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Prayer for Blessing the Scriptures

Barchu et-Yahweh hamvorach
(Cong. Baruch Yahweh hamvorach lay-oh-lam va-ed)
Baruch Yahweh hamvorach lay-oh-lam va-ed
Baruch ata Yah-weh, Elo-hay-nu Melech Ha-Olam
Asher bachar banu michol ha-ah-meem
Ve-nah-tan lanu et-torah tow
Baruch ata Yah-weh no-tayn ha-Torah (ve’breet chah-dash-ah)

ALL READ IN UNISON IN ENGLISH:

Bless Yahweh, Who is to be blessed
Blessed is Yahweh, Who is to be blessed forever and ever
Blessed are You, Yahweh our Elohim, King of the Universe,
Who chose us from all the peoples and gave to us the Torah
Blessed are You, Yahweh, who gave us the Torah (and the Renewed Covenant Scriptures)

2021 Fall Feast Schedule!

(If there are any variations between this schedule on what is on the published 2021 ETC,
this schedule has the final word. High Shabbats where no work is allowed until the

following sunset are in bold. Special programming is in red.)

Monday, September 20th (before sunset) Sukkot Special Part 1 (1st day, 2nd day, Shabbat Chol
Ha Moed)
Tuesday, September 21st sunset to Wednesday September 22nd sunset 1st day of Sukkot
Friday, September 24th sunset to Saturday September 25th sunset Shabbat Chol Ha Moed
(Sabbath in the middle of Sukkot)
Sunday, September 26th Sukkot Special Part 2 (Hoshana Rabba, Shemini Etzeret, Ve-Zot Ha
Barachah (parsha #54) and Simchat Torah)
Tuesday, September 28th sunset to Wednesday, September 29th sunset Last day of
Sukkot/Shemini Etzeret (Simchat Torah if outside of Israel).
Friday, October 1st Recycle back to Bereshit.

Some teachings unique to this Special include: 1) Teaching the 70 weeks of Daniel 9, 2) showing
the precise timing of the Nativity and the identity of the “Star of Bethlehem and 3) firm
apologetics against secular critics who say the Nativity accounts are unreliable!

Jubilee Count from the Entrance into Canaan:



Exodus: BCE 1447 (1 Kings 6:1, 2 Chronicles 3:1-2)
Israelites leave Sinai and 40-year wandering begins: 1445
Moshe dies: 1406
Joshua attacks Jericho/Israel enters Canaan: 1405 (spring)

First series of Land Sabbaths (Shemittahs):13991-1398, 1392-1391, 1385-1384, 1378-1377,
1371-1370, 1364-1363, 1357-1356. Fall of 1356 is when the Jubilee is announced, at Yom
Kippur, and it runs to fall of 1355, when Israel is permitted to sow barley for the next
spring.

Yeshua was born in the first year of the 28th Jubilee.

28 Jubilees from Joshua to Yeshua (BCE years ending in -56 or -06):

1356 (#1, death of Joshua), 1306 (#2), 1256 (#3), 1206 (#4), 1156 (#5), 1106 (#6), 1056 (#7),
1006 (#8, King David’s time), 956 (#9, Temple has been dedicated and running only four years),
906 (#10), 856 (#11), 806 (#12), 756 (#13), 706 (#14, time of Hezekiah), 656 (#15), 606 (#16,
time of Jeremiah, Ezekiel and Daniel), 556 (#17), 506 (#18), 456 (#19, Daniel’s 70-week count
began two years earlier, 406 (#20, close to the probable deaths of Nehemiah2, Ezra and Malachi),
356 (#21), 306 (#22, close to the establishment of the Great Assembly, the death of Shimon the
Righteous I and the decision to ban the Name of Yahweh), 256 (#23, very curious that 22 refers
to the number of Hebrew letters and this is the moment the Torah translation into Greek known
as the Septuagint is completed), 206 (#24), 156 (#25), 106 (#26, not kept on time due to
Sadducean influence changing the count to 49 years), 56 (#27, not kept on time for same reasons
as #25), 06 BCE (#28). Yeshua is born in Year 1 (Fall of 5 BCE).

Oftentimes ETC timings like this will focus on the end of a numerical cycle rather than its
beginning. The birth of the Messiah though is different because his birth at the start of 28th

Jubilee guarantees his entire life, death, resurrection and ascension will happen during that
special time and not after, under the timing of four times seven. Similarly, the 29th Jubilee
beginning in 45 CE is removed from that perfect alignment and therefore will be the Jubilee that
witnesses the destruction of Jerusalem and her Second Temple.

In any case the overall point is this: When the number seven lines up across the board, it means it
is a time Yahweh delivers His people. I call that a Deliverance Code for that very reason.

1) Origins of the Feast of Ingathering (from Genesis and Exodus)

Our first hint of Sukkot is here, in Genesis:

2 Nehemiah’s death is Daniel’s prophetic 7th week that he counts separately from the remaining sixty-two weeks,
counting fall to fall: 1) 458-451, 2) 451-444, 3) 444-437, 4) 437-430, 5) 430-423, 6) 423-416, 7) 416-409.
Nehemiah’s successor Bagoas takes over in 409 BCE, meaning Nehemiah died shortly before this.

1 Although the technical time for the Shemittah or Land Sabbath is spring to spring, the procedure begins in the
previous fall when no barley seed is grown so that no sown seed can produce that following spring’s crop. As a
result, the Shemittah rules begin in the previous fall and end the next fall, when it is permissible to sow barley seed
for the following spring, unless it’s the 49th year with the Jubilee following after it.



So that day Esau turned back towards Seir, but Jacob made his way to Succoth, where
he built himself a house and made shelters (sukkot) for his livestock; that is why the
place was given the name of Succoth. Jacob arrived safely at the town of Shechem in
Canaanite territory, on his return from Paddan-Aram. He encamped opposite the town
and for one hundred pieces of silver he bought from the sons of Hamor father of Shechem
the piece of land on which he had pitched his tent. There he erected an altar which he
called 'El, Elohim of Israel'. (Genesis 33:16-20 NJB)

This word for “shelters” are actually “mangers” or “feeding troughs” for animals but the same
word in Hebrew-sukkot—is used here. If that foreshadowing is as direct as I think it could be,
then Esau may have forgiven Jacob on Yom Kippur and Jacob in turn could be building his
“booths” on what will be Sukkot!  The linkages to the Apostolic Writings on this point are of
course profound, but we will deal with those later.

Meanwhile, another interesting Messianic allusion that links to Yeshua and Sukkot is at the end
of Genesis:

“You, Yehuḏah, your brothers praise you; your hand is on the neck of your enemies; your
father’s children bow down before you. Yehuḏah is a lion’s cub; from the prey you have
gone up, my son! He bowed down, he crouched like a lion. And like a lion, who does
rouse him? The scepter shall not turn aside from Yehuḏah, nor a Lawgiver from between
his feet, until Shiloh comes, and to Him is the obedience of peoples. Binding his donkey
to the vine, and his donkey’s colt to the choice vine, he washed his garments in wine, and
his robes in the blood of grapes. His eyes are darker than wine, and his teeth whiter than
milk”. (Genesis 49:8-12 - The Scriptures 1998)

Getting back to Genesis 33 for just a moment though, Sukkot also makes sense particularly to be
foreshadowed by Jacob. Commemorating the wandering in the wilderness of the Israelites, there
could not be a greater wandering patriarch than Jacob (Deuteronomy 26:5)!  Jacob “wandered”
more than 20 years, as compared with Israel, the nation named after him, who did so for 40
years.

The Hebrew moedim as a rule though were mostly meant to follow the agricultural cycles of
harvests throughout the year. (Barley = Pesach; Wheat harvest completion and first fruits for
corn = Shavuot; Grapes = Sukkot.)  The start and ends of the agricultural year were each by the
Full Moon, and science has shown that the full moons of spring and fall are the ideal time to seed
and harvest. That is why, for example, the old name for Sukkot was “the Feast of Ingathering”
(Exodus 34:22) because that was when the final harvest of the year would be “brought in” at the
turn of the year or fall equinox.

Such is the case, linking these feasts to the solar year, when we read Genesis 8:22 that “seedtime
and harvest, summer and winter, shall not cease.” As I have said a lot lately, those terms are
clearly linked by two Hebrew words (tekuwfa and teshuvah) to equinoxes just as “summer and
winter” in Hebrew are referring to solstices.



Sukkot though was probably also sanctified because it represents the seventh Full Moon of the
year, just as Yom Teruah was sanctified as the seventh New Moon of the year. The sanctification
of the 7th day (Shabbat), the 7th week (Omer count), the 7th year (Shemittah/Land Sabbath) and 7
x 7th year (year 49 of a 50 year Jubilee cycle), more than justifies seeing the 7th New and 7th Full
Moons also sanctified in Torah.

However, what may be surprising to some is this: What follows from that logic is the proof that
the Hebrews kept solar months as well as lunar months and the solar month count would have to
be fixed to ensure that Passover is in month 1 and Tabernacles is in month 7, thus explaining
those “turns” of the year that Scripture exclusively links to spring and fall.

Sukkot is also a major part of an even larger moed structure that is the entire seventh month.
Once Yom Teruah and Yom Kippur is concluded, there are quite a few important days packed in
and around this feast. Specifically, the first and second days are of high importance, with day 1
an Annual (or High) Shabbat. Of course the Shabbat during this 8 day feast is also very
important, after which we get to a kind of double occasion, known as Shemini Atzeret or
Simchat Torah.

These last two occasions are usually celebrated together on the last day of the feast.  The word
SHEMINI refers to the 8th day after Sukkot starts and is called “the greatest day of the Feast” in
the Gospel of Yochanan.  While Israelis usually do both occasions—each with a lot of Torah
reading and liturgy, they separate Simchat Torah for the 23rd. Diaspora Jews however put
Simchat Torah on the 22nd of Tishri. Either way, both occasions, whether on one day or two, are
dealt with separately and that is how I will deal with them here.

2) Sukkot and the Wilderness Years

"But on the fifteenth day of the seventh month, when you have gathered in the produce of the
land, you will celebrate the feast of Yahweh for seven days. The first and eighth days will be
days of rest.  On the first day you will take choice fruit, palm branches, boughs of leafy trees
and flowering shrubs from the river bank, and for seven days enjoy yourselves before
Yahweh your Elohim. You will celebrate a feast for Yahweh in this way for seven days every
year. This is a perpetual law for your descendants. "You will keep this feast in the seventh
month. For seven days you will live in shelters: all the citizens of Israel will live in shelters,
so that your descendants may know that I made the Israelites live in shelters when I
brought them out of Egypt, I, Yahweh your Elohim." ' Moses then promulgated
Yahweh's solemn festivals to the Israelites. (Leviticus 23:39-44 NJB)

This verse in Leviticus is actually not quite what it appears to be on first glance--it’s almost
being less than forthcoming to us in this sense: Almost all Jewish sources will quote this as
“proof” that Sukkot at this time was used to commemorate the 40 years in the wilderness, but the
fact is, this is not correct.

Yes, it is true that it mentions the Israelites living in shelters when they were brought out of
Egypt, but Leviticus takes place in the first two years from Exodus, not during the official 40
year period of wandering that commences in Numbers 13 and 14, because the Israelites don’t



leave Sinai until Numbers 10-11.  Therefore, the reference could only refer to either the 2 years
at Sinai or the 42 year total wandering time, but not 40 years.

3) Sukkot and the First Temple (1 Kings 8:1-66)�extemporaneous commentary

Sukkot was also when the Temples were dedicated, starting with Solomon!

4) Linkage to Hanukkah

Hanukkah often became a kind of “backup Sukkot.” After Hanukkah was instituted in 164 BCE
and the Hasmonean Royal line made secure completely some years later, it became common for
Israeli soldiers who could not be in Jerusalem for the feast because of their duties, to do much
the same rituals at Hanukkah that they missed at Sukkot. In particular, there was a fire ritual done
on Shemini Atzeret that was modified for Hanukkah! And in a way, the original dedication
process for the Second Temple would begin during Sukkot and end just before Hanukkah as we
read here in Haggai:

On the twenty-first day of the seventh month, the word of Yahweh was addressed to the
prophet Haggai as follows: Speak to Zerubbabel son of Shealtiel governor of Judah, to
Yeshua son of Yehozadak the high priest and to the remnant of the people. Say this, "Is there
anyone left among you who saw this Temple in its former glory? And how does it look to
you now? Does it not seem as though there is nothing there?  But take courage now,
Zerubbabel!-Yahweh declares. Courage, Yeshua son of Yehozadak high priest! Courage, all
you people of the country!-Yahweh declares. To work! I am with you -- Yahweh Sabaoth
declares- 5 and my spirit is present among you. Do not be afraid!  For Yahweh Sabaoth says
this: A little while now, and I shall shake the heavens and the earth, the sea and the dry land.
I shall shake all the nations, and the treasures of all the nations will flow in, and I shall fill
this Temple with glory, says Yahweh Sabaoth.  Mine is the silver, mine the gold!-Yahweh
Sabaoth declares.  The glory of this new Temple will surpass that of the old, says Yahweh
Sabaoth, and in this place I shall give peace -- Yahweh Sabaoth declares." '

On the twenty-fourth day of the ninth month, in the second year of Darius, the word of
Yahweh was addressed to the prophet Haggai as follows, 'Yahweh Sabaoth says this, "Ask
the priests to give a ruling on this: If someone is carrying consecrated meat in the fold of his
gown and allows the fold to touch bread, broth, wine, oil or food of any kind, will that
become holy?" ' The priests replied, 'No.'  Haggai then said, 'If anyone rendered unclean by
contact with a corpse touches any of these things, will that become unclean?' The priests
replied, 'It will become unclean.'  Haggai then spoke out. 'It is the same with this people,' he
said, 'the same with this nation, in my view -- Yahweh declares -- the same with everything
they turn their hands to; and whatever they offer here is unclean.

'So now think carefully, today and henceforth: before one stone had been laid on another in
the sanctuary of Yahweh, what state were you in? You would come to a twenty-measure heap
and find only ten; you would come to a vat to draw fifty measures and find only twenty.
Everything you turned your hands to, I struck with wind-blast, mildew and hail, and still you
would not return to me -- Yahweh declares. So think carefully, today and henceforth (from



the twenty-fourth day of the ninth month, from the day the foundation of the sanctuary of
Yahweh was laid, think carefully)  ‘if seed-corn is still short in the barn, and if vine and fig
tree, pomegranate and olive tree still bear no fruit. 'From today onwards I intend to bless
you.'

On the twenty-fourth day of the month the word of Yahweh was addressed a second time
to Haggai, as follows, 'Speak to Zerubbabel governor of Judah. Say this, "I am going to shake
the heavens and the earth. I shall overturn the thrones of kingdoms and destroy the power of
the kings of the nations. I shall overthrow the chariots and their crews; horses and their riders
will fall, everyone to the sword of his comrade. When that day comes -- Yahweh Sabaoth
declares -- I shall take you, Zerubbabel son of Shealtiel my servant -- Yahweh declares -- and
make you like a signet ring. For I have chosen you -- Yahweh Sabaoth declares." '(Haggai
2:1-23 NJB)

5) Renewed Covenant instances of Sukkot.

Sukkot only has one direct mention in the Renewed Covenant, with Yeshua observing it in all of
Yochanan 7 and 8.  As a result, this is the core source of our Apostolic Writings readings
throughout this 8 day period.

It does however seem to have been alluded to in Matthew 17.  It seems  that Peter thought they
would all tarry in Galilee for Sukkot, which is why he suggested building booths for Yeshua and
his friends who stopped by for the Transfiguration—Moshe and Eliyahu!  But the text says “he
did not know what he was saying” because Peter should have known this feast can only be done
in Jerusalem.

However, the most important event associated with Sukkot—by far—is that this is the actual
time of the Nativity.  Yeshua is actually born the night before Sukkot, or the 14th of Tishri, which
translates to Friday, September 13th, 5 BCE.

This has been the heart of my research two decades now, and the reasoning for this time will be
shown shortly.

Fausset’s Bible Dictionary:

The feast of tabernacles is referred to in John 7:2,37, 8:12. Yeshua alludes to the custom of
drawing water from Siloam in a golden goblet and pouring it into one of the two silver basins
adjoining the western side of the altar, and wine into the other, while the words of Isa. 12:3 were
repeated, in commemoration of the water drawn from the rock in the desert; the choir sang the
great hallel, and waved palms at different parts of Ps. 118, namely, verses 1,25,29.

Virtually Yeshua said, I am the living Rock of the living water. Coming next day at daybreak to
the temple court as they were extinguishing the artificial lights, two colossal golden menorahs in
the center of the temple court, recalling the pillar of fire in the wilderness, Yeshua said, "I am the
Light of the world" (John 8:1,2,12). As the sun by natural light was eclipsing the artificial lights,
so Yeshua implies, I, the Sun of righteousness, am superseding your typical light." The last great



day of the feast is the 'atsereth, though the drawing of water was on previous days not omitted.
Joy was the prominent feature, from whence the proverb, "he who has never seen the rejoicing at
the pouring out of the water of Siloam has never seen joy in his life" (Succah 5:1).

My commentary:

While this is a very interesting suggestion, I should point out that Yochanan 7:37 says this was
“the last and greatest day of the feast” and 8:2 talks about the woman in adultery being brought
to Yeshua “the next morning.”  So if Yochanan 7:53-8:11 is historical, this “light of the world”
speech would actually be the day AFTER Sukkot, or 23 Tishri. However, today in Israel, some
assemblies celebrate Simchat Torah on this very day and don’t combine this with the 8th day, so
perhaps this means such was also done in Israel in Yeshua’s time?

On the other hand, this story of the woman taken in adultery is NOT in the 4 earliest GREEK
manuscripts of John nor in any of the Eastern Aramaic manuscripts in the Peshitta family. It was
only added to later Aramaic manuscripts in the 7 th century onwards VIA TRANSLATION from
late Greek sources.

Please note this does not necessarily mean the story of the adulteress did not happen; it may
only mean it was not preserved in the written record until later, by which time it is also
possible that some of the events were over simplified. For example, they should have also
brought the MAN to be stoned as well, if they really caught the woman in the act of illicit sex
with him.

But getting back to the main point, if we remove 7:53-8:11 from Yochanan’s timeline, then there
is no “extra” day after Shemini Atzeret, and old Fausset’s may end up being right in that the
“light of the world” speech is relating to Shemini Atzeret after all.

Fausset’s concludes: The feast was called Hosanna, "save we beseech Thee." Isa. 11 refers to
the future restoration of Israel; the feast of tabernacles connected with chapter 12 doubtless will
have its antitype in their restored possession of and rest in Canaan, after their long dispersion;
just as the other two great feasts, Passover and Pentecost, have their antitype respectively in
Messiah's sacrifice for us, and in His writing His new law on our hearts at Pentecost. Jewish
tradition makes Gog and Magog about to be defeated on the feast of tabernacles, or that the
seven months' cleansing shall end at that feast (Ezek. 39:12). Rest after wanderings, lasting
habitations after the life of wanderers, is the prominent thought of joy in the feast, alike in its
former and in its future celebration.

6) Prophetic ramifications of Sukkot.

It is generally well understood that Yeshua fulfilled the spring feasts during his First Coming,
such as by dying during the Feast of Unleavened Bread. As a result, many believers also accept
the idea that Yeshua will return the 2nd time during the Fall feasts—whether that is Yom Teruah,
Yom Kippur or Sukkot is a matter of personal preference and debate. The advantage of Sukkot
however is that Yeshua was born just prior to the start of this feast, so it makes sense he would
return at that time as well.



Now let’s read and discuss the relevant Torah, Haftorah and Renewed Covenant portions with
extemporaneous commentary Please note that readings which are repeated on more than one day
of the feast are read only once.

END PART 1

PART TWO: SCRIPTURE READINGS

Torah:

1) Leviticus 22:26-23:44 (first 2 days)

SEH (22:28) = sheep or goat.  The Hebrew word can refer to either animal. This is also a deep
remez (hint) about us, because Scripture talks about sheep and goats being separated as an image
of judging the righteous and the wicked (Matthew 25:32).

MELEKETH AVODAH (23:7) = service work.  We talked recently about the general prohibition
of “expanding kingdom/domain” on a Shabbat. Here though this term is well defined as any
work that is not necessary for the preparation of food.

OMER (23:10) = 1/10th of an ephah (see Exodus 16:36). It was also the daily measure for manna
and for a meal offering (see Leviticus 5:11, 6:13 and Numbers 15:4). The omer included barley
and had a weight of approximately a half a gallon.

Note on 23:11: While there has been much debate about the Torah term “morrow after the
Shabbat” over the centuries, Targum Onkelos attempts to settle the matter by stating in the
Aramaic mibetar yoma tava, or “from after the yom tov,” which Rabbi Israel Drazin translates as
“after the holiday.”  The reference to a yom tov is a technical one that designates an annual
Shabbat, so this means “the day after the 15th” which is to say, the 16th of Abib, as the start of the
omer count. See: Onkelos on the Torah: Understanding the Bible Text (Leviticus), p. 187.

This is also similar to a reading in the Aramaic Peshitta Tanakh which is “on the day after”
without inclusion of the word “Shabbat”, as it appears Jews in Babylon were also trying to
clarify the Hebrew there as well. The Greek translation too, called the Septuagint, also tweaks its
language to say “morrow after the first day”—with “first day” referring to the Feast of
Unleavened Bread and therefore “morrow” is once again the 16th. When combined with
testimony from the 1st C Jewish historian Josephus (Antiquities, 3:250) that clearly said first
fruits of the barley were offered both “on the second day of unleavened bread” and “the sixteenth
day of that month”, this is the overwhelming weight of evidence proving how the term “morrow
of the Sabbath” was meant to be understood.  The vague references (Samaritan Pentateuch, Dead
Sea Scrolls and Masoretic Text) are in no way contradicted by the more specific ancient
witnesses as to what the intended meaning was, By contrast the Karaites are almost completely
alone in their belief to the contrary.



CHUKAT OLAM BECHOL MOSHVOTEYCHEM LEDOROTEYCHEM (23:21) = an eternal
statute for all generations, wherever you live.  Perhaps one of the clearest statements of these
Feasts applying outside of Israel and regardless as to whether a Temple or priesthood is
functioning within her.

ZICHRON (23:24) = remembrance.  Others though think a secondary meaning, as “sounding” is
intended. Still others use both, “a sounding of remembrance”, which in my view is the best
choice.

MELECHA (23:28) = work. This word appears by itself without the clarification of “service
work” (meleketh avodah) because even food preparation is banned on Yom Kippur.

SUKKOT (23:34) = thatched huts in this context as opposed to just “shelters” or “booths” which
are a bit too general a description.

2) Numbers 29:12-16 (first 2 days)

CHAG (29:12) = festival or feast, another description of the appointed time (moed) that is
Sukkot. Obviously not all MOEDIM are CHAGIM (feasts).

Haftorah:

3) First Day: Zechariah 14:1-21

VEASAFTI ET-KOL HA-GOYIM EL-YERUSHALYIM LAMILCHAMA (14:2) = For I will
gather all the nations to battle against Jerusalem. As Revelation teaches, the armies mass at Har
Megiddo (Armageddon) but the battle is for Jerusalem. Revelation though never shows the
battle take place but merely declares YHWH will win it for us.

KEYOM HILACHAMU BEYOM KERAV (14:3) = as He (YHWH) fights on a day of war. This
may be a reference to the battle Abba YHWH (or Yeshua) will fight for us in the End Times.

VEAMDU RAGLAV BAYOM HAHU AL HAR HAZEYTIM (14:4) = and on that day his feet
will stand on the Mount of Olives. Perhaps a reference to Yeshua’s return.  Various authorities
talk about Messiah returning to the Mount of Olives first.

MAYIM CHAYIM (14:8) = living waters. The general pattern in this part of Zechariah is that a
great supernatural event where there is neither day nor night will be followed by the living
waters coming back to Jerusalem. While the details between this and Revelation have some
differences, I can’t help but wonder why these are the only two books that talk about 4 horsemen
of the apocalypse and at the end Yeshua says, “Let he who thirsts come and drink of the living
water freely” (Revelation 22:17).

In general it seems that Zechariah 14 is describing the battle that Revelation omits, where the
armies muster at Har Megiddo. In particular 14:12 bears a creepy resemblance to 2 Peter 3:10. If
this is so, then again we are confronted with the prophetic ramifications of Sukkot which seems



to be tied not just to Yeshua’s actual return but to the final battle as well. It is this idea that seems
confirmed also in this part of Zechariah.

The Haftorah for the 2nd day of Sukkot, 1 Kings 8:2-21 has already been read, so it won’t
be repeated here.

4) Exodus 33:12-34:26 (Shabbat during Sukkot)

VAYOMAR PANAY YELECHU VAHANICHOTI LACH (33:14) = My Presence will go
before you.  Now the Messenger (Yeshua) is withdrawn and Abba YHWH Himself is going
before Moshe directly.

VAYOMER YAHWEH EL MOSHE PSOL-LECHA SHNEY LUCHOT AVANIM
KARISHONIM VECHATAVTI AL-HALUCHOT ET-HADEVARIM ASHER HAYU
AL-HALUCHOT ET-HADEVARIM ASHER HAYU AL-HALUCHOT HARISHONIM
SHIBARTA (34:1) = Yahweh said to Moses, 'Carve out two tablets for yourself, just like the
first ones. I will write on those tablets the same words that were on the first tablets that you
broke. The Rabbis believe that this was on 1 Elul. 40 days and 40 nights on the mountain later
and Moshe comes down 10 Tishri, Yom Kippur.  See Seder Olam 6, Exodus 34:28 and
Deuteronomy 10:10.

VECHAG HA’ASIF TKUFAT HASHANA (34:22) = Literally: and the Feast of the Harvest that
is just after the Turning of the Year.  The word TKUFAT (turn) therefore also means “fall
equinox” since Sukkot is designed to happen at this time, but also “turning” in the sense that the
Hebrew lunar year also turned over at the end of Elul.

RESHIT BIKUREY ADMATECHA TAVI BEYT YAHWEH ELOHEYCHA LO-TEVASHEL
GEDI BACHALEV IMO (34:26) = Bring the first fruits of your land to the Temple of Yahweh
your Elohim. Do not [eat] goat’s meat cooked in milk of its own mother.  Notice the prohibition
is only with respect to goat’s meat, not all forms of meat.  The chances of any meat though
being boiled in the same milk of its mother today is almost impossible for those of us who buy
food at supermarkets. The Rabbis ignore the fact that Abraham served milk and meat to YHWH
and two messengers in Genesis 18 and there is no way around the fact that Abraham brought
both the milk and the meat at the same time.  Bible.ort.org deliberately ignored GEDI (goat) in
their translation to make it sound that all meat could not be prepared in this manner.

5) Ezekiel 38:18-39:16 (Haftorah for Shabbat during Sukkot)�extemporaneous
commentary

END PART 2

PART THREE: OTHER SUKKOT READINGS AND HOSHANA RABBAH



6) Yochanan 1:1-14; 7:1-36 (1st and 2nd days, Shabbat Chol Ha Moed3)�extemporaneous
commentary.

Historical Commentary on Sukkot 1 (Josephus)

Upon the fifteenth day of the same month, when the season of the year is changing to winter, the
law enjoins us to pitch tabernacles in every one of our houses, so that we preserve ourselves from
the cold of that time of the year;  as also that when we should arrive at our own country, and
come to that city which we should have then for our metropolis, because of the temple therein to
be built, and keep a festival for eight days, and offer burnt offerings, and sacrifice thank
offerings, that we should then carry in our hands a branch of myrtle, and willow, and a bough of
the palm tree, with the addition of the pome citron.

That the burnt offering on the first of those days was to be a sacrifice of thirteen bulls, and
fourteen lambs, and fifteen rams, with the addition of a kid of the goats, as an expiation for sins:
and on the following days the same number of lambs, and of rams, with the kids of the goats; but
abating one of the bulls every day till they amounted to seven only.

On the eighth day all work was laid aside, and then, as we said before, they sacrificed to Elohim
a bullock, a ram, and seven lambs, with a kid of the goats, for an expiation of sins. And this is the
accustomed solemnity of the Hebrews when they pitch their tabernacles. (Josephus, Antiquities
3:244-247)

3 Shabbat Chol Ha-Moed reads from Yochanan 7:14-36, but since Yochanan 7:1-36 is already accounted for as
readings on Days 1 and 2, there is no need to repeat these lines for Shabbat Chol Ha-Moed, which reads from
Yochanan 7:14-36.



“When the multitude are assembled together to the holy city for sacrificing, every seventh
year, at the feast of tabernacles, let the high priest stand upon a high desk, where he may be
heard, and let him read the laws to all the people; and let neither the women nor the
children be hindered from hearing, no, nor the servants either; for it is a good thing that
those laws should be engraved in their souls, and preserved in their memories, that so it may
not be possible to blot them out; for by this means they will not be guilty of sin, when they
cannot plead ignorance of what the laws have enjoined them.

“The laws also will have a greater authority among them, as foretelling what they will suffer if
they break them: and imprinting in their souls by this hearing what they command them to do,
that so there may always be within their minds that intention of the laws which they have
despised and broken and have thereby been the causes of their own mischief. Let the children
also learn the laws, as the first thing they are taught, which will be the best thing they can be
taught and will be the cause of their future felicity.''

“Let everyone commemorate before Elohim the benefits which he bestowed upon them at their
deliverance out of the land of Egypt, and this twice every day, both when the day begins and
when the hour of sleep comes on, gratitude being in its own nature a just thing, and serving not
only by way of return for past, but also by way of invitation of future favors.

“They are also to inscribe the principal blessings they have received from Elohim upon their
doors and show the same remembrance of them upon their arms; as also they are to bear on their
forehead and their arm those wonders which declare the power of Elohim, and his goodwill
toward them, that Elohim's readiness to bless them may appear everywhere conspicuous about
them.'' (Josephus, Antiquities, 4:209-213)

(About 152 BCE) When Jonathan had received this letter, he put on the high priest's robe at
the time of the feast of tabernacles, four years after the death of his brother Judas, for at that
time no high priest had been made. So he raised great forces and had abundance of armor
prepared.

This greatly grieved Demetrius, when he heard of it, and made him blame himself for his
slowness, that he had not anticipated Alexander, and got the goodwill of Jonathan, but had given
him time so to do. However, he also himself wrote a letter to Jonathan, and to the people, the
contents whereof are these:-``King Demetrius to Jonathan, and to the nation of the Jews, sends
greetings. Since you have preserved your friendship for us, and when you have been tempted by
our enemies, you have not joined yourselves to them; I both commend you for your fidelity, and
exhort you to continue in the same disposition; for which you shall be repaid, and receive
rewards from us; for I will free you from the greatest part of the tributes and taxes which
you formerly paid to the kings my predecessors, and to myself; and I do now set you free
from those tributes which you have ever paid; and besides, I forgive you the tax upon salt, and
the value of the crowns which you used to offer to me: and instead of the third part of the fruits
of the field, and the half of the fruits of the trees, I relinquish my part of them from this day: 50

and as to the poll money, which ought to be given me for every head of the inhabitants of Judea,
and of the three toparchies that adjoin to Judea, Samaria, and Galilee, and Perea, that I relinquish
to you for this time, and for all time to come. (Josephus, Antiquities 13:46-50)



And after that they heard a sound as of a great multitude, saying, ``We are departing from here.''
But, what is still more terrible, there was one Yeshua bar Khanan-Yah, a common man and a
husbandman, who, four years before the war began (62 CE, Jewish War started in the year
66—AGR), and at a time when the city was in very great peace and prosperity, came to that feast
whereon it is our custom for everyone to make tabernacles to Elohim in the temple, began
suddenly to cry aloud, ``A voice from the east, a voice from the west, a voice from the four
winds, a voice against Jerusalem and the holy house, a voice against the bridegroom and the
bride, and a voice against this whole people!'' This was his cry, as he went about by day and by
night, in all the lanes of the city.

However, certain of the most eminent among the populace had great indignation at this dire cry
of his, and took up the man, and gave him a great number of severe stripes; yet he did not either
say anything for himself, or anything peculiar to those who chastised him, but still went on with
the same words which he cried before.

Hereupon our rulers supposing, as the case proved to be, that this was a sort of divine fury in the
man, brought him to the Roman procurator; where he was whipped till his bones were laid bare;
yet he did not make any supplication for  himself, nor shed any tears, but turning his voice to the
most lamentable tone possible, at every stroke of the whip his answer was, ``Woe, woe to
Jerusalem!'' (The Jewish War, 6:300-304)

Historical Commentary on Sukkot 2 (Philo)

And this number is consecrated and dedicated to Elohim when the perfect fruits of the soul are
offered up. For, on the feast of tabernacles, besides all other sacrifices, it is ordered that the priest
should offer up seventy heifers for a burnt offering. Again, it is in accordance with the
computation of seventy that the phials of the princes are provided, for each of them is of the
weight of seventy shekels; since whatever things are associated and confederate together in the
soul, and dear to one another, have a power which is truly attractive, namely, the sacred
computation of seventy, which Egypt, the nature which hates virtue, and loves to indulge the
passions, is introduced as lamenting; for mourning among them is computed at seventy days.
[Genesis l. 8.]

This number, therefore, as I have said before, is familiar to Moses, but the number of the five
outward senses is familiar to him who embraces the body and external things, which it is
customary to call Joseph; for he pays such attention to those things, that he presents his own
uterine brother, [Genesis xlv. 22], the offspring of the outward sense, for he had no acquaintance
at all with those who were only his brothers as sons of the same father, with five exceedingly
beautiful garments, thinking the outward senses things of exceeding beauty, and worthy of being
adorned and honored by him. (Philo, The Migrations of Abraham 1:202-203)

The last of all the annual festivals is that which is called the feast of tabernacles, which is
fixed for the season of the autumnal equinox. And by this festival the lawgiver teaches two
lessons, both that it is necessary to honor equality, the first principle and beginning of justice, the



principle akin to un-shadowed light; and that it is becoming also, after witnessing the perfection
of all the fruits of the year, to give thanks to that Being who has made them perfect.

For the autumn (metoporon), as its very name shows is the season which comes after ('meta') the
fruits of the year (ten oporan) are now gathered into the granaries, on account of the providence
of nature which loves the living creatures upon the earth.

And, indeed, the people are commanded to pass the whole period of the feast under tents, either
because there is no longer any necessity for remaining in the open air laboring at the cultivation
of the land, since there is nothing left in the land, but all is stored up in the barns, on account of
the injuries which otherwise might be likely to visit it from the burning of the sun or the violence
of the rains. It is also intended as a commemoration of the long journeying of their ancestors,
while making which through the desert they lodged in numerous tents for many years, while
stopping at each halting place. And it is proper in the time of riches to remember one's poverty,
and in an hour of glory to recollect the days of one's disgrace, and at a season of peace to think
upon the dangers that are past.

Again, the beginning of this festival is appointed for the fifteenth day of the month, on account
of the reason which has already been mentioned respecting the spring season, also that the world
may be full, not by day only but also by night, of the most beautiful light, the sun and moon on
their rising opposite to one another with uninterrupted light, without any darkness interposing
itself between so as to divide them.

And after the festival has lasted seven days, he adds an eighth as a seal, calling it a kind of
crowning feast, not only as it would seem to this festival, but also to all the feasts of the year
which we have enumerated; for it is the last feast of the year, and is a very stable and holy sort of
conclusion, befitting men who have now received all the produce from the land, and who are no
longer in perplexity and apprehension respecting any barrenness or scarcity. (Philo, The Special
Laws, 2:204-211)

END PART 3

PART FOUR: Confirming the Nativity of Yeshua Ha-Mashiyach at Sukkot, Part 1

Note: It will probably be helpful to open your Bibles to Daniel 9:24 and read while I comment. I
will also do a point by point commentary for this last prophecy as well.

24 Seventy weeks are determined upon your people and upon your Set-Apart city, to finish
the transgression, and to make an end of sins, and to make reconciliation for iniquity, and
to bring in everlasting righteousness, and to seal up the vision and prophecy, and to anoint
the most Set-Apart.

Comments: Our first step is to determine how Daniel is counting time and exactly how much
time total is being referred to here. In answering the first part, Daniel hints at his schedule earlier
in this chapter, verse 15-16:



15 And now, O Adonai our Elohim, who has brought your people forth out of the land of Egypt
with a mighty hand, and has gotten for yourself renown, as at this day; we have sinned, we have
done wickedly. 16 O Adonai, according to all your righteousness, I beseech you, let your anger
and your fury be turned away from your city Jerusalem, your Set-Apart mountain: because for
our sins, and for the iniquities of our fathers, Jerusalem and your people have become a reproach
to all that are about us.

By referencing the Exodus, Daniel is telling us how he will count time and that said counting of
time relates to the ultimate prophetic condition of Jerusalem. In Numbers 13-14, ten spies come
back from Canaan with a false report after scouting its surroundings for forty days. Accordingly,
Father Yah punished the nation for succumbing to this false report to wander in the wilderness
for forty years, one year for every day of their expedition. As a result, Daniel is counting time the
same way, where a “day” of prophecy equals a year of actual time. Daniel’s contemporary
Ezekiel, also in Babylon, counts prophetic time the same way (Ezekiel 4:4).

The other important clue in 9:24 is that the total time is for “seventy weeks,” meaning a total of
490 years for the entire prophetic framework. While each “week” equals seven years, they are
not in any way linked to Land Sabbaths or Shemittah years when the land must lay fallow nor to
the wider 50-year Jubilee cycle that contains seven of these per period4.  As a result, the “seven
plus sixty-two weeks” Daniel will soon describe yields 483 years from the start of his clock to
the public debut of Messiah.

25 Know therefore and understand, that from the going forth of the commandment to
restore and to build Jerusalem unto the Messiah the Prince shall be seven weeks, and
sixty-two weeks: the street shall be built again, and the wall, even in troubled times.

Comments: Now we get to the important events within the total 490 year structure. His clock
begins with the going forth of the decree to rebuild all Jerusalem. There were a total of three
relevant decrees given by Persian kings regarding the restoration of the Jews to their homeland.
Two of them, those from Cyrus and Darius (Ezra 1:1-2, 6:7-11), only specifically mentioned
rebuilding the Temple itself, not the rest of the city.

This vagueness led to a dispute between Jewish and Persian residents. The former said
permission to rebuilding the Temple was tantamount to also restoring the whole city so that
proper access to it could be restored as beautifully as possible while the latter stuck to the letter
of decrees and attempted to stop the rebuilding of various walls and other supporting structures
surrounding the Temple.

In the end Emperor Artaxerxes was called on to make the final call, so in Ezra 7:1-26 he
specifically authorizes the reconstruction of Jerusalem with any leftover funds (verse 18) which
leads to the Jews being given “the House of our Elohim, to raise up its ruins and be given a wall

4 In fact, the commencement of Daniel’s clock in the fall of 458 BCE is two years prior to the start of a Jubilee. Based on the
timings from the Exodus itself from 1447 BCE (1 Kings 6:1, 2 Chronicles 3:1-2), a total of ninety-two years elapses from that
event to Jubilee 1 (2 years at Mount Sinai + 40 additional wandering years + 50 years to the first Jubilee in Canaan = 92). This
means all BCE Jubilees are in years ending in -56 or -06 in our modern Gregorian calendar, so 456 BCE was a Jubilee year and
therefore not related to Daniel’s overall timing.



in Judah and Jerusalem” (Ezra 9:9-10). Since we know that this decree was given in Artaxerxes’
seventh year, the start of Daniel’s clock must be from the fall of 458 BCE5

However, the curious phrasing of “seven weeks and then sixty-two weeks” has created some
confusion amongst scholars. Why not simply say sixty-nine weeks? The fairly simple solution
may just be the bifurcating of two separate events. While the Scripture does not specifically tell
us when Nehemiah died, Egyptian papyri make it clear that his replacement as Persian governor
(Bagoas) began ruling no later than 407 BCE6.

Therefore, if Nehemiah served as governor right up until the time he died, which seems likely
given other statements by Josephus7, seven weeks or forty-nine years from 458 BCE very
conveniently brings us to 409 BCE the year after Bagoas took over Nehemiah’s position. As a
result, this “seven week period” is showing the completion of Nehemiah’s service just before he
died, with the remaining sixty-two weeks dealing with events from that point to the debut of
Messiah.

26 And after sixty-two weeks shall Messiah be cut off, but not for himself: and the people of
the prince that shall come shall destroy the city and the sanctuary; and the end of it shall be
with a flood, and to the end of the war desolations are determined.

At the risk then at sounding a bit redundant, this phrase “after sixty-two weeks” means after
sixty-nine weeks, or 483 years from when the count began (fall of 458 BCE). Accounting then
for the fact that our current Gregorian calendar has no year zero, this brings us to the fall of 26
CE (458 - 1 BCE = 457 years + 26 = 483). Yeshua’s actual ministry will count from the start of
the fall feasts that commence the civil year and end 3 ½ years later with him being “cut off,” but
Daniel is also quick to add “but not for himself”, meaning he is voluntarily laying down his life
(Yochanan 10).

However, at this point there is a minor interpretive challenge to deal with. And that’s the phrase
“the people of the prince shall come and destroy the city and the sanctuary.” Obviously this
cannot be Messiah or the Jewish people who destroy Jerusalem, so it should read instead, “the

7 Antiquities 11:297-298.

6 At Elephantine island in Egypt, there once stood a Jewish Temple to YHWH, which may have been active as early as 586 BCE,
when the Temple in Jerusalem was destroyed. Jewish groups in Egypt were rebuked by Jeremiah and Ezekiel for combining
pagan and YHWH-based worship, and this is exactly how the Jewish community at Elephantine functioned. That Temple’s
Aramaic archives were found and began getting catalogued and deciphered in 1907. Among these documents was the Letter to
Bagoas, with Bagoas being the Persian governor of Judea who also ruled Egypt at that time. Dated 407 BCE, Bagoas is being
asked by Jewish leaders in Egypt to repair the Temple of YHWH that had been badly damaged; a request to which he eventually
agreed. Bagoas then was also the successor to Nehemiah, so if Bagoas is in charge in 407 BCE it must be because Nehemiah died
a short time earlier. Josephus specifically says Nehemiah “died in a good old age” which makes sense because he could not have
been much younger than about twenty-five when he began his service as the royal winetaster. A contemporary of Ezra, Nehemiah
was already a powerful representative of the Persian king when he went to Jerusalem in 445 BCE to repair the city. The last dated
reference to Nehemiah in his 13th chapter brings us only to the 37th year of this king (429 BCE), but there is no reason to suppose
that as proof that he died at that moment. Josephus reference to Nehemiah’s old age suggests in fact that he continued long past
Artaxerxes’ death even though all the biblical events attached to him “happened during the time of Artaxerxes.” The data then
suggests Nehemiah’s birth was around 470 BCE, or it could have been even earlier if he was older upon entering the king’s
service, since starting his story around age twenty-five brings him to about 61 years of age in 409 BCE. Alternatively, 409 BCE
could simply be when Nehemiah retired from public life, dying at some later time.

5 Artaxerxes ascended the throne in September-October of 465 BCE, about three weeks after his father was assassinated in
August (not by his hand). Daniel is counting his years from the fall (Tishri), specifically from Sukkot full moon as we will see
later on, so the seventh year is the fall of 458 BCE.



people of another prince shall come to destroy the city,” since Titus who did the destruction was
a prince of Rome.

This answer though raises yet another question to deal with: Why does it seem then that Daniel
breaks his own way of counting here? I ask this because we just saw how Daniel’s last week
points to a time between 26 and 33 CE. How then can we then talk about another prince who
comes to destroy Jerusalem forty years after the resurrection? Why does it seem that Daniel
counts right up to his last week, then goes forty years into the future from that point, only to
come right back and complete the week he so abruptly interrupted? This problem vexed me for
many years until I found what I believe to be a very satisfactory solution.

In essence, Daniel got caught up in what I can only describe as a prophetic feedback loop. What I
mean by that is this: Daniel predicted the time of Yeshua’s ministry, from beginning to end.
Then, when Yeshua does come on the scene, he predicts the same exact event, the destruction of
the Temple, that Daniel did.

In other words, Daniel is not just seeing his own visions but the visions about the same event
from the man he is predicting. As a result, he then caught a glimpse of what Yeshua predicted in
Matthew 24, which took him out of his own counting for a moment before he was able to resume
his own prophecy!

27 And he shall confirm the covenant with many for one week: and in the midst of the week
he shall cause the sacrifice and the offering to cease, and for the overspreading of
abominations he shall make it desolate, even until the consummation, and that determined
shall be poured upon the desolate.

Before getting into deciphering this last piece, I should point out that Daniel counts his prophetic
times by several different methods. Sometimes this count is by a given number of whole days
(e.g. “2,300 evenings and mornings” in chapter 8) and other times, as here in chapter 9, it is by a
particular feast.

Specifically, when Daniel talks about Messiah being “cut off in the middle of that week,” this
tells us Yeshua’s death date is in the exact midpoint of that seven year cycle. Since we know the
exact day Yeshua died, 15 Abib and that the day is also timed to the first full moon of spring, this
gives us the entire length and breadth of the last prophetic week.

Put simply, if the midpoint of the cycle is the full moon of Passover, it stands to reason the week
began with the full moon of Sukkot or Tabernacles 3 ½ years earlier, again the fall of 26 CE (Full
Moon: October 13th).  From there the mid-point, Yeshua’s death day, would be April 5 th, 30 CE
and the final week would close out in Sukkot in the year 33 (September 25th).

Another important point is that, paralleling a similar statement in Daniel 12, Yeshua’s death
“puts an end to sacrifice and offering” by giving us the ultimate atonement! Daniel says so!

Binding Tie to Daniel 12



And finally, there is one more deep connection to Yeshua’s ministry revealed by Daniel, but in
his twelfth chapter. We saw just now one counting method, with Daniel counting seven years
starting and ending with the full moon of the start of Tabernacles. At the same time, we also
referred to a second counting method of whole days that he does in chapter 8. Now here, in
Daniel’s last chapter, we see him return to the whole day count once more.

9 And he said, Go your way, Daniel: for the words are closed up and sealed till the time of
the end. 10 Many shall be purified, and made white, and tried; but the wicked shall do
wickedly: and none of the wicked shall understand; but the wise shall understand. 11 And
from the time that the daily sacrifice shall be taken away, and the abomination that
makes desolate set up, there shall be a thousand two hundred and ninety days.12

Blessed is he that waits and comes to the thousand three hundred and five and thirty
days. 13 But go your way till the end be: for you shall rest and stand in your lot at the end
of the days. (Daniel 12:9-13)

These numbers of 1,290 and 1,335 days have long baffled scholars and to be sure, trying to use
them to apply to our prophetic future is very difficult to do. However, the good news is these
prophetic numerical patterns were already partially fulfilled in relating also to the time of
Yeshua’s ministry.

Here’s how. Instead of counting from festival full moons, Daniel is beginning a new count from
the start of the Hebrew year of Yeshua’s first ministry year, which he refers to as “from the time
the daily sacrifice is taken away”, or becomes unnecessary, because Messiah brings as just
indicated above that ultimate sacrifice. In Hebrew terms, that “new year’s day” or 1 Tishri began
on (daylight timing) Monday, September 28th, 26 CE.

When we start counting from there, we need to end at when “the abomination that makes
desolate is set up.” That moment is April 9 th, 30 CE, two days after the resurrection, when the
Jewish and Roman authorities conspire to lie and cover that blessed event up. Now let’s add up
the time:

From September 28th, 26 CE to September 27th, 27 CE 365 days
From September 28th, 27 CE to September 27th, 28 CE 366 days (leap year)
From September 28th, 28 CE to September 27th, 29 CE 365 days
From September 28th-30th, 29 CE 3
All of October, 29 CE 31
All of November, 29 CE 30
All of December, 29 CE 31
All of January, 30 CE 31
All of February, 30 CE 28
All of March, 30 CE 31
April 1-9, 30 CE 9
TOTAL 1,290 days

And that abomination does cause desolation because denying the resurrection of Messiah denies
us also eternal life.  However, what about that last figure of 1,335 days? It’s rather simple,



because when we add another forty-five days to the count it brings us exactly to the miracle of
the tongues in Acts 2. In other words, it’s Shavuot (Pentecost)!

Astronomical and Scriptural Preview for the Star of Bethlehem and Nativity Timing

The initial range for the Nativity begins at 2 years and 10 months. The Magi began
observing the King’s Star (Jupiter) in a series of three conjunctions over a five-month
period, from May 29th to December 4th in 7 BCE. The Gospels however tell us that
Yeshua must be born before Herod the Great dies, and the latest possible date for that is
April 2nd, 4 BCE. Thus our range is from May 29th, 7 BCE to April 2nd, 4 BCE.

From the time the Magi began tracking the King’s Star (May 29th, 7 BCE), they cannot
leave for Israel until May 27th, 5 BCE. When the last conjunction of Jupiter and Saturn in
the constellation of Pisces ends it is December 4th, which is the heart of the rainy season
and thus not a good time for 600+ mile trip from Babylon to Israel. Shortly after this time
comets are seen going near Israel and these are almost always bad omens so the Magi
would not travel then either. And finally, the King’s Star itself disappears behind the sun
for more than a year, telling the Magi that king is not ready to born yet. However, in the
pre-dawn hours of Sunday, May 27th, 5 BCE, the King’s Star “rises in the east” by
literally emerging from behind the sun and defiantly heading away from it with great
speed towards Israel. This is what they meant by “For we have seen [the King’s Star] in
the east [in its heliacal rising in the east] and have come to pay him homage.” Since the
Magi don’t leave before May 27th, 5 BCE, the Nativity range is cut to under a year,
from May 27th, 5 BCE to the death of Herod no later than April 2nd, 4 BCE.

The Magi would have traveled on the same trade routes that Ezra did some four centuries
earlier and in the same elite style as Ezra going with the permission of the emperor of
Persia. The Tanakh tells us this took Ezra exactly four months. Therefore, once on the
road from late May, they will arrive in Jerusalem in early September, which also matches
astronomical data. Now the range for the birth is from September of 5 BCE to April
2nd of 4 BCE.

As Matthew 2:9 says, the Magi found that “the star that they had seen in the east went
out before them until it came and stood over the place where the child was”, this is a
particular moment in astronomical time that can be tracked with precision. On May 27th,
as already explained, Jupiter began racing ahead of the earth and moving west towards
Israel. On the night of September 18th, Jupiter caught up with the earth and for the next
week it appeared to stand still over the Bethlehem-Jerusalem area. This is the time the
Magi see Herod and leave him behind to shortly find the Messiah, but when they see
Herod they also tell him the Messiah has already been born.

The use of the term “child” in no way proves Yeshua was a toddler by the time the Magi
find him. Both him and the Baptist are called a “child” when they are circumcised on the
eighth day of their lives. Therefore the Magi simply see Yeshua after he has been
circumcised. The use of the term “cave” proves that the Magi saw the infant Messiah
after Sukkot ended, but not very long after.



So if Yeshua is born on or before September 18th as the Magi state, this is where the detail
“no room at the inn” really helps us. Because Sukkot requires everyone to live outside
for that week, this eliminates the 14th, 15th, 16th, 17th and 18th of September from
contention.  Scripture tells us the sukkah are set up no earlier than the 2nd day of Tishri
(September 2nd), so now our range is under two weeks (September 2-13, 5 BCE).
However, the “star” Jupiter is only over Bethlehem until September 26th, and then it starts
moving again, so they must see the Messiah on or before that time, and at that time
Yeshua must be circumcised.

The earliest possible day for Yeshua’s birth was in the early hours of the night of
September 11th, and therefore the latest possible birth time (eight days before the 26th, the
last day Jupiter paused) was September 18th. Because we have already eliminated at the
back end September 14th-18th, the only days that remain for the birth are September
11th, 12th and 13th. Even if we wanted to really stretch it back to the previous day, the
10th, that was Yom Kippur which only ended that night, so the other activities of
Joseph and Mary make no sense on that day when they could just as easily done
what was needed either just before or just after the fast.

Of the three days then remaining for the birth of the Messiah, only the night of Friday the
13th has an amazing astronomical event to mark the birth: A spectacular 2 ½ hour lunar
eclipse happens that night, from 8:30 PM to 11:00 PM.

END PART 4 AND VOLUME 1

Next week, the 2021 Sukkot Special Volume 2. After that, get ready to recycle back to Genesis
1!

Andrew Gabriel Roth

September 20th, 2021


