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 Counselor Wang the prefectural Governor, and the other officials requested the master to 
address them.  The Master took the high seat in the Dharma Hall and said, “Today, I, this mountain 
monk, having no choice in the matter, have perforce yielded to customary etiquette, and taken this 
seat.  If I were to demonstrate the Great Matter in strict keeping with the teaching of the Patriarchal 
School I simply couldn’t open my mouth, and there wouldn’t be any place for you to find footing.  But 
since I have been so earnestly entreated today by the counselor, why should I conceal the essential 
doctrine of our school?  Now is there any adept warrior who forthwith can array his battle line, and 
unfurl his banners here before me?  Let him try to proving himself before the assembly!” 
 

 Yesterday I spoke about, koju 綱宗, the essential doctrine, the teaching of the rope.  And I 

talked about how this one rope is being pulled from diametrically opposing directions.  And these 

days it seems as if other Zen teachers are also using this same way of teaching.  But this one rope, this 

essential doctrine, what does it really mean? 

 The Great Cosmos that is only one, that there are not two of, that is this one rope.  You have 

to really firmly put your mind to contemplating this, to the degree that it sinks into your bones.  You 

must contemplate that plus and minus, tatha-gata and tatha-agata are opposing each other in this one 

and only Great Cosmos, and they are attempting to separate from each other by pulling on this one 

rope.  And in Zen it is said that when these two mutually opposing activities burst through this point 

of meeting each other, in other words this point of opposition, where they are attempting to separate 
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from each other, then they actually do separate from each other, and this activity of separation can be 

likened exactly to a game of tug of war.   

 This situation of playing at tug of war is the very situation that I always speak about, in which 

plus and minus, who are acting together in their one shared world, meet each other, and then 

breakthrough that situation of having met, and then plus goes on to experience the world of minus, 

and minus experiences the world of plus.  

 In Buddhism in general this activity is called the activity of engi, or the activity of 

pratitya-samutpada, but in Zen we say it is the activity of the one rope, the activity of the essential 

doctrine, the tenet of the one rope.   

 Now, after listening to this in teisho, you must go back and do zazen, and repeat, and repeat to 

yourself this teaching, and practice this teaching over and over again.   

 And what happens to this rope?  This rope starts giving off smoke, and then it catches on fire, 

and then it snaps right in two.  Why does it snap?  Plus and minus, tatha-gata and tatha-agata have 

different characters.  If we say that the plus, tatha-gata activity is the male expanding activity, then 

tatha-agata is the contracting activity.  But although plus and minus, tatha-gata and tatha-agata, man 

and woman have different characters they have the same amount of power, the same amount of 

strength.  If it were the case that one were stronger than the other, if their strengths were not 

absolutely equal then there would be no activity of the rope snapping.  Because if the man was 

stronger he would simply pull the woman along after him, or if the woman was stronger the man 

would just be pulled along after her.  But it is because they are equal that the rope snaps.   

 We have this thing called the equality of the sexes, but that has been around for along time.  

Buddhism has always talked about that.  But although Buddhism from the very start taught the 

equality of men and women it wasn’t until about 200 years after the formation of Buddhism that 

Buddhists actually put that teaching into practice.  If you carefully look at the history of Buddhism you 

can see this very clearly. 

 If plus were stronger then minus would be pulled by plus, and if minus were stronger then plus 
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would be pulled by minus, and there would be no breaking of the rope.   

 What is being taught here is that here you have to be able to manifest the wisdom that 

understands the principle of why the rope can snap absolutely, perfectly in two.   

 Plus and minus are pulling in exactly opposite directions, with the exact same amount of 

strength and power, and so right in the middle of the rope first smoke comes out, and then fire, and 

then the rope snaps.  And the teaching of Tathagata Zen says that in that activity of the rope snapping 

in two the plus activity gives of himself, shall we say 0.001 of himself, and the minus activity gives the 

exact same amount of her self, and through this they separate.  

 You really have to carefully contemplate this fundamental principle.  If you cannot manifest 

the wisdom the knows this principle you will have no idea what the practice called Tathagata Zen 

practice really.   

 Shingen, listen up! 

 Plus sacrifices 0.001 of himself, minus sacrifices the exact same 0.001 of herself, and those two 

equal portions of plus and minus unify to become zero.  And so a manifestation of zero has now 

appeared in between plus and minus. In Buddhism when we say the manifestation of zero we mean 

the manifestation of perfection, or completion.  The perfect condition, the complete condition is 

when plus and minus perfectly unify with each other and manifest the Great Cosmos itself.  But, 

although we say that the manifestation of zero is the perfect manifestation, in this case where 0.001 of 

both plus and minus have unified and manifested zero, this zero is not the perfect zero.  It is the 

manifestation of incomplete, imperfect zero. 

 The teaching of Buddhism, the practice of Tathagata Zen is to say that as you continue your 

practice it will become clear to you that as this process repeats over and over again this imperfect zero 

will grow, and grow, and grow.  It will swell up, expand, until it becomes the perfect zero. 

 But this zero, now, that is manifest, is the imperfect zero, and it is emitting fire, and it is shining 

brightness and light.   

 And Zen very severely insists that this manifestation of imperfect zero is the very foundation of 
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any existent being.  When I say an existence I mean all existences, from a stone, to a plant, to a 

mosquito, to a fish, to a bird, to a beast, to of course we human beings.   

 And Buddhism further teaches, and of course this is also the teaching of Tathagata Zen, that 

this very first imperfect zero who is manifest is the very first appearance of what we call the present 

moment aspect of time.  And we can understand the Dharma activity to be the activity of time.  

Time, in the same way as the Dharma activity is always acting, and according to Tathagata Zen this is 

when the activity of time first manifests the present.   

 And we caution you here and say that when the present moment aspect of time is first manifest 

then, already, exactly when that manifestation takes place plus and minus as well cannot be 

manifesting themselves in their perfect conditions, because they have given of themselves in order to 

birth the present.   

 And the imperfect manifestation of plus, in contradistinction to the present moment, is called 

the activity of the past, and the imperfect manifestation of the minus activity is called the future.  The 

moment we start talking about past and future we are no longer talking about the pure activities of 

plus and minus.  In Tathagata Zen it is said that, therefore, right at the exact same time, 

simultaneously with the appearance of the present moment, that is when past and future also first 

appear.  

 Without understanding this fundamental principle of nature, and simply going around using the 

words past, present, and future in your own self centered, arbitrary way, I suppose that is okay as far 

as it goes, but from my point of view all I can think is, “These people really have been mis-educated.” 

 In Tathagata Zen we ask you carefully contemplate this basic principle that past, present, and 

future are manifest simultaneously.  Repeatedly, repeatedly, over and over again you have to 

contemplate this.  But although I say this to you over and over again, and over and over again, it 

seems as if most people still insist that their mother and father were born before they were born. They 

insist that they came after the manifestation of their mother and father.   

 If we remember that it is the “I am” self who is manifesting himself as the present moment, 
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then we can see that simultaneously with the manifestation of that present moment “I am” mother 

and father are also first manifest.  

 But, as I was saying before, most human beings, from the moment they are born and 

throughout their lives,  have been so thoroughly mis-educated with an idiotic way of thinking, that 

they uncritically, unquestioningly acknowledge the existence of their “I am” selves.  And having 

thoroughly been educated to uncritically affirm and fixate the existence of the “I am” self they truly 

believe that their mother and father were existing before they existed.  They cannot grasp the 

principle of simultaneous manifestation at all.  From this stupid point of view they blabber and jabber 

on and on endlessly.  And from my point of view when you look at  the world of Zen as well, almost 

all Zen students, and Zen teachers, are studying and learning from this perspective of unquestioningly 

affirming the “I am”.  And no matter what that kind of teaching is called, really, it is not Buddhism, 

and it is not Zen.  

 To say it again, when you do zazen you should carefully contemplate this principle until you can 

actually manifest the wisdom that truly knows it for yourself: that when the “I am” self is manifest 

mother and father are manifest right together with that “I am” self.   

 And if you can manifest the wisdom that knows that principle in Tathagata Zen we say that you 

also will unfailingly be able to manifest the wisdom that this entire world is formed by the same two 

activities of plus and minus.  

 All of you, already know, don’t you, that plus and minus inevitably will meet each other.  If you 

cannot even understand that, then what can I do?  I mean what can anybody trying to teach Zen do?  

It is really me who should be pitied.  It is really I who should start crying.   

 Everyone’s Zen practice begins with the question, “How has my “I am” self been manifest?  

Why have I been manifest?”  And conversely we can say that Zen practice also begins with the 

question, “Why is it, how is it that my “I am” self disappears?”  But since when you do your zazen you 

are always standing totally stuck, right in your “I am”, there is nothing really that can be done about it, 

that is just, I guess, the way things are.  Of course you don’t understand. If you are trying to practice 
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that way, really, there are lots of other Zen centers that teach that way, so you might as well go there, 

and try to learn Zen from the perspective of the fixated self, because there are places like that.  You 

don’t have to come here.   

 And as I was telling you yesterday plus and minus do breakthrough the situation of having met 

each other, and they do experience each other’s worlds, and then when they inevitably arrive at each 

other’s sources that is when we say this one rope has clearly snapped in two, and the two activities of 

plus and minus are manifesting the condition that we call “separation and opposition, tairitsubunri 対

立分離.”   

 It is because this manifestation of imperfect zero has appeared in between plus and minus that 

we say that plus and minus are now in the state of opposition/separation.  In the teaching of 

Tathagata Zen we say that this situation is just as if a child has been born.  It is only when the child is 

born between plus and minus that plus and minus are separate from each other. 

 And that child, that manifest existence has both plus and minus as its content.  This 

manifestation of the child is so wonderful, so precious, so indescribably subtle and mystical, because 

this child has both the character of man and woman as its content, both plus and minus.  That is why 

it is zero.  When the child is manifesting itself as this zero that sort of child doesn’t need to seek for a 

girl, or seek for a boy.  That is why in Zen we say, “Think back to your own childhood.  Can’t you 

remember that you were neither a boy nor a girl?  You were neither man nor woman.  If cannot 

remember that, if you cannot realize that, you are just a fool.”  It is only when we grow up that we 

start thinking, “I am a man,” or “I am a woman.”  In Tathagata Zen we say that it is only when we grow 

up that we do that kind of knowing.   

 And this state of the just born child that has both plus and minus as it content, both the 

characters of man and woman as its content is not lopsided towards plus or minus.  And this 

completely not lopsided condition is called in, Buddhism, the manifestation of the bodhisattva.  There 

are lots of different bodhisattvas given to us by the teaching of Buddhism; Kannon, Fugen, and so 

forth, but all of those bodhisattvas are neither man nor woman.  It isn’t as if there isn’t man and 
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woman there, bodhisattvas have both man and woman as their content.  They are not in any way 

leaning towards either man or woman, either male or female.  This kind of being is something I think 

unimaginable by we human beings.  

 Zen monks these days it seems really love to talk about what a bodhisattva is, but I think it is 

fair to say that there are almost no Zen monks left who teach that a bodhisattva is a being that has 

both man and woman as its content, both the male and female activities as its content, or equally well 

we can say that a bodhisattva is a being that is striving to make both the male and female activities 

equally its content, and therefore be neither man nor woman.  I don’t think all of you really can 

understand this, but the Zen, the Buddhism of the present day is a very corrupted version of Buddhism.  

It is a Buddhist way of thinking that has turned into a kindergarten teaching of Buddhism.  So, for the 

ones of you who are thinking about becoming Buddhist monks you should know clearly for yourselves 

that if you cannot manifest the wisdom that knows the principle of what a bodhisattva is you will be 

severely criticized by the people around you. 

 The conclusion of the teaching of Buddhism says that every single existence when it is manifest, 

whether it is stone, or a plant, or a mosquito, or a fish, or bird, or a dog, or a person, is manifest as a 

bodhisattva. But Buddhism further says that the state of a bodhisattva cannot be attached to, cannot 

be fixated.  It is impossible to remain in that state of bodhisattvahood.   

 Shingen, you have taken all the trouble to come here from Germany to study zazen, so before 

you go home you have to very firmly,  deeply, and clearly  manifest the wisdom that understands 

this principle.  Don’t worry about other people just catch this wisdom for yourself.  If you don’t 

investigate this principle carefully then you will end up teaching a horrid kind of Zen when you go back 

to Germany.  So I guess it has come to the point, having said that, where I must also take 

responsibility from my side, and give teisho on this principle in detail, so that you can carefully 

contemplate it.  If I don’t give detailed teisho then you will not be able to manifest the wisdom the 

knows it.   

 Now the “I am” self has appeared.  That present-moment “I am” self who has both plus and 
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minus as its content has been manifest.  And I have been telling you that when that happens mother 

and father simultaneously have been manifest.  And the mother is the minus activity, but having 

given part of her minus in order to birth her child she is now the imperfect minus activity, and so the 

teaching of Tathagata Zen says that you should know that mother is imperfect minus.  And similarly 

we explain what father is in the same way.  Father, having given some of his plus activity in order to 

birth his child is the being who has the imperfect plus activity as his content.  

 And this situation where we have three worlds, who we can name either past, present, and 

future, or equally well mother, father, and child, we should clearly be able to see that all of these 

worlds have as their content imperfect activity, the imperfect Dharma activity.   

 And Buddhism, that is to say Tathagata Zen teaches that this situation of three imperfect 

worlds: the imperfect plus world, and the imperfect minus world, and the imperfect zero which is 

imperfect amounts of plus and minus unified, is called the form world, the world of form, or using 

more common language simply the material world.  Buddhism has always called this the world of 

form.  That is the material world. 

 But the world before the self was born, the world before mother and father were born is 

different from the world of form, different from the material world.  Buddhism has always said that 

world prior to the birth of the self is the formless world, the non-material world.  And I suppose we 

can use the word spiritual to describe this world, although I don’t think it really hits the mark. 

 Especially for you people who are wearing the monk’s robes, the koromo, you should realize for 

yourselves, you should open up your eyes and really notice just how corrupt and disordered and messy 

a situation we are in in the Buddhist world these days.  Because there are so many monks opening up 

their mouths saying “I’m teaching Buddhism!  I’m teaching Buddhism!” but they don’t even know this 

fundamental principle of why the material world is manifest.  

 But getting back to the birth of the “I am”, as I said before, in this first birth of the “I am” it only 

has received 0.001 of plus and minus, and so if we compare the strength of this imperfect zero, the 

strength of this “I am” to the strength of (the remaining) plus and minus themselves, it is very weak.  



Sixth Day  Dai-Sesshin, September 10, 1999   Kyozan Joshu Roshi Teisho on Rinzai Roku Discourse One 

 

 

 

 
9 

When we speak of a Buddha that means a perfect being, a complete being.  That means a being who 

has both plus and minus equally, but also completely, and totally as its content.  But now when we 

look at the first manifestation of this born child, and compare the power of that child to the power of 

plus and minus, to the power of mother and father we can see just how minuscule and weak this child 

is.    

 And so the question that Buddhism asks us, the practice of Tathagata Zen is to ask, This child 

must grow, of course this child must grow, but what will it eat in order to grow? 

 Now you all are big.  And you give off this big impression, this big attitude; you have this look 

on your faces that makes me think that you think that you got big all by yourselves.  You think you 

didn’t have any help.  And now you have the attitude when you look upon your mother and father, “I 

don’t need you.  I have my hands full with all my lovers as it is.  Go over there, and leave me alone,” 

but if you think about it a little more carefully, What did you eat in order to get big?   

 Master Hyakujo who lived in the late seventh century, and died in the early eighth century said, 

“One day no work, one day no eat.”  He lived his whole life working like that, until the very day he 

died.  In Tathagata Zen we say that every day, every minute of every day you, that is to say any born 

existence, are making relationship with mother and father, and through that making relationship with 

mother and father you first come to do the activity of eating, and through that you grow.   

 But the child is so weak in this case that it cannot take the initiative to make relationship with 

mother and father.  But luckily mother and father have not lost their original functions, and so 

undoubtedly mother will do the activity of contracting, and father will do the activity of expanding, and 

through those activities they will take the initiative and make relationship with the child.  This is what 

you should be carefully contemplating when you do zazen.  

 At least as one temporary teaching in Tathagata Zen we say that the mother, doing her activity 

of contracting will make relationship with the child by giving her entire self, by sacrificing her entire 

body to the child.  And likewise, the father, by doing expanding, will give himself completely to the 

child.  But it is not easy to understand this.  To understand you must carefully contemplate this for 
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yourself. 

 And in Tathagata Zen we also ask you to carefully contemplate that in this case the child, 

without having to work, or make any effort, just at once, immediately receives the father’s plus, 

expanding activity, and receives the mother’s minus, contracting activity, and through that again the 

condition of the origin is manifest.  In other words the “I am” has totally dissolved himself, and 

through that dissolution is now manifesting the position of both mother and father.  Mother and 

father  undoubtedly do the activity of giving their entire bodies, their entire selves to the child, and 

conversely the child will dissolve itself, will divide itself in two,  and make both the plus and minus 

points of view its content, both the standpoints of mother and father its content.  But do not forget, 

you cannot just listen to the words of this, it is very difficult to really grasp it. 

  It got pretty still and quiet out there.  It seems as if at least some of you woke up, and are 

taking some notice of what is being said, and are actually listening to teisho. 

 And this is when we say that the Dharma activity has manifested a new condition of the origin.  

The condition of the origin of level two.   

 But you have to really carefully and earnestly contemplate this activity for yourselves.  The 

problem is that you so quickly tend to fixate your “I am” selves, and then fall into saying this and that, 

fall into blabbering and jabbering on and on endlessly.  And so of course you cannot really 

contemplate this. 

 The bell went “ching” so it really is time for me to stop again today, again stopping without 

getting to the end of the story, but please take what you heard today and use it in your zazen to 

contemplate.  This is an important place, and I will continue tomorrow. 

 It seems as if Shingen is staying up almost every night sitting yaza, and if Shingen, you use this 

teaching, and really can catch the experience of it, then you can manifest  wisdom to the degree that 

when you go back to Germany you can open up a Zen center, and it will be a good Zen center.   

 I’m old, and I’m so old you cannot expect me to remember what I have said the previous day, 

from day to day, because I never write down these talks.  I’m just sitting here with the koan in front of 
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me, speaking extemporaneously.  And so I always forget what I said the previous day, and I don’t 

know where to start from.  So it is actually your responsibility to carefully remember what I said 

today, and come to tomorrow’s teisho ready to listen well. 

 

終 

the end 


