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Mumon’s Comment:
 The origin of the enlightenment of Gutei and the boy is not in the finger itself.  If 

you understand this, Tenryu, Gutei, the boy, and you, yourself are all run through with 
one skewer.

Mumon’s Verse:
Gutei made a fool of old Tenryu
The sharp blade has damaged the boy
The mountain-Spirit raised his hand and lo, 

           Without effort,
The thousand myriad-piled mountain was split into two, Kasan and Shuyo. 

From the old days, this comment of Mumon’s has said to be difficult because it 
seems so simple.  If you just glance at this comment, it seems so short.  Most people 
would think, “He didn’t say enough.  He must have left some things out.”  However, if 
you more carefully, deeply read this comment, you will see that Master Mumon is totally 
giving us his own experience. In his comment on the first chapter, the chapter on the koan
of Joshu’s Mu, the koan of the puppy’s Buddha nature, Mumon in great detail, precisely 
expressed his experience of his kensho into Joshu’s Mu.  

If you clearly understand Mumon’s comment on Chapter one, then you will also 
be able to understand this comment. Master Tenryu raised his finger and at that very 
moment Gutei was enlightened, we are told.  What was he enlightened to?  What was his 
enlightenment?  He had a doubt.  He had a question that he asked Master Tenryu, and 
Tenryu’s response was to raise one finger.  

With Master Tenryu’s response of raising one finger, his doubt totally 
disappeared.  It is necessary to very carefully then go back and  look at Gutei’s question, 
his doubt.  Without doing that, and understanding that, you won’t be able to understand 
Tenryu’s one finger Zen.  

So what was Gutei’s doubt?  What question did he ask Tenryu?  Wasn’t it the 
case that the nun said to Gutei, “If you can answer my question, then I’ll take off my 
hat?’’  The nun’s attitude was this, exactly this.  When she said, “ If you can answer my 
question,” she is meaning, you are now standing up in the position of the object and I am 
the subject.  You have to very carefully contemplate in zazen that the meeting between 
Gutei and the nun is a meeting between subject and object.  
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When subject and object meet each other, then inevitably, the subject experiences 
the object and, simultaneously, the object experiences the subject.  That is a true meeting.
In a more precise term, in Tathagata Zen, if we understand being to be the object, then 
non-being would be the subject.   And whenever being and non-being are separated in 
this way, there is a distance in between them.  

If you don’t understand the nature of this distance, then even if you do zazen for a
hundred times ten thousand years, you’ll never get anywhere.  The teaching of Buddhism 
says that it is only when subject and object separate from each other that existent beings 
appear and the very foundation of those existent beings is that distance.  

When being and non-being experience each other, isn’t that the manifestation of 
zero?  According to Tathagata Zen, that is called the manifestation of one Buddha nature.
Of course, the manifestation of one Buddha nature is the experience of kensho.    

Being can also be called tatha-gata, thus going, also can be called plus.  Non-
being also can be called tatha-agata, thus coming, also can be called minus.  When plus 
and minus totally experience each other, that is the manifestation of one Buddha nature.  
You have to really chew and taste these words to get this teisho.  

The two experience each other and manifest one Buddha nature, and then they 
come to oppose each other.  They come to be separate from each other.  Plus, being or 
tatha-gata  experiences minus, non-being, or tatha-agata .     That activity of plus 
experiencing minus is the activity of plus totally embracing minus.  I'm sorry that 
previous translation was a mistake.  It should have been the opposite.  When minus 
experiences plus, that means that minus is totally embracing plus, and simultaneously, 
plus is allowing himself to be totally embraced by minus.  

The teaching of Buddhism says that the simultaneity of this is very important.  At 
the very moment embracing occurs, simultaneously, the activity of being embraced, also 
occurs. If the minus contracting activity wants to embrace, no matter how hard she tries 
to embrace, if, simultaneously, the world to be embraced is not manifest, she cannot.  
Therefore, the teaching of Buddhism teaches that at the very moment, simultaneous to the
appearance of the activity of contracting, the world of being embraced is also manifest 
and that world is the world of expanding.  

Conversely Buddhism teaches that in the cases when the expanding activity is 
taking the lead, if the world that lets that expansion into itself, if the world that embraces 
that expansion, is not simultaneously manifest, then the expanding activity would be 
unable to expand.  

When expanding appears, already, simultaneously, contracting that lets the 
expanding into herself, also appears.  Therefore, it is taught that the contracting activity is
the activity that embraces expanding. When the world of plus, the world of expanding is 
taking the initiative, is leading, then simultaneously, the world of contracting that allows 
the expanding  activity into itself is manifest. 

The teaching of Buddhism says that if you look carefully at the nature of this 
world, you will see that always, in everything, this  principle is at work. The activity of 
giving and the activity of being given to, the activity of embracing and the activity of 
being embraced are occurring simultaneously.   

However, you have to be very careful in your listening to this teisho, because if 
you are attached to the idea that expanding always expands, that is wrong. Sometimes 
expanding does contracting, and sometimes contracting does expanding. 
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In his comment on Chapter one, Joshu’s Mu, Mumon very carefully and precisely 
talks about this, so it shouldn’t be necessary to talk about it again here.  But for those of 
you who weren’t here for the teishos on Joshu’s Mu, or who weren’t really listening to 
the teishos on Joshu’s Mu, or haven’t really haven’t experienced Joshu’s Mu,or haven’t 
really experienced one Buddha nature, you won’t understand, so that is why again, here, I
have talked about it.

When plus experiences non-being, and simultaneously, non-being is experiencing 
being, then the perfect zero is manifest.   It doesn’t matter what you do, you can kick, you
can raise one finger, but you have to, at that moment, simultaneously manifest the 
wisdom that it is the manifestation of zero. 

Of course, by raising one finger you can manifest the activity of zero, you can 
also manifest the activity of zero through shaking hands, through hugging each other.  
Anytime that subject and object come into complete relationship with each other, you can
manifest the activity of zero.  That’s what Mumon is saying in this comment.  

Through raising a finger you can experience kensho.  But, if you are tied up by 
that finger, attached to that finger, then it is not kensho, anymore.  The state of kensho, 
the state of one Buddha nature , in order to describe it in a way that is more easy to 
understand, in Tathagata Zen we personify that state, emphasizing that in that state 
always the "I am" self must vanish, and call it the manifestation of true love. 

The manifestation of true love is the state in which being loses its being-ness.  
Non-being loses her non-being-ness.  Subject loses being the subject.  Object loses being 
the object. The condition of kensho first is manifest as kensho when the "I am" is gone.

  Buddhism teaches that when the state of true love manifest,it is the state in 
which the "I am" is gone. In the manifestation of true love, no complaints arise.  

The manifestation of one Buddha nature, the  manifestation of Buddha nature, 
Buddha activity , in Tathagata Zen, is also called the    manifestation of perfect time.  Of 
course, time is an activity, but in Buddhism the activity or foundation of time is the 
activity of Buddha nature.  

What is time?  Most people think of time as something that is separated into past, 
present and future and those three are measurable.  It, itself is the activity of Buddha 
nature.  Further, of course, the manifestation of perfect time will also manifest the three 
times of past, present and future.  Plus and minus become one and as I said, that is zero, 
the manifestation of true love. Of course, now you should be able to see that that is also 
the manifestation of perfect time. 

Further, also in Buddhism it is taught that the manifestation of perfect time is also 
the manifestation of perfect space is the manifestation of the cosmos, itself.  This is really
something!  Do you see what is being said here?  When true love is manifest, then subject
and object, “A” and “B”, already are experiencing the entire cosmos.  This is why 
Buddhism also teaches that there is nothing more magnificent, more noble than the 
manifestation of true love. That is kensho. Therefore, there is not one thing more noble 
than kensho. 

When that one and only condition, that manifestation of one Buddha nature, that 
manifestation of kensho bursts open, then right in the world of one Buddha nature, itself, 
the three worlds of past, present and future appear.  As told you over and over and over 
again when I was giving teisho on Joshu’s Mu, when that happens, then the tatha-gata 
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activity, the being activity is no longer the perfect, complete activity of being.  
Tathagata ,hat incomplete being activity is what is known as past.    

Non-being, in a similar way, is no longer the perfect condition activity of non-
being because she given part of herself away in order to make the distance in between 
them.  She is now imperfect and that imperfect non-being activity is the future.  
Time isn’t something that you can call eternal or not eternal.  Time is the activity of time 
which has beginnings and clear endings. This is also the Buddha nature activity.  

When perfect zero, perfect time divides itself into two, then that is the start of the 
appearance of the past.  The past is now the imperfect plus activity, the imperfect being 
activity. Minus is now the imperfect minus activity known as the future.  And in between 
them is yet another imperfect aspect of time, the present.  It is important for you to 
manifest the wisdom that knows this.  

The present, the distance between plus and minus has both plus and minus as its 
content, as I’ve told you many, many times giving teisho on Joshu’s Mu.  The past is the 
imperfect plus activity, the future is the imperfect minus activity, and in between past and
future, the distance that separates them has imperfect plus and imperfect minus, in equal 
amounts, as its content.  Carefully contemplate this principle. 

This world that is divided into past, present and future often known simply as the 
three worlds, is the human world, the sentient world.  At the times when we manifest an 
"I am, that "I am" is the present moment and has both plus and minus, as its content.  
Whenever future is manifest that is always the imperfect activity of tatha-agata, thus 
coming, of minus. Never perfect, always imperfect, and whenever conversely, whenever 
imperfect minus is manifest, that is the future.

What about the plus activity?  The plus activity is similar to the minus activity in 
that, at the times when minus is manifest as imperfect, plus also because he has given part
of the activity of plus to birth the distance in between them, is imperfect.  That imperfect 
plus is past.  

You can practice Zen for five, or ten years, but if you have not manifested the 
wisdom, that clearly sees this principle, then whatever experiences you might have had, 
they were not true kensho.  That is why I am taking the time to explain this again.  

Past, present and future are manifest within the one world, within the zero world, 
within the world called Dharma ta, dharma activity.  Further Buddhism personifies that 
one world and calls it Dharmakaya, Dharma body.  When we say Dharmakaya, please 
don’t forget that is a personification of the activity of perfect time, a personification of 
the activity of perfect Buddha nature.  

Having said all of this, you should be able to now understand where Gutei is 
coming from, now.  Certainly it is true Master Gutei has appeared here through the 
activity of receiving both plus and minus.  Gutei’s situation is that he is embraced by both
imperfect plus and imperfect minus.  This very Gutei then grows up and develops and 
manifests the perfect Buddha nature, the perfect activity of time.  And when Gutei 
manifests the perfect cosmos, the perfect Dharmakaya, that is when past and future 
disappears.  

Another way that Buddhism says this very same thing, is to say that when the 
imperfect "I am" vanishes, that is the very moment that its mother and father 
simultaneously vanish. That perfect condition is called the manifestation of one Buddha 
nature.  That one Buddha nature is the state that is manifest when past, present and future 
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vanish.  As I have said so many times, that condition is true love, the manifestation of 
Dharmakaya   (Tape Change)

…posit that you folks understand this part, or else I can’t go on in the teisho. I'm 
sure you want me to get some place in these teishos so, it is up to you.  You have to first 
understand zero 

What kind of a person is Tenryu?  Of course he was a Zen master, therefore, of 
course he was experiencing perfect Dharmakaya, the condition of the origin of 
everything, one Buddha nature. When the imperfect "I am", which is distance, which has 
both plus and minus as its content is manifest, then it is embraced by plus and minus from
inside and outside, at the same time.  I have told you this so many times before.   

The "I am" is imperfect. As long as it is imperfect, it is embraced by father from 
the inside and mother from the outside.  If you forget that as long as you have a mother 
and father, they are embracing you from inside and outside, then you are no longer a 
human being.  This stern warning is given to you in Tathagata Zen. 

Human beings have to be taught how to be human beings, that is education.  In 
Tathagata Zen the essence of what it means to be a human being is to be embraced by 
father and mother from inside and outside. That child grows up to come to manifest the 
perfect self.  When the perfect self manifests then the "I am" self disappears, and 
simultaneously, mother and father disappear. When the "I am" manifests true love, then it
disappears and also, mother and father disappears.  That is the    manifestation of the state
of perfection and personifying that, we call it the Dharmakaya, or the Cosmic Buddha 
Virochana.  That is what we call Mu. That is what Buddhism means by the manifestation 
of zero or the manifestation of the activity of emptiness . Zero phantoms itself into a 
Roshi that appears in front of Gutei and teaches Gutei the true way of the human beings.  

At the moment that Master Tenryu raises his one finger, Gutei manifests one 
Buddha nature.  If you get tied up by the finger, then you’ll never be able to manifest or 
experience one Buddha Nature.  That is what Mumon is saying in his comment.  “You 
can’t find the essence of Tenryu’s “one finger Zen in the finger,” says  Mumon.    

If you understand this.  If you turn in to the world inside you and get this, then 
Tenryu, Gutei and the boy all are run through with one skewer. These skewers are used in
Japan to cook with, so you have to see it like this:  There is this skewer and there are all 
these lumps of meat on the skewer.  Some fish meat, some chicken meat, some other kind
of beef meat, some other kind of “I am” self meat, and they are all skewered together.

 Gutei, Tenryu, the boy, all existent "I am’s” are all skewered together, and then 
they are all gone and true love is manifest, the Dharmakaya, the Cosmic Buddha appears. 
When subject and object again separate from each other, then again the "I am," the 
distance appears.  

The perfect self, the Dharmakaya, the cosmos, itself, divides itself into two and 
then the three worlds of past, present and future appear.  It is the distance in between 
subject and object, in between past and past that is the present.  It is this distance that is 
the very beginning of the "I am", according to Buddhism, as I have told you so many 
times.  Both plus and minus, both the fatherly and motherly activities, in equal amounts 
received, that is how the distance manifests.

If you understand this principle, then you will understand that there are no "I am" 
selves, there are no existent beings when there is no distance.  It is only when distance is 
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manifest, that there are existent beings.  First you must know this, and then you must put 
the principle into practice, do this principle. 

When you look up into the night sky, you see countless, innumerable stars, don’t 
you?  But, all of those stars sometimes will be gone.  Inevitably, they will be gone, and 
when they are gone perfect space is manifest.  That is the manifestation of true love; that 
is manifestation of one Buddha nature.  Saying all this, you should be able to understand 
that Gutei’s one finger is demonstrating the tenant of one Buddha nature.  

The Dharmakaya never fixates itself as the Dharmakaya.  If we use the word God 
to refer to the Dharmakaya, then we would have to say that God is not a fixated thing, 
either.   We speak of the manifestation of true love, and it is the case that true love 
inevitably manifests, but true love is not a fixated thing.  When true love breaks open, 
bursts apart then again, right in the world of true love, the human world of past, present 
and future appears.  

The time has come to stop, and even though there is this very interesting verse left
to give teisho on, if I start it will take a long time, and my voice is about to run out.  So, 
I’ll stop here for today.
The End  
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