
Sermon 5: Limited Atonement

Limited atonement, as has been pointed out by many is an unfortunate name for this point. 
The name is certainly misleading in terms of what is meant by it.  It in no way means that 
the power of Christ’s sacrifice is limited in its power to forgive sins.  Christ’s sacrifice is 
certainly sufficient for all of our sins, and we reject the notion that we need to add anything 
to His atonement.  What is meant by this phrase is that God was particular in who this 
redemption was accomplished for.  And so it has also been called particular atonement.  In 
this it is meant that it is limited in its intent, but not in its power.  Another way of 
approaching this topic is by stressing that Christ affected an actual atonement, not a 
provisional one.  That when He died He actually paid for the sins of His elect, making the 
salvation of His elect certain not merely provisional/potential/possible.  So we can speak of 
an actual atonement not merely a theoretical one.  The point being that Christ actually 
accomplished something in His death, not merely opening the door for potential salvation.  
The opposite view espoused by the Arminians would be universal redemption as opposed to 
particular redemption; or provisional redemption as opposed to actual redemption.

Of all the five points of Calvinism that has been the toughest to swallow, but you will see 
that it is believed by Reformed believers not because they enjoy philosophical speculation, 
or deliberately upsetting other Christians.  It is because the teaching is profoundly biblical.  
We will set forth the teaching positively, and then we will seek to engage some of the 
criticisms.  Might I say that all concerns will not be addressed in this lecture, but many 
relevant aspects will be dealt with in the next 2 chapters as well.  

The doctrine set forth

In speaking of our salvation we are told that God planned our salvation from eternity past.  
That in Christ we were chosen (e.g. Eph 1:4).  These verses are understood to be teaching 
that there was an inter-trinitarian counsel where the Father, Son and Spirit entered into a 
covenant with each other to save a Church.  As we see God working that plan out there are 
various indications that not all were elected to be a part of that Church.  In Jesus high 
priestly prayer we see Jesus praying in accordance with the Fathers will to save a people not
all people.  John 17:2 (ESV)   “since you have given him authority over all flesh, to give 
eternal life to all whom you have given him.”  John 17:9 (ESV) “I am praying for them. I am
not praying for the world but for those whom you have given me, for they are yours.” John 
17:24 (ESV)   “Father, I desire that they also, whom you have given me, may be with me 
where I am, to see my glory that you have given me because you loved me before the 
foundation of the world.”  
John has much to say regarding this chosen people.  Firstly, that none of those given to 
Christ will lost, be not one, implying that if God chose all to be saved, and even one goes to 
Hell, God’s plan failed.  John 6:37-40 (ESV) “All that the Father gives me will come to me, 
and whoever comes to me I will never cast out.  For I have come down from heaven, not to
do my own will but the will of him who sent me.  And this is the will of him who sent me, 
that I should lose nothing of all that he has given me, but raise it up on the last day.  For 
this is the will of my Father, that everyone who looks on the Son and believes in him should 
have eternal life, and I will raise him up on the last day."  
John highlights Christ’s words when He explains that not everyone is one of His sheep, that 
He did not come to give His life for everyone, but specifically those who are His sheep.  In 
the context we will see that not everyone is one of Christ’s sheep.  John 10:11 (ESV) “I am 
the good shepherd. The good shepherd lays down his life for the sheep.”  John 10:16 (ESV) 
“And I have other sheep that are not of this fold. I must bring them also, and they will listen



to my voice. So there will be one flock, one shepherd.”  John 10:26-29 (ESV) “but you do 
not believe because you are not part of my flock.  [27] My sheep hear my voice, and I know
them, and they follow me.  [28] I give them eternal life, and they will never perish, and no 
one will snatch them out of my hand.  [29] My Father, who has given them to me, is greater
than all, and no one is able to snatch them out of the Father's hand.”  We see here that the 
reason why they do not believe is because they are not Christ’s sheep, those for whom He 
died.
This idea of Christ laying down His life specifically for the Church is found in Eph 5:25 as 
well.  “Husbands, love your wives, as Christ loved the church and gave himself up for her,” 
Acts 20:28, ‘Pay careful attention to yourselves and to all the flock, in which the Holy Spirit 
has made you overseers, to care for the church of God, which he obtained with his own 
blood.’   
Matt. 1:21, ‘She will bear a son, and you shall call his name Jesus, for he will save his 
people from their sins.”

Salvation is a seamless garment, or as William Perkins put it a golden chain.  Anyone who is 
elected for salvation in Christ will ultimately be glorified.  This is what Paul teaches us in 
Romans 8:28-32 (ESV)   “And we know that for those who love God all things work together
for good, for those who are called according to his purpose.  For those whom he foreknew 
he also predestined to be conformed to the image of his Son, in order that he might be the 
firstborn among many brothers.  And those whom he predestined he also called, and those 
whom he called he also justified, and those whom he justified he also glorified. What then 
shall we say to these things? If God is for us, who can be against us?  He who did not spare
his own Son but gave him up for us all, how will he not also with him graciously give us all 
things?”  Who is the ‘us all’ in v32?  We can see from the flow of Paul’s argument that all 
those who are predestined are certainly called, justified and glorified, because Christ is their 
mediator.  Romans 8:33-34 (ESV)   “Who shall bring any charge against God's elect? It is 
God who justifies.  [34] Who is to condemn? Christ Jesus is the one who died—more than 
that, who was raised— who is at the right hand of God, who indeed is interceding for us.”  
Who are God’s elect?  Is it everyone?  Are all elected?  Not according to Paul, for all God’s 
elect will be justified, and nothing will separate them from the love of God in Christ Jesus.  
Romans 8:38-39 (ESV) “For I am sure that neither death nor life, nor angels nor rulers, nor 
things present nor things to come, nor powers, nor height nor depth, nor anything else in all
creation, will be able to separate us from the love of God in Christ Jesus our Lord.”  

This is what is meant by particular atonement/definite atonement.  Christ is the effective 
mediator for all of the elect.  Not one of them will be lost, not one of those who was 
predestined will fail to be justified by faith, persevere and ultimately be glorified.  Paul is 
seeking to give assurance that there can be no condemnation for those in Christ Jesus (Rom
8:1).  The basis for his argument is the fact that those who God planned to save, will most 
certainly be saved, by a definite not potential atonement.

Here are some more theological reasons why the atonement is not provisional but limited in 
intent and definite.  
Firstly, God cannot fail in what He wills to do.  If He wills to save anyone and they are not 
saved, then God is weak.  God is able to perform His will, and He cannot be frustrated.  
Daniel 4:34-35 (ESV) “At the end of the days I, Nebuchadnezzar, lifted my eyes to heaven, 
and my reason returned to me, and I blessed the Most High, and praised and honored him 
who lives forever, for his dominion is an everlasting dominion, and his kingdom endures 
from generation to generation; all the inhabitants of the earth are accounted as nothing, 
and he does according to his will among the host of heaven and among the inhabitants of 



the earth; and none can stay his hand or say to him, "What have you done?" (see also Ps 
115:3, 135:6, Is 46:9-10).  
 Secondly, God does not punish sin twice.  If I were to ask the Arminian whether Christ was 
the propitiation for the sins of the whole world, he would answer yes.  This is a problem for 
then God punishes sin twice, once upon Christ, and second time upon the sinner in hell.  
Thirdly, if we argue from the bible’s teaching on regeneration, that no one can believe 
unless the Spirit first changes their natures enabling them to exercise a free faith in Christ.  
We must conclude that the atonement was never intended for everyone for God does not 
regenerate everyone.  John 6:44 (ESV) “No one can come to me unless the Father who sent
me draws him. And I will raise him up on the last day.”  
Fourthly, the Arminian system results in us saving ourselves.  Jesus did enough so that we 
could now save ourselves by our faith.  He did the forgiveness part, but it is we who do the 
believing part.  And so we can say that we are responsible for our own salvation, and are 
better than others for we believed.  
Fifthly, it is not the Calvinist but the Arminian who limits the atonement, hear what 
Spurgeon said about this, “The Arminians say, 'Christ died for all men.' Ask them what they 
mean by it. Did Christ die so as to secure the salvation of all men? They say, 'No, certainly 
not.' We ask them the next question: Did Christ die so as to secure the salvation of any man
in particular? They answer 'No.' They are obliged to admit this, if they are consistent. They 
say, 'No; Christ has died that any man may be saved if ?' and then follow certain conditions 
of salvation. Now, who is it that limits the death of Christ? Why, you. You say that Christ did
not die so as infallibly to secure the salvation of anybody. We beg your pardon, when you 
say we limit Christ's death; we say, 'No, my dear sir, it is you that do it.' We say Christ so 
died that he infallibly secured the salvation of a multitude that no man can number, who 
through Christ's death not only may be saved, but are saved, must be saved and cannot by 
any possibility run the hazard of being anything but saved. You are welcome to your 
atonement; you may keep it. We will never renounce ours for the sake of it.”  J.I. Packer 
has put it like this, for the Arminian salvation is a wide bridge that does reach all the way to 
the end of the chasm, but for the Calvinist it is a thinner bridge that goes all the way over.  
The Universalist would have a wide bridge that goes all the way over, however that view is 
unbiblical, although the wordings of various verses seem to support it.  
Sixthly, and leading on from this point we need to stress that there are various ‘all’ passages
that are problematic for the Arminian.  This might sound odd to throw the ‘all’ passages at 
the Arminians when usually it is the other way around.  But we need to stress that there are
certain passages in Scripture where the world all is used that, if followed consistently result 
in Universalism not Arminianism, a position I am sure most Arminians would reject.  2 Cor. 
5:14-15 (ESV) “For the love of Christ controls us, because we have concluded this: that one 
has died for all, therefore all have died;  [15] and he died for all, that those who live might 
no longer live for themselves but for him who for their sake died and was raised.”  
Commenting on these verses Brian Schwertley says, “This passage says that Christ died for 
all. The question is: does all here refer to the whole human race or to the elect—the church?
The analogy of Scripture and the context clearly favors the elect only. Paul’s aim in this 
passage is to motivate Christians to greater obedience by pointing to Christ’s love for us and
the judicial union with Christ in His death and resurrection. If Paul was teaching that Christ 
died for all men without distinction, this passage would prove too much, for Paul’s argument
is that this union with Christ in His death and resurrection (which according to the Bible 
definitely achieves expiation of sin and reconciliation with God) must lead to the service of 
Jesus Christ—“the love of Christ constrains us.” “Can it be said of all men, including those 
who reject the gospel or have never heard it, that they died when Christ died on the cross; 
can it be said of them that they no longer live unto themselves but unto Christ who died for 
them?”  Can it be said that they are a new creation; that the old pagan lifestyle has been 
replaced by a Christian lifestyle (v. 17). Can we refer to Adolf Hitler, Stalin, or Charles 



Manson as “the righteousness of God in Him” (v. 21). If the things that Paul attributes to 
those united to Christ in His death and resurrection cannot be attributed to all men, then in 
this passage Paul cannot be referring to all men, but to the elect only.” 
http://www.monergism.com/thethreshold/articles/onsite/limitedatonement.html
Another would be 1 Cor. 15:22 (ESV) “For as in Adam all die, so also in Christ shall all be 
made alive.”  No evangelical believer should say that every individual without discrimination 
will be saved by Christ, that is universalism.  No we say that both Adam and Christ are 
representative heads, Adam is the head of the whole human race, but Christ is not the 
Second Adam over the whole human race, but only of the elect or the Church.  Those who 
were predestined in Him before the foundations of the earth.  We see the same 
interpretation needed in Romans 5:18 (ESV)   “Therefore, as one trespass led to 
condemnation for all men, so one act of righteousness leads to justification and life for all 
men.”  Or else we fall into the error of universalism which the Scripture clearly denies.  On 
the basis of this federal headship structure in Scripture Charles Hodge argues in the 
following manner for Christ having actually accomplished a definite atonement for His elect 
at His death.  “The sin of Adam did not make the condemnation of all men merely possible; 
it was the ground of their actual condemnation. So the righteousness of Christ did not make 
the salvation of men merely possible, it secured the actual salvation of those for whom He 
wrought.” (www.monergism.com)  

How is this doctrine to be applied?

Firstly, it results in worship for God saved us, not merely making our salvation possible, but 
actual in the death of Christ.  We do not praise ourselves but God and Christ.  Secondly, it 
results in assurance.  There is a false assurance which issues in abusing grace.  However, 
there is a true assurance that gives us joy, ignites our first love, compels us in our 
evangelism, confidence on prayer, etc.  Thirdly, it results in a universal gospel ministry.  
Hypercalvinists wrongly apply this teaching to mean that we should only preach to the elect,
or invite the elect to be saved.  This is an atrocious teaching.  We do not know who the 
elect are and so we preach the Gospel to all people and God will draw His elect to Himself.  
Fourthly, this gives us confidence in our missions and evangelism.  For we know that those 
who God has chosen to save from every tribe tongue and nation will finally come to Him.  
We are able to go into head hunting tribes, confident that when the Gospel is preached no 
matter how unlikely it may appear that anyone will believe, God will draw His elect to 
Himself.  Sixthly, it issues in humility.  God did not save me because He looked into the 
future and saw that I would be cooperative.  No He saved me when I was His enemy dead 
in trespasses and sins, and He gets the credit even for my act of believing and repenting.  I 
cannot boast.  Seventhly, I pray with confidence knowing that God does change the hearts 
of kings, and sinners.  That He is able to make His will come to pass in the nations and His 
hands are not tied.  I pray for the salvation of individuals confident that He is able to save.  

The doctrine defended

Certain verses are brought out to challenge this perspective on how God saves us.  Usually 
verses that have to do with God’s desire for all to come, Christ being stated as being the 
saviour of the whole world, and God’s universal love.  
1 Tim. 2:1-4 (ESV) “First of all, then, I urge that supplications, prayers, intercessions, and 
thanksgivings be made for all people,  [2] for kings and all who are in high positions, that 
we may lead a peaceful and quiet life, godly and dignified in every way.  [3] This is good, 
and it is pleasing in the sight of God our Savior,  [4] who desires all people to be saved and 
to come to the knowledge of the truth.”  Verse 4 is put forward as a verse to say that God 
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cannot have an elect Church that He seeks to save for it says here that He desires all to be 
saved.  Lets make a number of observations.  
Firstly, we are told that God desires that all people ‘come to the knowledge of the truth.’  
Does it bear scrutiny that God, with no exception, has desired and worked for what He 
desires, that all people have the opportunity to know the truth?  Lets cast our minds upon 
the OT.  There we see one nation singled out to be in a covenant with God.  It was only to 
that nation that He appeared in Theophany, gave the 10 commandments, tabernacled 
amongst, sent prophets to, etc.  If He had the desire to give everyone a saving knowledge, 
we do not see evidence of it in the OT.  In fact, we might pursue this point with the 
Arminians and ask, ‘If God knew that so many people would not believe in Christ, why did 
He not just not create them?’  The Arminian tests this biblical teaching with their version of 
God’s love.  Lets apply a little of that thinking to their own system.  If God is so loving that 
He truly desires the salvation of all as they say, then surely He would have extended the 
charity of not creating them, instead of sealing their eternal destiny in creating them 
knowing that they were lost and could not be saved?   
Secondly, given the context we should interpret the phrase ‘all people’, which is literally ‘all 
men’, as referring to all stations and types of men.  If we read the section from verse 1, we 
see Paul urging Timothy to teach the Church how to pray.  They should not limit their 
prayers merely to believers, but to all people, not merely to the poor, oppressed, those of 
their own nationality, or those who are ‘good’ in the eyes of society, but all.  Even the rulers 
should be prayed for, that would be those who were immoral, and ruling with an iron fist.  
There are those who are Reformed and hold to limited atonement who hold to a slightly 
different view.  They hold that there are two wills in God.  I have found that evangelistic 
preachers have taken this position, but more theological oriented men have taken the view I
have just explained, that is the side I come down on.  

 [Daryl Wingerd explains it in the following manner, “Some have suggested that in 1 
Timothy 2:4 Paul is speaking not of God's will of decree—not of His sovereign purpose as 
indicated in the above passages—but rather of His will of personal desire—His "wish," as 
some have described it. In other words, although God has predestined only His elect for 
salvation, He nevertheless has a personal desire for all men to be saved. Many fine Bible 
teachers at least reserve this as a possibility, based largely on the fact that we find a similar 
tension elsewhere in Scripture in God's providential ordaining of sinful behavior on the part 
of Pharaoh (Exodus 4-14), Joseph's brothers (Genesis 45:8; 50:20), David (2 Samuel 
24:1ff), and the men who crucified Christ (Acts 4:27-28).
Considering the deep mystery of God's providence, it might be theoretically possible that 
God could want all men to be saved, yet not choose to save all men. But this view comes 
perilously close to (if it is not the same as) the irrational portrayal of God illustrated above. 
It is admittedly more palatable than the popular belief that God wants to save all men, and 
tried to save all men by sending Christ to die for them, yet is unable to have what He 
desires because of opposition from man's "free will." I would much sooner leave a great 
deal of mystery in my understanding of God than I would remove the mystery by making 
man sovereign and God weak. Nevertheless, I believe there is a better interpretation, one 
that is more in harmony with what we do know about God's saving intent, and with the 
immediate context of the passage in question.”  http://www.ccwonline.org/append1.html ] 

2 Peter 3:9 (ESV) “The Lord is not slow to fulfill his promise as some count slowness, but is
patient toward you, not wishing that any should perish, but that all should reach 
repentance.”  Who is the ‘all’?  I believe that the context determines the ‘all’ to mean all of 
the elect.  Besides the broader context of the whole letter being addressed to the elect, in 
verse 8 Peter addresses them directly as ‘friends, and in v9 Peter says ‘patient with you’, 
namely the church.  And that is then followed by the well known phrase, ‘not wishing that 
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any should perish.’  God’s wish and patience are exercised towards the same subject.  To 
say that God wishes ‘all’ with no qualification makes no sense and causes the Scriptures to 
contradict themselves.  Firstly, we see that God has an electing love even amongst the 
angels when Paul talks to Timothy about ‘elect angels’ (1 Tim 5:21), not to mention all those
who never got to hear in the OT, all those that have not heard in the NT period, and will we
extend this wish to those who are presently in prison awaiting judgement too?  
Secondly, when we look to what the bible teaches about those who will never perish we are 
pointed to Jesus words in John 6:39 (ESV) “And this is the will of him who sent me, that I 
should lose nothing of all that he has given me, but raise it up on the last day.”  John 10:26-
28 (ESV) “but you do not believe because you are not part of my flock.  My sheep hear my 
voice, and I know them, and they follow me.  I give them eternal life, and they will never 
perish, and no one will snatch them out of my hand.”  Is God able to accomplish whatever 
He wills?  Yes of course, Psalm 115:3 (ESV) “Our God is in the heavens; he does all that he 
pleases.  Psalm 135:6 (ESV) Whatever the Lord pleases, he does, in heaven and on earth, in
the seas and all deeps.  Isaiah 46:9-10 (ESV) “remember the former things of old; for I am 
God, and there is no other; I am God, and there is none like me, declaring the end from the 
beginning and from ancient times things not yet done, saying, 'My counsel shall stand, and I
will accomplish all my purpose,”.

Ezekiel 33:10-11 (ESV) “And you, son of man, say to the house of Israel, Thus have you 
said: 'Surely our transgressions and our sins are upon us, and we rot away because of them.
How then can we live?'  [11] Say to them, As I live, declares the Lord God, I have no 
pleasure in the death of the wicked, but that the wicked turn from his way and live; turn 
back, turn back from your evil ways, for why will you die, O house of Israel?”  Following on 
from that the words of Ezekiel which are found in chapter 18 and 33 are quoted to try and 
say that God does not have an elect for He has a desire that all turn and be saved.  These 
verses are usually treated as a trump card, a veto vote on the issue, a clear cut, unbeatable,
crystal clear proof text.  So then does the Lord desire that anyone die?  1 Samuel 2:25 
(ESV) “If someone sins against a man, God will mediate for him, but if someone sins against
the Lord, who can intercede for him?" But they would not listen to the voice of their father, 
for it was the will of the Lord to put them to death.”  Here we have the same root word in 
the Hebrew where it says ‘it was the will of the Lord.’  The same word used in 18:23, 32, 
33:11 for pleasure/desire.  These are not contradictory statements, but two statements 
which help us build a fuller picture of God’s desire.  Does God not delight in His own justice?
Is His hand unwilling to punish those who deserve it as if His standards were to harsh even 
for Him?  In Revelation 16:5-7 we see the angels worshipping God for meting out just 
punishment, are they delighting in something God does not delight in?  No, these verses are
not meant to be used to try and set forth a universal electing love, they are a comment on 
the fact that God is not a sadist, and does not ‘enjoy’ their punishment in a sick way, but 
rejoices in holiness and obedience.  
Another line of argument that has been brought up in regard to Ezekiel 18 is that the Father
and Son are not literal individuals, but rather token people used to speak of a former 
generation and the present generation.  The Israelites thought they were being punished for
the sins of a former generation (v2).  God using this proverb sets out their own corporate 
sins in the person of the hypothetical son.  The lists of sins in 10-13 were the sins of the 
nation.  If you read through this section you will see the illustration of the individual, and 
then the application to the house of Israel, e.g. Ezekiel 18:24-25 (ESV) “But when a 
righteous person turns away from his righteousness and does injustice and does the same 
abominations that the wicked person does, shall he live? None of the righteous deeds that 
he has done shall be remembered; for the treachery of which he is guilty and the sin he has
committed, for them he shall die. [25] "Yet you say, 'The way of the Lord is not just.' Hear 
now, O house of Israel: Is my way not just? Is it not your ways that are not just?”  And as a



nation Israel certainly had known a particular love, Isaiah 43:4 (ESV) “Because you are 
precious in my eyes, and honored, and I love you, I give men in return for you, peoples in 
exchange for your life.”

John 3:16 (ESV) “For God so loved the world, that he gave his only Son, that whoever 
believes in him should not perish but have eternal life.”
The question arises for us here what does the word ‘world’ mean?  Should we take it in a 
quantitative sense, ‘all individuals without exception’; or in a qualitative sense, ‘the world as 
that system under sin, in opposition to God, and under His judgement’?  To take the word 
world to mean every individual without exception creates real difficulties.  If this is our 
understanding then we would have to say that God did not love those in the OT, those of 
other religions, and those who never hear, because they cannot believe in order to gain the 
gift of eternal life.  If we insist on a love that has no election then our attempt to defend a 
universal undistinguishing love we diminish it.
To take the word world as a general description of immoral humanity not a specific 
description of every person ever created emphasizes the love of God best.  If the world is 
speaking of unworthy humanity in general then the contrast is between the gift given, the 
Beloved Son in whom the Father is well pleased, to redeem His enemies, judgement worthy 
sinners.  John who wrote this also wrote, 1 John 4:10, ‘In this is love, not that we have 
loved God but that he loved us and sent his Son to be the propitiation for our sins.’  The 
greatness of God’s love is demonstrated in the worthiness of the Son compared to the 
unworthiness of sinners, not by a forced numeric breadth.      

God does in one sense love the whole world, but He does not love every person 
covenantally.  Just as I love my wife differently to how I love all other women, so Christ 
loves the Church differently to how He loves all people.  We can say that God has a 
universal benevolence towards His enemies, continually allowing them life, oxygen, health, 
opportunities, money, houses, promotions, children, marriage, law, etc.  The whole world is 
His and He can choose to end it at any point.  This verse is not to be used as a text to 
disprove God’s covenant love for His church.  It is a verse that tells us the how not the who 
of His love.  If we try to force the issue that all the world must be loved in the exact same 
manner this pushes the sense of the text into a logical fix.  God did not seek to save the OT 
nations outside of Israel, all those who have not yet heard of Christ in the NT, etc.  The 
remarkable thing about this verse is that the very place where people who live in rebellion 
against Him does not receive His strongest justice, but rather His greatest gift, His Son. 

Some will think that this hurts evangelism because if you can’t say that God loves everyone 
in the same way all the time the offer is not genuine and I can have no confidence that I 
will be saved.  But our understanding gives a real confidence to those who hear the gospel. 
God has proven His willingness to receive sinners by the fact that He has given His best to 
save His enemies.  You can know that if you believe, you will not be cast out, you will not be
spurned, He will not turn you away, the proof of His determination to save sinners is seen in
the value of the person given to save you.     

1 John 2:2, ‘He is the propitiation for our sins, and not for ours only but also for the sins of
the whole world.’  At first glance this verse seems to clearly say that Christ died not only for 
the sins of Christians but the whole world.  The trouble is look a little closer at the verse, the
words ‘whole world’ cant mean whole world.  Who is already not included in that definition? 
The people who John is talking to who he includes with himself as an apostle when he talks 
about ‘our sins.’  The astounding fact for the first century mind to accept was not the 
numeric concerns of the 17th century debates around these questions, but rather the wonder
that God is no longer the God who saves Jews but has a people from all nations.  John 



began his epistle talking about how the apostles have been eye witnesses who have handled
and touched the truths of the gospel.  Then he expands his ring to include his Ephesians 
hearers so that if they believe the truth they share with the apostles in the truth.  2:2 is 
expanding this promise of fellowship beyond this circle of the apostles and the Ephesians to 
all who would believe throughout the whole world.  All who confess their sins are forgive 
and in the light.  To push the words ‘whole world’ to mean every individual without 
exclusion creates a logical contradiction in the text, but to take it as all nations satisfies the 
text and context.

John 12:32, ‘And I, when I am lifted up from the earth, will draw all people to myself.”  In 
the context in v20-21 we see that some Greeks come seeking Jesus.  Shortly after this Jesus
tells us that His work of crucifixion will result in all people being drawn to Himself, we 
understand this to mean all kinds of people, like the Greeks who have come seeking Him.  
He is pointing forward to the international nature of the Great Commission and the NT 
Church.  

 

  

    

    

  

  

    

 
    

 

  

 

   
  



      

   

  

  

    

 

  

     


