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We should pray  
that God will reveal us  

to ourselves,  
even as He sees us.  

But we should not cease  
to pray when we have  

simply asked  
for a revelation  
of ourselves;  

we should pray  
that Jesus may be  
revealed to us as  

a sin-pardoning Saviour. 
(Selected Messages,  

Book 1, ch. 47, p. 312).
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The Administration of the Inter-American Division is pleased to 
present to the members of our entire territory the second in a series 
of books that aims to strengthen spirituality in our local congrega-
tions and to encourage an adequate environment for the practice of 
Christian stewardship. This book is entitled This is how he sees Us: 
A Look At the hUmAn side of the ChUrCh.

The Inter-American Division is aware of its great responsibility 
to provide pastoral care for nearly four million people and to keep 
our more than 23,000 congregations spiritually healthy. During the 
2020–2025 quinquennium, our Division has, among its strategic 
priorities, the task of addressing Christian stewardship as a tool to 
help church members grow in their relationship with God and 
to strengthen the spiritual environment in our congregations.

We are absolutely convinced that there is nothing more valuable 
to God than human beings and, therefore, people must be at the 
heart of all our initiatives and programs. This book will help us 
understand this by giving us answers to the following questions: 
How does God see human beings? How much is a person worth to 
God? In what ways has God shown His love for the human race? 
And one more question that directly challenges us: How does God 
expect us to treat our fellow human beings? We will also see how 
the use of our money is directly linked to how we respond to those 
questions.

this is how he sees Us will offer us answers based entirely 
on the Bible. In its pages you won’t find a philosophical, psycho-
logical, or ecclesiological approach to these topics. This work is 

FOREWORD
«
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FOREWORD
inspired by the Word of God and finds evidence in the Scriptures 
that shows how God sees us, then reflects on what this implies for 
the church and for each individual. This study material clearly 
demonstrates that no matter how valuable earthly possessions may 
be to us, they pale in comparison to the value God attributes to each 
and every one of us. As we study this material together, we will real-
ize that the Christian church should be a human church. People 
are valuable, and the people in the church represent its greatest 
wealth; if we pay attention to every human being, we will see that 
they are special, valuable, and unique, and deserve to be treated 
with dignity and respect.

We at the Inter-American Division ask each Union, each Confer-
ence, each Mission, and each pastor to make extensive, comprehen-
sive, and creative plans to make sure that each church member and 
each congregation benefits from studying this book. This is how he 
sees Us is accompanied by a study guide, and the thirteen chapters 
will be provided in a PowerPoint presentation to facilitate the work 
of the instructors.

Our Division owes a debt of gratitude to Pastor J. Vladimir Po-
lanco, the well-known author and editor of IADPA and editor of the 
Priorities magazine, because he has been the instrument used by 
God for the preparation of this valuable material. The result has met 
our expectations and we thank God and Pastor Polanco for it.

Finally, I thank everyone in advance who will read this book and 
will contribute to having others read it, too. Thank you to those 
good shepherds of Inter-America who will not deprive their churches 
of this nourishment. Thanks to our local fields and unions that 
will do their best to extend the impact of this book to each of their 
congregations.

May God bless every church where this material will be studied 
and allow each of its members to be prepared for the kingdom of 
heaven.

Sincerely,
Pastor Filiberto Verduzco

Treasurer of the Inter-American Division
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The 
 
Masterpiece1 Godhead’s 
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WHAT ARE HUMAN BEINGS?
THIS IS ONE of the oldest and most per-
plexing questions ever asked in history. Ac-
cording to John H. Evans, a sociologist from 
the University of California, the question 
can be answered in three ways, depending 
on one’s point of view:

1.  There are those who view human beings 
as strictly biological entities that are barely 
different from animals.

2.  There are those who assume that human 
beings are defined by their ability to rea-
son.

3.  There are those who believe that human 
beings are a prodigious work created in 
God’s image.

Evans published an article in NewScien-
tist magazine1 in which he analyzes the in-
formation obtained after surveying 3,500 
persons in the United States. In the survey, 
there were questions such as: “Is it right to 
risk the lives of soldiers to stop a genocide 
in a country other than one’s own?” “Should 
the rich be allowed to buy poor people’s in-
ternal organs?” “Should people with termi-
nal illnesses be allowed to end their lives 
because it would be cheaper for the sys-
tem?”

The 
 
Masterpiece

“Your hands have made me  

and fashioned me. . . .  

You have made me  

like clay”  

(Job 10:8, 9). »
« Godhead’s 
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According to Evans, these are the inferences derived from the 

three points of view we may have about what human beings are:

3  Assuming that human beings are mere biological entities can lead 

us to view them as mere objects that we can use for our own in-

terests. Consequently, people who have this concept have no ob-

jections to doing nothing in the face of a genocide, or may be 

prone to do something as ethically and morally delicate as ac-

cepting the purchase and sale of organs. 

3  However, “those who believe that we human beings have been 

created in God’s image” prove to have a much higher sense of hu-

man dignity2 

This means that our answer to the question posed initially has 

very significant ethical repercussions. As you can see, “being hu-

man” isn’t a concept that we can take lightly since it has very real 

consequences on the way we act, think, and treat others.

Again I will ask the question: What are human beings? To which I 

will add another question: For what purpose were they created?

Hundreds of years ago, a humble Hebrew poet gave his answer 

to these millenary questions in writing. It’s impossible for me not to 

marvel at the beauty and simplicity of his words:

“When I consider Your heavens, the work of Your fingers, 

the moon and the stars, which You have ordained, 

what is man that You are mindful of him, 

and the son of man that You visit him?

For You have made him a little lower than the angels, 

and You have crowned him with glory and honor.

You have made him to have dominion over the works of Your hands;

You have put all things under his feet, all sheep and oxen—

even the beasts of the field, the birds of the air, 

and the fish of the sea that pass by the paths of the seas!” 

(Psalm 8:3–8).

Job’s words are also relevant and well-known: 

“Your hands have made me and fashioned me. . . . 

You have made me like clay” (Job 10:8, 9). 
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So the biblical viewpoint is that we were created as special beings, 

whom God endowed with great privileges, including being rulers 

and administrators of all that was created. But,

3  What enables us to have dominion over God’s creative work?

3  What sets us apart from the rest of creation, to such an extent that 

we have been crowned with “glory and honor”?

THE CROWNING WORK OF CREATION
Genesis 1:27 emphasizes three times the fact that God created 

man: “So God created man in His own image; in the image of God 

He created him; male and female He created them.” In ancient 

times, writers had neither italics nor bold fonts to allow them to 

emphasize the most important parts of their message. The method 

used by the Hebrews’ to emphasize an idea was repetition. There-

fore, this triple repetition of the verb “created” in Genesis 1:27 

was intended to clearly establish that Moses did not harbor any 

doubt that God was the Creator. Moreover, this triple repetition 

shows that God “had reached the summit, the goal that He had set 

for Himself” during His work of creation.3 The human race, then, is 

a type of monument of divine majesty. We are the crowning work of 

creation!

While it is true that many believe that humans and animals share 

similar attributes, the Word of God suggests that there is an element 

that distinguishes the human race from everything else that was cre-

ated. Our creation was so important that, according to Genesis 

1:26, it was preceded by a meeting: “Let Us make man.” It’s the first 

time in Genesis 1 that a portion of creation is preceded by a meeting 

and a discussion. This highlights the uniqueness of the creation of 

the human species. In addition, the impersonal verbs “let there be,” 

“be gathered,” and “bring forth” are replaced by a personal verb: 

“Let Us make.” And who did this “let Us make” include? In both Jewish 

and Muslim traditions, “let Us make” has been interpreted as an allu-

sion to angels or to the heavenly council. However, accepting such a 

proposal would entail assuming that the image of angels is also part 

of our identity, something that contradicts the statement found in 
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verse 27. “In Our im-

age” cannot include any 

created being, for “God 

created man in His own 

image.” Therefore, the 

expression “in Our im-

age” refers to beings 

who are at God’s level 

and who are not mere 

exalted characters.

It is precisely at this point that we can see the most complete 

revelation received through the writings of the New Testament. In 

a general sense, Adventists have maintained that “let Us make” is a 

direct allusion to the Trinity.4 Even the Old Testament itself empha-

sizes the role of the Spirit of God during the creation of the world 

(Genesis 1:2; Job 33:4; Psalm 104:30). The New Testament directly 

links Christ to the creation of all that exists (John 1:1–3; Colossians 

1:16; Hebrews 1:2). Therefore, when Genesis 1:26 says “let Us 

make,” it may be expressing through “this plural of fullness a delib-

eration”5 between the Father, the Son, and the Holy Spirit. We are 

not the result of chance! The human race is part of a marvelous plan 

designed by “the three great powers of heaven” (Selected Messages, 

Book 2, ch. 50, p. 391). The fact that our creation was preceded by 

a divine discussion highlights our place in the plans of our loving 

Creator.

CREATED IN GOD’S IMAGE
Genesis 1:27 also refers to a distinctive element that is part of 

our nature: we are the only ones on whom the Lord, through His 

sovereign freedom, was pleased to bestow His image and likeness. 

As we read the account of Genesis 1, we should not overlook the 

fact that all creatures were created “according to its kind” (Genesis 

1:21, 24, 25). However, human beings were not made according to 

their kind, but in the image and likeness of God, which makes it clear 

that we are part of a special lineage. Genesis 1 does not refer to God 

Every one of us 
is seen by Heaven  
as a human copy  
of his Creator.

Th
is

 is
 h

o
w

 h
e 

se
es

 U
s..

.

Como el nos ve_EN�.indd   14 1/14/21   11:58 AM



1.
 T

he
 G

o
d

he
ad

’s 
M

as
te

rp
ie

ce

15

as a being who is shaped like a man, but on the contrary, humans 

are considered to be made after God’s likeness.6 

Much has been written about the significance of us having been 

created in the image and likeness of God. Here, I would like to 

briefly highlight some elements that I consider relevant to the pur-

poses of this book.  

3  First, our condition of being created in the image of God places 

us in “a relationship of absolute dependence, for every image 

obtains its own consistency and its raison d’être from the original 

it replicates.”7 We were created to be a reflection of God to all 

creation. In this sense, every one of us is seen by heaven as a hu-

man copy of his Creator. 

3  Second, that image and likeness “includes a physical likeness. . . . 

This likeness also suggested rational powers with which to think 

God’s thoughts after Him.”8 Being created in the image of God 

enables us to put our minds in tune with the Creator of every-

thing. Ellen G. White believed that, in creating us in His image 

and likeness, God created “a new and distinct order” (The Review 

and Herald, February 11, 1902). We are neither equal to God, 

nor to the angels; we are unique. On the other hand, the same 

author stated that we were to bear the divine image “both in out-

ward resemblance and in character” (Patriarchs and Prophets, 

ch. 2, p. 45; emphasis added). 

WHY WERE WE CREATED  
IN GOD’S IMAGE?

Although we cannot be dogmatic as to what that image and like-

ness to God consisted of, we can identify the reasons for which hu-

man beings received this gesture of kindness from the Creator. 

Therefore, instead of trying to figure out exactly what this divine 

gift consisted of, we should focus our efforts on fulfilling the mis-

sion for which we were granted this privilege. 

In Genesis 1:26, God declared: “Let Us make mankind in Our 

image, according to Our likeness; and let them rule over the fish of 

the sea and over the birds of the sky and over the livestock and over 
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all the earth, and over every crawling thing that crawls on the earth” 

(NASB). According to the experts, the Hebrew conjunction translated 

as “and” in our passage usually functions as a “marker of a sequence 

of closely related actions.”9 Additionally, some Bible versions translate 

the text as follows: “So that they might rule” (NIV). This establishes a 

link between the image of God and the dominion that human beings 

should exercise over creation. We were created in the image of God 

so that we could be efficient stewards of all that is on earth.10

However, that dominion is not given to Adam so that he could feel 

superior to other human beings. Dominion belongs to Adam, but that 

Adam is a collective being: he represents all of mankind. That domin-

ion belongs as much to the “male” as to the “female.” The fact that 

they both reflect the divine image indicates that neither depends on 

the other. Everything created is subject to them, but they are subject 

to God alone. Human beings are not bestowed with dominion over 

other human beings. We are called to have dominion over “the fish of 

the sea, over the birds of the air, and over every living thing that 

moves on the earth” (Genesis 1:28), but nowhere does the text com-

mand us to exercise lordship over someone who is like us.

God created us to bless us and so that we may have “power,” 

“that we may rule,” (NASB). These Hebrew words are also used to 

speak of the dominion of a king (see 1 Kings 5:4; Psalm 78:2; 

110:2). This reminds us that Psalm 8—which is a theological com-

mentary on Genesis 1:26–2811—describes the human being as 

someone God crowned “with glory and honor” and placed above 

everything that was created (vv. 5, 6). 

It is interesting to note that in ancient Near Eastern literature, it 

was very common for only the king to bear the imprint of the image 

of the gods. An Assyrian text states: “A [free] man is the shadow of 

god; the slave is the shadow of the free man; however, the king is 

like the very image of God.” Elsewhere, the king is defined “as the 

image of Marduk.”12 The Bible, on the other hand, declares that all 

human beings, regardless of their social status, were created in the 

“image of God.”
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Taking into consideration the fact that in Genesis 1:26, human 

beings have predominance over creation, the concept of “image of 

God” may bring to mind the custom that the kings of the ancient 

Near East had in establishing their images within the territories that 

were part of their kingdoms, as well as them being regarded as liv-

ing images of deities. An inscription from the ninth century BC re-

fers to a statue as the “image and likeness of King Hadadyis’i.”13 The 

statue is a monument that reflects “the presence, the power, and 

the authority of the king.”14 We could then conclude that human 

beings have been placed in the world as a statue representing God; 

a monument in honor of the Creator. Thus, humanity should be a 

permanent testimony of the Lord’s creative work and God’s repre-

sentative here on earth. 

Bearing the image of God does not make us owners of what has 

been placed in our custody, but it does hold us accountable for the 

way in which we administer it. An incident from the New Testa-

ment can help us better understand this point. When the Pharisees 

asked Christ whether it was lawful to “pay taxes to Caesar,” Jesus 

said to them, “ ‘Show me the tax money.’ So they brought Him a 

denarius. And He said to them, ‘Whose image and inscription is 

this?’ They said to Him, ‘Caesar’s.’ And He said to them, ‘Render 

therefore to Caesar the things that are Caesar’s, and to God the 

things that are God’s’ ” (Matthew 22:15–22). Caesar was the owner 

of the coin because it bore his image. Similarly, by putting His im-

age on us, God is marking us as His special property; we are “His 

workmanship” (Ephesians 2:10). That’s how God sees us!

The privilege of bearing the image of God obviously implicates 

responsibilities. One of which, among others, entails us not losing 

sight of who is the Creator and who is the creature. Knowing that 

we are not gods, but representatives of the true God, since we bear 

His stamp, helps us keep everything in the proper perspective.

In this respect, it is good to remember that in Genesis, God gives 

human beings dominion over “things.” Unfortunately, the world 

has unsettled what it used to be in the beginning, and it seems that 

now things are the ones that exercise lordship over the human race. 
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Isaiah said that people take gold, silver, and wood and build a “carved 

image” and worship it as if it were God (see Isaiah 40:19, 20). The 

true image of God, the human being, in a meaningless act, chooses 

“things” to build a false image and then gives it his or her worship. 

We live in such a crazy pursuit of material possessions that, for many, 

these have become a god. Because of the deception of the “riches, 

and pleasures of life,” we live without bearing fruit, chained to an 

irresistible desire to have more than we should or could have (see 

Luke 8:14). The Lord has endowed us with His image, not to be 

enslaved by our possessions, but so that we might fulfill our role as 

efficient administrators of all of them. While we make images to 

worship them as if they were God, God makes of us His image in a 

world in rebellion.

WHEN THE CREATURE WANTS TO BE THE CREATOR
Taking the above into account, notice that the narrative of the 

creation of the world is written and structured in such a way that 

God, and not the human being, is the absolute protagonist. It is 

interesting to note that although the account of Genesis was written 

by a Jew, there is no vestige of nationalism in it. God is the Creator 

of everything and of everyone. The word “God” appears thirty-two 

times in the thirty-one verses of Genesis 1. In Genesis 1, God says, 

God sees, God separates, God does, God places, and God blesses. It 

is all God’s work. 

Unfortunately, human beings hoped to take the spotlight away 

from God. Man was not content with simply having the ‘image,” but 

also coveted being “like God” in every sense of the word (see Gen-

esis 3:1–15). He did not settle for the position of administrator of 

creation; he also wanted to be the owner of creation. Man forgot 

that as an “image of God,” he was only a mirror through which God 

was reflected in His creative work. Indeed, human beings were just 

that: a mirror, not the substance of God (see Hebrews 1:3). The 

value of the mirror lies not in the mirror itself, but in the image 

it projects. Man’s greatness was not found in him. His honor de-

pended on his faithfully fulfilling his role as a reflection of the 

Th
is

 is
 h

o
w

 h
e 

se
es

 U
s..

.

Como el nos ve_EN�.indd   18 1/14/21   11:58 AM



1.
 T

he
 G

o
d

he
ad

’s 
M

as
te

rp
ie

ce

19

divine image. Astonishingly, human beings hoped to stop being 

the creature to become the creator. 

Let us reflect for a moment on these beautiful words written at 

the end of the second century by a Christian named Irenaeus:

“How could you become a god if you do not first become a human 

being? How do you hope to be perfect if you were created in time? How 

do you dream of being immortal, if in your mortal nature, you have not 

obeyed your Maker? . . . Because you did not make God, but He made 

you. And if you are the work of God, consider the hand of your Maker 

who does all things at the right time, and will similarly act in a timely 

manner as far as you are concerned. Put in His hands a soft and mal-

leable heart, and keep the image according to which the Artist embod-

ied you; keep moisture in you so that you do not harden and lose the 

imprint of His fingers. By keeping your shape, you will rise to be per-

fect; for the art of God hides the mud that is in you.”15  

How wonderful! God’s artistry will hide the mud in us! The di-

vine Artist embodied His image in us! We still smell like mud, but 

His fingerprints are visible on every man and woman!

WE ARE ALL VALUABLE
The fact that we have all been created in God’s image reminds us 

that we are all equal. As Claus Westermann rightly said: “Every human 

The fact that we have 
all been created in God’s image 
reminds us that we are all equal.
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being, of any religion or place, even where religion is not recog-

nized, has been created in the image of God.”16 Being aware of this 

truth should lead us to reject racism, male chauvinism, radical fem-

inism, widespread prejudice, and hate language that prevail so 

much in the 21st century. Recognizing that we have been created in 

the image of God will remind us that although we are small beings 

compared to the Creator, our human smallness reflects something 

infinitely great. Therefore, we are not “a mere statistic. Nor are we 

pawns that can be used, manipulated, or disposed of unscrupu-

lously. The disappearance of any of us is a great tragedy, which 

brings sadness to both God and human beings.”17 In 1903, Ellen G. 

White made an extremely striking statement when she declared that 

God has made each of us “a partaker in the life and nature of God” 

(Manuscript 102, 1903). My neighbor has the lineage of God; “we 

are also His offspring” (Acts 17:28).

Moreover, in a world where beauty is worshipped and where 

those of us who possess less physical symmetry are held in lower 

esteem, knowing that we are made in the image of God is like a 

breath of fresh air, because it lets us know that we are invaluable to 

God. Let us never forget these words of the Lord: “You were pre-

cious in My sight, you have been honored, and I have loved you” 

(Isaiah 43:4). How right Sophocles the Greek poet was in saying: “Of 

the many wonders, none as wonderful as the human being.”

Recognizing that my fellowmen bear upon themselves the image 

of my Creator must stir up in me the desire to treat them as what 

they are: children of the King of the universe. This will not only 

prevent me from becoming a murderer—“Whoever sheds man’s 

blood, by man his blood shall be shed; for in the image of God He 

made man (Genesis 9:6)—but in addition,

3  I will make every effort not to harbor offensive thoughts against 

anyone in my mind (see Matthew 5:21–26);

3  I will use my tongue to bless, not curse, those who share with me 

the divine likeness: “With it we bless our God and Father, and 

with it we curse men, who have been made in the similitude of 
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God” (James 3:9). Since we have all been created in the image of 
Christ, anything I do or say to the detriment of someone is tanta-
mount to me doing so against the Lord Himself. 

A Christian woman used to pray that when she visualized the 
face of a beggar, she would see the face of Christ in that beggar and 
then serve him as if she did so for the Lord Himself. We must ur-
gently pray in order to contemplate and see, in the people who sur-
round us, the very image of the Lord. In order to achieve this, we 
will obviously have to love others. Thus, loving our fellow men—
including those who have done everything in their power to ruin 
our existence—is an irrefutable proof that the image of God is being 
reflected in our lives.

“We know that we have passed from death to life, because we love 

the brethren” (1 John 3:14).

Knowing that we all have the divine stamp engraved in our 
being makes us value human creativity and abilities. Despite the fall 
and evil, the human being continues to love what is beautiful. The 
aptitudes with which God has endowed the human race are unique. 
It is that divine vestige circulating through our blood that drives us 
to accomplish amazing things. In us are still embodied the virtue 
and ingenuity of the great Artist. In that context, the words of Wil-
liam Shakespeare are very apropos, when referring to the human 
being, he declared: 

“What a piece of work is a man! How noble in reason, how infinite 

in faculty! In form and moving how express and admirable! In ac-

tion how like an angel, in apprehension how like a god!”18

It would be to our great benefit to adopt this prayer: “Great are 
You, O Lord, . . . You have made us for Yourself, and our hearts 
are restless until they rest in You.”19 We must trust and rest in the 
arms of our mighty Creator. When we do, we will be “transformed 
into the same image from glory to glory, just as by the Spirit of the 

Lord” (2 Corinthians 3:18). That’s how our heavenly Father sees us!
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LESSONS FOR THE CHURCH
The chapter we have just read and studied reminded us that the 

position human beings occupy in creation is absolutely unique. 

God gave them dominion “over the fish of the sea, over the birds of 

the air, and over every living thing that moves on the earth” (Gen-

esis 1:28). God also gave them the power to think, to choose, to be 

creative, to be collaborators of God in fellowship and stewardship. 

Therefore, when we deal with human beings, we deal with their 

Creator. This divine kinship is at the very heart of the Adventist con-

cept of human dignity and places some responsibilities on us as a 

church. Here are a few of them:

•  Recognizing that each church member is a creature made in 

the image and likeness of God, the church has the duty to 

help him or her understand the implications of that privilege. 

In order to achieve this, each congregation should develop 

and carry out a comprehensive, Bible-based education plan 

that helps each church member grow in the knowledge of God 

and His will for them.

•  Because creation shows that God wants to relate personally 

and intimately with the human being, the church must provide 

an environment of worship for them that is spiritually inspiring. 

Each member should be motivated to practice spiritual disci-

plines such as prayer, Bible study, and witnessing, which foster 

a life of intimacy with the Lord.

•  Since God invited the human being to collaborate with Him in 

the administration of the planet from creation itself, the church 

should function by recognizing that each church member has 

immeasurable potential in Christ. Precisely because of the lat-

ter, the teaching and practice of comprehensive stewardship 

must be central and permanent in the life of each congrega-

tion, so that we may all fulfill God’s original plan and be good 

stewards of His resources and blessings.
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The   

“Special  
Treasure” 

 Lord’s  
HAVE YOU EVER read some news that left 
you baffled and confused? A few months 
ago, I read something bewildering. In April 
2020, Chilean President Sebastián Piñera 
enacted the Law on Commutative Pardons.1 
What was this law? It allowed a large group 
of inmates (nearly 1,800) to “leave the coun-
try’s prisons to serve the rest of their sen-
tences under house arrest.”2 The objective 
was to decongest prisons in the face of the 
coronavirus pandemic as “an act of human-
ity to protect the health and life of the most 
vulnerable groups which are deprived of 
their liberty.”

What puzzled me was not the news in 
itself, but the following headline: “More 
than one hundred prisoners refuse pardon 
which would allow them to leave jail.” In 
other words, more than one hundred indi-
viduals who could have accepted this law 
preferred to remain in prison; they did not 
accept this level of freedom (house arrest) 
that the president had generously granted 
them. Hernán Larraín, Chile’s Minister of 
Justice and Human Rights, reported that 
“many people, more than I would have 
imagined, have rejected the pardon.” Cer-
tainly more than I would have imagined, 
too. One can only ask: Why would an in-
carcerated man or woman make such a de-
cision?

You shall be   

a special treasure   

to Me   

above all people 

(Exodus 19:5).

»
«
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The Chilean inmates’ experience shows that there are people 

who have become so accustomed to living in prison, that they find 

freedom strange, unappealing, and terrifying or, for various reasons, 

find freedom not preferable to the reality they experience behind 

bars. Prison for them is no longer reduced to a simple place of con-

finement, but has become their home; that is where those who are 

like them, their family is, and they don’t consider it necessary to 

leave. That’s precisely what happens to the sinful human being: he 

has become accustomed to living as a prisoner of Satan, which led 

God to put a special plan in place in order to get us out of the 

prison of sin.

HUMANITY IS INCARCERATED
One Sabbath morning, Jesus visited the synagogue of His town 

and as He read a portion of the book of Isaiah, He outlined His mis-

sion on this earth. At that memorable meeting, the Master said: 

“The Spirit of the Lord is upon Me,

because He has anointed Me to preach the gospel to the poor;

He has sent Me to heal the brokenhearted,

to proclaim liberty to the captives and recovery of sight to the blind,

to set at liberty those who are oppressed;

to proclaim the acceptable year of the Lord (Luke 4:18, 19).

Let us focus on the two phrases I have highlighted in italics: 

proclaim liberty to the captives and set at liberty those who are oppressed. 

Jesus was reading from Isaiah 61, but the second phrase we put in 

italics is as follows in Isaiah 61:1: “And the opening of the prison to 

those who are bound.” Our Lord understood His earthly ministry as 

a work of deliverance for those who were oppressed; as an opening 

of prison for those who were bound. However, from what or from 

whom did Jesus come to deliver us? He came to deliver us from sin 

and the power of death.

In Romans 6, the apostle Paul described sin as the figure of a 

king who imposes his authority so that we may obey him: “There-

fore do not let sin reign in your mortal body so that you obey its evil 

desires” (Romans 6:12, NIV). The Greek word translated as “reign” 
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describes someone who “exercises his authority at a regal level,”3 

who “controls absolutely.”4 In Romans 5:21, we are told that “sin 

reigned in death,” consequently, all of us who live under the rule of 

sin are servants of the power of death.

Pay attention to what Paul said in Romans 6:16: “Don’t you real-

ize that you become the slave of whatever you choose to obey?” 

(NLT). And since we all sin, “death spread to all men” and “judg-

ment came to all men, resulting in condemnation” (Romans 5:12, 

18), and we become “slaves of corruption,5 since he who is over-

come by someone is a slave to the one who overcame him” (2 Peter 

2:19). Fulfilling the desires of the master, sin, has become our daily 

rising sun and the nightmare that disturbs our nights. As slaves of 

corruption, we live under the submission of lust, moral abandon, 

and the rubbish of the lowest passions. The shackles that enslave us 

are not external; they bind us from the blackest depths of the heart. 

It’s a slavery that Satan imposes from within, taking control of us.6

The book of Hebrews also makes its contribution to this crucial 

subject by saying that the devil controls the empire of death and 

that many “have lived their lives as slaves to the fear of dying” (He-

brews 2:15, NLT). As an evil master, Satan has the wages with which 

he will pay all who are under his servitude: “The wages of sin is 

death” (Romans 6:23).

3  As human beings, we are under the captivity of sin

3  We are part of the kingdom of evil

3  Our wage is death

Satan is determined to see that that death, the spiritual one, the 

eternal one, affects us all. No human being is exempt from the devil’s 

agenda. For the enemy, all of us are important since he himself 

has drawn up a concrete plan that encompasses us all and results in 

our destruction. Satan’s personalized plan is that we all be “under 

the power of sin” (Romans 3:9, NLT). The same Greek phrase is also 

used in Romans 7:14 and is translated as “sold under sin.”7 When 

we sin, we become property of the enemy; he has the certificate that 

says, “Vladimir sold himself to me.” Staying under that power im-

plies that we are under his command, that we are subject to his 
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authority, that we are his slaves. This condition locks us in a prison 

whose doors we cannot open for ourselves; hence, we urgently need 

someone to take away Satan’s authority over us. That is why we 

need a Deliverer.

THE REDEEMER OF THE WORLD
Let’s go back to Luke 4:16–21. At the conclusion of His reading 

in the synagogue, Jesus made this astonishing statement: “Today 

this Scripture is fulfilled in your hearing” (v. 21). In other words, He 

identified Himself as the Deliverer sent into the world to fulfill the 

actions announced by Isaiah. 

In light of Luke 4:18, 19, we can affirm that Jesus’s main concern 

was the people. In drawing up the outline of His redemptive work, 

the Master made it clear that His mission would revolve around 

people. Luke does not say that Jesus defined His ministry as a de-

nunciation of sin and the sinner. Rather, the central point of His 

ministerial agenda lay in finding a way to make the lives of each one 

of us more bearable. That is why He dedicated Himself to “healing 

the brokenhearted”; in other words, He focused on alleviating the 

suffering that had ruined the lives of men and women. His primary 

work would be to touch the hearts of those who were ruined by 

suffering with His heavenly tenderness. Undoubtedly, for Jesus, 

comforting takes precedence over rebuking. 

Relieving pain is more imperative than pointing out its cause. It is 

with great sorrow that I have seen some believers dedicate themselves 

Jesus is heaven’s Envoy 
to “proclaim liberty” 
and “set at liberty 
those who are oppressed.”
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to making the 2020 pandemic the dart to further hurt the souls of 

those who battled COVID-19 head-on. Human suffering is a valu-

able opportunity for the church to put into practice what the Savior 

of the world did. Jesus came to this earth to show us with His own 

life that God cares about those who suffer and that He stands in 

solidarity with each of them. The Spirit anointed Him, not to turn 

away from sinners, but to connect with them, to eat with them, to 

walk with them; His anointing put Him closer to those who were 

ruined by sin. As He did with the Lord, the Holy Spirit has also 

anointed the church to go out to help those who are the victims of 

suffering. Christ and His message free us from the yoke of suffering 

that has turned life into a fiery furnace.

Jesus is heaven’s Envoy to “proclaim liberty” and “set at liberty 

those who are oppressed.” Accomplishing the former produces the 

latter, since people have the opportunity to receive freedom when it 

is proclaimed. What kind of freedom did Jesus proclaim and make 

available to us? At first glance, it’s quite tempting to assume that 

Jesus was referring to Israel’s liberation from the Roman yoke, or 

that He would perhaps release all political prisoners from prison. 

However, let us think for a moment of John the Baptist. Luke says 

that Herod “shut John up in prison” (Luke 3:20). Did Jesus set him 

free? No; furthermore, John did not even get out of jail alive (see 

Luke 9:9). Wasn’t the forerunner of the Messiah to benefit from the 

“liberation” that the Messiah would bring? It makes sense then, to 

assume that Jesus would proclaim and set in motion not a physical 

freedom, but a spiritual one.

In Luke 4:18, the Greek word that has been translated as “liberty” 

is afesis, a key word in Luke’s writings. It appears five times in his 

gospel (1:77; 3:3; 4:18; 24:47) and five times in Acts (2:38; 5:31; 

10:43; 13:38; 26:18), while only twice in Mark (1:4) and once in 

Matthew (26:28). If we take a look at Luke’s passages, including those 

that appear in Acts, apart from Luke 4:18, we will see that in all the 

cases in which afesis appears, it has been translated as “remission” or 

“forgiveness” and it’s always followed by the word “sins.” In other 

words, afesis first and foremost implies forgiveness or liberation from 
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sin. Could this be the meaning of Luke 4:18? Is Jesus speaking here 
about a liberation or forgiveness from sin? Undoubtedly.

More than physical liberation, Jesus came to bring the freedom 
that is found in knowing that God is ready to forgive our sins. In the 
consequent chapters, Luke narrates a series of events that show that 
Jesus came to deliver us 

3  from the power of Satan (4:31–44),
3  from the power of sin (5:12–32), and
3  from religious traditions (5:33–6:11).8

To summarize what was said in Luke 4:18, 19, Peter declared 
that “God anointed Jesus of Nazareth with the Holy Spirit and with 
power, who went about doing good and healing all who were op-
pressed by the devil, for God was with Him” (Acts 10:38). Jesus 
brought freedom not to those oppressed by Rome, but to those who 
were oppressed by a power far superior to that of Rome: that of 
Satan. Christ came to break those ancient chains with which the 
enemy had bound every fiber of our hearts. The work of forgive-
ness/liberation that Jesus carried out goes far beyond what our finite 
minds could imagine; it transcends a simple act of forgiveness. 

Ellen G. White stated: 

“God’s forgiveness is not merely a judicial act by which He sets us 

free from condemnation. It is not only forgiveness for sin but re-

claiming from sin. It is the outflow of redeeming love that trans-

forms the heart.” (The Faith I Live By, p. 129). 

Jesus is the One who frees us from the power of sin. It’s Jesus’s 
forgiveness that frees us “from the power of darkness” and makes us 
partakers of “the kingdom” (Colossians 1:13). But how did Jesus 
deliver us from the power of Satan?

We have already seen that as we fell under Satan’s dominion, we 
ourselves sold ourselves “under sin” (Romans 7:14). By using the 
image that we are “sold,” Paul is turning to a metaphor taken from 
trade. Here are two interesting points. If we ask Satan how long we 
will be his slaves, he will say to us, “For your whole life.” If we are 
asked whether we can free ourselves from the power of the devil, 
the only valid answer would be: “We cannot.” This suggests that the 
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only way we could be free is if a third party, Jesus, did something for 
our deliverance. And when the apostle speaks of the divine solution 
to the problem of slavery of sin, he once again turns to an illustra-
tion from the commercial world. This is what Romans 3:24 says: 
“Being justified freely by His grace through the redemption that is in 
Christ Jesus.” Paul emphasizes the word “redemption.” Jesus used a 
similar word to say that He came “to give His life a ransom for many” 
(Mark 10:45). Once again, the fact that the Master came into the 
world for the people is emphasized. His goal is to rescue all of us. 
Just as Satan’s slavery affects us all, so is Jesus’s liberation for us all. 
Our redemption has come to us freely, but “freely” does not mean 
that it did not have a price.  

HOW MUCH IS A REDEEMED PERSON WORTH?
The Bible states that “we have redemption through His blood” 

(Ephesians 1:7; Colossians 1:14). The apostle Peter expressed it in 
these words: 

“Knowing that you were not redeemed with corruptible things, like sil-

ver or gold, from your aimless conduct received by tradition from your 

fathers, but with the precious blood of Christ, as of a lamb without 

blemish and without spot” (1 Peter 1:18, 19). 

There was a price for our rescue, and that price was not paid 
with gold or silver. There are a couple of realities that come out of 
that passage.

“God’s forgiveness 
is the outflow  
of redeeming love  
that transforms the heart.” 
— Ellen G. White
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1.  First, the things we consider valuable (gold, silver, precious objects) 

can’t free us from the clutches of the devil. We live in a time when 

human beings assume that everything can be achieved with 

money. However, there are things money can’t buy; actually, as 

Facundo Cabral said, “only what is cheap is bought with money.” 

Isaiah 2:19–21 says that we have built “idols of silver . . . idols of 

gold” that will not help us in our most critical moments. Revela-

tion speaks of people who, at the end of the world, worship idols 

of “gold, silver, brass, stone, and wood, which can neither see nor 

hear nor walk” (Revelation 9:20). This is very serious. Satan 

makes us slaves to things that will not help us be happy or have 

eternal life. Many of us give a divine status to money; however, 

that money for which we work day and night, which makes us 

clench our fists and close our hearts while we give all our tribute 

to it, does not free us from Satan’s power. Why? Because it’s cor-

ruptible. Money, regardless of what we do with it (even if we re-

turn our tithes and give offerings), can’t buy our freedom, nor can 

it pay for our salvation. Peter made this clear: our redemption 

was paid “with the precious blood of Christ” and not with “cor-

ruptible things.” 

2.  Second, the price of an object is determined by the value of that object. 

You may ask yourself why such a high price had to be paid for us? 

Because we are valuable to God! If human life could have been 

bought with money, then our value would be less, on a par with 

that of corruptible things. However, because human life is worth 

more than anything that exists in this world, then the payment 

for its liberation had to come from another world. Everything we 

can see is worth less than we are. Redemption makes us truly 

understand how important we are to God.

The blood of Christ clearly expresses that there is nothing in the 

universe that exceeds human value. Why? Because God gave His 

own Son so that you and I may be free from the power of Satan. 

That is why Paul asked, “He who did not spare His own Son, but 

delivered Him up for us all, how shall He not with Him also freely 

give us all things?” (Romans 8:32).
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Using poetic language, the prophet Isaiah highlighted our value 

in this majestic song:

“But now, thus says the Lord, who created you, O Jacob,

and He who formed you, O Israel:

Fear not, for I have redeemed you;

I have called you by your name; you are Mine.

When you pass through the waters, I will be with you;

and through the rivers, they shall not overflow you.

When you walk through the fire, you shall not be burned,

nor shall the flame scorch you.

For I am the Lord your God,

the Holy One of Israel, your Savior;

I gave Egypt for your ransom,

Ethiopia and Seba in your place.

Since you were precious in My sight,

You have been honored, And I have loved you;

therefore I will give men for you,

and people for your life” (Isaiah 43:1–4).

GOD, THE REDEEMED, AND THE CHURCH

Peter said that God redeemed us from our “aimless conduct.” 

This phrase “describes a lifestyle that lacks purpose, that is infertile 

and useless.”9 From this we can conclude that someone redeemed 

by God is someone who has filled his life with a purpose; he does 

not go around blown by the wind, like an aimless wave. Redemp-

tion makes me a human being capable of knowing where I will lead 

my life. In that sense, when we accept what God has done for us, we 

see our lives from a productive perspective. Many of us continue to 

have an “aimless life” because we have not accepted our true 

value. However, redemption in Christ makes us aware of how valu-

able we are; that gives meaning to our existence and hence, trans-

forms us.

Therefore, as individuals and as a church, we must keep in mind 

that the people around us are of “great esteem” in the eyes of the 

Creator. When I say “the people,” I am not referring only to those 
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who pray, to those who study the Sabbath School lesson, to 
those who read their daily devotional...; when I talk about people, 
I mean absolutely everyone: the sick man who is struggling with 
COVID-19, the woman who sells her body to bring food to the ta-
ble at home, the shameless politician who appropriates public 
funds, the drunk who tries to hide his or her misery by drowning it 
in alcohol. Yes, God looks with “great esteem” at the young man 
who has lost his dignity to drug use, who in an irrational act, took 
his companion’s life. God looks at all of us with “great esteem,” 
those who think they are good and those who recognize themselves 
as bad. You know why? Because God paid the same price for every-
one, for you and for me; the payment for the liberation of the “holy” 
and for the sinner was the same. Therefore, we are all precious jew-
els to our Creator.

I really like the way the letter to Titus refers to us:   

“Who gave himself for us to redeem us from all wickedness  and to 

purify for himself a people that are his very own,  eager to do what is 

good” (Titus 2:14, NIV). 

Christ redeemed us so that we might now be “His property.” 
Notice that the meeting of the redeemed constitutes “a people that 
are his very own.” The redeemed are not the owners; the redeemed 
are the possession of the Redeemer.

After having freed Israel from Egyptian captivity, the Lord de-
clared them “a special treasure” (Exodus 19:5). That is one of my 

Our redemption  
has come to us freely, 
but “freely” does not mean 
that it did not have a price. 
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favorite Bible phrases. God refers to the people by using a very in-
teresting Hebrew word: segullah. Although God owns the entire 
universe, He regards His redeemed as His most valuable collateral. 

3  In Deuteronomy 14:2 we are considered “a special treasure”; that 
is, segullah. 

3  Deuteronomy 26:18 calls us “His special people,” and also uses 
segullah. 

3  When David said in 1 Chronicles 29:3: “Moreover, because I 
have set my affection on the house of my God, I have given to the 
house of my God, over and above all that I have prepared for the 
holy house, my own special treasure of gold and silver,” he made 
reference to the segullah: his own special treasure. 

When God looks at the great galaxies, the countless stars, the 
beauties that adorn the worlds that have not known sin, He recog-
nizes that all that belongs to Him. However, when He looks at the 
men and women who wander around the world, those same men 
and women for whom His Son died on the cross, He proudly pro-
claims: “But they are my special treasure.”

We are unique, we are exclusive, we are special, we are the spe-
cial treasure of heaven!

It’s up to us to make a decision between

1. remaining slaves to Satan or 
2. living as the redeemed. 

The doors are open; let us not do like the prisoners in Chile; let 
us accept the freedom that God offers us; let us not continue to be 
Satan’s pawns. The time has come for us to believe that we are the 
“special treasure of the Lord.” It’s time for us to see each other as 
God sees us: free in Jesus!
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«
LESSONS FOR THE CHURCH

The chapter we have just studied shows that the cross is the 

enduring affirmation that every human being is of immense value 

and dignity to God. And this is what explains why the Godhead had 

made a plan to save us even before we were created (Ephesians 

1:4), that Christ’s ministry began by seeking people (Matthew 4:17–

25), and continued with Him remaining focused on people (Luke 

4:18). God’s sovereign decision to give His Son for all of us requires 

the church to reflect on the value of those for whom Christ died and 

how it should minister to the “special treasure of the Lord.” Here 

are some ideas that would be good to discuss:

•  Jesus has identified Himself with mankind in such a way that 

what we do, good or bad, to one of our fellow human beings 

is tantamount to us doing it to him (Matthew 25:40). Therefore, 

every time someone suffers abuse, torture, or humiliation, 

Christ is suffering it, too. The human being, the beneficiary of 

Christ’s redemption, should never be treated as an ordinary 

object, but as an irreplaceable jewel. In the church, all mem-

bers count and they are all important. Everyone has the right 

to be accepted, loved, and treated with kindness and respect. 

The church must show that it believes this, taking an interest in 

each one in a personal and loving way. Each member of the 
church should feel and see that the church is interested in 
him or her in very specific ways. 

•  If Christ’s sacrifice was made to pay the price for rescuing hu-

man beings, it’s indispensable that Christ’s church share with 

all the wonderful news of redemption. Each congregation should 
ask: “What missionary plan do we have to make sure that all 
the people within our scope know about Christ’s sacrifice?” 

The church shows that it understands the value of people when it 

focuses on telling them about the plan of salvation.

•  If Christ gave His life for everyone, then His sacrifice shows that 

we are all valuable to Him, and His death on the cross guaran-

tees that we all have the potential of experiencing a meaning-
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1.  See, for example, https://radio.uchile.cl/2020/04/16/pese-a-criticas-del-oficialismo-presi-

dente-pinera-promulga-ley-de-indultos-conmutativos/ (accessed September 2020). 

2.  https://www.latercera.com/la-tercera-pm/noticia/no-quieren-salir-de-la-carcel-mas-de-
100-reos-rechazan-indulto-para-abandonar-penales-por-coronavirus/PNUDTSGGORBB-
7FZMUDJQPLCSMQ/ (accessed August 2020).

3.  William Arndt, Frederick W. Danker, et al., A Greek-English Lexicon of the New Testament 
and Other Early Christian Literature (Chicago, Illinois: University of Chicago Press, 2000), 
p. 170.

 4.   Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament: 
Based on Semantic Domains (New York: United Bible Societies, 1996), p. 473.

 5.  The Greek word translated here as “corruption,” phthoras, designates a “state of moral 
corruption and depravity,” Louw and Nida, p. 770. Paul refers to it as the result of our 
sinful works: “He who sows to his flesh will of the flesh reap corruption [phthoras]”] (Ga-
latians 6:8). The word also means “destruction” (see 2 Peter 2:12). Slaves of phthoras de-
fines us as slaves of corruption and destruction.

 6.  This was the case with Judas: “Satan entered Judas” (Luke 22:3); “Satan entered him” 
(John 13:27). If the enemy manages to enter and control from within, then he will manage 
to take possession of us. Thus, our great challenge lies in being “strengthened with might 
through His Spirit in the inner man” (Ephesians 3:16).

 7.  Upó hamartian.

 8.  George E. Rice, “Luke’s Thematic use of the Call to discipleship,” Andrews University Semi-
nary Studies (Spring 1981), vol. 19, No. 1, pp. 51-58.

 9.  Simon J Kistemaker, New Testament Commentary: 1 and 2 Peter and Jude (Grand Rapids, 
Michigan: Challenge Books, 1994), p. 81.

ful life. The church is called to prepare each of its members 

and give them opportunities to serve. No member of the 
church should be treated as useless; rather, they must all be 
able to be faithful stewards of the manifold blessings re-

ceived from the One who redeemed them and who is now 

their Lord and their Owner: Christ Jesus.
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“We Are  
the Temple of

God”
3the Living 
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“We Are  
the Temple of

God”
the Living 

ACCORDING TO ANCIENT HISTORIANS, 
Corinth was a very rich city. Its geographi-
cal location, on an isthmus—that is, on a 
narrow strip of land that joins two larger 
landmasses and separates two bodies of 
water—allowed it to have two ports. “One 
looks at Asia, and the other at Italy; conse-
quently, it facilitates the exchange of goods 
between these two regions that are so distant 
from each other.”1 These two ports made 
Corinth an important financial center where 
all types of products were marketed. Hom-
er had already spoken to us in his verses 
about the “opulence of Corinth.” The city 
was so rich that Cypselus, who went down 
in history as one of Corinth’s great tyrants, 
gave Olympia “a gigantic statue hammered 
in gold.” Corinth was also very famous be-
cause it hosted the famous Isthmian Games,2 

only surpassed by the Olympic Games. These 
games represented a significant source of 
wealth and work for the inhabitants of the 
city.

““Do you not know that  

you are the temple of God  

and that the Spirit of God  

dwells in you?”  

(1 Corinthians 3:16).»
«
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Corinth became well known for its religious fervor. It is said that 

there were temples dedicated to Aphrodite, the goddess of love; to 

Isis and Poseidon, gods of sailors; to Asclepius, the god of medicine; 

and, of course, to Apollo. There were temples dedicated to these 

gods throughout the city, which imbued Corinth with a religious 

diversity that attracted crowds of people from different parts of the 

empire. There was even an important Jewish synagogue within its 

territory.

Corinth was not only a very rich city of great religious fervor, but 

also a depraved city. The most notable thing was that depravity and 

religion were two sides of the same coin. An ancient historian, per-

haps exaggerating a little, stated that “the sanctuary of Aphrodite 

was so rich that it owned more than a thousand temple slaves whom 

both men and women had dedicated to the goddess. In addition, 

because of these women, the city was visited by many people and 

enriched; sailors easily spent all their money, and that is where the 

saying comes from: “The journey to Corinth is not for everyone.”3

Interestingly, that religious environment that contained an enor-

mous immorality was one of the fundamental characteristics of the 

city. Jerome Murphy-O’Connor wrote that the Greek comedy writer 

Aristophanes (c. 450–385 BC) popularized the term korinthiazest-

hai, “behaving like a Corinthian,” as synonymous with “practicing 

fornication,” and Plato used the phrase “Corinthian girl to refer to a 

prostitute.”4 Many of the temples dedicated to deities were actually 

C IN
orinth, depravity  
and religion were 
two sides of the  
same coin. 
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centers of sexual perversion. Strabo even mentioned that prostitutes 

served as “priestesses of Aphrodite.”5

The conclusion is clear: it is undeniable that in Corinth “the god 

money and the goddess lust reigned.”  Is it possible that our world 

follows the same paths in the 21st century as that of ancient Corinth 

where Paul worked?

THE GODS OF THE 21ST CENTURY
Money and pleasure continue to be humanity’s favorite gods. 

The insatiable pursuit of happiness has led us to sacrifice our health, 

our family, and our lives before the economic and lustful altar. It is 

a deadly trick to assume that wealth and unbridled sexual pleasure 

are the best ways to satisfy the thirst of the soul. A clear example of 

this is the case of Jeffrey Epstein. Were you able to see him on the 

news in your country? When that wealthy banker could not fill his 

emptiness with money, he turned to abuse, sexual predation, and child 

trafficking. In the end, what did he find? Condemnation and shame, 

both for him and for his family. And then he died surrounded by 

rumors that will never be cleared up. Epstein had it all; however, in 

an act of complete irrationality, he traded it for nothing. Countless 

people have made that same decision, just as there are those who 

are about to make it.

In the early 19th century, the French thinker Alexis de Tocqueville 

told a truth that the inexorable passage of time has made even more 

current: “The incomplete joys of this world will never be able to 

satisfy the human heart.”7 All we can find in this world is incom-

plete joy, something that can never fill us. These “incomplete joys” 

did not fill the people of Corinth, nor Epstein, nor will they satisfy 

us. It is no wonder that we deceive ourselves by believing they do. 

It is logical for human beings to seek diligently to find the fulness 

that fills the soul with unspeakable joy, but unfortunately, we have 

been looking for it in the wrong places and filling our lives with 

what leaves us with a great void. That insatiable emptiness has deep-

ened our sorrows and depressions. 
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The prophet’s question is still relevant for each one of us: “Why 

spend money for what is not bread, and your wages for what does 

not satisfy?” (Isaiah 55:2). Our world is full of people who seem to 

be rich materially speaking; however, their lives make it clear that 

there is no fullness in the treasures of their souls. Neither the insane 

accumulation of money nor illicit and unbridled sex will fill the 

infinite longing that permeates the breadth of the human heart. We 

have believed in the false promises of happiness presented by mon-

ey and sex, but these gods are mercenaries who destroy the hearts 

of their worshippers.8 Yielding to them will do us no good. Rather, 

that blind idolatry reveals that Satan has taken absolute control of 

our lives.

A SYNAGOGUE OF SATAN
EIn fact, the desire for money and sex are barely external mani-

festations of a spiritual disorder that arises in the core of our minds. 

We seek them excessively because in our use of free will, we have 

become a “synagogue of Satan” (see Revelation 2:9; 3:9). The phrase 

is strong and puts an irrevocable reality on the table: Satan is inter-

ested in us. Since we are important to him, he has proposed that we 

be his “synagogue,” that is, the place where he and other demonic 

beings meet. From there, we can infer that not only are we a bundle 

of frustrations and failures, but also the cherished place where the 

devil wants to live forever. The devil has become part of ourselves.

Phrases similar to “Satan’s synagogue” appear in other docu-

ments of New Testament times. The Jews spoke of the “congrega-

tion of Belial” and the “assembly of hypocrites.”9 In John 8:44, Jesus 

described our link to the enemy with these words: “You are of your 

father the devil, and the desires of your father you want to do.” The 

devil feels like our owner, so he thinks he has the authority to give 

us orders. However, the worst part is that we, too, have decided to 

belong to Satan and that is why we do “what he wants.” Satan moves 

us like mere pawns on the board of the world. This sense of inti-

macy, of communion between Satan and the human being, can be 

seen illustrated directly in the case of Judas.
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The Gospel of Luke contains this terrible statement: “Satan entered 
Judas” (Luke 22:3). John says the same thing: “Now after the piece of 
bread, Satan entered him [in Judas]” (John 13:27). What the text is 
telling us is that “Judas fell under the control of the spiritual personifi-
cation of evil, Satan.”10 The enemy made the apostle Judas his per-
sonal synagogue and subjected him to the designs of his evil will. How 
sad it is to think that human beings have fallen under the “power of 
Satan” (Acts 26:18)! The devil does not carry out that type of control 
through visible demonic possession. No! He continues to use the 
method that worked with Judas: silently controlling from within us.

Something similar happened to Ananias. By keeping the money 
he had promised to give to the church, Ananias allowed Satan to 
control him. Hence Peter’s question: “Why has Satan filled your 
heart?” (Acts 5:3). The question arises: With what did Satan fill the 
heart of Ananias? One possible answer would be this: “He filled it 
with the intention of retaining for himself some of the money for his 
own use, while giving the impression that he had given every-
thing.”11  One might assume that, in the end, the money belonged to 
Ananias. No one had asked him to give it all. Where was his prob-
lem? I believe that being filled with Satan, Ananias gave in to the 
god “Greed.” Satan wants to be in us in order to fill us with 

greed, “which is idolatry” (Colossians 3:5, NIV). What does “greed” 

mean? The Greek word used by Paul, pleonexia, bears the idea “of 
desiring more than is due”;12 it is “an irresistible desire to acquire 

All we can find in this world 
is incomplete joy, 
something that 
can never fill us.
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more material possessions than other people have”;13 it is “the spir-

it of the man who uses every means possible to take advantage of 

his neighbor.”14

We have a heart full of Satan when we cling to an uncontrollable 

desire to have more and more. This unquenchable ambition is reliable 

proof that we have made our lives a synagogue of vice and idolatry. 

Peter said that this happens to us because we have “a heart trained in 

covetous practices” (Gr. pleonexia)” (2 Peter 2:14). The word “trained” 

is a translation of the Greek word gymnaso. The devil has trained us, 

has used life as if it were a gymnasium, and has taught us so that noth-

ing fills us, so that we may always be under the rule of greed. Thus, 

the enemy values us because we are his athletes, the people he trains 

to be filled with everything that does not satisfy.

I am very struck by the fact that Satan makes us his “synagogues” 

by filling our hearts with greed, “which is a kind of idolatry.” He 

does not seek to convince us to surrender to him and worship him 

as if he were the true God, just as those who gather in the Black 

House in San Francisco, California do. He knows that many of us 

would not fall so easily into his nets if we were asked directly, “Do 

you want to worship Satan?” Thus, he first enters in us and, from 

within, leads us to give our lives to idols such as greed.

However, greed is just one more of the list of deities that receive 

our worship. Actually, as Rebecca Pippert rightly said, “everything 

that controls us is our lord. The person seeking power is controlled 

by power. The person seeking acceptance is controlled by the peo-

ple he wants to please. We do not control ourselves. We are con-

trolled by the lord of our lives.”15 Who is that lord? Ellen G. White 

gave us the answer: “Whatever we cherish that tends to lessen our 

love for God or to interfere with the service due Him, of that do we 

make a god.”16 As we render our service to that god, we show that 

we are a “synagogue of Satan.”

A TEMPLE FOR GOD
As I mentioned at the beginning of this chapter, the temples of 

the city of Corinth were filled with immorality. They were places 

Th
is

 is
 h

o
w

 h
e 

se
es

 U
s..

.

Como el nos ve_EN�.indd   44 1/14/21   11:58 AM



45

3.
 “

W
e 

A
re

 t
he

 T
em

p
le

 o
f t

he
 L

iv
in

g
 G

o
d

”

where lust and fornication reached immeasurable levels. Now then, 
perhaps to create a groove in the brains of his Corinthian readers, 
Paul repeated the same idea to them over and over:

3  “Do you not know that you are the temple of God and that the 
Spirit of God dwells in you?” (1 Corinthians 3:16).

3  “If anyone defiles the temple of God, God will destroy him. For 
the temple of God is holy, which temple you are” (1 Corinthians 
3:17).

3  “Do you not know that your body is the temple of the Holy 
Spirit who is in you, whom you have from God, and you are not 
your own?” (1 Corinthians 6:19).

3  “And what agreement has the temple of God with idols? For you 
are the temple of the living God. As God has said: ‘I will dwell in 
them and walk among them. I will be their God, and they shall 
be My people’ ” (2 Corinthians 6:16).

In four instances, Paul made it clear that we are the temple of God! 
These repetitions suggest that this is a concept that the apostle 
longed to fix clearly in his readers. We are valuable to God! Satan 
makes us a synagogue of filth, but our Savior makes us temples of 
His Spirit. The Lord has decided to place His Spirit in us, mortal and 
weak beings. Jesus said that no one casts “pearls before swine” (Mat-
thew 7:6). If God has decided to make us the dwelling place of His 
Spirit, it is because He considers us extremely valuable vessels! 
Heaven is not going to allow its most exalted gift to dwell in a place 
that does not live up to the divine Guest. Perhaps, as Marcus Aure-
lius said, some of us say to ourselves, “This is all that I am: a little 
flesh,”17 but it is not so. You are not a simple piece of flesh; you are 
the living temple of God!

The fact that God intends to make us his temple does not indi-
cate that we are perfect. The church of Corinth was dealing with 
serious contradictions: there was a lack of unity, it struggled 
with inexpressible problems of immorality among the members, 
disorder had taken over the worships services; however, this spiri-
tual community was held as the temple of God! In it dwelt the Holy 
Spirit. That is, their spiritual problems did not invalidate their value 
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as the custodian of divine power. By making us dwelling places of 
the Spirit, God is giving us a gift that cannot be bought with all the 
goods of the world. Simon the sorcerer “offered them money” to 
acquire the power of the Spirit and said, “Give me this power” (Acts 
8:18, 19). Money can buy everything that is cheap, everything that 
does not fully satisfy, everything that leaves us incomplete; however, 
that which is a “gift of God,” which truly fills our deepest chasms, 
cannot be acquired with money (see Acts 8:20).

The believers of Corinth were surely awestruck by the greatness 
of their city’s pagan temples, but now God was telling them that 
“their bodies were temples of the Holy Spirit.” The most beautiful 
temple ever erected on earth is the members of God’s church. Great! 
We do not have the precious stones that adorned the tabernacle of 
the desert, we do not boast of the majesty of the temple of Solomon, 
we do not see in ourselves the strength of the columns of the temple 
of Apollo in Corinth; However, the God of heaven has decided to 
establish His dwelling in you and in me, staunch sinners, people 
full of weaknesses and flaws. How blessed we are! ! 

SATAN SEES YOU AS HIS SYNAGOGUE,  
BUT GOD SEES YOU AS HIS TEMPLE

Satan wants to fill you with greed, fear, filth, sinful pleasures. He 
wants to fill you with “the incomplete joys of the world.” However, 
as Pascal said, our infinite emptiness can only be filled “by One who is 
infinite.” Thus, only God can fill us, and He fills us with the presence 

Satan makes us 
a synagogue of filth, 
but our Savior 
makes us temples 
of His Spirit. 
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of His Spirit. As living temples of God, we are called to live up to 
what we are: a “spiritual house” (1 Peter 2:5); and we must be set on 
growing “into a holy temple in the Lord, . . . for a dwelling place of 
God in the Spirit” (Ephesians 2:21, 22).

It is said that when Dwight L. Moody was no more than a young 
man, he heard someone say, “The world has not yet seen what God 
can do with a person who consecrates himself fully to him.” When 
Moody heard these words, he challenged himself to become a man 
completely consecrated to God. On one occasion, the leaders of a 
church debated about an evangelistic campaign. Since they could 
not come to an agreement, some of them asked for Moody to be 
called to hear his opinion on the subject. One of those present said 
in a very angry tone:

“Does Moody have a monopoly on the Holy Spirit?”

“Of course not. Nobody believes that. What we do believe is that 
the Holy Spirit has a monopoly on Moody’s life.”

Let’s reflect for a moment on these questions: 

3  Does God rule completely in the sanctuary of our souls?

3  Would you also like for people to say that the Holy Spirit has a 
total monopoly on your life?

Everything said so far reveals a great truth: if the Spirit dwells in 
people, then the center of action of the Spirit is not the walls but the 
people. The Spirit works in people and with people. The entire min-
istry of the Comforter is focused on guiding human beings to a 
genuine and permanent spiritual experience. It would make no 
sense for the church, the community of the Spirit, to be focused on 
other priorities. The ministry of the Spirit is focused 24 hours a day 
and 7 days a week on edifying men and women in every corner of 
the earth.

YOUR WORTH IS BASED ON WHAT YOU HAVE INSIDE
A cunning balloon salesman was offering his product in the 

crowded streets of New York City. Things generally went very well 
for him; however, every time he felt the sale of balloons slowing 
down, he would let one go into the air as a marketing strategy. 
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When the people saw the balloon rising in the sky, they immedi-
ately came to buy more. He did this every time he noticed that pass-
ers-by were losing interest. Sometimes the balloon was red; others, 
yellow, blue ...

One day, a client approached him and asked:

“Friend, why don’t you let black balloons go? Do you think bal-
loons of that color won’t rise?”

The seller looked at the customer and said:

“Sir, what makes the balloon go up is not its external color; it’s 
what it has inside.”

We are valuable, not for external reasons (the clothes we wear, 
our physical appearance, the house we live in, the car we just 
bought, or how well our words sound), but because the Spirit 
dwells in us. We are not the storeroom of diabolical filth; we are 
God’s movable temples in the midst of a chaotic world.

As Ellen G. White wrote:

“The human house, God’s building, requires close, watchful guard-

ianship. With David we can exclaim, ‘I am fearfully and wonder-

fully made.’ God’s workmanship is to be preserved, that the heav-

enly universe and the apostate race may see that men and women 

are temples of the living God” (Our Father Cares, p. 328).

Satan sees a filthy synagogue in you, but God sees you as His 
living temple on earth!
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«
LESSONS FOR THE CHURCH

After reading this chapter it must have become much clearer 
that the battle between good and evil, that is, between Christ and 
Satan, has as its central point the dominion of human beings. That 
is why I ask you two questions:

3 Who are you going to allow to take possession of you?
3 To whom will you give your worship?
Whether we know it or not, every person in this world will end up 

being either a synagogue of Satan or a temple of the Holy Spirit. 
This reality has implications for every congregation and for the min-
istry that is carried out on behalf of people. Implications such as the 
following:

•  Saying that human beings are the temple of God and that our 
bodies are the dwelling place of the Holy Spirit attributes to us 
the highest dignity. No one is so small, so poor, or so unworthy 
that he or she should be treated with disrespect. The church 
must be inclusive and must receive everyone with love and 
acceptance, while rejecting all behavior based on preju-
dice, discrimination of any kind, judging, manipulating, or 
condemning people. 

•  The church must constantly seek ways to show its apprecia-
tion for the value of the people who make it up. Issues such as 
the atmosphere of worship, visitation with spiritual purposes, the 
dignity of the meeting place for believers, the treatment they re-
ceive during meetings, and the initiatives or programs that are 
intended to help them live up to the level demonstrating that 
they are in Christ, clearly show what the church thinks about them.

•  If God takes human beings who are immersed in sin or who 
have become synagogues of Satan and works in them until 
they become His temple, then this means that divine work fo-
cuses on the restoration of the human being; therefore, His 
church is called to develop a restoration ministry that is aligned 
with God’s plan. Education, health, spirituality, stewardship 
of material goods, and community services are concrete 
ways in which the church can send a message of concern 
and love for all mankind. 
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Our infinite emptiness 
can only be filled 

by One who is infinite. 
—Pascal

»
«
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When 
The Great One 
Visited
 

4the Little One
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When 
The Great One 
Visited
 the Little One

MUSLIMS HAVE TRADITIONS that stand 
out for me. One of them is the Eid al Fitr, 
the Feast of the Breaking of the Fast of Ra-
madan. On that day, family members wear 
new clothes, put on their best perfume, get 
up very early, and visit the most important 
people in the family and community. In short, 
it is a day to celebrate. Matthew Hosier says 
that when he was serving as a missionary in 
the Middle East, he longed for the arrival of 
the Eid al Fitr since he dreamed of enjoying 
the atmosphere of joy that surrounded that 
celebration. Thus, when the time arrived, 
he and his family made all the traditional 
preparations: they cleaned the apartment, 
dressed in new clothes, bought candy to give 
away . . . , they were all ready to welcome 
their visitors. However, to their surprise, 
no one visited them!

Very intrigued by what had happened, 
Matthew asked one of his collaborators the 
next day why no one had come to visit 
them. With a big smile, the person replied, 
“On the holidays, the little ones visit the 
big ones, and the big ones hand out gifts. 

“Who, being in  

the form of God,  

did not consider it robbery  

to be equal with God,  

but made Himself  

of no reputation,  

taking the form  

of a bondservant, and 

coming in  

the likeness of men”  

(Philippians 2:6, 7).

»
«
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For example, in a family you visit the older brother, parents, or grand-

parents. When you arrive, you kiss the hand of the eldest person in 

order to show respect and honor.” He then added, “Because you are 

foreigners, you do not speak our language and have no social position 

or relatives; it is logical that no one went to visit you.”1 After hearing 

that, Pastor Hosier understood that he was the little one and that he 

was the one who had to visit the eldest. And then he emphasized that 

while in all religions, especially those that prevail in the Middle East, 

human beings (the little ones) try to visit the Great One (their respec-

tive God), in the Christian religion, it was the Great One (God) who 

decided to visit the little ones (us) personally. In order to do so, he 

carried out the most wonderful event in the history of the universe: 

3  “God was manifested in the flesh” (1 Timothy 3:16). 

3  “Who, being in the form of God, did not consider it robbery to be 

equal with God, but made Himself of no reputation, taking the 

form of a bondservant, and coming in the likeness of men” (Philip-

pians 2:6, 7).

3  “And the Word became flesh and dwelt among us, and we beheld 

His glory, the glory as of the only begotten of the Father, full of 

grace and truth” (John 1:14).

EQUAL TO THE LOVED ONE
The incarnation of the Son of God is the mystery that will endure 

for ever and ever. In itself, it is an illogical, inexplicable, paradoxical, 

God descended 
to the lowest level of moral  
beings and placed Himself  
on the playing field of those  
who have the possibility  
of sinning. 
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“shockingly singular and singularly shocking” event.2 The Master of 
the universe did not interrupt the sadly infamous human reality by 
riding on a halo of glory, but rather, by taking “the form of a bondser-
vant.” By becoming one of us, Jesus became the link that would for-
ever unite heaven with the earth. Thus, the importance of the Son of 
God living among us as One of us.

Except for the animal kingdom, we can group everyone who has 
come into contact with our world into one of these categories:

3  The Godhead. Only three Persons belong to this group: the Father, the 
Son, and the Holy Spirit. They are moral and perfect beings who 
will never sin. 

3  The spirits. Both angels and demons make up this group. Like God, 
they are moral beings; unlike God, they can sin, and if they sin, they 
will never be redeemed (as is the case with demons).

3  Human beings. Like God and the angels, they are also moral beings; 
like the angels, they can also sin; however, unlike the angels, they 
can be redeemed (that gives us a huge advantage over the angels).

Christ’s coming to earth entailed Him divesting Himself of His 
reputation (see Philippians 2:7), being equal with God to become like 
us; that is, God descended to the lowest level of moral beings and 
placed Himself on the playing field of those who have the possibility 
of sinning. He could have stayed in the category of angels; instead, He 
decided to “humble Himself” even more and came to earth as one of 
us. When the Creator chose to become a creature, He chose to be the 
lowest moral creature in the entire universe: a human being. That is 
another point that puts us at an advantage with the angels. God has 
not experienced what it feels like to be an angel, but He has lived 
what it means to be human, flesh and blood. Why did the Creator 
decide to become flesh? Because “the law of self-renouncing love is 
the law of life for earth and heaven” (The Desire of Ages, ch. 1, p. 19). 

Jesus renounced His divine privileges, the inexhaustible praise of 
heavenly beings, the joy of living in the holy dwelling place, and be-
came one of us out of love for us. His love for the human race led Him 
to know firsthand the day-to-day life of humankind. Luther’s words 
should be expressed by each of us: “He [Jesus Christ] condescended 
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to assume my flesh and blood, my body, and my soul.”3 Like us, Jesus 
wept (John 11:35), was hungry and thirsty (Matthew 4:2; John 19:28), 
and ate and drank (Matthew 11:19); He was saddened (Matthew 
26:38) and rejoiced (Luke 10:21); He was angry (Mark 3:5), troubled 
(John 12:27), and moved (John 11:33). Just as “the children have 
partaken of flesh and blood, He Himself likewise shared in the same” 
(Hebrews 2:14).

Have you read the parable of the king and the commoner written by 
Kierkegaard? Perhaps this account will help us understand one of the 
great purposes of Christ’s incarnation. Kierkegaard said that a king was 
very much in love with a humble young woman who lived in a poor 
little village in his kingdom. The king was not known as a kind charac-
ter; rather, he had a reputation of being a monarch whose hand did not 
shrink back from crushing anyone who rose up against him. However, 
his love for the humble girl brought out his more human side.

One day, the king decided to declare his love for the commoner, 
take her to the palace, and dress her in beautiful gowns and fine jew-
els. He was sure she would not have any “buts” in making her deci-
sion. When he was about to put his plan in motion, he thought to 
himself, “Would she love me?” Taking her to the palace through the 
use of force did not guarantee that she would come to love him. 

Then he thought it best to arrive at the village riding a royal horse, 
surrounded by the imposing royal guard. The girl would feel over-
whelmed by such a show of glory; then he would take her and make 
her his lover and make her equal to himself. “But would she love me?” 
he asked once more.

Finally, the king chose a third option. In this option he would not 
raise up the maiden, but neither would he crush her; rather, he chose 
to descend to the girl’s level. He dressed as if he were a beggar, took a 
different identity from that of the glory of his palace, and renounced 
his throne to win the love of the one he loved. What an accurate com-
parison to what the King of heaven did for us.

Sin had created a radical inequality between God and the human 
race. God was rich; we were poor; God was strong; we, weak; God 
was King; we, commoners. What could the Creator do to regain the 
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love of His creatures? Because of love for us, He became like us; that 
is, He became human. He did so by covering the immensity of His 
divinity with the tattered cloak of our humanity. He did it all out of 
love. He loves us with a love that is spontaneous and unconditional, 
a love that only seeks the good of the one loved.4 He did not decide 
to be an angel, which would have already been a downgrade; out of 
love for human beings, He chose to become human, and in doing so, 
placed humanity at the top of the universe. Christ’s descent to earth 
now gives us the possibility of our being raised to heaven. The incar-
nation tells us that God does not want to live apart from those whom 
He loves “with an everlasting love” (Jeremiah 31:3).

THE GOD OF THE LITTLE ONES
Our world has taught us that greatness lies in the extraordinary, 

and that idea is usually applied to our relationship with God. We only 
see the powerful divine intervention in the wonderful facts of biblical 
history and in the inexplicable miracles of missionary stories. How-
ever, the incarnation shows us that God is not always in the facts that 
leave mortals astonished. Christ’s humanity tells us about a God who 
manifests Himself in what is little, in the discreet (such as being born 
in the middle of the night without anyone perceiving His presence). 
A God who presents Himself as fragile, weak, helpless.

Many years before Christ was born, the prophet Isaiah described it 
in these words: “He has no form or comeliness; And when we see Him, 
There is no beauty that we should desire Him” (Isaiah 53:2). The God 
who came on the human scene did not look attractive or splendid; He 
did not grow up in a cosmopolitan and cultured city; He lived most of 
His life in a town that was not part of Israel’s historical memory: Naza-
reth. That place was a kind of neighborhood of bad repute whose mere 
mention raised the question: “Can anything good come out of Naza-
reth?” (John 1:46). From Nazareth has come the only good thing that 
this earth has had after the entry of sin: Jesus Christ. Of course, we 
would never have thought of searching for Jesus in the most dangerous 
neighborhoods of our cities; however, the Master grew up in a neigh-
borhood like these, surrounded by humble dwellings, mud houses, 
among those marginalized by religion and by the powerful.
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He whom the heaven of heavens could not contain came to the 
rebellious planet, but not to enjoy the delicacies that were served in 
Herod’s palace, nor to present a theological discourse to the religious 
leaders of the Sanhedrin. If you wanted to find the God-man, you had 
to go and see Him working hard in a modest carpentry workshop, 
with His arms tanned by the sun; ask in the neighborhood for “the 
carpenter’s son” (Matthew 13:55); you would find Him eating with 
people of low reputation (Luke 15:1, 2); touching lepers and the ritu-
ally unclean (Luke 5:13; 15:43, 44). Yes, you would run into Him 
while He was holding a conversation with a woman sweeping the 
dusty floor of her house, or another who was kneading unleavened 
bread to feed her family, or with one who was coming to draw water 
from the well (Luke 15:8; Matthew 13:33; John 4). You could find 
Him giving food to a hungry crowd (Mark 8:1-6), patiently observing 
where the grains thrown by the peasant fell (Matthew 13:4–8), look-
ing joyfully at the boys who played music in the square (Matthew 
11:16, 17). However, who could imagine that someone like that was 
God! His adversaries described him as a “a glutton and a winebibber, 
a friend of tax collectors and sinners” (Matthew 11:19). They saw him 
as too simple and small to be the One they had long awaited, but that 
is how God made flesh does not reveal His heavenly charms or over-
whelm us with His heavenly armies, but approaches us as one like us, 
to gain our love and trust from the same position we have.

He came to be “God with us” (Matthew 1:23). He is not God with 
temples; He is not God with positions; He is not God with a great 
program. He is “God with us.” He is not God with me or with you. 
This is an experience that is conjugated in the plural. He is God with 
us all; He is God with sinners. The humanity of the Son of God 
moves us to feel His presence where people are suffering from phys-
ical and spiritual need. This God with us can be found by visiting 
the sick, comforting prisoners, sharing what we have with those 
who are experiencing need. Jesus is where those who need a God 
close to their problems and vicissitudes. If we have not found the 
Christ who works dazzling and wonderful miracles, then we would 
do well to look for Him in the small details of life, in those episodes 
that make every moment a marvelous miracle, but at the same time, 
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imperceptible. In the simplicity of our daily occupations, we will 
find irrefutable evidence that God is still with us. 

We have confined our faith to a desperate, sometimes neurotic, 
search for an event that shows us a great, powerful, invincible, majes-
tic God. How many times have we gone out in search of a distant and 
great God, mighty and fearsome, whereas the incarnation reminds us 
that “the weakness of God is stronger than men” (1 Corinthians 1:25). 
The mysterious presence of the Godhead manifested Itself in the most 
extraordinary way in an unknown neighbor of Nazareth. His incar-
nate love ended the distance that separated us from Him.

THE FULLNESS OF GOD
Now then, it should be clear in our minds that that individual 

with dusty sandals was God in all His fullness. “All things were made 
through Him, and without Him nothing was made that was made. In 
Him was life” (John 1:3, 4). Moreover, He was life (John 14:6). How-
ever, instead of appearing with the majesty of divine omnipotence, 
the incarnation speaks to us of a God who came to the world “full [Gr. 
pleres] of grace” (John 1:14). Of that “fullness we have all received 
grace for grace” (John 1:16). The Son of God came down to the earth 
so that the fulness of divine love would touch the hearts of each of us. 
It is a grace that we can all receive, no one is exempt from it.

Paul addressed the topic of “fullness” in several of his Epistles.5  
Colossians 1:19 states: “For it pleased the Father that in Him all the 
fullness should dwell.” He later clarified that that “fullness” which 

We would never have thought 
of searching for Jesus  
in the most dangerous 
neighborhoods of our cities; 
however, the Master grew up 
in a neighborhood like these. 
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inhabited “bodily” in Christ was “the fullness of the Godhead” (Colossians 
2:9). Having such fullness is an affirmation that Jesus was God and that 
He had the character and nature of divinity.6 As that divine experience 
became evident in the body of Christ, the incarnation made the divine 
fullness literally palpable by human beings. God put Himself in direct 
contact with humanity.7 Ellen G. White wrote that in Christ “heaven is 
enshrined in humanity” (The Desire of Ages, ch. 1, p. 25).

This incorporation of the human and the divine was forged in 
eternity when a human body was prepared for Christ (Hebrews 10:5). 
That is, a human body had been destined to be the dwelling place of 
the Almighty God since before the entry of sin into the world. While 
in Christ the fullness of the Godhead literally dwelled in His body, 
Paul said that Christ can now dwell “in your hearts through faith” 
(Ephesians 3:17) and that we can be “filled with all the fullness of 
God” (Ephesians 3:19); therefore, we are “able to comprehend with 
all the saints what is the width and length and depth and height—to 
know the love of Christ which passes knowledge” (Ephesians 3:18, 19). 
The Israelite said, “God dwells in the sanctuary”; but we can say: “The 
fullness of Christ, that fullness with which God covered His Son, now 
dwells in us by faith. We are so precious to God that He found a way to 
make us His dwelling place.” However, that experience, once again, 
does not occur alone, but in communion “with all saints.” I have to 
see you, and you have to see me, like the people God chose from 
eternity to fill with His fulness through faith in Christ. The incarna-
tion made humanity is “enfolded in the bosom of Infinite Love” (The 
Desire of Ages, ch. 1, p. 25).

A HUMAN MEDIATOR
The incarnation goes beyond Christ’s earthly experience and ex-

tends to His ministry in heaven. Let us heed this biblical statement: 
“For there is one God and one Mediator between God and men, the 
Man Christ Jesus” (1 Timothy 2:5). Christ’s mediation takes place in 
the heavenly sanctuary; it is an event after His resurrection and ascen-
sion (Hebrews 8:1, 6; 9:15). His mediating role is to “represent God 
before human beings and human beings before God.”8 However, ac-
cording to Paul, Jesus Christ performs this role as a man. The apostle 
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seems to indicate that Jesus ascended to heaven in human form. That 
is, the humanity of the Son of God continues to be real now that He 
dwells in heaven. 

The book of Hebrews will explain in more detail why the mediator 
is the Man Jesus Christ.

3  Mediation is a priestly function, and “every high priest taken 
from among men is appointed for men in things pertaining to 
God” (Hebrews 5:1). 

3  The idea behind this is that the priest has “compassion on those 
who are ignorant and going astray, since he himself is also sub-
ject to weakness” (v. 2). The high priest could not lack compas-
sion about the faults of his neighbors because he had been cho-
sen from among them; in other words, he understood perfectly 
the experiences of all those who came to him in search of a solu-
tion to the problem of sin. Why? Because he was like them.

As a matter of fact, Hebrews, the book that speaks most about 
Christ’s mediating role, is also concerned about making it clear that 
Jesus came into the world as one of us: “Inasmuch then as the children 
have partaken of flesh and blood, He Himself likewise shared in the 
same” (Hebrews 2:14). The phrase “flesh and blood” is a “common 
description of the human condition” and refers “to the weakness and 
fragility of humanity.”9 That experience of flesh and blood led Him “in 
all things . . . to be made like His brethren,” for “He Himself has suf-
fered, being tempted” (Hebrews 2:17, 18). His humanity was not an 
outward appearance but a genuine, real experience that was marked 
by suffering and obedience (Hebrews 5:7-9; 12:2). The Man Jesus 
Christ understands our weaknesses of character; that Man Jesus Christ 
is in solidarity with our struggles against temptation because He knows 
very well how we feel, how our souls bleed from the pain caused by 
our sins! That is precisely why He can help us in our times of greatest 
need (Hebrews 2:18) and “sympathize with our weaknesses.”

As a human, Christ “is not ashamed to call [us brothers]” (He-
brews 2:11). Before the heavenly court, he proclaims: “I will declare 
Your name to My brethren; In the midst of the assembly I will sing 
praise to You” (Hebrews 2:12). There is a bond of blood that binds 
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heaven to the earth.10 There is an eternal bond that makes us honor-

able members of the heavenly family: we are Christ’s brothers and 

sisters. It is that Man Jesus Christ who intercedes for us in the heav-

enly sanctuary. Why? Because He sees us as the least of His brothers 

and sisters (Matthew 25:40). 

However, Hebrews expresses with great clarity the fact that al-

though Christ became a man and was “tempted in all things,” unlike 

us, His earthly experience was “sinless” (Hebrews 4:15); therefore, He 

could present Himself in heaven as a being “holy, harmless, undefiled, 

separate from sinners, and has become higher than the heavens” (He-

brews 7:26). Although He never sinned, He knows how to treat His 

earthly brothers and sisters who are constantly defeated by tempta-

tions with compassion. Jesus became human to understand us; and 

now that He understands us, He ascended in human form to the 

heavenly sanctuary to be our Mediator. When an angel enters 

the heavenly temple, he sees there, sitting at the right hand of the 

divine throne, One who looks like us. “Great is the mystery of godli-

ness!” (1 Timothy 3:16).  

A RENUNCIATION FOR LOVE
We saw above that “the law of self-renouncing love is the law of 

life for earth and heaven” (The Desire of Ages, ch. 1, p. 19). The in-

carnation is the greatest example of renunciation the universe has 

ever seen. In that process, God “made Himself of no reputation” (Phi-

lippians 2:7), He gave the best He had for us. He suffered on the cross 

We are so precious  
to God that He found  
a way to make us 
His dwelling place.
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to have the joy of seeing us as men and women who enjoy salvation. 
Heaven showed that He lives in harmony with “the law of self-re-
nouncing love.” However, that law not only governs the celestial 
sphere, but is also valid for the earth. Those who received Christ 
when He came to this world observed it to the letter.

3  Mary gave her womb to receive the Son of God;

3  Joseph dismissed his reputation to receive the Son of God;

3  the shepherds left their flocks to go and see the Son of God;

3  the wise men of the East traveled a long distance to give gifts to the 
Son of God; and

3  the angels of heaven sang a holy cantata.

They all did their best to receive the God made flesh. They dem-
onstrated that there were men and women on earth who would also 
put into practice “the law of self-renouncing love.” Do we today also 
demonstrate it? In Christ, the Father gave us everything; now, also in 
Christ, we should give everything to the Father.

Through the incarnation, “the Saviour has bound Himself to hu-
manity by a tie that is never to be broken. Through the eternal ages 
He is linked with us” (The Desire of Ages, ch. 1, p. 25). The incarnation 
was an unprecedented vindication of the position of dignity we have 
before God. The incarnation specifically presents the fact that in order 
to save human beings, God was able to become human. Like Paul, 
I can only raise my voice and sing:

“Oh, the depth of the riches

both of the wisdom and knowledge of God!

How unsearchable are His judgments

and His ways past finding out!” (Romans 11:33).
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« LESSONS FOR THE CHURCH

We have just read basic but sufficient and biblically documented 
information about one of the fundamental topics of the gospel: the 
incarnation. Studying this topic means getting close to a deep mys-
tery. In any case, the information found in the Scriptures is categor-
ical and has important implications for our faith and for the practice 
of that faith in our day-to-day lives.

As a church, the incarnation must lead us to reflect on various 
issues that are vital to the life of the congregation and its members. 
We suggest some of them here:

•  Because of the incarnation, there are two things that we now 
know much better: first, that by contemplating Christ, we can 
understand better what God the Father is like. Jesus said to 
one of His disciples, “He who has seen Me has seen the Fa-
ther” (John 14:9). In Christ, we have received the most com-
plete and best revelation of God. The incarnation assures us 
that God knows all our needs very well, that He understands 
our emotions, circumstances, and temptations that lie in wait 
for us. By these two realities, each congregation must under-
stand that the gospel is Christ, that the study of what the 
Bible says about His person and His work should be of-
fered to all members of the church repeatedly and without 
negligence, in order to ensure that everyone understands 
the plan of redemption that God offers them in Jesus.

•  The incarnation shows us that God is not indifferent to the situ-
ation of the human being, that He takes the initiative to save 
His children. Because He became human, Jesus tells every 
church that it should humbly go where the need is, that it 
should seek the lost, that it should involve every church 
member in a ministry of love and humble service which was 
precisely what Christ did in becoming human for us. Each 
church should be connected to the community it serves 
through its ministries. 

•  The incarnation shows us, beyond all doubt, that God gave 
everything to save humanity. Christ made Himself of no repu-
tation, gave up His divine condition and privileges to pay the 
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price of our redemption. This example has to be the basis 
of the message of Christian stewardship in each church. Every 
follower of Christ must be taught and motivated to put every-
thing on the altar of service and love to God in order to col-
laborate in the great plan of salvation. Like Christ, we must be 
willing to give our time, our bodies, our talents, our finan-
cial resources, and even our lives so that salvation may 
become a reality in us and in those around us. In short, it is 
not possible to believe in the incarnation of Christ and not 
be willing to be faithful stewards of that Christ. 

    1.   https://thinktheology.co.uk/blog/article/incarnation_through_middle_eastern_eyes#When: 
07:00:00Z.

    2.   Gerald O. Collins, La encarnación [The Incarnation] (Santander, Spain: Editorial Sal Terrae, 
2002), p. 18.

    3.   Cited by John C. Clark and Marcus Peter Johnson, The Incarnation of God: The Mystery of The 
Gospel as the Foundation of Evangelical Theology (Wheaton, Illinois: Crossway, 2015), p. 38.

    4.   For more details on God’s love, see John C. Peckham, The Love of God: A Canonical Model 
(Downers Grove, Illinois: IVP Academic, 2015). Geoffrey Grogan, “A Biblical Theology of the 
Love of God” in Nothing Greater, Nothing Better: Theological Essays on the Love of God, Kevin J. 
Vanhoozer, ed. (Grand Rapids, Michigan: William B. Eerdmans, 2001), pp. 47-66.

    5.   In this part I am indebted to Hermes Tavera-Bueno, «Y aquel Verbo fue hecho carne», [And 
That Word Was Made Flesh,” In Contact (2001), pp. 3-5.

    6.   William Arndt, Frederick W. Danker, et al., A Greek-English lexicon of the New Testament and 
other early Christian literature (Chicago: University of Chicago Press, 2000), p. 452.

    7.   James D. G. Dunn, The Epistles to the Colossians and to Philemon: A Commentary on the Greek Text, 
New International Greek Testament Commentary (Grand Rapids, Michigan: Eerdmans, 
1996), p. 152.

    8.   Albrecht Oepke, “mesites, mesiteuoo,” Theological Dictionary of the New Testament (Grand Ra-
pids, Michigan: Eerdmans, 1964–), eds. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard 
Friedrich, t. 4, p. 619.

    9.   Harold W. Attridge and Helmut Koester, The Epistle to the Hebrews: ACcommentary on the Epist-
le to the Hebrews, Hermeneia—a Critical and Historical Commentary on the Bible (Philadel-
phia: Fortress Press, 1989), p. 92.

  10.   William G. Johnsson, Gracia para el oportuno socorro: el mensaje de Hebreos hoy [Grace for Timely 
Help: The Message of Hebrews Today] (Doral, Florida: IADPA, 2013), p. 65.
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From  
Theory to  Practice

IN HIS BOOK The Tipping Point, sociologist 
Malcolm Gladwell referred to an experi-
ment conducted by two professors of psy-
chology at Princeton University. John Darley 
and Daniel Batson’s experiment consisted in 
the following: they asked a group of theol-
ogy students to prepare a brief sermon on a 
biblical subject that was relevant to their 
religious life; however, one group of these 
students was specifically told that the sub-
ject they should be talking about was the 
parable of the good Samaritan. In addition, 
the teachers told them that they would have 
to go to another building for the presenta-
tion because it would not be in the same 
location where the classes were taught.

When the day arrived, each student went 
out individually to the building where they 
were to present their sermons, and some 
were told to hurry since they were already late. 
Students were unaware that halfway along 
the way, there was a man on the ground (an 
actor the researchers had put there) in a posi-
tion of pain, making it clear that he was very 
ill and needed immediate help. The research-
ers wanted to answer the following ques-
tions: Would theology students stop to help 
a stranger in distress? If so, which of the 
groups would be most willing to stop and help,

Love your enemies,  

do good to those  

who hate you  

(Luke 6:27, NIV).

»
«

Como el nos ve_EN�.indd   67 1/14/21   11:58 AM



68

those who had prepared a sermon on a random biblical subject or 

those who had been studying exclusively the parable of the good 

Samaritan for weeks, which was precisely about helping a neighbor 

in distress?

What do you think happened? Do you not think the logical 

thing would be that if someone were going to preach about the par-

able of the good Samaritan, he himself would be a good Samaritan 

or at least be inclined to put it into practice in his own life? Well, the 

fact of the matter is that having thoroughly studied the parable of 

the good Samaritan did not influence the conduct of those students 

at all. The factor that made a difference was the time they thought 

they had. Of those who had been told there was time, 63% stopped 

to help the man; of those who had been told to hurry, who were 

already late, only 10% stopped.1 The remaining 90% settled for 

knowing that someone needed help but did nothing to help that 

“someone” because time was more important to them than the need 

for a human being in distress.

DOING IS WORTH MORE THAN KNOWING
It is sad but true: many, many times, we settle for a spiritual ex-

perience that is limited to a theoretical knowledge (“knowing” about 

the Bible) but lacks the practical part (“doing” what the Bible indi-

cates). We can recite portions of the Bible by heart, we know many 

statements by Ellen G. White very well, we do not have trouble 

Jesus was the Ambassador  
of a religious experience 
that has more to do 
with “doing” than 
with “knowing.”
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explaining the prophetic chronology with mathematical precision . . . 
and that is as far as our religiosity goes. Jesus’s proposal is much 
broader, more divine, and also more humane. Jesus was the Ambas-
sador of a religious experience that has more to do with “doing” 
than with “knowing.”

Even His enemies recognized the purity of His instructions and 
said, “Teacher, we know that You say and teach rightly, and You do 
not show personal favoritism, but teach the way of God in truth” 
(Luke 20:21). His precepts go beyond simply presenting theoretical 
knowledge of divine revelation. His method of instruction focuses 
more on practice than on theoretical knowledge. It is not about 
memorizing even small portions of the Bible, but about doing those 
“little” things to which the Bible calls us. His message is practical, 
simple, useful; its sentences do not require interpretation; rather, 
what it demands is that it be practiced: love your enemies; give to 
whomever asks you; do good to all; do not judge; love God; love 
your neighbor; share what you have with the poor (see Luke 6:27–
41; 10:27; 18:22). Of course, for beings like us, prone to evil, it is 
much easier to follow human theories than to go along with what 
Jesus asks. For me, it is better to fulfill the commitments on my 
agenda on time than to help the needy. However, doing these things 
and not just knowing them (knowing theoretically that we should 
do them) is the best way to live on this earth and prepare to enjoy 
the kingdom to come.

Now then, will it be possible to find a concrete example of some-
one who has done what the Master has asked in Luke 6? It is pre-
cisely in the parable of the good Samaritan that we have an excel-
lent summary of the teachings of the Master of Galilee. Let us brief-
ly address this beautiful account, which for two thousand years has 
captured the attention of children, young people, and adults; it has 
earned the admiration of great poets and aroused the imagination of 
talented artists. 

THE QUESTIONS OF THE TEACHER OF THE LAW
The story that Jesus tells is masterful; He does not work with 

unintelligible reflections of those that serve only to make the story 
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complicated; in fact, it is so simple, so clear, that anyone can under-

stand the lesson it conveys.2

It all began when “a teacher of the Law,” also known as a “Scribe,” 

tried to test the wisdom of Jesus. At that time, the Scribes were re-

sponsible for writing, copying, and preserving the manuscripts that 

made up what we now know as the Old Testament.3 In reality, no 

one knew the content of the holy writings better than they, which 

put them in a privileged position in the Jewish religious sphere. 

However, this teacher of the Law turned to Jesus and asked, “Teacher, 

what shall I do to inherit eternal life?” (Luke 10:25).

After hearing the question, the Lord gave the conversation an 

academic tone and asked the other man another question which 

was quite common in rabbinical schools at the time: “What is writ-

ten in the law? What is your reading of it?” (v. 26). Because the Lord 

knew ahead of time that the interpreter of the Law already knew the 

answer to the question, He pushed him to answer it himself.4 The 

Scribe could not contain himself and revealed his knowledge of the 

Torah; based on Deuteronomy 6:5 and Leviticus 19:18, he claimed 

that everyone who wanted to inherit eternal life only had to love 

God and his neighbor (Luke 10:27). It is evident that his statement 

was in tune with what Jesus had told another “teacher of the Law” 

in Matthew 22:37–39. Thus, it should not surprise us that the Mas-

ter had merely told him to put into practice what he already be-

lieved, giving him this command: “Do this and you will live” (Luke 

10:28). The Scribe needed to understand “that it is not enough to 

read the Law, but that what it says must be fulfilled.”5

However, things did not end at that point. Trying to take the 

debate even further, and based on his own answer, the Scribe asked 

another question. Of course, an “interpreter of the Law” would not 

make a fool of himself by asking what God should be loved; he 

knew who God was; but he did not know who his neighbor was. Do 

you not find it interesting to assume that we know a God we do not 

see while we are unaware of who our neighbor is, the one we do see 

daily? Thus, he, “wanting to justify himself, said to Jesus, ‘And who 

is my neighbor?’ ” (Luke 10:29).
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This issue had generated great debates among the rabbis. For 

example, for a Pharisee, the other Pharisees were nothing more than 

“neighbors.”6 The Essenes, another religious group of the time, did 

not consider the children of darkness as “neighbors” and also ar-

gued that it was a sacred duty to hate the wicked. Some rabbis 

considered that heretics, informers, and degenerates were not “neigh-

bors”; that is why they had to be thrown into a pit and no one was 

supposed to take them out. They also said your enemy was not your 

neighbor.7 Finally, the teacher of the Law wanted to know Jesus’s 

position on this issue.

Once again, the Lord refused to give a concrete answer to the 

question. On this occasion, he told the story of the good Samaritan 

and, when He finished, He asked the Scribe, “So which of these 

three do you think was neighbor to him who fell among the thieves?” 

(v. 36). Once more, the interpreter of the Law answered what he 

himself had asked: “He who showed mercy on him” (v. 37). And 

still once more, the Lord commanded him, “Go and do likewise” (v. 37). 

Everything seems to indicate that what the Scribe needed was not 

more knowledge since he himself gave the correct answer to his two 

concerns. What this man needed was to do, that is, to live and prac-

tice what he had already learned by reading the holy writings.

In another sense, the teacher of the Law had failed at a key point: 

his question was based on a false premise. Why? Because even though 

eternal life is inherited, he seemed to be unaware that an inheri-

tance is not earned; it is simply received. Kenneth E. Bailey expressed 

it with these words: “By its very nature, an inheritance is a gift from 

a family member (or friend). An inheritance can be received if you 

are a member of a family, but this is not a payment made in ex-

change for services rendered.”8 The Scribe’s mistake lay in believing 

that this inheritance could be earned by doing something; God’s 

inheritance for us is not based on what we do, but on what He has 

done for every human being.

By telling the parable of the good Samaritan, Jesus would put 

things in their correct perspective: eternal life is not earned; it is 

simply received.
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THREE CHARACTERS: WHICH ONE AM I?
Let us dive into the story of the good Samaritan by taking a brief 

look at its main characters.

A certain man. As he walked along the dangerous road of nearly 30 

kilometers from Jerusalem to Jericho, “a certain man” was assaulted, 

beaten, and left half dead in the middle of a pool of blood. The 

Gospel of Luke does not say what the nationality of the character 

was. He was an undefined individual, “a certain man.” He has no 

face, he has no color, he has no language. “A certain man,” nothing 

more than that. His tragedy was universal. What happened to him 

could happen to anyone regardless of whether that individual is 

male or female, Jewish or Gentile, black or white, or any other race. 

He is a human being. Someone like you and me. His human status 

is enough to qualify for our help. He is someone who lay on the 

path of life, exposed to the compassion of another human being like 

him. That “someone” could be you or it could be me. That “man” is 

all of us.

While those listening to the parable sympathized and lamented 

the situation of the man, Jesus put two eminent characters from the 

religious sector of Israel in the scene.

A priest and a Levite. After having fulfilled the priestly require-

ments in the temple of Jerusalem, two “men of God” were about to 

return home to Jericho, the city where many priests lived. Both 

characters represented the “most consecrated” sector of the Jewish 

religion (perhaps today’s theologians?). They had just worked on 

the purification of the lives of hundreds of people who had offered 

sacrifices for their sins, but now, they encountered “a certain man” 

covered in blood. Was he dead or alive? Was he a Jew or a Gentile? 

Was he an Adventist or a Catholic? It was better not to find out. 

Perhaps both characters said to themselves, “It’s better for us to as-

sume that he’s dead.” In fact, it was better for him to be dead be-

cause then they could use the excuse of  an “it is written,” and thus, 

they could justify why they passed by (Luke 10:31). 
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Leviticus 21:1 prescribed that a priest should not be contami-
nated “by a dead man.” However, did not the same book of Leviti-
cus indicate the following: “You shall love your neighbor as your-
self” (Leviticus 19:18)? Both the priest and the Levite had to decide 
which of the two precepts was more important at the time. As al-
ways, it is easier to cling to a religious precept than it is to love one’s 
neighbor; in the name of the holy Law of God, they chose not to be 
contaminated by their neighbor rather than helping him. They were 
so busy in the “business of religion” that they had lost sight of the 
true meaning of what it meant to be servants of God. Unfortunately 
for the priest and the Levite, that man without a face or a national-
ity was not dead. Therefore, there was no risk of contamination. 
With their actions they overlooked the fact that “the life of a dying 
man is more important than a ritual of purity.”9 

Outraged by the indifference of these religious leaders, listeners 
waited with expectation for the outcome of the story.

A Samaritan. Jesus was a genius at giving lessons. In the face of the 
failure of the priest and the Levite, it is very probable that His listen-
ers assumed that the next person to pass by would be a Jewish lay-
man; instead, the Lord shook everyone’s mind just by mentioning 
that the next one to pass by was a “Samaritan.” Perhaps the very 
disciples were shocked to hear the Master’s statement. In the previ-
ous chapter, Luke had said that the least the apostles wanted for the 

G BEING   
         A

 
ood Samaritan,  
being a good believer, 
entails using our  
resources to alleviate 
another person’s pain 
since it is no longer 
someone else’s, 
because it is also ours.
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Samaritans was for “fire to come down from heaven and consume 

them, just as Elijah did” (Luke 9:54).

Since the Samaritans were considered “heretics,” those listening 

to the parable assumed that these “heretics” should not play a lead-

ing role in a spiritual narrative. We cannot sidestep the fact that the 

enmity between the Jews and the Samaritans had been memorable 

for centuries. The hostility reached the point where everyone knew 

that “Jews have no dealings with Samaritans” (John 4:9). One of the 

reasons, among many, for such enmity was that, according to Fla-

vius Josephus, the Samaritans entered the temple and scattered hu-

man bones in the sacred enclosure with the intention of preventing 

the Jews from celebrating Passover. How was it possible to forgive a 

sacrilege of that nature?

I imagine that when listeners heard the mention of the Samari-

tan, they reasoned this way: “Well, Jesus has been consistent in tell-

ing the story up to here. When the priest passed by, he saw and kept 

on going. When the Levite passed by, he saw and kept on going. 

Therefore, since an evil Samaritan would never be better than a 

priest or a Levite, what we expect is that the Samaritan will do the 

same: see and keep on going.” How great their surprise must have 

been to hear that the Samaritan, “when he saw him, he had compas-

sion. So he went to him and bandaged his wounds, pouring on oil 

and wine; and he set him on his own animal, brought him to an inn, 

and took care of him. On the next day, when he departed, he took 

out two denarii, gave them to the innkeeper, and said to him, ‘Take 

care of him; and whatever more you spend, when I come again, I 

will repay you’ ” (Luke 10:33–35). Paradoxical, right? The one who 

met the requirements of the Law was precisely the one who had 

been regarded as a transgressor of the Law.10

At the end of the story, Jesus made a categorical change to the 

question of the teacher of the Law: “So which of these three do you 

think was neighbor to him who fell among the thieves?” (v. 36). 

Although his flimsy conscience prodded him, the teacher of the 

Law did not dare even mention the word “Samaritan”; such a name did 

not even deserve to be pronounced. Using a roundabout expression, 
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he only managed to say, “He who showed mercy on him” (Luke 10:37). 

Jesus smiled and said, “Go and do likewise.” In other words, “learn 

from the heretic, from the wicked, from the uneducated. Learn from 

the Samaritan.” And, by the way, this parable that Jesus told, “this was 

no imaginary scene, but an actual occurrence, which was known to 

be exactly as represented. The priest and the Levite who had passed 

by on the other side were in the company that listened to Christ’s 

words” (The Desire of Ages, ch. 54, p. 499).

THE NATURE OF TRUE RELIGION
Ellen G. White said:

In the story of the good Samaritan, Christ illustrates the nature of 

true religion. He shows that it consists not in systems, creeds, or 

rites, but in the performance of loving deeds, in bringing the great-

est good to others, in genuine goodness. . . . And whoever fails to 

manifest this love is breaking the law which he professes to revere 

(Ibid., pp. 497, 505).

It is obvious, after reading the passage from the Bible and the 

clarification of the Spirit of Prophecy, that the Samaritan acted like 

a true disciple of Jesus. By treating the man who had been beaten up 

the way he did, he proved to be an ambassador of divine grace. As 

if he already knew the teachings of Jesus, the Samaritan did not is-

sue a value judgment against the thieves, the Levite, and the priest. 

He did not stop to consider whether the wounded man deserved 

the beating. Instead, he fulfilled the teachings of the Master to the 

letter and did not judge anyone (v. 37). By his example, he demon-

strated that he lived this statement: “Love your enemies, do good to 

those who hate you” (Luke 6:27). At all times, the Samaritan is an 

example of what it means to give without expecting anything in 

return.

The Samaritan did something else: he had “mercy”, “compas-

sion” (Luke 10:33). The Greek word11 “does not describe ordinary 

piety or compassion, but an emotion that moves the innermost soul 

of the human being. This is the Greek word to express most strong-

ly the idea of compassion.”12 It is the same word used to indicate 
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that the father “had compassion” and went out to receive the prodi-

gal son (Luke 15:20). The Samaritan imitated the divine action; he 

did what God would have done.

The Samaritan put “mercy” into action on behalf of the wounded 

man. While it is true that the use of oil and wine in wound healing 

was a very common practice in the 1st century, we cannot ignore 

the fact that both elements were part of the daily sacrifice offered 

in the temple (see Leviticus 23:13). In mentioning these ingredi-

ents, perhaps Luke wanted to tell us that the Samaritan offered God 

an offering without measure: treating others with mercy. As the 

prophet Hosea said: “I desire mercy and not sacrifice” (Hosea 6:6). 

However, an action that cannot be measured—being merciful—was 

accompanied by a measurable one: “He took out two denarii, gave 

them to the innkeeper, and said to him, ‘Take care of him; and 

whatever more you spend, when I come again, I will repay you’ ” 

(Luke 10:35).

Mercy was accompanied by financial generosity. Payment of 

those two denarii would provide lodging for the wounded man for 

at least two weeks or perhaps a full month.13 In a world full of 

needs, we cannot have mercy at the same time as we close our hands 

to the needy; we cannot claim that we give spiritual offerings at the 

same time as we withhold material goods for ourselves. Being a 

good Samaritan, being a good believer, entails using our resources 

to alleviate another person’s pain since it is no longer someone else’s 

Using our resources  
for the good of others 
is not something optional; 
it is “an essential part 
of faith.” 
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because it is also ours. It is impossible to live the mercy that Chris-

tianity promotes and at the same time, be prisoners of the selfish-

ness and greed that take us away from the people who need us to 

stop and help. With this practicality that characterizes his book, the 

apostle James referred to the believer who claims to have faith, but 

who, when he meets people who have no clothes or food, “says to 

them, ‘Depart in peace, be warmed and filled,’ but you do not give 

them the things which are needed for the body, what does it profit?” 

(James 2:16). Using our resources for the good of others is not 

something optional; it is “an essential part of faith.”14 The good use 

of money will bring out the compassionate side of each one of us.

Do you remember what happened to Zacchaeus when salvation 

came to his house? Did you notice his first reaction in being treated 

with mercy? Here are his words: “Look, Lord, I give half of my 

goods to the poor” (Luke 19:8). I do not know a better commentary 

on Zacchaeus’s words than these from Ellen G. White: “The very first 

response of Zacchaeus to the love of Christ was in manifesting com-

passion toward the poor and suffering” (The Desire of Ages, ch. 61, 

p. 555). Of course, God does not ask us to give everything, to take 

all our money out of the bank and give it to the church, and to have 

empty hands. No. That would be a very materialistic view of what 

true stewardship is. There is something that God expects, and that 

is much more than tithe, offerings, or any donation: He expects us 

to give through love, through mercy, because divine compassion 

has touched our hearts and our pockets. 

The way the Samaritan offered his resources showed that he was 

a genuine disciple of Christ. He did not just know what was right, 

he also did it. This nameless hero teaches us that true perfection of 

character lies in being close and merciful, in being a neighbor to the 

people who are in need. By becoming visible to a man wounded by 

the road, he proved that he knew the invisible God. If we want to 

learn the teachings of Jesus, let us look at the Samaritan. Let us not 

close our eyes to the pain of the one who is in our pathway.

What are we: Levites, priests, or good Samaritans? This question 

is not answered by paying lip service. Our priorities define us; what 
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is valuable to our hearts is what places us in one of these three 
groups. The way we manage our material goods is also an answer to 
the question. As a church and as individuals, we must accept the 
fact that there is nothing more important than treating others with 
love, a love manifested through acts of mercy.

We ourselves can put on the label of “Levite” or “priest”; how-
ever, God sees us as if we are good Samaritans because He does not 
want our priorities to focus on ourselves, but on our neighbor who 
is nothing like us. In case you have any doubt as to who that special 
being is, take note of this answer: “ ‘Who is my neighbor?’ Our 
neighbors are not merely our neighbors and special friends, are not 
simply those who belong to our church or who think as we do. Our 
neighbors are the whole human family” (Sons and Daughters of God, 
p. 52).

CHRIST’S EXAMPLE
While we must avoid falling into the trap of the Augustinian al-

legorizing of the parable,15 we cannot fail to recognize that Jesus is 
our good Samaritan. When they all passed by, He stopped, ban-
daged our physical and emotional wounds, and treated us with 
mercy. The good Samaritan’s compassion was a reflection of Christ’s 
compassion. 

3  The Lord “was moved with compassion” when He saw the help-
less people without a goal in life and devoted Himself to guiding 
them and giving meaning to their existence (Matthew 9:36).

3  The Lord “was moved with compassion” for the sick and devoted 
himself to healing them (Matthew 14:14).

3  The Lord “had compassion” for people who had no food and 
multiplied the loaves and the fish to satisfy their physical hunger 
(Matthew 15:32).

3  The Lord “had compassion” for the leper, and therefore stretched 
out His hand and healed him (Mark 1:41).

3  The Lord “had compassion” for the blind, so He touched their 
eyes and gave them back their sight (Matthew 20:34).
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3  The Lord “had compassion” on the widow of Nain, and so He 
resurrected her son (Luke 7:13).

In short, Jesus came to this earth because He “had compassion” 
on us and to teach us to “have compassion” on our neighbor.

Now it is up to us to put His words into practice: “Therefore be 
merciful, just as your Father also is merciful” (Luke 6:36). With 
mercy and with our resources, we must now satisfy the needs of a 
world wounded and punished by Satan. Let us meditate on this 
statement: 

“If we have the true religion of the Bible we shall feel that a debt of 

love, kindness, and interest is due to Christ in behalf of His breth-

ren; and we can do no less than to show our gratitude for His im-

measurable love to us while we were sinners unworthy of His grace, 

by having a deep interest and unselfish love for those who are our 

brethren and who are less fortunate than ourselves” (Testimonies for 

the Church, vol. 3, ch. 46, p. 511).

Faced with the haste imposed upon us by life, we can continue 
to pass by and ignore the neighbor who is suffering before our eyes 
or we can show that we have understood a basic principle in the 
teachings of the Master: It is not enough to know theoretically; it is 
necessary to put into practice the principles and values of the gos-
pel. Between being late to an appointment or helping a human be-
ing in distress, the decision has to be instantly clear in our minds 
and hearts.

Now it is our turn to act as Jesus taught us in the parable: like 
good Samaritans.
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« LESSONS FOR THE CHURCH
It is impossible to read this chapter and not be moved to reflect 

on how we have understood Christ’s teachings and still more im-

portantly, how our daily lives reflect them (or not). It’s impossible to 

read this chapter and continue as if the Lord had not spoken to us 

to remind us that when it comes to showing compassion to others, 

we should not limit ourselves to a theoretical idea of what it means. 

Therefore, we must recognize that the religion of the Bible is more 

than a routine of forms, beautiful phrases, elaborate prayers, or im-

pressive, elevated hymns sung in a beautiful and comfortable 

church. James said that pure and undefiled religion before God 

and the Father is this: “To visit orphans and widows in their trouble, 

and to keep oneself unspotted from the world” (James 1:27).

If every Christian and every congregation understands this mes-

sage, it must do something to put it into practice.

•  We should first make sure that in each congregation, no person 

who is a member is facing a situation of need or vulnerability 

without receiving compassion through concrete acts from his 

or her fellow church members. This requires that permanent 
initiatives be activated or strengthened, as the case may 
be (1 John 3:17).

•  We need to make sure we approach people who are not 
yet believers, more through compassion than a set of doc-
trines for which they are not yet ready. What does your 

church do with orphans, with widows in need, with prisoners, 

with the sick, and with the homeless? According to what we 

have learned in this chapter, the answer to these questions 

says more about your church than the doctrines it believes.

•  Every congregation must have a work plan that allows 
ADRA to do its work on behalf of those in need in the com-
munity. Compassion must be a hallmark of Adventist congre-

gations. The spirit of compassion is the spirit of heaven.Th
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God’s Law and 

Dignity

A FEW YEARS AGO, I read a brief account 
told by Jim Mankin about a missionary who 
was preaching in a remote place in Africa. 
He was trying to convince the chief of a 
tribe to accept Christianity. The elderly 
chief paid attention as the missionary went 
on and on, explaining everything he should 
not do from that point on. At one point in 
the conversation, the chief interrupted him 
with several questions:

“Excuse me, Mr. Missionary, are you 
telling me that if I convert to Christianity I 
cannot take my neighbor’s wife as my wife?”

“You understood very well. That’s ex-
actly what I said.”

“And do you say that, as a Christian, I 
should not do a war dance or tear my ene-
mies’ hearts out?”

“Right. You mustn’t do that either.”

“But surely you know that I can’t do any 
of that anyway. I’m too old and the limita-
tions of my old age don’t allow me to do 
those things. I guess being a Christian and 
being old are the same things.”

And I will walk at liberty,  

for I seek  

Your precepts 

(Psalm 119:45).

»
«
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“It may seem like a funny story,’ said Mankin, “but it reflects the 

attitude of the society in which we live. Many of us, both inside and 

outside the church, have reduced Jesus’s Good News to a “You Shall 

Not” list. Religion in general, and Christianity in particular, have 

come to be seen as an enemy of life, of all that is beautiful and pleas-

ant.”1 Will that be our experience? Is it that.  

3  we perceive the “You Shall Not” of the Commandments as an at-

tack on our freedom and well-being?

3  we see God’s law as an enemy or as an ally of our freedom and our 

joy?

3  we believe that the law was given so that we might feel good in 

obeying it or to teach us to value the greatness of God and our 

fellowmen?

Let us try to answer these questions throughout this chapter.

THE LAW IS THE GUARANTEE OF OUR FREEDOM
“I am the Lord your God, who brought you out of the land of Egypt, out 

of the house of bondage” (Exodus 20:2).

Thus begins the revelation of the Ten Commandments at Sinai. 

Before imparting the most important legal code in history, this “se-

ries of principles that refer to Yahweh’s relationship with humani-

ty,”2 the Lord offered a revelation of who He is and what He has done. 

Trying to keep the law without knowing the One who promulgates 

it would lead us to a religion devoid of meaning, to orthodoxy with-

out soul, to spiritual superficiality. Spiritual life does not begin with 

obedience to the law; it begins with knowing the God who gave the 

law (John 17:3).

The Giver of the Law presents Himself as the “I Am.” “I am” is an 

eternal Being who is before the law and before all. He is responsible 

for having liberated His people from Egyptian slavery. It is the fact 

that they are free that puts them in the right condition to receive the 

Decalogue. According to Exodus, liberation was not the result of 

some work carried out by Abraham’s descendants, but came to 

them as a sovereign act of divine grace. The law does not present an 
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arbitrary and dictatorial God, but a wonderful Being who expects 
obedience on the basis of freedom and not on imposition. 

It is also interesting to note that God organized giving the law as 
if it were a wedding ceremony. The people were sanctified and 
washed “their garments,” and when the time came, “Moses brought 
the people out of the camp to meet with God” (Exodus 19:17). Sinai 
is the mountain of meeting, the altar where God and His people 
came together in marriage forever.

In Deuteronomy 7:7–9 we read: 

“The Lord did not set His love on you nor choose you because you 

were more in number than any other people, for you were the least 

of all peoples; but because the Lord loves you, and because He 

would keep the oath which He swore to your fathers, the Lord has 

brought you out with a mighty hand, and redeemed you from the 

house of bondage, from the hand of Pharaoh king of Egypt. There-

fore know that the Lord your God, He is God, the faithful God who 

keeps covenant and mercy for a thousand generations with those 

who love Him and keep His commandments.”

It is comforting to know that God took Israel out of Egypt be-
cause of love and because He “wanted to keep the promise He had 
made.” To whom had He made that promise? To human beings! 
Abraham, Isaac, and Jacob! There is nothing but His love for the 
human being that can compel the Owner of everything to keep His 

The law does not present 
an arbitrary and dictatorial God, 
but a wonderful Being 
who expects obedience 
on the basis of freedom 
and not on imposition. 
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promises to mortals whose memory could have been left in oblivion. 

This opens our eyes to three facts that we should never lose sight of:

3  humanity is valuable to God;  

3  humanity is treated with respect by its Creator;

3  humanity can be sure that the Lord will not fail them.  

Why? Because God loves even those who stubbornly forget Him 

and rebel against His commandments. God decided to fulfill His 

promise to a people who did not know Him; who, engrossed in 

Egypt’s servitude, did not even know who He was. However, love 

for them led Him to fulfill the promise given to the patriarchs. God’s 

love acted as the liberating agent from slavery. Only the one who 

loves and feels loved by the Creator can be free. The fact that our 

liberation has been provided by divine mercy does not minimize us, 

but elevates us to indescribable places since it shows that God does 

everything for us.

Now then, we cannot overlook the fact that as soon as the people 

were redeemed and only then did they find themselves in a position 

to obey the laws of the Lord. God did not demand obedience to 

deliver Israel; however, He did demand allegiance to His laws so 

that such liberation would remain in force. Just because we have 

been freed without obeying does not mean that we do not have to 

be obedient after being free. Salvation is the foundation of all genuine 

obedience. As Roberto Badenas suggested, obedience to the law makes 

us “ten times free.”3

Just because we have been freed 
without obeying does not mean that 
we do not have to be obedient 
after being free. Salvation is the  
foundation of all genuine obedience.
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The Seventh-day Adventist Bible Commentary draws our attention 
to the following: “Note the order here: the Lord first saves Israel; 
then gives them His law to keep. The same order is true under the 
gospel. Christ first saves us from sin (see John 1:29; 1 Corinthians 
15:3; Galatians 1: 4), then lives out His law within us (Galatians 
2:20; Romans 4: 25; 8:1–3; 1 Peter 2:24).”4 The New Testament also 
underscores the relationship between freedom and the law by call-
ing the latter “the law of liberty” (James 1:25). 

There was redemption from slavery before Sinai. Grace came on 
the scene before the law so that, as Ellen G. White said, we would 
understand that “there is no power in law to save the transgressor of 
law (Manuscript Releases, vol. 17, p. 115). However, the law was not 
only given to free people, but their observance would guarantee the 
continuation of that freedom.5 The Psalmist underlined this point 
by saying: “And I will walk at liberty, for I seek Your precepts” 
(Psalm 119:45). That freedom becomes an ethical model that gov-
erns all the actions of life as it takes us away from deceptive license.

A PERSONALIZED LAW
It is worth noting that God proclaimed His commandments on 

Sinai by using the second person of the singular, “you”: you will 
have no other gods before me. It is clear that our Creator’s primary 
intention is not to speak to a collective, nor to a multitude in which 
everyone assumes that the Commandments are for others. He spe-
cifically addresses the individual, and that individual is you. Recall-
ing that moment, Israel acknowledged: “We have seen this day that 
God speaks with man; yet he still lives” (Deuteronomy 5:24). On 
Sinai, God spoke directly to you, mere mortal, and you lived! This 
personalized revelation of the law warns us that it revolves around 
the divine “I” and the human “you.”

As for our link to the law, there is not an “I,” but a “you.” The 
Decalogue was not given so that, through the display of your al-
leged obedience, you may walk through life with the concept that “I 
am not like other men— extortioners, unjust, adulterers” (Luke 
18:11). The law seeks to join you with God and with your neighbor 
through a link that is impossible to undo. Your obedience does not 

Como el nos ve_EN�.indd   87 1/14/21   11:58 AM



88

seek your greatness in the eyes of the universe, but rather, it directs 

you to see in its just dimension that true dignity lies in your God 

and in your neighbor. The law reveals in high definition that your 

life must be centered on what is outside of you. There is no life in a 

law you observe to feel self-sufficient; what has life and spirit is the 

obedience that pushes you toward God and toward your fellow-

men. The law does not focus on you but on others. God speaks to 

you personally so that now you can relate to Him and those oth-

ers—“you”—who share your surroundings. Notice that the law be-

gins with “I am the Lord” and ends with “your neighbor” (Exodus 

20:2, 17). There is nothing in it that encourages selfishness; quite 

the opposite!!! It was given to eradicate from your heart every ves-

tige of boasting and egotism. 

Although there are different explanations about the use of “you” 

in the Decalogue, I want to close this section by sharing with you 

the explanation given by Philo, the famous Jew, who lived in Alex-

andria. According to him, God used “you” in the Decalogue for 

three reasons: 

3  “In order to highlight the individual value of each person.” God wants 

you to feel that He is having a conversation with you. The Com-

mandments point to an encounter without intermediaries be-

tween you and God, and that must generate in you the deepest 

conviction that you are an extremely special and valuable person 

to the Lord. The Bible says that God spoke to Abraham, to Jacob, 

to Moses, to Joshua, to Gideon; however, on Sinai, in enacting 

His law, God spoke to you, and that puts you on the list of all 

those who have maintained a personal dialogue with the Creator. 

The Decalogue emphasizes “the individual importance of each 

member of the covenant between God and Israel.”6 

3  “Because a personal appeal assures better obedience.” The human 

tendency is generally to assume that the problem lies with others, 

that it is others who have to change and obey; but that it is a 

completely different story for you. The “you” of God’s law speaks 

to your obedience, not to that of others; it speaks to your loyalty, 

not your neighbor’s. God expects unwavering loyalty from you.
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Ellen G. White said that “The most eloquent sermon that can be 
preached upon the law of Ten Commandments is to do them. 
Obedience should be made a personal duty” (Testimonies for the 
Church, vol. 4, ch. 6, p. 58).

3  “Because it would be a lesson so that the great do not despise the most 
humble.”7 That “you shall not murder,” “you shall not steal” is in-
clusive; it encompasses all human beings. No one can argue that 
he or she is excluded from that “you” since the demands of the 
law include believers and non-believers, the poor and the rich, 
the great and the least, and all races. The law makes all of us 
equal. We are all protected by its requirements and we are all 
punished by transgressing it. Before the law, we are all one. It also 
fulfills what Paul said: “There is neither Jew nor Greek, there is 
neither slave nor free, there is neither male nor female; for you 
are all one in Christ Jesus” (Galatians 3:28).

THE EXPRESSION OF GOD’S WILL FOR HIS PEOPLE
The laws given to Israel were transmitted by three great codes: 

the code of the Ten Commandments (Exodus 20:1-17), the cove-
nant code (Exodus 20:22–23:33), and the priestly code (Exodus 
25–Leviticus 16). Of these three, the Ten Commandments were the 
first and they contain “the most important teachings of the old cov-
enant.”8 These Commandments were given directly by God on 
Mount Sinai during a assembly of worship to which all the people 
were invited. The text is very clear: “God spoke all these words” 
(Exodus 20:1) and engraved them on “two tablets of the Testimony, 
tablets of stone, written with the finger of God” (Exodus 31:18). 
Later, Moses offered us additional information by saying that the 
tablets were “written on both sides; on the one side and on the other 
they were written. Now the tablets were the work of God, and the 
writing was the writing of God engraved on the tablets” (Exodus 
32:15, 16). We are also told that they were “words the Lord spoke” 
(Deuteronomy 5:22).

On the other hand, the superiority of the Ten Commandments 
becomes evident because they were also placed inside the Ark of the 
Covenant (see Deuteronomy 10:1-5). The Ark was the most important 
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piece of furniture in the tabernacle. Over it was manifested the glo-
ry of God, it was the symbol of His presence in the sanctuary and 
within it were deposited the two tablets of the law. This highlights 
the intimate relationship that there is between God and His law. The 
manifestation of His glory includes the revelation of His law. The place 
where His holy presence dwells is the same place where His law 
dwells. God and His law are inseparable. The Commandments are 
part “of God’s identity” and make up a “summary of God’s moral 
attributes.”9

There is nothing human in the law. It is “God’s work,” it is “God’s 
writing.” As a divine work, the law is an expression of its Giver, and 
thus, the New Testament defines it as holy, just, and good (Romans 
7:12). Like the written revelation of the Almighty God, the law also 
becomes the “expression of God’s will for the people of the cove-
nant,”10 “a sacred trust for the whole world” (Patriarchs and Prophets, 
ch. 27, p. 305). The law tells us that we do not walk like blind 
people who are groping along an unknown path since it opens the 
way of blessing and joy before us. The Psalmist put it in these words: 
“Blessed are the undefiled in the way, who walk in the law of the 
Lord” (Psalm 119:1).

The law was also known as “the tablets of the covenant” and 
“of the Testimony” (Deuteronomy 9:9, 15; Exodus 31:18). As part 
of the stipulations of the covenant, breaking the Commandments 
leads to the annulment of the relationship with God. In that sense, 
observance of the law is a key element in order to maintain the va-
lidity of the covenant between God and His children. Moses warned 
the people, “The Lord will establish you as a holy people to Himself, 
just as He has sworn to you, if you keep the commandments of the 
Lord your God and walk in His ways” (Deuteronomy 28:9). Here 
the key word is “establish.” In other passages, the Hebrew verb also 
translates “perform” and “fulfill”: “I will perform the oath”; “to fulfill 
the word which the Lord swore” (Genesis 17:19; 26:3; Deuterono-
my 9:5). In fact, we are His people to keep “all his commandments” 
(Deuteronomy 26:18; see Exodus 15:26) and so that just like the 
law, we may also be a living reflection of the reproduction of God’s 
character in our lives.
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A long time ago, Ellen G. White made this very striking statement:   

“The law is an expression of the thought of God; when received in 

Christ, it becomes our thought. It lifts us above the power of natural 

desires and tendencies, above temptations that lead to sin. God desires 

us to be happy, and He gave us the precepts of the law that in obeying 

them we might have joy” (The Desire of Ages, ch. 31, p. 308).

TEN TIMES “YES” TO GOD AND TO MY NEIGHBOR
We usually refer to God’s law as the Ten Commandments or the 

Decalogue. The Hebrew text of the Old Testament refers to them as 
“the ten words” (see Exodus 34:28; Deuteronomy 10:4) and the 
Septuagint; the Greek version of the books that make up our Old 
Testament are referred to as deka logous. Christians joined the two 
words and began to refer to the Commandments of Exodus 20 as 
the Decalogue. This word first appeared in the writings of Irenaeus 
and Clement of Alexandria. The Decalogue is at the beginning of 
the Israelite pilgrimage from Mount Sinai, and Moses repeated it 
forty years later on the threshold of the Promised Land (Exodus 
20:1–17; Deuteronomy 5:6–21).

That Decalogue was given to us as a blessing. Thinking like the 
head of the tribe and only focusing attention on the “You shall not” 
reveals that we suffer from a blindness that does not allow us to see 
the special elements that are the backbone of the Ten Command-
ments. Indeed, “behind each of the prohibitions lies the sublime 

God and His law are inseparable. 
The Commandments are part 
“of God’s identity” and make up 
a “summary of God’s 
moral attributes.”
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affirmation of a basic principle for religion and morality.”11 “Every 

moral act is, at the same time, a restraint of an opposite way of ac-

tion and the adoption of its opposite.”12 Fulfilling every “no” is an 

effective way for everyone to know that we say “yes” to our Creator.13

We cannot ignore the fact that the great principles that sustain 

the Decalogue are summed up in two highly affirmative statements: 

1.  The first: “ ‘You shall love the Lord your God with all your heart, 

with all your soul, and with all your mind.’ This is the first and 

great commandment” (Matthew 22:37, 38). 

• The love of God moves you not to have other gods. 

• The love of God prevents you from worshiping images. 

• The love of God motivates you not to take His name in vain. 

•  The love of God drives you to worship His name by resting on 

the Sabbath.

2.  The second: “And the second is like it: ‘You shall love your neigh-

bor as yourself.’ On these two commandments hang all the Law” 

(Matthew 22:39, 40). 

• Love for my neighbor leads me to honor my parents. 

• Love for my neighbor motivates me to value his or her life. 

• Love for my neighbor leads me to respect his or her spouse. 

•  Love for my neighbor prevents me from stealing from him or her. 

• Love for my neighbor makes me speak well of him or her. 

•  Love for my neighbor eradicates any desire in me to covet what 

does not belong to me.

Fulfilling every “no” 
is an effective way 
for everyone to know 
that we say “yes” to our Creator.
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As Paul rightly said, “Love is the fulfillment of the law” (Romans 
13:10; Galatians 5:14). Thus, the foundation of the law is love. The 
law loses its essence unless there is a love relationship between 
the Giver and His subjects. The Old Testament repeatedly men-
tions the phrase “those who love Me and keep My commandments” 
(Exodus 20:6; Deuteronomy 5:10; Daniel 9:4). Jesus said, “If you 
love Me, keep My commandments” (John 14:15). “If you keep My 
commandments, you will abide in My love” (John 15:10). John 
said: “This is the love of God, that we keep His commandments” 
(1 John 5:3; cf. 2 John 1:6). The law goes hand in hand with love.

Loving God and loving one’s neighbor are not just phrases that 
are made; they are the very axis on which our existence must re-
volve. In its practice lies the essence of the life that is expected of 
believers. Only he who remains bound to God and His fellowmen 
through love lives (see Ephesians 4:3; Colossians 3:14). A life cen-
tered on self will be anything but life; it is an existence devoid of an 
essential value for happiness: “None of us lives for himself” (Ro-
mans 14:7). The law helps us live an earthly experience of service 
and love focused on each other and not on us.

When it is love that leads us to respect the law, “more to be de-
sired [is it] than gold . . . sweeter also than honey” (Psalm 19:10). 
We will proclaim: “Your law is my delight,” “I love Your law” (Psalm 
119:77, 48, 97, 113, 159, 163). Only in this way will we admit, 
unlike what the world believes, that “His commandments are not 
burdensome” (1 John 5:3). While it is true that we place greatness 
in God and our neighbor by loving them, there is one thing we can-
not forget: “Whoever therefore breaks one of the least of these com-
mandments, and teaches men so, shall be called least in the king-
dom of heaven; but whoever does and teaches them, he shall be 
called great in the kingdom of heaven” (Matthew 5:19). While I am 
great in the kingdom of heaven, I will walk the earth recognizing 
that the law leads me to treat God and you as great.
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« LESSONS FOR THE CHURCH
After having read the important ideas contained in this chapter 

about the value of people seen from the perspective of the law of 
God, I believe that we can affirm that the Ten Commandments are a 
safeguard of human rights. Why? Because violating one of them di-
rectly affects the quality of our life, peace, and dignity, as well as that 
of our neighbors. That is why Jesus summed them up in His few and 
memorable words recorded in Matthew 22:37, 39, which show us 
that the first four Commandments have to do with our loyalty to 
God, who is the Source of our rights; and that the last six define our 
relationship with each other as human beings.

What lessons can the church learn from the topic of God’s law 
that will help us improve or strengthen our ministry for people? 
Here are some ideas:

•  For the sake of its members and the community, the church 
must oppose anything that tries to usurp God’s place. Selfish-
ness, materialism, love of money, excessive pleasures, and ea-
gerness for recognition are modern idols that are destroying 
the spiritual life of many of us. Each church must uplift God’s 
law, especially the first four commandments, so that we 
may all learn to be loyal to our Creator. 

•  Each congregation must function with the understanding that 
dignified, respectful, and kind treatment that people should re-
ceive should not be a simple theoretical statement, let alone a 
false or calculated behavior. According to God’s law, people have 
the right to be treated with dignity. As a people, we must make 
sure that each of us can enjoy life, have our own things, get 
married—if we choose to—have a good reputation that is not 
damaged, and the right to be respected by others. Ellen G. 
White expressed this in the following words: “The Lord Jesus de-
mands our acknowledgment of the rights of every man. Men’s 
social rights, and their rights as Christians, are to be taken into 
consideration. All are to be treated with refinement and delicacy, as 
the sons and daughters of God” (Gospel Workers, sec. 4, p. 123).

•  In light of this topic, each congregation should recognize that 
Christianity is living a genuine religious experience as revealed by 
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the apostle James: “Pure and undefiled religion before God 
and the Father is this: to visit orphans and widows in their trouble, 
and to keep oneself unspotted from the world” (James 1:27). That 
is why each church, in general, and every church member, in 
particular, must commit to defending the value of every hu-
man being and developing a ministry of compassion and res-
toration that exalts the principles we find in the Ten Com-
mandments.
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IT IS SAID that on one occasion Rabbi Solo-
mon of Radomsk visited a small village where 
a lady who had met the celebrated and now 
deceased Jewish master Elimelech of Lizhensk 
lived. Solomon had been interested in in-
terviewing the lady, but because of her ad-
vanced age, the old lady did not leave her 
home. Thus, she could not go to the place 
where the rabbi was staying. That was why 
it was Solomon himself who had to go to 
meet the old woman to ask her if she could 
share with him some of the teachings she 
had learned from Elimelech. In reply, the 
old woman merely shared a practice that 
was repeated every week in Rabbi Elimel-
ech’s house: “I was one of the maids who 
worked in the kitchen. From Monday to 
Friday, employees used to fight with each 
other; however, week after week, on Friday 
afternoon, when Sabbath was about to be-
gin, the kitchen was filled with a spirit sim-
ilar to that of the eve of the Day of Atone-
ment. We all cherished the need to ask for-
giveness from one another. We were all dom-
inated by a feeling of affection and peace.”1

“Surely My Sabbaths  

you shall keep,  

for it is a sign between  

Me and you  

throughout your 

generations,  

that you may know  

that I am the Lord  

who sanctifies you  

(Exodus 31:13).»
«

Como el nos ve_EN�.indd   97 1/14/21   11:58 AM



98

How interesting that that detail about the Sabbath was what the 
old lady decided to share with the rabbi because it was what had 
struck her the most. From her experience, we derive a crucial lesson 
for our lives: Sabbath is a day to enjoy, to forgive others, and to 
share with them the love and peace professed by those we fight with 
during the week. We decide to live together “in unity” on the Sab-
bath” (Psalm 133:1)! Sabbath is a day when we can make visible the 
communion with our God and with our neighbor.

A DAY OF COMMUNION AND FAITH
The first mention of the day of rest in the Bible appears in the 

context of the creation of our world:

“Thus the heavens and the earth, and all the host of them, were finished. 

And on the seventh day God ended His work which He had done, and 

He rested on the seventh day from all His work which He had done. 

Then God blessed the seventh day and sanctified it, because in it He 

rested from all His work which God had created and made. This is the 

history of the heavens and the earth when they were created, in the day 

that the Lord God made the earth and the heavens” (Genesis 2:1-4). 

The Sabbath makes its entrance immediately after God had fin-
ished His creative work of the “heavens and the earth.” The fourth 
Commandment emphasizes that “in six days the Lord made the heav-
ens and the earth, the sea, and all that is in them (Exodus 20:11).
The following table shows us that, during His creative process, God 
filled in the empty spaces he had previously created:2

Sabbath is a day to enjoy,  
to forgive others, and to share  
with them the love and peace 
professed by those we fight 
with during the week.
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Empty spaces God fills the empty spaces 

Day 1: God separated day 
from night

Day 4: God created the sun, 
moon, and stars

Day 2: God divided the 
waters and the firmament

Day 5: God created living 
creatures that filled the  
firmament and the waters

Day 3: God created dry 
land and vegetation

Day 6: God created land 
animals and human beings

Everything the human eye can see was created in those “six days.” 

However, that creative week was not enough to create all that hu-

man beings needed because Genesis says that “on the seventh day 

God ended His work which He had done” (Genesis 2:2). On the 

seventh day, something was added that did not exist in the first six 

days, since in finishing everything that existed on the earth in six days, 

creation was left incomplete, even though the galactic and earthly 

spaces were full. Six is the number of the unfinished, of what does 

not satisfy the deepest human longings, that which will always have 

a lack. At the end of the sixth day, we had a beautiful, well deco-

rated house that was located in a prestigious place, but it was just 

that: a beautiful but empty house.

Adam and Eve were there on the sixth day. This raises a mes-

sage that we cannot ignore: the things that are within our sight do 

not fill, do not compensate, do not take away our imperfection. 

Living in a hectic quest for what is in heaven and on earth leaves us 

at six without filling our inner void. If we add up all the treasures 

in the world, all those things we dream of having, their value will 

not exceed six. Everything we can have stays at six. Bill Gates, Car-

los Slim, and Elon Musk, with all their riches, do not go beyond six. 

On the other hand, if we really want to enjoy true life which is not 

filled with anything in this world, we must go on to seven, move 
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toward what really satisfies the most longed-for desires of the 

soul. That is what we find in the seventh day.

On that first Sabbath, God performed a new creation: He created 

the Sabbath day. It was with the creation of the Sabbath that our 

planet found its fullness and perfection. Why? Because the Sabbath 

brought to earth what we do not find in any of the previous days: 

that God rested, blessed, and sanctified the seventh day.3 In carrying 

out these actions, our kind Lord filled the Sabbath with the only 

thing that could bring fullness to the world—the divine presence. 

Then He did put seven at our reach.

Empty space What God used to fill it

Day 7: The Sabbath His divine presence

Sabbath is a temple in time, a spiritual monument in which hu-

manity receives the privilege of entering the sphere of divine holi-

ness and communion for the first time. That was the day the crea-

ture and the Creator came face to face, starting a divine-human re-

lationship that would last for eternity.

Following closely a parallel with creation when the work of the 

Tabernacle was completed, the Scriptures say: “Thus all the work of 

the tabernacle of the tent of meeting was finished” (Exodus 39:32). 

Right after that, chapter 40 makes it clear that the work was finished 

when the divine presence “filled the Tabernacle” (Exodus 40:34). The 

same thing happened with the Sabbath of creation: that day God 

filled it with His presence and His holiness.

The divine presence permeated the space of time in which 

Adam and Eve lived with its holy fragrance. The Sabbath was cre-

ated for humanity to enter the sacred and blessed environment of 

heaven as long as they lived on the earth. Not only are we called 

to enjoy the fact that God has sanctified “the Sabbath,” but hu-

manity would also take an active part in making the Sabbath holy 

(see Exodus 20:8). In that sense, the holiness of the Sabbath bears 

two elements:
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1. the statement made by the Creator and 

2. the sanctification of the day by each one of us.

How can we sanctify something that God has already made holy? 
By recognizing that “the holiness of the Sabbath involves the holiness 
of men and women.”4 We could say, then, that God’s goal in declaring 
the Sabbath as a holy day was to make those who participated in that 
rest holy. The Sabbath was made to sanctify the human being. Thus, 
since its establishment on our planet, the biblical day of rest was in-
tended to be a blessing to humanity, not a cumbersome burden as 
perhaps we can assume.

The relationship between the Sabbath and our holiness would 
later be emphasized by Moses and Ezekiel with these words:

3  “Surely My Sabbaths you shall keep, for it is a sign between Me and 
you throughout your generations, that you may know that I am the 
Lord who sanctifies you (Exodus 31:13).

3  “Moreover I also gave them My Sabbaths, to be a sign between 
them and Me, that they might know that I am the Lord who sancti-
fies them” (Ezekiel 20:12).

As we enter the Sabbath rest, we accept the fact that God will work 
in us and that we can rejoice in divine holiness. Of course, our first 
parents and we enter this sphere of Sabbath holiness through faith, 
not by our works. “By faith we understand . . . that the things which 
are seen were not made of things which are visible” (Hebrews 11:3). 
When Adam and Eve were created, everything had already been 
done. They had to accept by faith that God had been the Creator be-
cause they saw none of the creative process. By being created at the 
end of the sixth day, their first full day was the Sabbath; therefore, the 
day of rest was the first day that mankind lived by faith. That Sabbath, 
not only did the physical lives of the human beings begin, but their 
spiritual lives also entered the planet on that day since the first thing 
Adam and Eve did in Eden was to engage in close communion with 
God during the hours of the Sabbath. True life, one that is lived in 
abundance does not begin with the breath of life; it begins when the 
air of the divine presence is breathed into our souls. That was what 
God did during the observance of that first Sabbath.
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God rested that first Sabbath to have fellowship with the human 

race. How would it be if we reflect a little on that event? The Creator 

of heaven took time to share with His creatures; this speaks clearly of 

God’s immense love and respect for His children. Ludwig Koehler 
wrote: “Before the throne of God, a testimony will never be given in 

your favor that exceeds this: ‘God had time for me.’ ”5 In a hectic 

world where no one has time for anyone, the Creator reminds us ev-

ery Sabbath that He does indeed have time for us. God makes a stop 

in His agenda and takes a special moment to enjoy our company. The 

Lord definitely sees us as special beings! 

A DAY TO RELATE TO OUR FELLOWMEN
Of course, the Sabbath was also the first day Adam and Eve lived 

together as a couple. Thus, not only was it the day they met God, but 

it was also the day they met each other. The Sabbath introduces us to 

the correct relationship with our fellowmen. On the Sabbath, I recog-

nize that God is the Creator and that my neighbor is the work of God. 

That first Sabbath, Adam found that Eve was bone of his bones and 

flesh of his own flesh (see Genesis 2:23); he realized that Eve was like 

him, that they were equals.

That function of the Sabbath as a day to remember that we are all 

equal is expressed in the legislation given by Moses. The fourth Com-

mandment categorically states:

“Remember the Sabbath day, to keep it holy. Six days you shall labor 

and do all your work, but the seventh day is the Sabbath of the Lord 

your God. In it you shall do no work: you, nor your son, nor your 

daughter, nor your male servant, nor your female servant, nor 

your cattle, nor your stranger who is within your gates. For in six 

days the Lord made the heavens and the earth, the sea, and all that is 

in them, and rested the seventh day. Therefore the Lord blessed the 

Sabbath day and hallowed it (Exodus 20:8-11).

The Sabbath rest does not exclude anyone. We all participate: the 

rich and the poor; the big and the small; the free and the slave; man 

and woman; child and adult; national and foreigner. Do you know 

why? Because the Sabbath was instituted to remind us that we are all 
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equal, that we have the same flesh and bones, and that we are crea-

tures of the same God. The Sabbath seeks to make us understand that 

God “made from one blood every nation of men” (Acts 17:26); that 

“we are His workmanship” (Ephesians 2:10). Samuel H. Dresner said 

the following: “Although one Jew may have been a door-to-door on-

ion seller and another may have owned large timber forests, they were 

all equal on the Sabbath, they were all kings.6 The observance of the 

biblical Sabbath does not understand social conventions.

The book of Deuteronomy provides another angle to the link be-

tween Sabbath and our neighbor by saying:

“But the seventh day is the Sabbath of the Lord your God. In it you 

shall do no work: you, nor your son, nor your daughter, nor your 

male servant, nor your female servant, nor your ox, nor your donkey, 

nor any of your cattle, nor your stranger who is within your gates, 

that your male servant and your female servant may rest as well as 

you. And remember that you were a slave in the land of Egypt, and 

the Lord your God brought you out from there by a mighty hand and 

by an outstretched arm; therefore the Lord your God commanded 

you to keep the Sabbath day” (Deuteronomy 5:14, 15).

Entering the Sabbath rest entails treating my fellowmen with 

dignity. No one can say that he or she is keeping the Sabbath while 

treating those under his or her care or authority unworthily. The ser-

vant has a right to “rest as well as you.” Why? Because both of you 

were freed from slavery. This highlights the “social awareness” of the 

day of rest.7 The Sabbath is against labor exploitation; the Sabbath 

True life, one that is lived 
in abundance does not begin 
with the breath of life; 
it begins when the air 
of the divine presence 
is breathed into our souls.
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advocates the protection of workers’ rights; it is the day for all those 
who are overwhelmed to “be refreshed” (Exodus 23:12). The book of 
Amos refers to the Sabbath as it launches a criticism against those 
“who trample the needy and do away with the poor of the land” 
(Amos 8:4, 5, NIV). The prophet Isaiah also links loosening the chains 
of injustice, setting the oppressed free, sharing bread with the hungry, 
and clothing the naked with the correct observance of the Sabbath 
day (Isaiah 58:6-14).

The human side of the Sabbath makes it clear that the day of rest 
brings out the altruism that must distinguish those who profess to be 
part of the community of faith. There is no true Sabbath rest if we do 
not extend a supporting hand to those around us. The biblical Sab-
bath requires that we live every day of the week in the service to oth-
ers. The very essence of the Sabbath is worship of God and compas-
sion for my neighbor. There is no room for “I” in the hours of the day 
of rest established by the Lord. We must be careful to assume that 
Sabbath observance is a good example of our progress in the process 
of sanctification. The holiness of the Sabbath only covers those who 
keep in communion with God and with their neighbors. The Sabbath 
is a “time to serve God by serving those in need.”8 That is what we see 
in the example left to us by Christ.

THE SABBATH JESUS KEPT
One of the best-known accounts of the Gospels is the one we can 

read in Luke 6:1-5, Matthew 12:1-8, and Mark 2:23-28. The disciples 
and Jesus were going through some fields of grain when they decided 
to pluck some ears, pull off the kernels, and eat them. Seeing them do 
that, some of the Pharisees, who curiously enough, were also walking 
with the group, asked, “Why are you doing what is unlawful on the 
Sabbath?” (Luke 6:2). The Pharisees were quite categorical. They left 
no doubt that, in their view, the action of the disciples constituted a 
direct transgression of the Sabbath. It is worth asking ourselves what 
was not allowed on the Sabbath.

The book of Exodus explicitly prohibited plowing and reaping on 
the Sabbath (34:21). However, the law of Moses did not reproach pass-
ers-by for plucking ears in someone else’s field (Deuteronomy 23:25). 
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The disciples were neither sowing nor harvesting, so what was wrong 

with their action? Jesus could have shown the Pharisees that under no 

circumstances had His disciples violated the law of Sinai; but He also 

knew that, on theological issues, the Pharisees tended to be irrational 

and, when they were obsessed on some point, no one could make them 

change their minds. Thus, instead of debating with them, the Master 

merely set a biblical example for them (see 1 Samuel 21).

Was it lawful for David and his men to eat the consecrated bread? 

Of course not, because only priests could eat that bread (see Leviticus 

24:5-9). However, no one condemned David or Ahimelech for over-

looking the Levitical prescription and eating the bread. In quoting 

David’s experience, the Lord may probably have wanted to combine 

three arguments that the Pharisees could not refute: 

1. Appeal to a scriptural fact;

2. appeal to the cry of human need, and 

3. refer to the example of a figure of authority as David was.9

Therefore, although the declaration of the Pharisees was quite cat-

egorical, the truth is that it lacked a biblical basis.

What did the Pharisees focus on to say that the disciples had done 

what was “unlawful on the Sabbath?” There is nothing in the Old 

Testament to support such an accusation. The accusation was based 

on the rabbinical traditions of the time, and which were then incor-

porated into the Mishnah. The tractate Shabbat states that it is forbid-

den to “sow, plow, reap, bind, pound, winnow, clean, grind, screen, 

knead, cook . . .” (VII:2).10 According to the opinion of the rabbis of 

the time, “in collecting the ears, the disciples were guilty of reaping; 

by rubbing them with their hands, they were guilty of taking the ker-

nels off; by separating the grains from the chaff, they were guilty of 

screening; and, throughout the process, they were guilty of having 

prepared a meal on the Sabbath.”11 Since all these actions were in-

cluded in the 39 basic prohibitions of the Mishnah, the disciples were, 

without a doubt, guilty of having transgressed the Sabbath—not the 

biblical Sabbath, but that of tradition, the Sabbath created by the re-

ligious leaders of the time, the Sabbath that did not take the people 
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into account. In the Word of God, Sabbath observance is clearly fo-

cused on the good of the human being; the traditions of men, for their 

part, removed the human being from the equation and based Sabbath 

observance on a religious formalism that did not take into account the 

needs of others.

Unfortunately, while debating with the Master, the Pharisees did 

not perceive that with them was the only one who could specifically 

determine what could or could not be done on the Sabbath. Thus, 

Jesus had to appeal to His last argument: “The Son of Man is also Lord 

of the Sabbath” (Luke 6:5, NIV); that is, He was “master even of the 

Sabbath” (NLT). Some people assume that such a statement is strong 

evidence that Jesus abolished the Sabbath day. However, the text has 

nothing to do with repealing the fourth Commandment. What the 

Lord’s words do is emphasize that He “is the one who controls 

the Sabbath, not vice versa.”12 He is the only one who can define what 

is lawful or unlawful on the Sabbath because His lordship even reach-

es the sacred hours of the seventh day. Then Luke immediately pre-

sented another Sabbath event in which Jesus marked the pattern to 

follow.

Luke 6:6–11 records a miracle of healing performed by Jesus on a 

day of rest. Once again, the Master was teaching in the synagogue, 

and there was a man there who had a shriveled right hand. The most 

extraordinary thing about the case is that the Pharisees, who had sup-

posedly come to the synagogue to worship, focused entirely on “spy-

ing on” the Master. The Greek word translated as “spy on,” parater-

ounto, expresses the idea of watching with bad intentions. How is it 

possible that while they prided themselves on keeping the Sabbath 

“as God commands,” these people harbored bitterness against the 

Creator of the Sabbath?

Since Jesus knew what they were thinking in their hearts, He 

asked the man to get up, and addressing the Scribes and Pharisees, 

He said, “I will ask you one thing: Is it lawful on the Sabbath to do 

good or to do evil, to save life or to destroy?” (v. 9). Nobody said any-

thing. Then Jesus “said to the man, ‘Stretch out your hand.’ And he 

did so, and his hand was restored” (v. 10). Instead of giving glory to 
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God for this extraordinary miracle, our spiritual ancestors “were filled 

with rage” (v. 11). Why did they react like that? Because once again 

the Lord had transgressed the Sabbath laws invented by men.

According to the tractate Yoma, only the sick whose lives were in 

danger could be taken care of on the Sabbath. Matthias ben Jarás said: 

“If a person has a sore throat, he may be given medicine orally on the 

Sabbath day since there is a danger of life and every danger of life 

displaces the Sabbath” (Yoma 8:6).13 Was the man with the shriveled 

hand in “danger of life”? Obviously not; therefore, his healing should 

have waited until sunset. That Sabbath, in the same synagogue, those 

“male saints” began to discuss “with one another what they might do 

to Jesus” (v. 11). Mark’s parallel text states: “Then the Pharisees went 

out and immediately plotted with the Herodians against Him, how 

they might destroy Him” (Mark 3:6).

For Jesus, mercy is above legalism. While human traditions advo-

cated healing only deadly diseases on the Sabbath, the Lord insisted 

on healing any disease on Sabbath because human pain cannot wait 

even a day. While the guardians of legalism who “defended the holi-

ness” of the day of rest decided to do evil on the Sabbath and sought 

to find a way to kill Jesus, the Son of Man compels us to decide to 

practice good on the day of rest. That good focuses on people. To do 

good is not only to present a good sermon, but also to save a life; it is 

not to attend an inspiring service, it is to alleviate my neighbor’s an-

guish; it is not sharing with those who believe like I do, it is going to 

minister to those I consider different from me.

Everything we see Jesus doing on the Sabbath brings out a great 

truth: satisfying people’s need is more important than observing our 

religious whims and our own Sabbath traditions. Therefore, in a 

statement that was not recorded in Luke or Matthew, Christ de-

clared, “The Sabbath was made for man” (Mark 2:27). The word 

translated as “for” indicates the reason, the purpose of something.14  

The human being is the reason why the Sabbath exists. God created 

the Sabbath for us. As the Seventh-day Adventist Bible Commentary 

says, “the Sabbath was designed and ordained by a loving Creator 

for the welfare of humanity.”15
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« LESSONS FOR THE CHURCH
After reflecting on the implications of the fourth Commandment 

on our relationships with God and with our neighbor, we could end 

by emphasizing the fact that the Sabbath has the peculiarity of con-

necting each person as much with God as with other human beings; 

thus, this Commandment deserves to be studied in a special way, 

since doing so will enrich our understanding of how much we are 

worth to God and also how we should treat one another.

As a church, we should ask ourselves what lessons this Com-

mandment teaches us, that can help us strengthen the way we min-

ister to each member of our congregations. Here are some ideas:

•  Understanding that God has prepared a unit of time every 

week to be with us, indicates that God loves us, that He wants 

our good, and that He is committed to blessing and sanctify-

ing us. The church must also make the Sabbath a time of spiri-
tual communion, of personal and collective approach to God, 
and prevent programs and activities that have more to do 
with the functioning of the church and that can be carried 
out on other days from taking the place that God has set 
aside to be with His children.

•  Understanding that the Sabbath was made because of the hu-

man being, that is, for his good, should also cause the church 

to encourage its members to dedicate a part of the Sabbath to 

benefit others through preaching, acts of kindness and com-

passion, spiritual support, forgiveness, and reconciliation. The 
church itself can model these experiences rather than in-
vest all its time in meetings and programs within itself.

•  For Seventh-day Adventists, human dignity should not be lim-

ited to a theory. Since the Sabbath excludes no one and, on 

the contrary, reminds us that we are all equal before God, and 

that all people, even if they are not members of the church, 

have the right to rest, to receive the blessings and sanctifica-

tion that come from God along with His peace or spiritual rest, 

then the church must make an effort to remember, pray, 
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«
and do something for those who do not know the blessing 
of the Sabbath and who continue to work without resting 
spiritually, without enjoying communion with God, and with-
out having divine peace in their hearts.

The Sabbath, then, is not to isolate ourselves in worship, but to 

approach one another through service.
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An  

Covenant

DO YOU KNOW what’s one of the most in-
novative museums in the world? “The Lou-
vre?” No. “The New Cairo Museum?” Not 
that one, either. “The British Museum?” Much 
less. Do you want to try again? “The Co-
lumbus Lighthouse?” Of course not. When 
I read the news years ago about what was 
then one of the most innovative and cre-
ative museums on the planet, I did not 
know whether to choose laughter or admi-
ration. Human beings are capable of carry-
ing out brilliant ideas that amaze us and 
leave us stunned. Now do you want to 
know what museum I am talking about? 
The Museum of Broken Relationships. Yes, 
it is a monument to the failure of a couple’s 
love! It isn’t an exhibition of great works of 
painting or sculpture, nor of objects that 
celebrate our past glory; no, it’s an exhibi-
tion that brings to light the heartbreaking 
pain of the rupture of a loving relationship.

The idea of starting such a museum blos-
somed in the minds of Olinka Vistica and 
Drazen Grubisic, two Croatian artists who 
decided to end their relationship. After hav-
ing been together for four years, there were 
many gifts, photos, records, cards, and let-
ters they had shared with each other. What 
was to be done with all those memories? 
Burn them? Throw them away? They came 
up with the ingenious idea of making an 
exhibition with all the objects that had 
played a key factor in their love life. And 
so, in the city of Zagreb, this innovative 
museum was born.

I will betroth you  

to Me forever;  

Yes, I will betroth you  

to Me In righteousness  

and justice,  

In lovingkindness and 

mercy; I will betroth you 

to Me in faithfulness” 

 (Hosea 2:19, 20).»
«
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Over the years, people from different parts of the world have 
made donations of objects that reminded them of a broken relation-
ship, and the museum’s collection has grown. This led its creators to 
open another headquarters in the city of Los Angeles. In both mu-
seums, you can see objects like a pair of boots that caused the dis-
solution of a marriage; a drawing reminiscent of a former couple’s 
train trip; an axe that a woman used to destroy all the furniture in 
the house; a cup from Starbucks with a bag of a fortune cookie that 
foreshadowed the end of two young people in love . . . Anyway, 
what we could least imagine is in those two museums.

Let us imagine this for a moment: If God were to build a muse-
um of broken relationships, what would He exhibit in it? Maybe 
something that reminds Him that one day you decided to break the 
love covenant He had made with you? If there is a character in 
the universe who knows in His own flesh what the break-up of 
a loving relationship means, it is our heavenly Father (obviously, a 
break-up that occurs on our part, not His). In fact, the Bible often 
compares the relationship between God and His people with that of 
a marriage, that is, a relationship of a couple.

GOD’S MARRIAGE COVENANT WITH US
The Bible often uses the metaphor of the marriage covenant to 

illustrate the relationship between God and us. The prophet Isaiah 
declared: “For your Maker is your husband, The Lord of hosts is His 
name; and your Redeemer is the Holy One of Israel; He is called the 
God of the whole earth. For the Lord has called you Like a woman 
forsaken and grieved in spirit, like a youthful wife when you were 
refused” (Isaiah 54:5, 6). All these titles reveal that God protects, 
sustains, and nourishes His people.1 His role as a good husband is 
beyond doubt.

However, when Isaiah wrote this passage, the nation of Israel 
had been going through the fire of captivity, and this would have 
caused many to accuse God of abandoning His people. Hence the 
question in Isaiah 50:1: “Where is your mother’s certificate of di-
vorce with which I sent her away?” (NIV). The Lord had not aban-
doned His wife, so why was the nation taken into captivity? Because 
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of their evils and rebellions! Israel transgressed the covenant, but 
the divine Husband never signed the certificate of divorce. He was 
left waiting for a love response from His people as He quietly said in 
their ears: “I will bring you back . . . with everlasting kindness I will 
have compassion on you” (Isaiah 54:7, 8, NIV). Later, He reminded 
them, “my unfailing love for you will not be shaken nor my cove-
nant of peace be removed” (v. 10). God does not break His cove-
nant, for there is the link that joins Him with His people. The cov-
enant prevents the divorce from being finalized to its entire extent. 
The covenant joins God with His church forever. If relationship 
ends through the decision of the people, God simply would not 
sign the certificate of divorce.

The prophet Hosea also used the image of the marriage covenant 
to illustrate God’s covenant with His people. Hosea said that Israel 
had fallen into the network of prostitution, uprooted the Lord from 
their hearts, and established an alliance with the gods of pagan na-
tions (see Hosea 2:4–15). Instead, the Lord kept insisting and wait-
ing anxiously for the day to come when Israel would call Him “my 
Husband”; then the Lord would say to them, “I will betroth you to 
Me forever; Yes, I will betroth you to Me In righteousness and jus-
tice, In lovingkindness and mercy; I will betroth you to Me in faith-
fulness” (Hosea 2:19, 20).

The New Testament also resorts to the analogy of marriage. Paul 
referred to the church as the bride of Christ. “Christ also loved the 
church and gave Himself for her,” he said in Ephesians 5:25. Speaking 

God does not make a covenant 
with an institution, nor with  
a building; His covenant  
is with human beings, 
it is with everyone. 
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of the relationship between Christ and His people, the apostle said 

that “we are members of His body, of His flesh and of His bones” 

and in order to leave no doubt about what he was referring to, he 

clarified, “I speak concerning Christ and the church” (Ephesians 

5:32). From a divine perspective, the marriage covenant between 

God and His people is unbreakable: we are flesh of His flesh. Our 

love and repudiation do not induce the Lord to break His covenant 

relationship with us. He will never take something to the Museum 

of Broken Relationships because, as long as it depends on Him, His 

relationship with human beings is unwavering.

A PERPETUAL AND INCLUSIVE COVENANT
The perpetuity of the covenant between God and us is presented 

quite clearly in the Scriptures (see Isaiah 55:3; Jeremiah 32:40; Eze-

kiel 16:60; Hebrews 13:20). When God said to Noah, “I will estab-

lish My covenant with you” (Genesis 6:18), that “with you” includ-

ed all of us. Why? Let us see what Genesis 9:16 says: “I will look on 

it to remember the everlasting covenant between God and every 

living creature.” In Noah was included “every living creature”; Noah 

would die, but the covenant would maintain its perpetuity. The 

same thing happened with the patriarch Abraham. “I will make My 

covenant with you,” says Genesis 17:2; however, verse 7 adds: “I 

will establish My covenant between Me and you and your descen-

dants after you in their generations, for an everlasting covenant.” 

Thanks to that covenant, “all the nations of the earth shall be blessed” 

Covenant tells us of a God  
who has  not given up   
the hope of maintaining   
an eternal relationship   
with the human race.
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(Genesis 22:18). Noah and Abraham are people who represent peo-
ple. The text moves from individualism to collectivity. God does not 
make a covenant with an institution, nor with a building; His cov-
enant is with human beings, it is with everyone. No one is excluded 
because in the heart of our Father, there is room for everyone. 
Speaking of the divine covenant, Derek Kidner wrote, “It is remark-
able for its breadth (it encompasses everyone), for its permanence 
(perpetual, everlasting), and for its generosity, since it is as uncon-
ditional as it is undeserved.”2

In the passages I have quoted above, the Hebrew word translat-
ed as “perpetual,”ʿôlām, refers to something that extends for a long 
time, that is constant and lasts forever.3 In Genesis 21:33, it is used 
to speak of the “eternal God.” If the covenant is as eternal as God, it 
suggests that God’s plan for the signatories of the covenant is that 
they also live forever. The everlasting covenant, of course, seeks 
eternal life for each of us. God would not make an everlasting cov-
enant with people who are doomed to spend all eternity in the dust 
of death. By making an alliance with us, the Lord is extending His 
gaze far beyond who we are right now, contemplating the moment 
when the “mortal must put on immortality” (1 Corinthians 15:53). 
He does not look at today’s carnal and mortal Vladimir; he concen-
trates on what Vladimir will become. Through the covenant, “God 
wants to lead men into a life of communion with him”4 that will last 
forever and ever. More than dealing with stipulations, the covenant 
between God and humanity regulates our relations with Him, with 
the church, and with our neighbor. According to the Scriptures, 
“the covenant is essentially a relational concept. . . . Covenant rela-
tions are characterized by faithfulness, reciprocity, and the sincere 
personal encounter.”5

The Lord is a specialist rebuilding what we have destroyed. 
When Jerusalem, His wife, was unfaithful to Him and became con-
taminated by worshipping other gods, the prophet Ezekiel declared, 
“For thus says the Lord God: ‘I will deal with you as you have done, 
who despised the oath by breaking the covenant. Nevertheless I will 
remember My covenant with you in the days of your youth, and I 
will establish an everlasting covenant with you’ ” (Ezekiel 16:59, 60). 
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This passage confronts us with “the mystery of divine faithfulness”6 
in the face of infamous human unfaithfulness. The apostle Paul made 
a great statement:

“This is a faithful saying: 
For if we died with Him, we shall also live with Him. 
we endure, we shall also reign with Him. 
If we deny Him, He also will deny us. 
If we are faithless, He remains faithful; 
He cannot deny Himself” (2 Timothy 2:11–13).

In one of the most comforting quotations from Steps to Christ, 

Ellen G. White wrote:

COVENANT OR CONTRACT?
If God does not break His covenant with humanity under any 

circumstance, then why do we live by bringing objects to the Muse-
um of Broken Relationships with God? Perhaps because we usually 
assume that what we have done with God is a kind of contract in 
which we are expected to meet a number of inescapable requirements 
and He is expected to reward us for our alleged obedience. By confus-
ing the covenant with a contract, we conclude that our spiritual fail-
ures makes our relationship with God null and void. As in English, “a 
covenant, in its Hebrew sense, is much more than a merely primitive 
contract, and a contract is much less than a covenant.”7

Paul F. Palmer helps us understand the differences between a 
covenant and a contract:8

3  “Contracts are secular and commercial matters; covenants are sa-
cred.” We make a contract with an employee, an Internet plan, 
life insurance; in short, matters linked to our  earthly lives. Un-
fortunately, there are times when we assume that a covenant with 
God is a kind of commercial arrangement in which the creature 
owns the Creator, and the Creator must fulfill our most human 
desires. Thus, as we close our hearts to God, we open our hands 
to fill them with earthly possessions and goods. While it is true 
that the divine covenant brings material blessings, we must not 
forget that the essence of that covenant is the spiritual. The 
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covenant, I repeat again, seeks above all to keep our relationship 

with the Lord current. Then the divine covenant focuses primar-

ily “on things above, not on things on the earth” (Colossians 3:2). 

Someone recently asked me why, if she faithfully returned her 

tithe, God had not made her rich. In our desire for material 

goods, we sidestep the fact that the covenant guarantees us direct 

access to “the riches of His goodness, forbearance, and longsuf-

fering” (Romans 2:4), which makes us enjoy “the riches of His 

grace,” of “the riches of the glory of His inheritance” (Ephesians 1:7, 

18). These are “the unsearchable riches of Christ” that are now 

ours (Ephesians 3:8). 

3  “Contracts deal with things; covenants, with people.” In the covenant 

that God establishes with the human being, the center is not tak-

en up by material goods, but by people. When the Creator makes 

a covenant with His creatures, He shows that His interest is to 

maintain a close relationship with them. Although there was a 

habit in biblical times of agreeing on the famous treatises of ser-

vitude in which an inferior submitted to the dictates of a superi-

or,9 God’s covenants with human beings do not always follow 

that pattern in all their fullness. Why? First, because God does 

not regard us as servants, nor as His slaves, nor as a bunch of 

captives who are subject to Him through force. His covenant is 

based on His mercy and not on His power to bend the weak 

(Deuteronomy 7:9, 12; 1 Kings 8:23; Nehemiah 1:5). 

Confusing the covenant 
with a contract, 
we conclude that 
our spiritual failures
makes our relationship 
with God null and void.

BY
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3  “Contracts stipulate the services of persons; covenants make commit-
ments with people.” God does not intend for you to feel like a per-
son subdued beyond hope by a cruel master; the covenant with 
God is not an act that compels you to serve God (tithes, offerings, 
church attendance, giving out missionary magazines). Coercion 
is not part of the divine covenant between God and us. By enter-
ing into a covenant with you, what Heaven seeks is for you to feel 
committed to living in a spiritual relationship with your Creator. 
What you give to God is the fruit of a heart that has committed 
itself to the Lord’s cause. The covenant presents God as a Re-
deemer: “He has paid a full ransom for his people. He has guar-
anteed his covenant with them forever” (Psalm 111:9, NLT); it is 
because of this deliverance that we see the great divine love which 
moves us to a commitment.

3  “Contracts are made for a specified period of time; covenants are for-
ever.” When we make a contract with a company to receive cel-
lular services, that contract will be valid for a specific period of 
time: one year, two years. However, God’s covenant with us is 
eternal; it has no expiration date, it is not limited to a period of 
time. It does not last a week, a month, or a year, but for life! In 
God’s mind, there is no idea of a temporary covenant as if it were 
a supermarket product that has an expiration date. We have con-
firmation of an “everlasting covenant” (1 Chronicles 16:17), one 
that never expires.

God has not signed a contract with us through which He offers 
us earthly goods and services, but has entered into an irrevocable 
covenant that, as long as it depends on Him, guarantees us all the 
spiritual riches we need to live in a sinful world.

THE FORMULA OF THE COVENANT
In the next chapter, we will address other aspects of the cove-

nant that may be better known among us, but now I will address 
the essence of the divine covenant with humanity. That key point 
comes to us through what is known as the covenantal formula.10  
What is that? It is a phrase that is constantly repeated in the context 
of the covenant between God and His people.
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According to Nehemiah 9:6–8, Abraham’s call is the most im-

portant event in the history of God’s people after the creation of the 

world. While it is indisputable that God owns all that exists on 

earth, the call to Abraham made the Creator the exclusive owner of 

a nation. Nehemiah introduced the creation of the world and the 

election of Abraham with the same words: “You are the Lord God.” 

Not only did God manifest His greatness by creating in Genesis 1 

and 2, but He also demonstrated it by choosing Abraham.11 He who 

created the great galaxies was the same one who “chose Abram” to 

make “a covenant with him” (Nehemiah 9:7, 8). Genesis 17 men-

tions why God wanted to make a covenant with Abraham and his 

offspring: “To be God to you” (v. 7). “The substance of the covenant” 

is that the Lord is our God.12

Commenting on this passage, the Seventh-day Adventist Bible Com-
mentary expresses these beautiful words:

“This promise comprehends all the blessings of salvation and is a 

clear indication of the spiritual character of the Abrahamic cove-

nant. God gives Himself to the one who enters into the covenant 

relationship, and in doing so bestows upon him all the privileges, 

the joys, and the glorious hope that come with kinship to God. He 

who thus becomes a son or a daughter of God can desire nothing 

more to make him happy, either in this life or in the life to come.”13

When it came time to free Israel from Egyptian oppression, God 

appeared to Moses and said, “I am the Lord; I will bring you out 

from under the burdens of the Egyptians, I will rescue you from 

their bondage, and I will redeem you with an outstretched arm and 

with great judgments. I will take you as My people, and I will be 
your God” (Exodus 6:6, 7). We will see this formula constantly re-

peated throughout the Scriptures, and everyone makes it very clear 

that the covenantal formula reiterates that God wants to be our 

God. Best of all, you and I are included in that formula. Paul said 

that “those who are of faith are sons of Abraham” and we are now 

“heirs according to the promise” (Galatians 3:7, 29). I find that gener-

ous divine act so amazing! I keep asking myself, What is there in us 

that the Creator has chosen to be our God? Why does that interest 

Como el nos ve_EN�.indd   119 1/14/21   11:58 AM



120

Him? What does He gain through that covenant? In a way that is 

inexplicable to me, God has a special interest in us, the black sheep 

of the universe. He looks at us with a value that surpasses eternity, 

that casts aside our rebellion, and shouts out loud to us: “I want to 

be your God.” My value extends to the ends of the universe; God 

wants to have a relationship with me! 

Even at the end of the Bible we read the covenantal formula 

again: “I heard a loud voice from heaven saying, “Behold, the taber-

nacle of God is with men, and He will dwell with them, and they 

shall be His people. God Himself will be with them and be their 
God” (Revelation 21:3). Revelation assures us that all the blessings 

promised to literal Israel now extend to all those who trust in Jesus. 

For John, “all those represented by Jesus, the ideal King, are consid-

ered part of true Israel.”14 From Genesis to Revelation, the covenant 

tells us of a God who has not given up the hope of maintaining an 

eternal relationship with the human race.

In the time of Athaliah, the wicked queen who “arose and de-

stroyed all the royal heirs” (2 Kings 11:1); the spiritual condition of 

God’s people was at one of its lowest points. The nation had forgot-

ten the day of rest, the sanctuary had become contaminated, and 

many had entered into an adulterous relationship with Baal, the 

Canaanite god. It was in that context that the priest Jehoiada led a 

religious reform among God’s people. This reform focused on end-

ing the apostasy to which Athaliah had led the people and restarting 

More than dealing  
with stipulations, 
the covenant between 
God and humanity 
regulates our relations 
with Him, with the church, 
and with our neighbor.
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the old covenant. Then the narrator says: “Jehoiada made a cove-
nant between the Lord, the king, and the people, that they should be 
the Lord’s people” (2 Kings 11:17). 

Following Jehoiada’s example, it is now our turn to come before 
our God, make a covenant with Him, and say, “You are our God and 
we will be your people! In doing so, we make it clear that we have 
died to the world, that we live for the Lord, that we dedicate every 
capacity to Him that He has bestowed upon us, and that we are 
aware that we have signed an alliance with Heaven. By deciding to 
be “the people of the Lord,” we will agree to remember the covenant 
of returning tithes and offerings (Genesis 28:22; Leviticus 27:30); 
we will fulfill the covenant of Sabbath observance (Exodus 31:16); 
we will joyfully abide by the covenant of the Ten Commandments 
(Exodus 34:28; Deuteronomy 4:13); we are committed to fulfilling 
the covenant of marital fidelity (Job 31:1; Proverbs 2:17); and we 
will be willing to make any sacrifice (Psalm 50:5).

Perhaps I might think that I am not worthy, that my unfaithful-
ness has been very great, that God is very disappointed in me, and 
that He will not want to relate again with someone as disloyal as I 
have been. To all who think so, the Lord says, “I will not forget you. 
See, I have inscribed you on the palms of My hands (Isaiah 49:15, 
16). Paul’s words express it very clearly: “For I am persuaded that 
neither death nor life, nor angels nor principalities nor powers, nor 
things present nor things to come, nor height nor depth, nor any 
other created thing, shall be able to separate us from the love of God 
which is in Christ Jesus our Lord” (Romans 8 :38, 39). The everlast-
ing covenant presents to me a God whose heart “yearns over His 
earthly children with a love stronger than death” (Steps to Christ, 
ch. 1, p. 21). As for us, God has no Museum of Broken Relation-
ships since they can all be restored if we decide to re-sign the cov-
enant: that He is our God and that we are His people. May the 
words of Jeremiah find a place on our lips and in our hearts: “Come 
and let us join ourselves to the Lord in a perpetual covenant that 
will not be forgotten” (Jeremiah 50:5).
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« LESSONS FOR THE CHURCH

Since God has given us the mission of going to all the world to 
make disciples, it is then necessary that every person who becomes 
part of the church fully understand that his or her first commitment is to 
God, that that commitment is above all others, because God demands 
exclusive worship and wants to have a covenant relationship with us 
based on His eternal love and irrevocable promises. God wants the 
church to be that place where people learn to relate to Him in love, 
faithfulness, and commitment. That way, they will be ready for the day 
when the Lord will say, “Gather My saints together to Me, those who 
have made a covenant with Me by sacrifice” (Psalm 50:5).

Here are some ideas that each congregation can implement to 
help its members have that experience:

•  The church should see itself as the place where God constant-
ly brings the people with whom He has a relationship of com-
mitment and exclusivity. Thus, the church should not treat 
members as mere objects and use them to achieve its plans. 
Each member of the church must first be taught to develop 
and honor his or her commitment to God and from there, de-
velop and fulfill his or her responsibility to the church. This 
means that each church should have plans to teach its 
members to know who God is, how He acts, what He has 
done for us, and what He expects of each one. After that, it 
can show them how to be good members of the church.

•  As we have seen in this chapter, the topic of the covenant has 
important and great spiritual implications that are often ig-
nored, thereby producing a low level of commitment in some 
of us. It would be good if the topic of the covenant be-
tween God and us, with all its implications, were offered as 
instruction over and over in all congregations.

•  Because of God’s covenant with us in Christ, we are assured of 
all kinds of spiritual blessings (see Ephesians 1:3). Therefore, 
our covenant with God is not only words, but deeds. Similarly, 
just as the church welcomes its members through profession 
of faith, it must also encourage and offer them opportunities 
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to make or renew their covenants with God in matters as spe-
cific as their devotional life; their participation in the church; 
stewardship of their bodies, their time, their money, and their 
talents, among other things. Based on this, it would be good 
for each congregation to offer all its members a program at 
the beginning of the year, to give them the opportunity to 
make or renew their covenant of love and fidelity with 
God.

   1.  John D. W. Watts, Isaiah 34–66, vol. 25, Word Biblical Commentary (Nashville, Tennes-
see: Thomas Nelson, Inc., 2005), p. 798.

  2.  Derek Kidner, Genesis: An Introduction and Commentary, vol. 1, Tyndale Old Testament 
Commentaries (Downers Grove, Illinois: InterVarsity Press, 1967), p. 109.

  3.  Willem VanGemeren, ed., New International Dictionary of Old Testament Theology & Exege-
sis (Grand Rapids, Michigan: Zondervan, 1997), p. 345.

  4.  Xavier Léon-Dufour, Vocabulario de teología bíblica [Vocabulary of Biblical Theology] (Bar-
celona: Editorial Herder, 2005), p. 59.

  5.  James J. Ponzetti Jr. and Barbara Horkoff Mutch, “Marriage as Covenant: Traditions as a 
Guide to Marriage Education in the Pastoral Context,” Pastoral Psychology (January 
2006), vol. 54. 3, p. 224.

  6.  Walther Zimmerli, Ezekiel: A Commentary on the Book of the Prophet Ezekiel, eds. Frank 
Moore Cross and Klaus Baltzer, Hermeneia—a Critical and Historical Commentary on 
the Bible (Philadelphia: Fortress Press, 1979–), p. 352.

  7.  David Novak, The Jewish Social Contract: An Essay in Political Theology (Princeton, New 
Jersey: Princeton University Press, 2005), p. 46.

  8.  Paul F. Palmer, “Christian Marriage: Contract or Covenant,” Theological Studies, 33 (1972), 
p. 639.

  9.  See George E. Mendenhall, Law and Covenant in Israel and the Ancient Near East (Pitts-
burgh, Pennsylvania: Presbyterian Board of Colportage of W. Pennsylvania, 1955).

10.  For more details, see Rolf Rendtorff, The Covenant Formula: An Exegetical and Theological 
Investigation (Edinburgh: T and T Clark, 1998).

11.  Rendtorff, p. 1; H. G. M. Williamson, Ezra, Nehemiah, vol. 16, Word Biblical Commen-
tary (Dallas: Word, 1985), p. 312.

12.  Rendtorff, p. 15.

13.  Francis D. Nichol, ed., Seventh-day Adventist Bible Commentary (Washington, DC: Review 
and Herald, 1953), vol. 1, p. 322.

14.  G. K. Beale, The Book of Revelation: A Commentary on the Greek Text, New International 
Greek Testament Commentary (Grand Rapids, Michigan: Eerdmans, 1999), p. 1047.

Como el nos ve_EN�.indd   123 1/14/21   11:58 AM



124

“They Gave 9  Themselves”
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“They Gave   Themselves”
“AS A SOCIETY, we are constantly glorify-
ing greed,” said Dan Price. I do not think 
anyone would dare to deny the validity of 
this statement. Price made this statement 
in the context of a protest against the eco-
nomic inequality that exists in the United 
States, his country. “People are starving, 
fired from their jobs, or being taken advan-
tage of, just so someone can have a luxury 
apartment in a Manhattan skyscraper,” he 
added. But who is Dan Price?

Price is the owner of a Seattle-based tech-
nology company. One day, while chatting 
with a friend, he realized that he had fos-
tered this inequality himself. His friend 
had just told him that the monthly rent on 
his house had been raised by two hundred 
dollars and that he was having serious dif-
ficulties paying it despite having two jobs. 
Price had never experienced anything simi-
lar, so the conversation made him aware 
of something he had never noticed before: 
surely his own employees were experienc-
ing a situation similar to that of his friend. 
Most of them earned $40,000 a year, a sal-
ary that is not enough to cover the basic 
needs of a person living in a city as costly 
as Seattle. On the other hand, Price made 
more than a million dollars a year. In his 
own company, the pay gap was abysmal.

For you know the grace  

of our Lord Jesus Christ, 

that though He was rich, 

yet for your sakes  

He became poor, 

that you through  

His poverty 

might become rich  

(2 Corinthians 8:9).

»
«
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Driven by his desire to raise the quality of life of his employees, 

this young entrepreneur decided to reduce his own salary by ninety 

percent, lower his earnings, simplify his lifestyle, and raise the in-

come of his employees to a minimum of $70,000 annually. Price 

gathered all his employees together and broke the news to them. At 

first, they seemed not to believe what they were hearing, so he re-

peated it a second time: “I have reduced my salary to increase yours 

so that no one earns less than $70,000 a year.”

This happened in 2015. Do you know what results such an ex-

ample of self-denial produced? Here are some of those that Price 

commented on according to an article published by the BBC:

3  Two executives decided to resign, realizing that the salary of many 

of the employees would be doubled while theirs would remain 

the same (a clear consequence of the influence of a society that 

glorifies greed by relying on the idea of meritocracy).

3  The number of company employees doubled in five years.

3  The transactions processed by the company have risen from 3.8 

billion to 10.2 billion annually.

3  More than ten percent of the employees have been able to buy a 

house.

3  Seventy percent of the employees have paid their debts.

Dan Price was willing to receive much less so that his employees 

could receive more. He is a living example that not all human be-

ings live to glorify greed, that there are many people who are able to 

part with what they have to help others. What motivated this young 

businessman to set such an example of self-denial? Realizing the 

need of the people who worked for him. As impressive as Dan 

Price’s decision may have been, the truth is that the greatest exam-

ple of sacrifice mankind has ever known took place more than two 

thousand years ago when the Son of God left the riches of heaven to 

come to the poverty of the earth. What prompted Him to take such 

an amazing act of self-denial? Well, our great need!

“Our great need,” wrote Ellen G. White, “is our only claim on God’s 

mercy” (The Desire of Ages, ch. 32, p. 316).

Th
is

 is
 h

o
w

 h
e 

se
es

 U
s..

.

Como el nos ve_EN�.indd   126 1/14/21   11:58 AM



127

9.
 “

Th
ey

 G
av

e 
Th

em
se

lv
es

”

Let us reflect briefly on the self-denial of our Lord and how it 

impacts a key aspect in the life of the believer.

THE GRACE OF CHRIST
One of the most sublime passages in the Bible is the following:

“For you know the grace of our Lord Jesus Christ, that though He 

was rich, yet for your sakes He became poor, that you through His 

poverty might become rich” (2 Corinthians 8:9).

In this statement, Paul introduces us to the One who has given 

us the example to follow in everything: Jesus. In this case, the apos-

tle presents Christ to us as the most sublime model of “love and 

self-denial for others” that has ever existed.1 For Jesus, giving is an 

act of grace from beginning to end. That grace was made evident 

when, “though He was rich,” for our sakes, “He became poor.” Why 

did he become poor? Because Christ gave everything for our salva-

tion; He kept nothing, so that we might have everything. The Bible 

says that He “gave Himself” (Galatians 1: 4). Although it is true that 

Jesus had “nowhere to lay His head” (Matthew 8:20), it is likely that 

Paul was not referring to strictly material poverty. Can we possibly 

fathom the extent of the poverty the Son of God decided to assume 

for you and for me? Coming to this rebellious planet, the Savior

3  did not give up a portion of wages as tithes and offerings;

3  did not give up a job that prevented Him from keeping the 

Sabbath;

3  did not give up a piece of land so a temple could be built.

No.

The poverty the Bible text speaks of is in the sense that the Savior

3  “emptied himself” and took “the form of a servant” (Philippi-

ans 2: 6, 7, ASV);

3  left the holiness of heaven and came to “be sin” (2 Corinthians 

5:21);

3  left a blessed place and came down into our world to become 

a “curse for us” (Galatians 3:13).
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Jesus put aside all the “wealth” that rightfully belonged to Him 

and chose the poverty that belonged to us so that our situation 

could undergo a radical change. Our Lord

1. set aside His rights to meet our needs; and

2. came down to the earth so that we could be elevated to heaven.

The latter is highlighted by the second part of 2 Corinthians 8: 9: 

“That you through His poverty might become rich.” Christ emptied 

Himself so that I might have; He became cursed, so that I might be 

blessed; He became a servant, so that I could be free; He became 

sin, so that I might be holy. Christ became what I am, so that I could 

be what He is! It is a change that does not make sense, and it is 

precisely grace that is illogical. In reality, Paul is describing “the 

great exchange: Christ takes what we have [poverty], and we re-

ceive what He had [wealth].”2

Ellen G. White explained this exchange in the following way:

“Christ was treated as we deserve, that we might be treated as He 

deserves. He was condemned for our sins, in which He had no 

share, that we might be justified by His righteousness, in which we 

had no share. He suffered the death which was ours, that we might 

receive the life which was His (The Desire of Ages, ch. 1, p. 25).

The grace of Christ did not consist in asking, but in giving. The 

Christian life does not consist of a spiritual experience in which 

we feel that we give to God; quite the opposite: the very center of 

Christian stewardship lies in what we have received and continue to 

Can we possibly fathom  
the extent of the poverty 
the Son of God decided 
 to assume for you and  
for me?
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receive from God. When we give, whatever it is, it is nothing in 

comparison to the eternal wealth we receive because Christ took 

our poverty. In fact, part of our poverty is due to our inordinate 

eagerness to find earthly riches while we lose heavenly riches, be-

cause “those who desire to be rich fall into temptation and a snare, 

and into many foolish and harmful lusts which drown men” (1 

Timothy 6:9). The wealth of Christ is the only thing that can elimi-

nate the poverty that comes with assuming that being rich is accu-

mulating more and sharing less.

One of the means that God has to take away our poverty and 

endow us with imperishable riches is to show the same spirit of 

Christ when it comes to supporting the cause of God on this earth. 

Paul told us a lot about that in 2 Corinthians 8 and 9. We are now 

going to take a look at one of the most significant and little-known 

episodes of Paul’s ministry: his offering for the Jerusalem church.

THE OFFERING THAT GOD EXPECTS
Most of us know that Paul was the writer of many of the New 

Testament Letters and was the great ambassador for Christ who car-

ried the message of grace “to all the world” (Colossians 1:6). How-

ever, there was a task to which Paul devoted much of his ministry 

and which is mentioned in his main Letters but which has been 

overlooked by most of us: collecting the offering for the church in 

Jerusalem. Have you heard about that offering? Let me tell you a 

little about it.

Perhaps the earliest reference to this Pauline work is found in 1 

Corinthians 16. Paul said: “Now concerning the collection for the 

saints, as I have given orders to the churches of Galatia, so you must 

do also: On the first day of the week let each one of you lay some-

thing aside, storing up as he may prosper . . . When I come, whom-

ever you approve by your letters I will send to bear your gift to Je-

rusalem” (vv. 1–3). Paul did not have plans at that time to travel to 

Jerusalem. In Romans 15, Paul mentioned that the churches of 

Achaia had also joined in the offering. Thus, the believers in Thes-

salonica and Philippi supported this initiative.
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In 2 Corinthians, Paul devoted two entire chapters to the topic 

(8 and 9), and we already see that Paul was making plans to present 

the offering himself in Jerusalem. In Romans 15:25–28, we already 

see that the apostle was on his way to Jerusalem to take the offering. 

There are several elements of this offering collected by Paul that it 

would be good to review.

3  First, the offering is “as [each] may prosper” (1 Corinthians 16:2). 

There is obviously a reference here to Deuteronomy 16:10 where 

Moses said that offerings were to be presented “as the Lord your 

God blesses you.” In 2 Corinthians, Paul told us that we are to 

give “according to [our] ability” (2 Corinthians 8:3). While the 

tithe is a fixed amount, offerings are not. Offerings accepted by 

God are directly related to the prosperity that He has given us. In 

that sense, the greatness or the smallness of the offering is not 

determined by the actual amount, but by the proportion it has to 

what God has given you.

3  Second, and closely related to the previous, the offering should 

be generous. The Corinthians, from their “deep poverty abound-

ed in the riches of their liberality” (2 Corinthians 8:2). The qual-

ity of the offering is not determined by the quantity, but by the 

wealth of generosity that accompanies it. It is a shame to assume 

that the offering is a “requirement” of the church. For Paul, the 

offering was a “matter of generosity” (2 Corinthians 9:5). It was 

in this context that he said: “He who sows sparingly will also reap 

sparingly, and he who sows bountifully will also reap bountiful-

ly” (2 Corinthians 9:6). That generosity was the result of his joy.

3  Third, giving is a privilege. The Corinthians asked Paul “urgently 

... for the privilege of sharing in this service” (2 Corinthians 8:4, 

NIV). The word translated as “privilege” is charis, which is also 

translated as “grace.” Giving is an act of grace; giving is not a 

means for everyone to know of my benevolence, but an act by 

which I reflect the divine likeness.

3  Fourth, the offering shows our love. The Corinthian’s offering made 

evident “the sincerity of love.” To love is to give. When I give, 
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I am making my love for God and my neighbors visible. “God 

loves a cheerful giver” (2 Corinthians 9:7).

3  Fifth, the offering must glorify God. Paul administered the offering 

of the Corinthians “to the glory of the Lord Himself” (2 Corinthi-

ans 8:19).

Although the offering is a material, tangible, and measurable 

demonstration, under no circumstances should we reduce it to 

mere money. For Paul, the offering was not a work of charity nor a 

tax to help the poor, but a blessing, a service, a means of commu-

nion and, “even more important, an expression of grace.”3

“The grace of Christ in the soul is developing traits of character that 

are the opposite of selfishness—traits that will refine, ennoble, and 

enrich the life” (God’s Amazing Grace, p. 337).

Only grace can eradicate from us the bitter roots of selfishness.

PAUL APPEALS TO GRACE
In discussing the topic of offering in 2 Corinthians 8 and 9, the 

apostle highlighted a key element: grace. Giving is an act of grace. 

What Christ did for us is precisely what we should do for others. 

Paul made it clear that we already know “the grace of our Lord” 

(2 Corinthians 8:9). These words clear up any doubts we may have 

about whether the Corinthians were aware of the great offering God 

had provided at Calvary. Of course they already knew about it. That 

makes the verb “know” in this passage have a rhetorical meaning, a 

kind of reminder of “an authoritative example of the highest level.”4 

Only he who has known grace can give with grace. A pastor 

friend recently announced that he had been married for twenty 

years to his lovely wife. At the end of his Facebook post, he used a 

phrase saturated with truth: “Today I love her more because I am 

grateful.” Indeed, Paul appeals to the grace of God, to the love of 

God, so that the Corinthians, as a clear show of gratitude, would 

contribute with a generous offering. The apostle recognized that a 

person making an offering through imposition will never give his 

money through love. Only he who feels loved, forgiven, restored, redeemed 
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by the grace of the Son of God will be willing to give of his resources gen-

erously and gratefully for the advancement of the work. Only a grateful 

heart can love and give abundantly. Thus, in order to motivate the 

believers to give generously, Paul did not resort to demand, but to 

the best instrument: grace. Let us see how grace permeated the con-

cept Paul had of the offering.

In the context of the offering that the Corinthians would send to 

Jerusalem, the Greek word charis appears eleven times and pos-

sesses extraordinary semantic versatility. The model of grace is 

Christ, but the grace that emanates from Christ is also transmitted 

by Paul, by Titus, by the Corinthians, by the Macedonians. All who 

give are seen as agents of grace. The only group that was not an 

agent of grace, but a recipient of it, were the saints in Jerusalem. 

Why? Because they did not give anything. They just received. Thus, 

the active part of grace manifests itself in giving, not in receiving. In 

2 Corinthians 8 and 9, grace can be the following: 

1.  the objective manifestation of divine favor toward humanity through 

the incarnation (2 Corinthians 8:9);

2. the effects of divine grace in the life of the believer;

3.  the offering that would be sent to Jerusalem (2 Corinthians 8:4, 

6, 7, 19), and

4. human gratitude toward God’s goodness (2 Corinthians 9:15).5 

By giving us material resources, God has also bestowed on us 

“His rich grace” (Testimonies for the Church, vol. 9, ch. 26, p. 225). 

God’s grace not only gives us eternal life, but also what we need to 

live on this earth.

In The Desire of Ages, we find this striking statement:

“To the death of Christ we owe even this earthly life. The bread we 

eat is the purchase of His broken body. The water we drink is 

bought by His spilled blood. Never one, saint or sinner, eats his 

daily food, but he is nourished by the body and the blood of Christ” 

(ch. 72, p. 660).

Just as God gave us His Son by His grace, now also, as an act of 

grace, we support the advancement of the work of grace throughout 
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the world with our offerings. However, let me tell you something 

else: the best offering has nothing to do with what you put on a 

plate.

THEY GAVE THEMSELVES
While on his way to Jerusalem, Paul was warned by the prophet 

Agabus: “So shall the Jews at Jerusalem bind the man who owns this 

belt” (Acts 21:11). Faced with this, Luke and the other members 

begged him “not to go up to Jerusalem”; Paul replied: “I am ready 

not only to be bound, but also to die at Jerusalem for the name of 

the Lord Jesus” (Acts 21:12, 13). Why would Paul be ready to die to 

fulfill his work of taking the offering that he had been working on 

for several years? It is undeniable that Paul’s interest in taking this 

offering to Jerusalem, even at the risk of his own physical integrity, 

was related to the way in which he understood his own mission.

By God’s grace, Paul had been appointed “a minister of Jesus 

Christ to the Gentiles” (Romans 15:16). The word used here as 

“minister” refers to the ministry of the priest; therefore, in Hebrews 

8:1, it is applied to the ministry of Christ in the heavenly sanctuary. 

As a priest to the Gentiles, Paul had to have an offering to present at 

the divine altar. His interest in visiting Jerusalem was based exactly 

on the fact that he wanted to present that offering. He had dedicated 

several years of his ministry to that offering, and now the offering 

Just as God gave us 
His Son by His grace, 
now also, as an act of grace, 
we support the advancement 
of the work of grace 
throughout the world 
with our offerings.
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would be given. Now then, look at what Romans 15:16 says: 

“That the offering of the Gentiles might be acceptable, sanctified by 

the Holy Spirit.” Paul’s entire ministry was focused on bringing the 

Gentiles into the presence of God. In Romans 12, he addressed 

the need of presenting ourselves as “a living sacrifice, holy, accept-

able to God” (v. 1).

The prophet Isaiah described the moment when God will say 

that the Gentiles will be “an offering . . . to [Me] . . . Jerusalem” 

(Isaiah 66:20). Paul believed that he would be the instrument that 

would fulfill this prophecy! That is why he was ready to die, be-

cause the Gentiles were not only giving offerings, but even more, 

they were the offering! The apostle “sees his ministry among the 

Gentiles as a form of sacrifice, and their conversion achieved its true 

purpose. The apostle of the Gentiles does not offer sacrificed ani-

mals to God, but repentant human beings.”6 For Paul, collecting 

money is only effective if that money is used to reach the really 

important offering: the human soul.

Why did the Macedonians give a generous, thankful, joyful of-

fering? Because they gave themselves first! Notice well: “They first 

gave themselves to the Lord” (2 Corinthians 8:5). First of all, what 

God wants is for us to surrender ourselves. God is not looking for 

your gift; He is looking for you. God does not want your offering; 

you are the offering! For God, you and I are that holy, acceptable 

sacrifice that has to be presented before the divine altar. For the 

«As a society, we are constantly
glorifying greed,” 
but the antidote to greed  
is in the grace of Christ.
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Jews, the Gentiles were considered as dogs, unclean animals; how-

ever, in God’s eyes, they were valuable offerings destined from eter-

nity to form part of divine worship.

One day, when the cosmic plate stopped before the Father, He 

gave the greatest offering: the life of His Son. Just as Christ gave 

Himself completely, God expects the same from each one of us. 

Heaven gave everything for humanity, and now you and I must give 

everything to Heaven. Not because we are obliged to do so, but 

because God made Himself poor so that we could be rich; because 

God gave Himself to us, so that now we can give ourselves to Him.

Ellen G. White wrote:  

“Let us surrender ourselves a living sacrifice, and give our all to 

Jesus. It is His; we are His purchased possession. Those who are 

recipients of His grace, who contemplate the cross of Calvary, will 

not question concerning the proportion to be given, but will feel 

that the richest offering is all too meager, all disproportionate to the 

great gift of the only-begotten Son of the infinite God” (Counsels on 

Stewardship, ch. 40, p. 200).

It is true that “as a society we are constantly glorifying greed,” 

but the antidote to greed is in the grace of Christ. The grace of 

Christ lay in giving Himself; the grace that works in us will also lead 

us to give ourselves because for Him, our lives are “the most pre-

cious offering” (Testimonies for the Church, vol. 6, ch. 52, p. 413).
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LESSONS FOR THE CHURCH

After having reviewed the ideas presented in this chapter, we 
can see that it is a topic which is profound and rich theologically 
and spiritually. In fact, we have been encouraged here to explore 
new approaches to this biblical teaching.

As we saw, the offering plan, in the first place, points to Christ 
who was the greatest offering ever given. He was the sacrifice for 
our sins, the ransom for our deliverance, the price for our salvation. 
He was “the Lamb of God who takes away the sin of the world” 
(John 1:29). On Calvary, Heaven gave its offering, and each time we 
give an offering, we must do so while thinking about the offering 
that was given for us. Every time we give an offering, we must not 
think that we are members of a church, but that we are the ones for 
whom Christ offered His life.

As a church, there are also some lessons in this chapter that we 
should consider:

•  We must strengthen the theological and biblical basis in pro-
moting and teaching the topic of offerings. Without a doubt, 
the grace of Christ is the best argument to motivate believers 
to give offerings. It is necessary to readjust our focus so that 
what God has done for us is more important than the needs 
the church may have. Everything indicates that if we can man-
age to understand how much we owe to God, we will feel 
highly motivated to be generous. It is vital for each congrega-
tion to work in that direction.

•  The Bible teaches that offering is not a topic that should be 
presented in an economic or financial framework, but in a spir-
itual framework that includes gratitude, generosity, love, and 
altruism, perfumed with a spirit of grace toward others 
and of worship and praise to God. These values must be 
taught to every member of the church.

•  The church should not, in any way, give the impression that 
what matters is that people give something, but that they 
give themselves to God. Much more than having a people 

«
Th

is
 is

 h
o

w
 h

e 
se

es
 U

s..
.

Como el nos ve_EN�.indd   136 1/14/21   11:58 AM



137

9.
 “

Th
ey

 G
av

e 
Th

em
se

lv
es

”

who bring Him offerings, God’s plan is that His people be a 
blameless offering for His glory. This concept takes our whole 
life, every aspect of it, and tells us that we should be able to 
present it to God as a flawless offering. Some people are 
sometimes worried and even wonder: How much should I 
give? But the answer in Ephesians 1:4 is simple: We must give 
Him our all! Our whole life must be an offering to God, and it 
must be blameless, perfect.

•  Your work: what you do to earn your living and that of your 
family, and the way you do it should be something that you 
can present to God as an offering. Think about your recre-
ational activities, your marriage, your health, your finances . . . 
each of these areas should be an acceptable offering to God. 
Then there is no doubt; God’s ideal is far beyond what many 
accept as sufficient and, therefore, it would be ideal if the 
members in all congregations could say: I am the offering!

•  All the church members should have a covenant with God 
regarding their offerings and personally and voluntarily de-
fine a percentage of their income to give to their congre-
gation as love offerings in order to achieve the biblical ideal 
that their offerings be proportional to the blessings they have 

received.

1.  J. H. Benard, “The Second Epistle of Paul to the Corinthians,” in The Expositor’s Greek Testa-
ment Commentary, vol. 3 (New York: Doran, n.d.), p. 87.

2.  Ivan T. Blazen, 2 Corintios: Llamado al ministerio [2 Corinthians: Call to Ministry] (Doral, 
Florida: IADPA, 1988), p. 88.

3.  Scott J. Hafemann, 2 Corintios, Comentarios Bíblicos con Aplicación [2 Corinthians, Biblical 
Commentaries with Application] (Miami: Editorial Vida, 2016), p. 354.

4.  Hans Dieter Betz, 2 Corinthians 8 and 9: A commentary on Two Administrative Letters of the 
Apostle Paul, ed. George W. MacRae, Hermeneia—a Critical and Historical Commentary on 
the Bible (Philadelphia: Fortress Press, 1985), p. 61.

5.  James R. Harrison, Paul´s Language of the Grace in Its Graeco-Roman Context (Eugene, Ore-
gon: Wipf and Stock, 2003), p. 294.

6.  Joseph A. Fitzmyer S. J., Romans: A New Translation with Introduction and Commentary, vol. 
33, Anchor Yale Bible (New Haven: Yale University Press, 2008), p. 712.

«

Como el nos ve_EN�.indd   137 1/14/21   11:58 AM



138

10An  
Evidence  
of Our 
  Faith

Como el nos ve_EN�.indd   138 1/14/21   11:58 AM



139

An  
Evidence  
of Our 
 

ONE FRIDAY AFTERNOON, after having 
enjoyed his lunch, John McKenzie went to 
the bank with a very clear goal: to with-
draw his tithe so he could turn it in that 
Sabbath in church. John had never before 
paid attention to the bills he received from 
the ATM, but that day, for some reason, he 
did look at them. Then he went to the post 
office to send a letter and from there he 
went back to work.

At sunset that Friday, John decided to 
get the money to have the tithe envelope 
ready that he would turn in at church the 
next day. What a surprise he had when he 
realized that the money was not there! 
He went to the car to see if he had left it 
there, checked everywhere, even under the 
seats, but nothing. He called David, a friend 
who had been with him that afternoon, but 
David had not seen the money.

When John got desperate, his wife asked 
him to pray. That prayer ended with this 
phrase: “Lord, the money is Yours, and at 
this moment, we leave it in Your care.” Af-
ter the prayer, John felt moved to call the 
police, so he picked up the phone and ex-
plained to the agent on duty what was hap-
pening. Do you know what the agent asked 
him? “What are the denominations of the 
banknotes that make up the money you lost?” 

»
«

If God will be with me,  

and keep me  

in this way that I am going,  

and give me bread to eat  

and clothing to put on,  

so that I come back  

to my father’s house  

in peace,  

then the Lord shall be  

my God.  

And this stone  

which I have set as a pillar  

shall be God’s house,  

and of all that You give me  

I will surely give  

a tenth to You 

(Genesis 28:20–22).
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John, who at any other time, would not have been able to answer that 

question, “told him the exact number of bills and the value of each, 

and the policeman added, ‘Come and get your money.’ ” John McK-

enzie knew it was not his money; it was God’s money! He praised and 

glorified the name of the Lord because he had miraculously recovered 

his tithe.

It turned out that that very afternoon, a lady named Betty had found 

the money when she left the post office. Betty had called the police, and 

an officer had gone to pick up McKenzie’s tithe. At the end of this ac-

count, John leaves us with a great lesson: “Betty, who was not a believer, 

handled someone else’s money honestly. Are we, believers, those who 

know God and His Word, as honest as Betty was in returning the tithe 

that belongs to God?”1

It is true that the tithe belongs to God, but what are the reasons why 

we are to give it to its Owner?

3 Why do we tithe?

3  What effect could the simple practice of giving back what is not ours 

have on our lives?

3  What does tithe have to do with the plan of salvation?

Let us try to find answers to these questions.

TITHE AND FAITH
According to one study,

3  37% of Protestants give less than 2% of their income to God’s 

cause and

3  only 12% give a little more than 10% (tithe).

It is clear that, when it comes to giving, we believers have their 

hands closed because our hearts lack faith. Among other things, tithing 

is a practice whose objective is to strengthen our faith. In fact, when I 

return my tithes at church, I am fulfilling an act by which I witness that 

I believe I will have more even if I am left with less. Thus, faith and tithe 

have a close relationship that we should not disregard. Let us look at 

this relationship reflected in an event from the life of one of the most 

important biblical characters: Jacob.
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After having obtained the birthright through a fraudulent strategy, 

Jacob had to flee from his parents’ house since Esau, his older brother, 

had resolved to kill him. What did Jacob have at that moment? Noth-

ing. He was a man, wandering on his own with no purpose of value; he 

was an outlaw who, under the seductive effect of greed, had dared to 

rob and deceive his own brother. When he left the family circle, he had 

no children, no land, no wife, no money. He had only one thing: the 

reputation of being a cunning deceiver. That Jacob, the fugitive, broken 

financially and spiritually, met God in Bethel. Jacob did not initiate that 

meeting; once again. it was God who went out to meet the human be-

ing, not to ask him but to give him.

When he arrived in Bethel, Jacob took a stone as a pillow and went 

to sleep, trying to put an end to the endless insomnia of his soul. That 

day, the one that had been the worst of his entire existence, became the 

most important because it was the day that marked a turning point in 

the life of the future patriarch. What happened that day? The Lord 

appeared to him in a fantastic dream. Jacob saw the door of heaven 

open—that is precisely what “Bethel” means. The ancients assumed 

that Babylon was the gateway to the kingdom of the gods, but Jacob’s 

experience showed that the real door was what he had seen in Bethel.2 

In the dream, he saw a majestic ladder that began in heaven and ended 

on the earth and angels who went up and down it. However, the great-

est thing is that God Himself came down, stood next to Jacob, a man 

with a downcast soul, and said:

When I return my tithes  
at church, I am fulfilling  
an act by which 
I witness that I believe
 I will have more 
even if I am 
left with less. 
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“The land on which you lie I will give to you and your descendants. 

Also your descendants shall be as the dust of the earth; you shall spread 

abroad to the west and the east, to the north and the south; and in you 

and in your seed all the families of the earth shall be blessed. Behold, I 

am with you and will keep you wherever you go, and will bring you 

back to this land; for I will not leave you until I have done what I have 

spoken to you” (Genesis 28:13–15).

Did Jacob deserve such promises? Had he done something that jus-

tified having the God of heaven come down that ladder to visit him? 

The answer to both questions is “no”! Note well what God promised 

Jacob:

3  That He would give him that land.

3  That he would be the father of descendants who would be like 

the dust of the earth.

3  That he and his family would be a blessing to the world.

3  That He would be with him.

3  That He would take care of him.

3  That He would not abandon him.

The Lord promised to give Jacob everything the patriarch did not 

have. What did He ask in return? Nothing. God does not give to re-

ceive; He was not offering to barter with Jacob. He is not among those 

who do you a favor and then expect you to pay for it. Our Creator is 

Verb “give”  
finds the perfection 
of its conjugation 
in heaven. THE
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pleased to bless because that is His nature. The verb “give” finds the 

perfection of its conjugation in heaven. Jacob appears here as if he were 

a new “Abraham” since God had also appeared to Abraham at night; 

Jacob was given the same promises that had been given to Abraham and 

both lived in exile from their homeland.3 Abraham is known as the fa-

ther of faith because “Abraham believed God” (Romans 4:3), and be-

cause he “went out without knowing where he was going” (Hebrews 

11:8). Since Abraham’s experience was repeated in Jacob, what part of 

Jacob’s experience emulates Abraham’s faith? It seems to me that his 

vow at Bethel is reliable proof of Jacob’s faith. At Bethel, the sky and the 

earth came together, and the divine presence worked a transformation 

in Jacob’s life; that transformation made him a man of faith and his vow 

was a promise of faith.

The vow reaffirmed that Jacob believed all that God has promised 

him:

“If God will be with me, and keep me in this way that I am going, and 

give me bread to eat and clothing to put on, so that I come back to my 

father’s house in peace, then the Lord shall be my God. And this stone 

which I have set as a pillar shall be God’s house, and of all that You give 

me I will surely give a tenth to You” (Genesis 28:20-22).

His vow was really a repetition of what God had already promised 

him. The only new thing in the vow was the promise to give God “a 

tenth of everything” always. At that time Jacob, had not received any-

thing, but he pledged by faith to give tithe of all that he had not yet re-

ceived. We have to have faith to promise to tithe when we have nothing 

and we have to have faith to give tithe when logic says that we have to 

use everything to satisfy our needs. How many times have we been 

tempted to keep our tithe? How many times have we neglected to re-

turn it simply because we lacked faith to believe that God would supply 

what we needed? It is only faith that can convince us that giving God 

His share will make my 90% be more than 100%. The mathematics of 

tithing are not understood from human and materialistic logic, but 

from faith and spirituality.
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Jacob did not promise to return tithe as a condition for receiving the 

divine blessing; Jacob would return tithe because God would fulfill 

what He had promised him. Having the opportunity to tithe is an irre-

futable proof of what God has fulfilled; returning tithe is our opportu-

nity to confirm that we continue to believe that the Lord is in charge of 

our lives. Tithing is not about quantity, it is faith: faith that God will 

keep His promises.

Did Jacob not know the principle of tithing? Of course he did. He 

had grown up hearing the story of when his grandfather gave tithe to 

the priest Melchizedek.4 However, returning tithe faithfully can only 

become a tangible reality in the life of an individual who has had a per-

sonal encounter with God. Jacob is the best example that faithfulness is 

the result of feeling the divine presence at our side. Tithing, then, is an 

external manifestation of a change that has taken place internally. The 

Jacob who did not tithe now did so. Why did he decide to be faithful 

precisely at that moment? Because now God was his God and now he 

was ready to submit to divine lordship in everything. The text in Gen-

esis 28:22 literally ends by saying: “I will surely give a tenth to You.” It 

is as if Jacob said, “You have given me so much, but one tenth is not 

mine, one tenth will always be Yours.”

In fact, as Ellen G. White said, Jacob promised to return tithe as an 

“outflow of a heart filled with gratitude for the assurance of God’s love 

and mercy” (Patriarchs and Prophets, ch. 17, p. 187). Love and faith 

moved him to give, to give a little of the much he had received. In Ja-

cob’s vow, all that depended on him was returning tithe; everything else 

was left in God’s mighty hands. How different the patriarch’s life was 

after that! We are going to find the best version of Jacob after that vow. 

He used to be a swindler before, but now he was an honest man; before, 

he struggled to get things for himself, but now he knew how to wait 

patiently for God’s time; before, he sought the blessing through decep-

tion, but now he recognized that the blessing would come thanks to the 

mercies of heaven. Jacob teaches us that tithing is not just an amount 

we give the church; it is an act of worship, of commitment, and of 

faith born of having seen God. At Bethel, God did not see Jacob the 

deceiver; God saw the Jacob who would be faithful.
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TITHE AND HOLINESS
We read the following in the book of Leviticus: “Tithe . . . is of the 

Lord: it is a thing dedicated to the Lord” (Leviticus 27:30). There are 

two key elements in this passage.

3  The first is that tithing “is of,” “belongs to,” “is for” the Lord.

3  The second is that tithing is a “thing dedicated, “consecrated,” “holy 

to the Lord.”

What this text says about tithe is an exact reflection of how God sees 

those who return tithe. Like the tithe, we belong to God and we have 

been consecrated to Him. Deuteronomy 27:9 says: “This day you 

have become the people of the Lord.” Both tithes and human beings 

belong to God. By belonging to God, then, like the tithe, we have been 

“consecrated to God.” “You are a holy people to the Lord your God” 

(Deuteronomy 7:6). The Hebrew word translated as “holy” refers to 

what has been “separated,” “set apart” from “impurity and sin” and ded-

icated to God.5 Our lives and resources belong to the Lord. The tithe is 

holy because the saints set it apart for a holy God so that it may be used 

in a holy work.

Returning tithe is an example of holiness, an irrefutable witness 

that we ourselves are imbued with the holiness that permeates heav-

en. Thus, everything that has to do with tithing must be understood 

from a completely spiritual perspective. What makes returning tithe 

so valuable is not the amount but the spirit of consecration with 

which we return it. Ellen G. White speaks about tithe that is nothing 

more than a “meager pittance,” and then adds: “From the cross of 

Calvary, Christ calls for an unreserved consecration. All that we have, 

all that we are, should be devoted to God (Patriarchs and Prophets, 

ch. 17, p. 188). God hopes that returning our tithe will be an experi-

ence of dedication and holiness.

Knowing that the tithe and that we ourselves are holy will motivate 

us to use money in such a way that we do not dedicate ourselves exclu-

sively to spending it on our own selfish desires. There is no communion 

between selfishness and holiness. In that sense, giving tithe becomes an 

effective means of eradicating selfishness from our hearts.  
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TITHE AND GOD’S CHARACTER
As a “thing dedicated to the Lord,” tithe is part of a fundamental attri-

bute of God: His holiness. Thus, returning tithe goes directly against self-

ishness. In our handling of the assets God has given us, we often forget that 

greed and selfishness “are sins that are especially offensive to God; for they 

are contrary to the benevolence of His character” (Steps to Christ, ch. 3, 

p. 30). God’s holiness is demonstrated in His benevolence. If, as we have 

already seen, we have been set apart for God, then the manifestation of 

divine character and holiness should be seen in us through our benevo-

lence. How does God expect beings who are by nature selfish to become 

benevolent men and women? The tithing plan figures here once again.

Returning tithe is part of the strategy God has outlined so that we 

may become like Him: benevolent people. In a way that I am not able 

to explain in words, the faithful return of tithe in the church bears wit-

ness that an unnatural work is taking place in my nature. Of course, 

that work is not the fruit of the amount I give; it is because a character 

similar to that of my Creator is being shaped in me in terms of generos-

ity. In this regard, Ellen G. White made this wonderful statement:

“That man might not lose the blessed results of benevolence, our Re-

deemer formed the plan of enlisting him as His coworker. God could 

have reached His object in saving sinners without the aid of man; but He 

knew that man could not be happy without acting a part in the great 

work. By a chain of circumstances which would call forth his charities, 

He bestows upon man the best means of cultivating benevolence, and 

keeps him habitually giving to help the poor and to advance His cause. 

By its necessities a ruined world is drawing forth from us talents of means 

and of influence, to present to men and women the truth, of which they 

are in perishing need. And as we heed these calls, by labor and by acts of 

benevolence, we are assimilated to the image of Him who for our sakes 

became poor.” (Counsels on Stewardship, ch. 1, p. 13).

If up to this point, we believed that tithe and offering should only be 

returned so that God’s work might have sufficient resources to move 

forward, it would be good for us to remember the following concepts:

3  We tithe to be collaborators with God.
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3  We tithe so that we may feel the happiness of playing a part in the 
Lord’s work.

3  We tithe to cultivate benevolence.
3  We tithe because we are being transformed into the divine likeness.

Tithing, first of all, has nothing to do with helping the church, but 
with building a character in the life of each one of us that is similar to 
God’s. The primary intention of returning tithe is to encourage a robust 
spiritual life in me that is full of faith and holiness, a life that reflects the 
image of God. “God imparts His gifts to us that we also may give, and 
thus make known His character to the world” (Christ’s Object Lessons, 
ch. 23, p. 300). It is evident that the system of tithing is not a method 
for God to raise money, but a means of making the giver a better person. 
The goal of the plan of tithing is not to acquire more resources, but to 
change the life of the human being.

A PLAN FOR ALL
It is undeniable that returning tithe is part of God’s plan to redeem 

and restore the human race. By requesting a portion of our resources, 
the Lord is not implementing a financial plan, let alone a business or 
organizational plan. God’s plan is not based on how much or how little 
we can contribute, but on developing in us a character that reflects the 
benevolence of our Creator. In this plan, we are all included: the rich 
and the poor; the business owner and the day laborer; the professional 
and the illiterate. Therefore, since we are all part of the plan of redemp-
tion, we are also all called to contribute our resources and “make known 

Tithing, first of all, 
has nothing to do 
with helping the church, 
but with building a character 
in the life of each one of us 
that is similar to God’s. 
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. . . to the world,” through us, God’s inexhaustible mercy. There is no 

excuse for us not to be active participants in God’s plan for humanity. 

There are thousands of people whose testimony comes to us with 

power, because far from seeking excuses not to tithe, they tithed in spite 

of having apparent excuses for not doing so. They were people like the 

following:

3  Meropi Gjika learned the Adventist message when she was twelve 

years old; however, because of religious restrictions in her country, 

she had to wait fifty years before she could be baptized. The seed of 

faith had been planted in her heart, and there it germinated and con-

tinued to grow. Since she could not tithe since the Adventist Church 

was illegal in her country, Meropi kept her tithe that belonged to God 

for forty years. When the Church was finally able to open its doors, 

she returned the Lord’s tithe. Even though circumstances may be ad-

verse, you can return your tithe.

3  A person working in the prison ministry of Hinckley Adventist 

Church in Minnesota, USA received a letter from a young inmate 

requesting Bible studies. However, the letter contained something 

else: a tithe envelope. Even if you have lost your freedom, you can return 

tithe.

3  In an interview published in the magazine College and University Dia-

logue, Dr. Milton Afonso narrated how he went from being a seller of 

religious books to running an emporium that included more than 

twenty companies. By that time, Dr. Afonso had given the Church 

more than one hundred million dollars. Even if you are very rich, you 

can return tithe.

3  Mary was a poor woman who sold corn in the streets to support her 

three children. Her husband had abandoned her, but not before first 

sentencing her to death by infecting her with AIDS. After a long 

struggle against the disease, she died surrounded by indescribable 

poverty. Underneath her bed was a sum of money equal to one thou-

sand dollars. Her children’s inheritance? No: the sacred tithe that a 

humble woman had kept for God. Even if you are poor, even if you are 

on your deathbed, you can return tithe.
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One might ask: what is the point of offering a small amount of tithe 
to the Owner of everything? Perhaps the following experience will help 
us find the answer. On one occasion, when my three children were 
young, my wife and I gave them their Christmas gifts. As usually hap-
pens, everyone had gifts except the gift giver, that is, I! Several hours 
later, Hasel, my son, went up to the bedroom and gave me twenty dol-
lars! With all the innocence of a child, he said, “Daddy, this is your 
Christmas present.” When I asked him where he had gotten that mon-
ey, he told me that he had saved it from what I myself had given him for 
his snack at school. Do you think I scolded him and said, “Hasel, you’re 
not giving me anything, because I gave you that money”? Of course not. 
Although the gift was the fruit of what he had received from my hand, 
for me it was a great gift.

Something similar happens with what we do for God. Everything 
we can give God is a result of what He has given us because He owns 
everything. One might assume that returning tithe of our assets would 
be a great sacrifice on our part, but “how vain the endeavor to measure 
with mathematical rules, time, money, and love against a love and sac-
rifice that is measureless and incomputable! Tithes for Christ! Oh, mea-
ger pittance, shameful recompense for that which cost so much!” (Tes-
timonies for the Church, vol. 4, ch. 11, p. 119).

Then why give one tenth of something to Someone who has every-
thing? The words of William A. Ward give us a wonderful answer: “Giv-
ing is more than a responsibility, it is a privilege; more than an act of 
obedience, it is an evidence of our faith.”6  
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LESSONS FOR THE CHURCH
Before perusing this book, you will probably have read some-

thing or heard many things about what the Bible says about tithing. 

However, the information you have just considered in this chapter, 

if you study it well, has the potential to help you understand this 

topic from a very different perspective.

The great teaching of this chapter is that the system of tithing as 

presented by the Holy Scriptures is a matter primarily of a spiritual 

nature and that it is rooted in the kind nature and holiness of God’s 

character. It is not only important but urgent that this topic regain 

its spiritual essence in regard to how we understand it individually 

and also as a church. There are lessons that need to be valued and 

put into practice. Here are some of them:

•   Every congregation should present the teaching about tith-
ing from a biblical  platform and not primarily an ecclesias-
tical one. Tithing originated from God, and it is from this per-

spective that it should be understood in the church.

•  Every congregation must make sure that none of its mem-
bers are left without this biblical instruction because the 

principle of tithing is part of the divine plan to develop matters 

in us that are as fundamental as faith, holiness, and likeness to 

God’s character. This means that men, women, young people, 

children, the elderly, church leaders, rich, poor, business own-

ers, jobless people, new believers, or believers of experience 

must be taught this plan of God, because everyone needs the 

benefits that God has included within it.

•  The church should present well the biblical teaching of tith-
ing, emphasizing God’s plan for human beings in establish-
ing this practice. Frequently, because these divine purposes 

are not explained, there are those who assume that such a 

plan constitutes a burden, that it is nothing more than a means 

for the church to collect money. However, the reality is that the 

principle of tithing is not focused on asking the human being, 

but on each of us developing faith that God is our provider, 
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«
that it is our privilege to collaborate with His work and with 

those who need Him most and, above all, that God gives to those 

who tithe the opportunity to develop a generous and unselfish 

character like Christ’s.

•  Every church should work with its members individually 
and help them take an active part in returning tithe. Every 

congregation must work patiently with those who do not yet 

understand the spiritual nature of this matter.
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“Rich  
toward 

FACUNDO CABRAL wrote the following 
story: “One day, God took the form of a 
beggar and came down to a town on Earth. 
When He arrived, He looked for the cob-
bler’s house and said: “Brother, I’m very 
poor. I don’t have a single coin in my bag; 
these are my only sandals and they’re bro-
ken. If you would do me a favor . . .

The shoemaker reacted immediately: “I’m 
sick of everyone coming to me to ask, but 
never giving anything!

“Well, I can give you what you need,” said 
the beggar, who was actually God.

The shoemaker, distrusting, for he did 
not believe that a simple beggar had any-
thing to give and much less what he need-
ed, skeptically asked him: “Could you give 
me the million dollars I need to be happy?”

“I can give you ten times that, but in 
exchange for something,” the Lord replied.

“In exchange for what?” The cobbler want-
ed to know.

“In exchange for your legs.”

After thinking about it a little bit, the 
cobbler commented: “Why would I want a 
million dollars if I’m not going to be able to 
walk?”

“I can give you one hundred million 
dollars in exchange . . . for your arms,” 
added the Lord.

Life is not measured  

by how much you own  

(Luke 12:15, NLT).

»
«
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The shoemaker again answered with a question: 

“Why would I want one hundred million dollars if I won’t be 
able to eat by myself?”

“I can give you one billion dollars in exchange for your eyes,” the 
Lord finally offered.

Once more, the shoemaker replied, “Why would I want a billion 
dollars if I’m not going to be able to see my wife, my children, or my 
friends?”

Then the Lord said to him: “Brother, brother, what a fortune you 
have and you don’t even realize it!”

This story made an impact on me from the time I was a child 
because it always led me to ask myself: Am I rich without even real-
izing it? 

Unfortunately, the definition of wealth that has been imposed on 
our world makes us feel poor and miserable. Every time our eyes 
land on the Forbes list, we are faced with the misery that character-
izes our poverty-stricken existence. However, does accumulating 
money and being among the richest people in my country really 
make me a rich person? I believe that our society, that tends to go to 
confusing and harmful extremes, has not understood the value of 
material goods. The Bible thinks that money is important, that it 
helps us to enjoy a more bearable life, that it allows us to have ac-
cess to goods and services that contribute to our well-being; how-
ever, what the Bible rejects is that a human being can be appraised 
based on how bulging his bank account is or whether it is right to 
consider that piling up property serves as a rule for measuring true 
wealth.

According to the 2020 Forbes list, the richest man in the world 
is Jeff Bezos, Amazon’s main shareholder. He is said to be worth one 
hundred and thirteen billion dollars, but is that what Jeff Bezos is 
worth? In fact, I even ask myself: How can we be able to put a price 
on a human being, to assume that our value depends on what we 
have and not on what we are, to consider that the more we have, the 
more we are worth? How correct the words of the Master of Galilee 
remain: “Life is not measured by how much you own” (Luke 12:15, 
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NLT). The essence of life is based on God and His Word. This is 

what the Master referred to when He said, “Man shall not live by 

bread alone, but by every word of God” (Luke 4:4). Losing sight of 

this issue is what makes many of us turn our backs on what really 

matters: “Being rich toward God.”1

FASCINATION FOR THE TEMPORARY
Jesus told one of those stories that disturbs the reader’s neurons 

in regard to what we have just been saying. In Luke 12:16–21, He 

told the story of the foolish rich man. This was a man, evidently a 

very rich landowner, whose estate had “yielded plentifully.” How-

ever, instead of being happy with how much he had achieved, he 

was worried because he wanted to have space big enough to store 

more “crops.” His philosophy of life was always in having more, but 

that that more was to accumulate. Thus, he said to himself, “I will 

pull down my barns and build greater, and there I will store all my 

crops and my goods. And I will say to my soul, ‘Soul, you have 

many goods laid up for many years; take your ease; eat, drink, and 

be merry’ ” (vv. 18, 19).

This man had been greatly blessed, but his life took a path that 

was far from God’s ethical idea. All he cared about was “his crops,” 

his life, his barns. His soul lived blinded in having; detachment had 

long since disappeared from his dictionary; his life was consumed 

like a candle at the altar of boundless greed; his days went by in the 

As the Christian comes to realize 
that giving is not losing, 
his concern for material things 
is replaced and filled 
with trust in God.”
—Josep Ruis-Camps

“
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nets of a libertine pleasure that does not satisfy the emptiness of the 

soul. He forgot that living was, above all, an experience of solidarity 

with his fellowmen. For him, all the “you” disappeared and nothing 

more existed than his excellent “I.”

As if living in the postmodern society, the behavior of the rich 

man in Luke 12 reflects the human being who believes in nothing 

more than himself, in his accomplishments, the typical character 

who feels he does not depend on anything, much less on God. His 

whole life is focused on the pursuit of selfish pleasure, on the se-

duction of his own senses. His actions have “a connotation of plea-

sure and individual joy, a quest for luxury and comfort that borders 

on excess and disproportion.”2 In his quest to satisfy legitimate hu-

man desires—rest, eat, drink, rejoice—he became inhumane since 

greed makes us lose our humanity; it produces amnesia in respect 

to others and leads us to turn our backs on anything other than 

ourselves. 

This rich man perhaps “had hands, but he had no one to touch. 

He had a mouth, but he had no one to talk to. Life was one, and 

being one was none.”3 As Ellen G. White rightly said, “To live for 

self is to perish. Covetousness, the desire of benefit for self’s sake, 

cuts the soul off from life” (Christ’s Object Lessons, ch. 20, p. 259). 

Sometimes we forget that we can feel like we own many things, but 

God never gives up His right as the Owner of life. The man in Luke 

12 was lifeless from the very moment he claimed to live far from 

God, the Giver of life. That is why the story introduces us to some-

one without a name, without a family, without friends, without life. 

He is someone who has no one to talk to and there is nothing left 

but to talk to himself; his only company was his goods. As Alessan-

dro Pronzato said, he became “a thing in the middle of things.”4 Not 

only was he insensitive to people, but his love for always wanting 

more and giving less had made him a foolish person.

Thus, Christ warned: “Be on your guard against all kinds of greed” 

(Luke 12:15, NIV). Why should we be on guard against greed? Be-

cause greed makes us fanatics of the temporal, of what does not 

transcend, of what is not essential. Greed makes us focus on the 
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things of this world and leads us to forget what is everlasting. Greed, 

that inexhaustible desire to accumulate what is earthly, makes us act 

like “fools.” That is how God referred to the man in our story: “But 

God said to him, ‘Fool! This night your soul will be required of you; 

then whose will those things be which you have provided?’ So is 

he who lays up treasure for himself, and is not rich toward God” 

(vv. 20, 21).

And why was he a fool?

3  “Because he based his security on having and not on being.

3  Because he strived to possess and accumulate, instead of insisting 

on believing.

3  Because he thought a lot of money meant a lot of life.

3  Because he was convinced that selfish possessions brought joy.

3  Because he worshipped and saw nothing more his ‘I. He never 

placed himself before a you.’ ”5 

This account evokes the Psalmist’s words: “Indeed, You have made 

my days as handbreadths, and my age is as nothing before You; 

certainly every man at his best state is but vapor. Surely every man 

walks about like a shadow; surely they busy themselves in vain; He 

heaps up riches, and does not know who will gather them (Psalm 

39:5, 6). The tragic irony is that this man was unaware that that 

night would be his last on earth, and that he would be remembered 

for eternity as someone who only valued what was measurable, 

quantifiable, what fit on paper or in a warehouse, someone who was 

unworthy of being part of the heavenly kingdom. God’s unexpected 

intervention forever changed the selfish agenda of the rich man and 

nothing delivered him from his sad fate.

How many of us exhibit our foolishness by the way we manage 

our resources? Do we perhaps not know that we will one day have 

to account for our lives and for the way we use our material goods? 

If that day were today, what would be said about you and me? For 

no reason should we ignore the fact that “this life is the only time 

given to man in which to prepare for eternity” (Christ’s Object Les-

sons, ch. 21, p. 263). Are we taking advantage of this life to prepare 
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for eternity? Today more than ever we should make the Psalmist’s 
prayer ours: “So teach us to number our days, that we may gain a 
heart of wisdom” (Psalm 90:12). One way to live wisely is to be-
come “rich toward God” (Luke 12:21).

HOW CAN YOU BE RICH TOWARD GOD?
Imagine this picture. Now you are a person with assets worth a 

hundred million dollars. Do you not think that is being very, very, 
rich? However, if you compare those hundred million with Jeff Bezos’s 
hundred and thirteen billion dollars, can you be considered rich 
beside Bezos? Your wealth could be very great for me, and in fact, it 
is, but it is very little in comparison to that of the owner of Amazon! 
Luke said that we must strive to be “rich toward God,” but how can 
I be considered rich beside the Owner of the whole universe? I will 
never be able to show off my wealth before God even if it is like that 
of Jeff Bezos.

Of course, in Luke 12, Jesus was not criticizing wealth as such. 
There is nothing wrong with being rich; in fact, wealth is presented 
in the Bible as a blessing that comes from God. The Scriptures tes-
tify that Abraham, Jacob, David, Hezekiah, Job, Joseph of Ari-
mathea, and others were very rich individuals. The book of Deuter-
onomy emphasizes: “Remember the Lord your God, for it is He who 
gives you power to get wealth (Deuteronomy 8:18). It was the Lord 
Himself who gave Solomon his “riches and honor” (1 Kings 3:13). 
Wealth becomes a problem when, by trusting in it, we stop trusting 
in God. “He who trusts in his riches will fall,” Proverbs 11:28 tells 
us, because he believed that what is valuable in life is where reality 
is not and he invests in what does not provide. 

The gospel is very simple. Jesus said, “You shall love the Lord 
your God with all your heart, with all your soul, and with all your 
mind.” This is the first and great commandment. And the second is 
similar: “You shall love your neighbor as yourself.” When we love 
money over everything else, we stray from the very essence of the 
gospel because we set aside the most important thing of faith: love 
of God and neighbor. Thus, we read: “The love of money is a root of 
all kinds of evil, for which some have strayed from the faith in their 
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greediness” (1 Timothy 6:10). Only when we place wealth “toward 

God” does it become a source of blessing, as the experience of Zac-

chaeus reveals (see Luke 19:1–10).

However, how can we become “rich toward God” (Luke 12:21)? 

The Greek preposition translated here as “toward” conveys the idea of 

“in the direction of.”6 The contrast established by Luke 12:21 could 

not be greater: either we direct our goods toward ourselves or we di-

rect them toward God.7 The rich man in the parable thought only 

about himself: my crops, my barns, my goods, my soul. There was 

nothing in his life that belonged to God. That is why he was poor. 

Because being “rich toward God” is putting our possessions in the 

right direction, putting them toward God; that is, placing them in the 

hands of God and His cause. Being “rich toward God” is not achieved 

by stockpiling in a bank, it is achieved by giving; it is not achieved by 

making a larger barn, but by letting God make us more human. Josep 

Ruis-Camps stated the following: “As the Christian comes to realize 

that giving is not losing, his concern for material things is replaced 

and filled with trust in God.”8 It is not depositing, it is handing out; it 

is not receiving, it is sharing. Later, Luke would develop the same idea 

by exhorting us to lay up “treasure in the heavens that does not fail, 

where no thief approaches nor moth destroys” (Luke 12:33). Being 

“rich toward God” is having less on earth and more in heaven.

If being “rich toward God” is putting our goods at His service, it 

indicates that we can all become “rich toward God,” that that is not a 

privilege of the most wealthy. The Lord decided to share His goods 

with you and with me, whether little or much, because He believes 

that we can use our material resources wisely so that they may be di-

rected toward the advancement of His work. Thus, each one of us, 

even if we are considered poor in the world eyes, is rich before the 

Owner of the universe if we use His resources “in obedience to God,” 

if our goods contribute “to the relief of the needs of the world.”9 With 

regard to this, we might want to take note of these two statements:   

“The poor man who has faith and confidence in God, who trusts in 

His love and care, and who abounds in good works, judiciously 

using the little he has in blessing others with his means, is rich 
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toward God. He feels that his neighbor has claims upon him that he 

cannot disregard and yet obey the commandment of God: “Thou 

shalt love thy neighbor as thyself.” The poor who are rich toward 

God consider the salvation of their fellow men of greater impor-

tance than all the gold and silver that the world contains” (Testimo-

nies for the Church, vol. 2, ch. 79, p. 681).

“If professed Christians would use less of their wealth in adorning 

the body and in beautifying their own houses, and would consume 

less in extravagant, health-destroying luxuries upon their tables, 

they could place much larger sums in the treasury of God. They 

would thus imitate their Redeemer, who left heaven, His riches, 

and His glory, and for our sakes became poor, that we might have 

eternal riches. If we are too poor to faithfully render to God the 

tithes and offerings that He requires, we are certainly too poor to 

dress expensively and to eat luxuriously; for we thus waste our 

Lord’s money in hurtful indulgences to please and glorify ourselves. 

We should inquire diligently of ourselves: What treasure have we 

secured in the kingdom of God? Are we rich toward God?” (Testi-

monies for the Church, vol. 3, ch. 33, p. 401).

It is probable that the way we have handled our resources for 

many years has revealed our lack of good judgment; however, with 

the Lord’s help and direction, we can begin today to feel like God 

sees us, and that He sees us as rich toward Him. Part of our wealth 

is found in the fact that we can contribute to a work whose value 

exceeds all the gold and silver of the world: the salvation of people.

How sad it would be  
if the amount of money 
that goes in an envelope 
had more value than 
the person who gave it. 
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THE DEPTH OF OUR NATURE
A few weeks ago, I read an article entitled “Mr. Money” and I 

would like to share one of the many striking sentences I found in 
that article by José Luis Taveras: “The essential value of money is to 
reveal the depth of our nature.”10 Here is another one from George 
Orwell: “Money has become the greatest test of virtue.”11 I con-
sider it appropriate for each one of us to meditate deeply on both 
statements.

The man in the Lucan account showed that he had no virtue, 
that his soul was only a dry stream with no depth. Why? Because 
the way he handled his assets showed what he was. What a pa-
thetic case! However, the key point here is that we be careful about 
not repeating that fateful story in our lives. Let us not fall into the 
trap of granting value solely and exclusively to what can be mone-
tized; let us avoid having our thoughts focus on what fits with a 
number. It would be a tragedy for our souls to store nothing more 
than the things that can become a material investment. However, 
the worst thing would be to become so used to measuring things by 
their temporal value that we also end up looking at people as simple 
numbers. How sad it would be if the amount of money that goes in 
an envelope had more value than the person who gave it. 

Our money reveals the depth and virtue of our souls when it, 
compared to people, becomes secondary. We show that we are rich 
toward God when we understand that the greatest assets that exist 
in this world are human beings, and that if we need to build a big-
ger barn, it is not for our comfort, but to take care of more peo-
ple, to broaden our horizon of service. Yes, the way we use our re-
sources should show that we are virtuous people, people with great 
hearts.

We are rich when we become aware that we have legs to take the 
gospel to others; arms to extend to those who seek our help; and 
eyes to see the need of our neighbors and draw up plans to go to 
their aid. It would be good to hear the phrase, “Ah, brother, brother, 
what a fortune you have, and you don’t even realize it!”
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« LESSONS FOR THE CHURCH
The parable in Luke 12 that has served as the basis for the ideas 

we have seen in this chapter, shows that there is a direct relationship 

between how we use the material resources we possess and how 

we think about God, others, life, success, and the future. Therein 

lies a challenge and a battlefield for each church member and for 

each congregation, and we need to return to the Bible to receive 

divine wisdom that will help us to be truly rich, but toward God.

In this chapter, we find ideas that are practical lessons that we 

should model as individuals and as a church. Lessons such as the 

following:

•  There are topics that, out of love for people, should be 
studied in each congregation. Among them is the topic of 
greed and the dangers it holds, the materialism that char-
acterizes our times, and selfishness as a way of life. Christ 
did not presume that His disciples and the people who listened 
to Him understood all the implications well, that’s why He told 
the parable of Luke 12 and gave so many other teachings to 
help us understand that money is not what matters most, and 
that we are administrators of God’s resources.

•  God sees us as people who are rich in kindness, generosity, 
and love. He does not want to see His children participating in 
the spirit of greed and avarice that is contrary to God’s nature. 
The parable in Luke 12 is told as an example of what God does 
not want His children to do. The church should also encour-
age church members to have a plan to direct their goods 
toward God rather than toward themselves. A good per-
sonal offering plan will allow each member to be part of a cir-
cle of love and generosity that extends to everyone through 
the church in a ministry that restores people. 

•  Every church should always have initiatives and projects to 
help those who are most in need and vulnerable. In that 
way, the congregation models for its members the Christian 
spirit that is based on love and giving above receiving or ac-
cumulating. The church that is rich toward God also encour-
ages its members to see that their offerings are a blessing that 

reach many more through the church.
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“Blessed 
of My 

IN HIS POEM “How the Great Guest Came,” 
Edwin Markham tells us that Conrad, a shoe-
maker, called his neighbors and said, “Friends, 
the Lord appeared to me and told me He 
would come to visit me. Thus, I have been 
making every preparation to receive Him: I 
have polished my shoes and prepared food 
so that everything may be in order when Je-
sus arrives.” The hours began to pass by, but 
the Lord did not arrive.

Suddenly, someone knocked on the 
door. Conrad ran out thinking it would be 
the Lord, but when he opened the door, he 
found a beggar drenched by the rain. When 
Conrad saw the bruised feet of that poor 
stranger, he took off his own shoes and 
gave them to him. Later came an old, hun-
gry woman with her face covered with 
wrinkles; Conrad gave her some food. When 
the old woman had left, a lost, hungry 
child knocked on the door; Conrad fed 
him and took him back to his family. The 
sun set in the west and with it, Conrad’s 
hope vanished that the heavenly Guest 
would arrive.

As he tried to understand why the Lord 
had not come, the Lord appeared to him 
and said, “Cheer up, for I kept My word. I 
knocked on your door three times, and My 
shadow fell on your floor three times. I was 
the beggar with wounded feet. I was the 
woman you fed. I was the lost and hungry 
child.” 

Assuredly,  

I say to you,  

inasmuch as you did it  

to one of the least  

of these My brethren,  

you did it to Me  

(Matthew 25:40). »
«
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What impresses me most about this story is that Conrad’s hope 

was an active hope. While he was waiting for the Lord’s visit, he 

devoted himself to helping others, and in that process, he was help-

ing the Lord himself without realizing it. Have you ever wanted 

to help Jesus? Well, this is the Master’s statement: “Assuredly, I say to 

you, inasmuch as you did it to one of the least of these My brethren, 

you did it to Me” (Matthew 25:40). Is there any relationship be-

tween what I do with my material resources in this present life and 

the kingdom of glory that God has prepared for His children? I will 

answer this question by taking a look at part of Jesus’s prophetic 

discourse.

THE DISCOURSE ABOUT THE END OF THE WORLD
Christ’s prophetic discourse spans chapters 24 and 25 of the Gos-

pel of Matthew. We usually devote our greatest attention to the con-

tents of chapter 24 which speaks of wars, famines, false Christs and 

false prophets, earthquakes, plagues, persecution against Chris-

tians, disturbance in the celestial bodies..., until finally appears “the 

sign of the Son of Man will appear in heaven . . . and they will see 

the Son of Man coming on the clouds of heaven with power and 

great glory” (Matthew 24:30).

Matthew 24 focuses on the events that describe the condition of 

the world before the Second Coming of Christ becomes a wonder-

ful reality. It is, therefore, important that we be attentive to the signs 

so that we are not deceived and Christ’s return catches us off guard 

as happened “in the days before the flood” when people “were eat-

ing and drinking, marrying and giving in marriage” (Matthew 24:38). 

We must prepare ourselves “or the Son of Man [will come] at an 

hour you do not expect” (v. 44). The key question is this: What will 

the church be like that, like Conrad, hopes to meet Christ? This is 

exactly what Matthew 25 deals with.

In Matthew 25, Jesus continues to speak about the end of the 

world, but does not focus on the world, but on His followers. In 

this chapter, He tells us about what the church that receives Him at 
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his Second Coming will be like, how a believer lives whose trea-

sures are not on earth but in heaven. To describe it, Jesus told three 

stories.

GOD SEES US AS WISE PEOPLE
The first thing Jesus says is that believers who will receive the eternal 

reward must be ‘wise’ people (v. 2). In Matthew 24:45, He refers to 

them as if they were a “faithful and wise servant.” In the Gospels, it 

is the “wise” who practice the Word of God (see Matthew 7:24); 

those who take an active part in the instruction of the church (see 

Luke 12:42, 43); those who have oil in their lamps, that is, are filled 

with the Holy Spirit (see Matthew 25:4, 9); they are also those who 

know how to treat their fellowmen well (see Luke 16:8). Concern-

ing this last aspect, that is, the relationship between wisdom, re-

source management, and treatment of others, I want to dwell on 

Luke 16 because those words of Jesus are so illuminating.

In Luke 16, Jesus tells the parable of a steward who looked after 

the property of a certain rich man. One day, the owner of that estate 

for whom this steward worked noticed that there were irregularities 

in the accounting records and decided to fire him. When he learned 

he was going to be fired, he began making plans for his future. And 

what did he do? He decided to reduce the debts of the owner’s debt-

ors. “He called every one of his master’s debtors to him, and said to 

the first, ‘How much do you owe my master?’ And he said, ‘A hun-

dred measures of oil.’ So he said to him, ‘Take your bill, and sit 

down quickly and write fifty.’ Then he said to another, ‘And how 

much do you owe?’ So he said, ‘A hundred measures of wheat.’ And 

he said to him, ‘Take your bill, and write eighty.’ So the master com-

mended the unjust steward because he had dealt shrewdly. For the 

sons of this world are more shrewd in their generation than the sons 

of light” (Luke 16:5–8).

The bad steward is also defined as a shrewd man. Shrewdness 

usually has a negative connotation, but Luke used the same Greek 

word, phronimos, which is translated as “wise” in Matthew 25 where 

this word does not have a negative idea. Phronimos usually refers to 
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a wise, cautious, level-headed, sensible person.1 In Luke 12:42, for 
example, it is used to define the steward to whom the master en-
trusts the care of his house. In order to face the years of financial 
failure that would come upon all the land, Pharaoh was advised to 
“select a discerning [phronimos in the Septuagint] and wise man, and 
set him over the land of Egypt” (Genesis 41:33). Pharaoh realized 
that he had “no one as discerning and wise [phronimos] as” Joseph 
and therefore, he said to him, “You shall be over my house, and all 
my people shall be ruled according to your word; only in regard to 
the throne will I be greater than you” (Genesis 41:40). Joseph’s wis-
dom made him fit to be a good steward of Pharaoh’s goods.

However, its use in Luke 16:9 confuses us because we find it 
unlikely to assume that a “bad steward” is, at the same time, a wise 
servant. That confusion comes to us because, distracted by the de-
tails of the parable, we overlook what Jesus really wanted to teach. 
Why is the steward who is labeled as “bad” really wise and why does 
he receive praise from his master? Well, let us read the lesson that 
Jesus Himself drew for his disciples: “Use worldly wealth to gain 
friends for yourselves, so that when it is gone, you will be welcomed into 
eternal dwellings” (Luke 16:9, NIV). The steward’s shrewdness, though 
bad, lay in knowing how to use the money to make sure of friends 
who would receive and help him in the immediate future. If the 
children of darkness know how to use money for temporary bene-
fits, should we, the children of light, not also have a much broader 
vision than they and use our resources for eternal benefits? We can 
put into context here that this wealth does not refer to “dirty mon-
ey” that would have been earned through illicit activities; the term 
simply refers to “worldly wealth,”2 that is, the economic resources 
we manage every day.

It is curious that Jesus does not refer to friends who will receive 
us here on earth, but to those who will receive us “in eternal dwell-
ings.” Who are those individuals I want to have as my friends? Well, 
those who live in eternal dwellings, those who live in Heaven: God 
and His angels. What Jesus is telling us is that if we use our earthly 
resources carefully, wisely, it will reveal that we are friends with 
heavenly beings, and that friendship will extend beyond this world 
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when material riches have completely disappeared. In reality, being 
“wise” in administering the goods of this earth will show that we are 
suitable to receive eternal goods.

At the end of human history, “heavens will pass away with a 
great noise, and the elements will melt with fervent heat; both the 
earth and the works that are in it will be burned up,” and when 
the “worldly wealth” ceases to exist forever, then we will receive “an 
inheritance incorruptible and undefiled and that does not fade 
away, reserved in heaven for” us (2 Peter 3:10; 1 Peter 1:4), that is, 
those of us who have been wise in applying the Word of God, those 
of us who have filled our lives with the divine Spirit, and, as we 
have already seen, those of us who have used our resources to win 
the friendship of heavenly beings. God sees us as men and women 
who, at the time of His coming, will be in the group of those who 
prepared for His coming; He sees us as wise men and women.

GOD SEES US AS GOOD AND FAITHFUL SERVANTS
The second thing Jesus says in Matthew 25 is that the believers who 

will receive the eternal reward are “good and faithful” servants (vv. 21, 23). 
How do you prove that you are a good and faithful servant? We 
must not ignore the fact that the story begins by speaking of a land-
owner who “entrusted his property” to three stewards (v. 14). In the 
New Testament, the Greek word3 translated as “property” refers to 
financial resources. For example, Luke said, “Joanna the wife of Cuza, 
the manager of Herod’s household; Susanna; and many others. 

God sees us as men  
and women who, 
at the time of His coming, 
will be in the group 
of those who prepared 
for His coming; 
He sees us as wise men  
and women.
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These women were helping to support them out of their own means” 

(Luke 8:3, NIV). Why were these women willing to help? Because 

they were grateful for what the Lord had done in their lives respec-

tively. He had healed them from disease and freed them from de-

monic powers; He had given them back their dignity and treated 

them like human beings without belittling them. In response to 

what Christ had done for them, they showed their gratitude by 

helping the Lord.

Women helped with their “means”; that is, they served by fund-

ing the Lord’s work on earth. Not only did they put food on the ta-

ble, but they also provided the resources with which the “bread of 

life” was physically supported (John 6:48). For example, Ellen G. 

White said: 

“Their [James’ and John’s] mother was a follower of Christ, and had 

ministered to Him freely of her substance” (Daughters of God, 

p. 70), and “During the years of Christ’s ministry on earth, godly 

women assisted in the work that the Saviour and His disciples were 

carrying forward” (Evangelism, ch. 4 , p. 67).

As He did with those women, God gave to us believers in the 

time of the end, “His means,” that is, He gave us resources so that 

we might show that we are good servants by putting our talents in 

the service of the divine cause. Those “means” can obviously allude 

to blessings such as health, influence, strength, time, our ability to 

think, and so on. We have been blessed by the Lord to bear much 

fruit, and above all, “fruits worthy of repentance” (Luke 3:8). 

The following statement by Ellen G. White puts money in its 

proper perspective:

“Our money has not been given us that we might honor and glorify 

ourselves. As faithful stewards we are to use it for the honor and 

glory of God. Some think that only a portion of their means is the 

Lord’s. When they have set apart a portion for religious and chari-

table purposes, they regard the remainder as their own, to be used 

as they see fit. But in this they mistake. All we possess is the Lord’s, 

and we are accountable to Him for the use we make of it. In the use 
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of every penny, it will be seen whether we love God supremely and 

our neighbor as ourselves” (Christ’s Object Lessons, ch. 25, p. 351).

I am a good and faithful servant when I use money to praise and 

glorify God, when I recognize that everything belongs to Him. 

Thus, once again, material possessions seem to be linked to my eter-

nal destiny.

GOD SEES US AS BLESSED PEOPLE
The third thing Jesus says in Matthew 25 is that believers who will 

receive the eternal reward are those who are “blessed of my Father” 
(v. 34). This reward will come “when the Son of Man comes in His 

glory, and all the holy angels with Him” (v. 31). At that moment, the 

inevitable division will be made: faithful and unfaithful; good and 

bad; wise and foolish; sheep and goats; wheat and tares; blessed and 

cursed. On that day, all nations will have to give an account before 

Christ who will play the role of judge. Then the solemn declaration 

will be given: “Come, you blessed of My Father, inherit the king-

dom prepared for you from the foundation of the world” (v. 34).

There are two elements that we cannot overlook: 

1.  We are blessed of the Father. This highlights the close relationship 

that exists between God and us. We are His children. The church, 

then, is a family, “the household of faith,” “God’s household” (Ga-

latians 6:10; Ephesians 2:19, NIV). We are brothers and sisters as 

children of one Father. 

2.  We do not earn the kingdom; we inherit the kingdom. There is 

nothing we can do to deserve it. The kingdom is a gift that God 

prepared for us, an inheritance that comes to us thanks to the 

infinite goodness of our Father, and it is something we will defi-

nitely receive. “And if children, then heirs—heirs of God and 

joint heirs with Christ, if indeed we suffer with Him, that we may 

also be glorified together” (Romans 8:17). In one of his sermons, 

John Chrysostom said, “He [God] did not say, ‘Take,’ but, ‘In-

herit,’ as your own, as from your Father, as yours, because it is for 

you from the beginning. ‘Since before you existed, God says, 

these things had been prepared, and prepared for you.”4
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The Kingdom is for the “blessed of my Father.” A blessed person 

is one who has divine favor; but is also someone who has been 

“marked for blessing”;5 it refers “to a continuous state of blessing.”6 

Therefore, the blessed one not only receives a blessing but is blessed 

to be of blessing to others. Believers who were waiting for the Lord 

showed that they were blessed, that they were citizens of the king-

dom of heaven, when they were of blessing to others. They demon-

strated what they were by carrying out concrete actions that en-

tailed investment of resources. According to Matthew 25:35–37, 

those who will inherit the kingdom were blessed because:

3  they fed the hungry,

3  they gave the thirsty to drink,

3  they gave shelter to the stranger,

3  they clothed the naked,

3  they comforted the sick, and

3  they visited prisoners.

They are blessed, not for what they receive, but for what they 

give! In reality, the greatest sign of blessing is not the greatness of 

our account, but how great our ability to give is, to give ourselves, 

to be servants of our “smaller” brothers and sisters. They are blessed 

because they live what Jesus has taught them, they live in the face 

of human need. Their greatest blessing is to be supportive. This sup-

Church that is waiting  
for the return of Christ 
is a community made up of 
compassionate, generous  
believers who are able to bless 
by sharing their blessings 
with others. 

THE
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port is translated into compassion toward their fellow human be-

ings. The church that is waiting for the return of Christ is a com-

munity made up of compassionate, generous believers who are able 

to bless by sharing their blessings with others. People who did not 

leave their souls entangled in greed or indifference. Of course, the 

six acts of blessing performed by those who are the blessed of 

the Father hardly constitute a “representative catalogue that cov-

ers the most basic needs of life.”7 The fact that the list is repeated 

four times in Matthew 25:31–46 indicates that it could serve as a 

reminder of what it means to be “a practical discipleship.”8 

Believers who live for the Second Coming exhibit a generosity 

that is the fruit of the divine grace that has transformed their hearts. 

They received grace, and they give grace. Leon Morris was right to 

declare, “Their lives are a reliable proof that God has worked in 

them.”9 Their small and insignificant goods were used to make the 

kingdom available to all nations. If all nations have to be account-

able before God, then there will be resources in all nations for the 

message to be preached. 

The church is a spiritual and active community. The problem of 

the foolish virgins was not carrying oil; the lack of the bad servant 

lay in not using his talent; and those on the left were lost because of 

their indifference to the needs of the little ones. Their actions made 

it clear that “to him who knows to do good and does not do it, to 

him it is sin” (James 4:17). When the Son of Man comes, He will 

gather those who decided to live a Christianity with a human face, 

those who did not refuse to give their resources to meet the needs 

of the people and the church.

The story of the cobbler and what we have seen of Matthew 25 

remind us that when we help someone, when we are able to share 

with others the much or the little we have, it is as if we do it to Jesus 

Himself. Sometimes we tend to make a division among Christ, the 

church, and the people; however, Jesus’s identity with His church 

and with His disciples is inevitable. In Matthew 10:40, the Master 

declared, “He who receives you receives Me.” When Saul persecuted 

the church, the Lord asked him, “Why are you persecuting Me” 
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(Acts 9:4). The Lord said to Zechariah, “For he who touches you 
touches the apple of His eye” (Zechariah 2:8). The author of He-
brews added: “For God is not unjust to forget your work and labor 
of love which you have shown toward His name, in that you have 
ministered to the saints, and do minister” (Hebrews 6:10). Tithing, 
giving offerings, helping the needy are not only means of financing 
the work of the church, but also are a reliable sign that, above all, 
we are “God’s fellow workers” (1 Corinthians 3:9).

A KINGDOM FOR US
Luke 16:12 says the following: “And if you have not been faith-

ful in what is another man’s, who will give you what is your own?” 
An interesting statement. What belongs to someone else? Earthly 
possessions. Thus, what I think is my property is not really mine? 
Just as you read it. That car, it is not yours; neither does that house 
belong to you; the money you saved with so much effort is someone 
else’s. And who owns what I think is mine? Notice this inspired 
statement: “Their possessions will be held as a trust, to be used as 
God shall direct, for the saving of the lost, and the comfort of the 
suffering and the poor (Christ’s Object Lessons, ch. 28, p. 327). 
What have you been doing with the money that belongs to God?

On the other hand, Luke said that God will give us what “be-
longs to us.” There is something that belongs to us. Do you want to 
know what it is? Let us go back to Matthew 25: “Come, you blessed 
of My Father, inherit the kingdom prepared for you from the foun-
dation of the world” (v. 34). What belongs to us is the kingdom. A 
kingdom that is not an improvised act, but an essential part of a 
plan that the Lord has been carrying out for all of us since eternity. 
In fact, Jesus came to this earth to proclaim “the gospel of the king-
dom of God” (Mark 1:14). He set out to put at our disposal “the 
mysteries of the kingdom of God” and therefore, secure for us a 
place at the table in His kingdom (Luke 8:10; 22:30).

As children of the King, our status is royal. Revelation declares 
that God “made us kings” and that “we shall reign on the earth” 
(Revelation 1:6; 5:10). ““He who overcomes shall inherit all things, 
and I will be his God and he shall be My son” (Revelation 21:7).
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The kingdom was “prepared” by God. There is no human par-
ticipation, there is no contribution to justify that I deserve some-
thing. My actions are not what prepare the kingdom of God. My 
actions reveal that I see myself as God sees me and that I act in 
harmony with my position as a person who has been created to live 
in the kingdom of heaven.

I close this chapter with these words of Ellen G. White: 

“Better than all the friendship of the world is the friendship of 

Christ’s redeemed. Better than a title to the noblest palace on earth 

is a title to the mansions our Lord has gone to prepare. And better 

than all the words of earthly praise will be the Saviour’s words to 

His faithful servants, ‘Come, ye blessed of My Father, inherit the 

kingdom prepared for you from the foundation of the world’ Mat-

thew 25:34” (Christ’s Object Lessons, ch. 26, p. 374).

We are blessed; we are God’s heirs; the kingdom belongs to us! 
That is the image God has of each one of us.  

W
hat belongs to us  
is the kingdom. 
A kingdom that is 
not an improvised act, 
but an essential part 
of a plan that the Lord 
has been carrying out  
for all of us 
since eternity.
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LESSONS FOR THE CHURCH
The chapter we have just read challenges us to answer, in the 

light of the Bible, how Adventists, that is, those who are waiting for 

Christ’s return to this earth, should live as the time comes when this 

wonderful promise will be accomplished. God sees His children as 

a community made up of people who, while waiting for Him, remain 

actively dedicated to serving, helping, and being a blessing to their 

neighbors in all the ways that their faith and values allow them to do 

so. The implications of this approach are broad and challenging for 

each person in the church and for each congregation. Perhaps we 

should respond to this, among other things, by taking into account 

the following suggestions:

•  Every congregation should take responsibility for instruct-
ing its members about the events of the end of this world, 
making sure to emphasize not only the events themselves, but 

also how we should live for God in the midst of the fulfillment 

of those events. This balance has often been lacking, and 

interest in these issues becomes more informative than for-

mative.

•  Since it is not possible to ignore the strong biblical emphasis 

on giving adequate use to the material resources that God al-

lows us to administer in the context of the end of time, then 

every church should recognize that stewardship is a topic 
that everyone needs to understand now, and should also 
present to its members an approach to Christian steward-
ship in the light of final events. That message is urgent and 

important.

•  Whether we want it or not, as church members we are sur-

rounded by concepts about money, material things, and suc-

cess that are at odds with the Word of God. Churches would 

do their members a great favor by counteracting these influ-

ences, explaining to them how God sees us in relation to these 

topics. This means teaching what it means to be wise, to be 
faithful, to be blessed of God, and what reward awaits us 
in Christ.
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Where 
God 

BEFORE DIVING FULLY into the contents 
of the last chapter of this book, I want to 
thank you. Perhaps you are asking your-
self: And why is Vladimir thanking me? I 
do this because, today, as never before in 
history, we have the privilege of having at 
our disposal an abundant number of books, 
essays, and treatises which address all the 
topics one can imagine. In fact, if you visit 
some of the IADPA Bookstores, the pub-
lisher for which I have the sacred honor of 
working, you will find such an astonishing 
number of books that you could spend the 
rest of your life trying to read everything 
we have produced. However, with all your 
countless reading options, you decided to 
read this work, and I want to express my 
gratitude to you for the time you have ded-
icated to it. If you have not noticed, by now 
you have traveled with me 179 pages, and 
now you are about to conclude this jour-
ney. I would like to summarize what we 
have said so far.

The first four chapters tried to establish 
the fact that there is nothing on our planet 
that surpasses human beings in majesty and 
greatness. Not only have we been privileged 
to be the only creatures to bear in ourselves 
the divine image, but we are also the great-
est treasure in this world for our Creator,

Because we are  

united with Christ, 

 we have received  

an inheritance from God,  

for he chose us in advance,  

and he makes  

everything work out  

according to his plan  
(Ephesians 1:11, NLT). 

»
«
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the temple in which the Spirit of God dwells, the people for whom 
the most expensive ransom of the universe was paid. We are re-
deemed, we are children, we are heirs, we are valuable. That is how 
God sees us. To assume that our condition is that of worms, people 
of little importance, a black stain that covers this planet with a bad 
odor is far from resembling the lofty concept God has of us. Know-
ing that we are of incalculable value to our Creator must rid our 
souls of the very unease of an environment that presumes that the 
only important value is that determined by the stock exchange.

In the book Education, Ellen G. White explained: “He who had 
created man, understood the value of humanity. . . . In every human 
being, however fallen, He beheld a son of God, one who might be 
restored to the privilege of his divine relationship” (ch. 8, p. 79). 
Not only does God consider us valuable, but He Himself also de-
cided to become one of us. Although God became lowly for this 
purpose, it is clear that the incarnation aims to make humanity 
greater.

In the following three chapters (5–7), we tried to make clear an 
idea that permeates the whole book: human beings, regardless of 
their skin color, nationality, political leaning, or religious belief, de-
serve to be treated with respect and kindness. As believers and as a 
church, we must understand that everything we do must have the 
well-being of our neighbor as its focus. The very law of God, in-
cluding the Commandment of Sabbath rest, aims to help us under-

One of the worse tragedies  
that the body of Christ 
could experience 
would be to have the idea 
that people are not 
what’s important. 
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stand in the innermost part of our souls that people are the raison 

d’être of everything we do. The Ten Commandments, that code that 

we respect so much, is a model for all those who want to treat hu-

man beings with dignity. One of the worse tragedies that the body 

of Christ could experience would be to have the idea that people are 

not what is important. “He who gave His life to redeem man sees in 

every human being a value that exceeds finite computation. By the 

mystery and glory of the cross we are to discern His estimate of 

the value of the soul. When we do this, we shall feel that human 

beings, however degraded, have cost too much to be treated with 

coldness or contempt. We shall realize the importance of working 

for our fellow men, that they may be exalted to the throne of God” 

(The Ministry of Healing, ch. 10, p. 162).

Today, as I read the Sabbath School Study Guide, I came across 

a statement that clearly expresses what we have tried to say in this 

book:

“As Seventh-day Adventists, we have been blessed with an abun-

dance of doctrinal light and truth (the state of the dead, the Sab-

bath, 1844 and the judgment, the great controversy, to name a few 

teachings) that even most of the Christian world still doesn’t under-

stand. And yet, however crucial these truths are, what good do they 

do us if we are not kind to people, if we display prejudice against 

others, and if we allow the cultural and social biases of our environ-

ment to cause us to treat others as inferiors? 

“True Christian education, if nothing else, must cause us to rise 

above these human foibles and evils, and see others as Christ sees 

them, beings for whom He died, beings whose sins He bore on the 

cross, beings for whom He paid an infinite price. If we uplift the 

cross, as we must, then we will see the value and worth of every 

human being and, ideally, treat them as they truly deserve, in keep-

ing with the value that God has placed on them.”1

Then, in chapters 8–12, we address aspects related to how God 

expects us to manage money. Since we might be tempted to assume 

that our value is subject to the ups and downs of the market and the 

amount deposited in our bank accounts, it was desirable for a book 
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of this nature to explain how we should use the blessings we receive 

from our heavenly Father. We saw that what we have with Jesus 

is not a contract, but a covenant of a spiritual nature; that the great-

est offering we can give to our God does not lie in large amounts 

of money, but in giving ourselves to Him; that the main purpose of 

returning tithe is to forge in us a character that is so generous that 

the very act of tithing becomes inevitable evidence that we are men 

and women of faith.

We must keep in mind that “money is of no more value than 

sand, only as it is put to use in providing for the necessities of life, 

in blessing others, and advancing the cause of Christ” (Christ’s Ob-

ject Lessons, ch. 25, p. 351). It would be good for us to remember 

that neither in heaven nor in the lake of fire are “checks or cash 

accepted.”2 Finally, we take a look at how God sees the lives of the 

believers who live in the latter stage of human history, that special 

group that focuses on being rich in God and are, therefore, seen as 

the most blessed beings on the planet.

Now we are going to try to understand what God seeks with His 

exquisite treatment of the human being. He not only created us, 

redeemed us, became one of us, and endowed us with great bless-

ings, but if all this were not enough, He has also decided to take us 

to live with Him!  

THE PREDESTINED
In his Letter to the Ephesians, the apostle Paul wrote: “Because 

we are united with Christ,

 we have received an inheritance from God, for he chose us in 

advance, and he makes everything work out according to his plan 

(Ephesians 1:11, NLT). This text contains words that open for us 

the chest of an inexhaustible wealth.

We have already mentioned it above but repeating it once again 

will not hurt us: thanks to Christ, you and I are heirs to the heav-

enly kingdom. Furthermore, using a word that is confusing to some, 

Paul said that we were “predestined” to be heirs. Although the ori-

gin of sin is an inexplicable mystery, the solution to the problems 
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that sin would generate had already been stipulated in “the purpose 

of Him who works all things according to the counsel of His will.”

“Predestine” is not a very common word in the Bible. It is used 

in very few passages, and in all of them, it refers to those who will 

be saved:

3  “For whom He foreknew, He also predestined to be conformed to 

the image of His Son, that He might be the firstborn among many 

brethren. Moreover whom He predestined, these He also called; 

whom He called, these He also justified; and whom He justified, 

these He also glorified” (Romans 8:29, 30). 

3  “But we speak the wisdom of God in a mystery, the hidden wisdom 

which God ordained before the ages for our glory, which none of 

the rulers of this age knew; for had they known, they would not 

have crucified the Lord of glory” (1 Corinthians 2:7, 8).

3  “having predestined us to adoption as sons by Jesus Christ to 

Himself, according to the good pleasure of His will, to the praise 

of the glory of His grace, by which He has made us accepted in 

the Beloved” (Ephesians 1:5, 6).

What Paul is affirming in these passages is simply marvelous: 

3  God decided that we should reflect His image; 

3  He decided to share with us the wisdom of the gospel; 

3  He decided that we be His children; and 

3  He decided that we should be His heirs. 

Everything that is contained in the divine decision is for our 

good. This reminds me of what the Lord told us through the proph-

et Jeremiah: “I know the thoughts that I think toward you, says the 

LORD, thoughts of peace and not of evil, to give you a future and a 

hope” (Jeremiah 29:11).

From eternity to eternity, God’s plan is for us to be part of His 

heavenly family. “The goal of our predestination is the divine rela-

tionship through Christ.”3 The Lord created us so that we might be 

predestined to be “accepted in the Beloved.” Yes, “accepted.” 

You and I are among those “accepted.” In fact, the role of the church 
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is to gather in one place those of us who have accepted the divine 

plan. The church embraces for itself the words of Christ: “And the 

one who comes to Me I will by no means cast out” (John 6:37). We 

are not a number, a name that holds a record on the books of some 

congregation; there is a story behind each one of us that reveals the 

wonderful way God’s plan has become a concrete reality in our 

lives. All these stories are combined in the church so that together, 

we can continue making many more accept this wonderful predes-

tination.

This “predestination” is not an arbitrary decree of the Lord, rath-

er, it is His way of indicating that His plan has made abundant 

provision for “all men to be saved and to come to the knowledge of 

the truth” (1 Timothy 2:4). That we have been predestined in Christ 

“is part of God’s sovereign purpose.”4 Paul emphasizes that “from 

the beginning [God] chose you for salvation (2 Thessalonians 2:13).

As Ellen G. White rightly said, 

“there is an election of individuals and a people, the only elec-

tion found in the word of God, where man is elected to be saved. 

. . . Man is elected to work out his own salvation with fear and 

trembling. He is elected to put on the armor, to fight the good 

fight of faith. He is elected to use the means God has placed 

within his reach to war against every unholy lust, while Satan is 

playing the game of life for his soul. He is elected to watch unto 

prayer, to search the Scriptures, and to avoid entering into temp-

Role of the church  
is to gather 
in one place 
those of us 
who have accepted
the divine plan.
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tation. He is elected to have faith continually. He is elected to be 

obedient to every word that proceedeth out of the mouth of God, 

and that he may be, not a hearer only, but a doer of the word. 

This is Bible election (Testimonies to Ministers and Gospel Workers, 

sec. 16, p. 453).

Eternal doom, the destructive fire, has been “prepared for the 

devil and his angels” (Matthew 25:41). That fire is neither for you 

nor for me. God has “prepared a city” for us (Hebrews 11:16), and 

we will spend the rest of eternity in that city. In fact, the only thing 

from this world that will go to that city will be us, the followers of 

the Lamb.

GOD IS PREPARING US TO LIVE IN THAT CITY
Paul says that God is working for all to come “to the measure of 

the stature of the fullness of Christ” (Ephesians 4:13). In Colossians, 

it says that the work of the church consists in “teaching every man 

in all wisdom, that we may present every man perfect in Christ Je-

sus” (Colossians 1:28). These passages suggest that we are in a pro-

cess of preparation and that the church plays a key role in it. God 

brings people to church because that is the workshop where people 

learn what it means to live in heaven.

The church must assume its role of preparing members as a sa-

cred work because it will have to present them before God at some 

point. The Lord longs for His city to be filled with the redeemed; 

however, this largely depends on how the church prepares its mem-

bers. The church must strive to create an environment of prepara-

tion that allows us all to enjoy healthy, spiritual growth. This prepa-

ration includes having each member of the congregation as part of 

a ministry in which he or she feels useful in the cause. “The time has 

come when every means should be devised that can aid in prepar-

ing a people to stand in the day of God” (Testimonies for the Church, 

vol. 8, ch. 39, p. 244). It is time for us truly to assume our church’s 

mission statement: “Every member of the body of Christ prepared 

for the kingdom of heaven
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God is preparing us to live in a place where the frivolity that 
characterizes our culture will disappear forever. However, that fu-
ture place begins when that frivolity is uprooted from our hearts. 
The church serves as a precursor of what we will live in heaven.

GOD IS PREPARING A PLACE FOR US
One of the best-known texts of the Bible states: “And if I go and 

prepare a place for you, I will come again and receive you to Myself; 
that where I am, there you may be also” (John 14:3). While the 
disciples assumed that the Lord’s departure was a definitive separa-
tion, that departure sought, rather, to make sure that they could be 
with their Lord forever. Therefore, in order to overcome that mo-
ment of anguish, they had to believe in the words of Jesus: “I go to 
prepare a place” (John 14:2). Where would Jesus prepare this place? 
Well, the text tells us: “In my Father’s house.” He went to His Fa-
ther’s house so that we might have a permanent place there one day.

In Hebrews 6:20, the apostle Paul present’s the ascension of Je-
sus to heaven from an enlightening perspective. He says, “Jesus has 
entered [in advance] as a forerunner for us.” A “forerunner” is the 
one who comes before another; it is the one who prepares the way; 
it is the one who makes those who come behind have a safer jour-
ney; it is the one who comes first to help the others. How good it is 
to know that Jesus came first to guarantee us a place in the “many 
mansions” in heaven! We have to believe that we will be there; we 
have to believe that there is a place reserved for us. Now then, if 
Christ is in heaven preparing a place for us, does that not indicate 
that the world is not our place? While some of us strive and work 
hard, day and night, to earn a place in this world, Christ ministers 
day and night in the heavenly sanctuary so that we may have a place 
in the heavenly mansions. This world is not our home. Our home is 
above; our inheritance is in heaven.

When we feel that we are losing everything in this life, let us 
remember that we have nothing here, that what is ours is in the 
Father’s house, that what is ours is “above, where Christ is, sitting at 
the right hand of God” (Colossians 3:1). Look at what the servant of 
God said: “It is these mansions that I am looking to; it is not the 
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earthly mansions here, for erelong they are to be shaken down by 
the mighty earthquake; but those heavenly mansions that Christ 
has gone to prepare for the faithful” (Life Sketches of Ellen G. White, 
ch. 46, p. 293).

OUR FUTURE HOME
In Revelation 21 and 22, the prophet described our future home: 

“Now I saw a new heaven and a new earth, for the first heaven and 
the first earth had passed away. Also there was no more sea. Then I, 
John, saw the holy city, New Jerusalem, coming down out of heaven 
from God, prepared as a bride adorned for her husband. And I 
heard a loud voice from heaven saying, ‘Behold, the tabernacle of 
God is with men, and He will dwell with them, and they shall be 
His people. God Himself will be with them and be their God’ ” (Rev-
elation 21:1-3).

Two terms were used in Greek to convey the concept of “new”: 
neos and kainós. Neos was used to express what was new in time, 
what belonged to the present, what came into existence for the first 
time. However, in Revelation 21 the word John used four times is 
kainós (vv. 1, 2, 5). This adjective was applied to something that was 
new, but whose origin was based on something that had already 
existed, it was new, not in terms of time, but with regard to its na-
ture.5 Kainós expressed the wonder and newness of our Creator’s 
saving work. Therefore, in Revelation 21, John was not talking 
about a second earth or a second heaven, but about the same earth 
and the same heaven that were part of the first creation, but which 
had now received a renewal so radical that they seemed like a new 
creation. By creating new heavens and a new earth, God will bring 
back the perfection that sin took from this planet. Although the 
earth was cursed at the time, the words “There shall be no more 
curse” (Revelation 22:3) will be heard very soon.

The prophet Isaiah, who had also seen the redeemed earth, 
wrote, “For behold, I create new heavens and a new earth; And the 
former shall not be remembered or come to mind” (Isaiah 65:17). 
In the new earth everything will be happiness and joy (v. 18); weep-
ing and crying will not exist there (v. 19). The prophet even announced 
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that God will “swallow up death forever” (Isaiah 25:8), “ ‘the wolf 

and the lamb shall feed together, the lion shall eat straw like the ox, 

and dust shall be the serpent’s food. They shall not hurt nor destroy 

in all My holy mountain,’ says the Lord” (Isaiah 65:25).

Just as the old creation had its Eden, the new creation will have 

a new Jerusalem. John wrote: “I, John, saw the holy city, New Jeru-

salem, coming down out of heaven from God, prepared as a bride 

adorned for her husband. . . . And he carried me away in the Spirit 

to a great and high mountain, and showed me the great city, the 

holy Jerusalem, descending out of heaven from God, having the glory 

of God. Her light was like a most precious stone, like a jasper stone, 

clear as crystal” (Revelation 21:2, 10, 11). This was “the city which 

has foundations, whose builder and maker is God” that the Patri-

arch Abraham waited for (Hebrews 11:10). This was “the Jerusalem 

above,” “the heavenly Jerusalem” mentioned by Paul (Galatians 4:26; 

Hebrews 12:22).

The glory of God shines throughout the city (Revelation 21:11). 

Its twelve doors show that the entrance is open to all (vv. 12, 13). 

There are no more walls that separate us from God and divide us 

from each other. It will bring together the saints of all time, some-

thing that is suggested by the mention of both the tribes of Israel 

and the apostles (vv. 12, 13). John’s description of the new Jerusa-

lem in the rest of chapter 21 projects the permanence, security, 

beauty, and fullness displayed by the city, which is the epitome of all 

that is good and beautiful. The world of God and the world of hu-

man beings merge into an embrace that will last forever and ever.

Revelation 21 and 22 contain these references to the Lamb and 

His relationship to the new Jerusalem. John said that the holy city is 

the bride, the Lamb’s wife (21:9); that the Lamb is its temple (21:22); 

that the Lamb is its light (21:23); that “only those who are written 

in the Lamb’s Book of Life” will enter in (21:27); that the throne of 

the Lamb is there (22:1); and in it will dwell the Lamb (22:3). The 

Lamb is everything for the holy city. Instead of focusing on the things 

the city will have, let us place our attention on the ruler of the city, 

our Lord Jesus Christ. More important than knowing what will be 
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there is making sure to be there. In order to achieve this, we must 
now have, in the present, a living relationship with the Lamb 
of God.

Revelation also speaks of the human inhabitants of that city.6 It 
describes them as overcomers and heirs (21:7). They are those who 
are written in the Lamb’s Book of Life (21:27). They are the ones 
who will bear the name of God on their foreheads (22:4). They are 
the ones who will see the face of God (22:4). They are the ones who 
will reign for ever and ever (22:5). They are the ones who will have 
right to the tree of life and enter through the gates into the city 
(22:14).

A traveler once visited the famous Polish rabbi Hofetz Chaim. 
The visitor was very impressed to see that the rabbi’s home con-
sisted of a room full of books, with an old table and a small chair as 
the only furniture. After reflecting a little on the simplicity of the 
respected teacher, the tourist asked:

“Teacher, where’s your furniture?”

“And where is yours?” he answered, questioning him in return.

“Mine? What a strange question. I’m just passing through.”

“Me, too. This isn’t my home. I’m just passing through here.”

This story sums up our situation in this world very well: we are 
passing through. This is not our home. “Our citizenship is in heav-
en,” Paul said in Philippians 3:20. We do not belong to this world 
(John 17:16), we are “strangers/sojourners and pilgrims” (Hebrews 
11:13; 1 Peter 2:11). In a very short time, we will reach our eternal 
home: the new earth. “God’s communion with humanity” will reach 
its highest point there forever.7 At last we will see His face, and His 
name will be written on our foreheads (see Revelation 22:4). That is 
the place God has prepared for us; that is where He sees us living 
for eternity.
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LESSONS FOR THE CHURCH
We have finished a wonderful journey through the pages of this 

book and by now we should be completely sure of several things:

•  God loves us with an eternal and indescribable love.

•  God has shown that love for us in varied and tangible ways, and 
those demonstrations reached their highest point in Christ’s in-
carnation, spotless life, death, resurrection, and intercession for 
all of us.

•  God is working in order to restore His image in us, the image 
that sin has been erasing. He is committed to finishing that task.

•  God desires and is waiting for His children here on the earth to 
be a community of people who are different from others, be-
cause they live to glorify God; they treat their neighbors with 
love, respect, and dignity; and they recognize that they are pass-
ing through this world.

•  Because of God’s great love for us, He decided to take all who 
believe in Him and accept His plan of salvation to live with Him 
for eternity.

In the face of these overwhelming evidences of divine love, what 
will we do? What will the church do? Perhaps it would be appropriate 
that, among other things,

•  Every church makes sure that all those who become part of 
it understand how God sees them and the implications that 
this has for their lives. Topics such as our position in Christ, the 
human being as God’s steward, and what the Bible says about 
the human being should be taught and reviewed periodically 
in the congregations so that we can live in line with the position, 
privileges, and resources we have in Christ.

•  Every congregation should do everything and be inspired by 
the vision of preparing each member of Christ’s body for the 
kingdom of heaven. The most important question for a church 
is not how many members it has, but how many of its members 
are prepared to live with Christ in the eternal kingdom. It is in 
the kingdom  forever and not in the church forever that God 
sees us.
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«
•  More should be said in the churches about God’s future 

plans for each of us, about the new earth, about life in the re-
newed world, of what it means to live with God forever. These 
topics inspire, purify, motivate, and guide us about how we 
should live here and now. The absence of a vision of our eternal 
home often leads us to give an exaggerated importance to this 
world and to the things in it; however, God sees us living here on 
a temporary basis; He sees us passing through, as strangers and 
pilgrims who are on their way to that place that He went to pre-

pare for us and to which He wants to welcome us very soon.
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