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INTRODUCTION

Prayer, one of the easiest and the hardest of things to do; one of the simplest and the most 
theologically mysterious and complex of things.  I love what Andrew Murray says about 
prayer, ‘Though in its beginnings prayer is so simple that the feeblest child can pray. Yet it is
at the same time the highest and holiest work to which man can rise.  It is fellowship with 
the Unseen and Most Holy One.  The powers of the eternal world have been placed at its 
disposal.  It is the very essence of true religion, the channel of all blessings, the secret of 
power and life.  Not only for ourselves, but for others, for the church, for the world, it is to 
prayer that God has given the right to take hold of Him and His strength.  It is on prayer 
that promises wait for their fulfilment, the kingdom for its coming, the glory of God for its 
full revelation.’1  As we continue in Luke’s gospel, we are in the middle of a section where 
Jesus is intensively discipling His disciples.  He has taught them about loving your 
neighbour, He has taught them about the priority of sitting at Jesus feet and hearing His 
teaching, another pillar of our discipleship is prayer.  Luke 11:1-13 is all about prayer.  In 
v1-4 we have teaching on how to pray; in v5-8 a parable to incentivise us to prayer; in v9-
10 we have a memorable statement encouraging us to pray; and in v11-13 an illustration to 
motivate us to pray.  

Our text begins with Jesus praying and the disciples asking to be taught how to pray, v1, 
‘Now Jesus was praying in a certain place, and when he finished, one of his disciples said to 
him, “Lord, teach us to pray, as John taught his disciples.”  As I look at this scene I try and 
imagine it.  There is Jesus, praying again.  Luke’s gospel more than any other talks about 
the prayer life of Christ.  Jesus is praying when He is baptized and receives the Spirit.  5:16 
tells us that it was Jesus custom to withdraw to desolate places to pray in the midst of busy 
ministry.  He prayed all night before choosing the 12.  He was praying after the feeding of 
the 5000 and before the first announcement of His death.  He was praying on the mount of 
transfiguration.  He wept over a sinful Jerusalem.  He prayed in the Garden of Gethsemane. 
He prayed on the cross while dying.  Jesus is portrayed as a man of prayer.  The Bible is full
of examples of prayer, Daniel, Elijah, Moses, David, but none would be able to pray like 
Christ.  Imagine what the disciples saw and heard as Christ prayed.  

What was it that urged them to ask Him to teach them?  Was there a holy jealousy in the 
disciples as they observed Christ’s intimacy with God, perhaps they saw the joy He 
experienced, or the relief of rolling His cares onto the Father and the peace that ensued.  
Perhaps they were struck by how different Christ’s praying was from the Pharisees.  John 
the Baptist did not pray like the religious leaders of his day, nor did Christ.  John taught his 
disciples to pray properly and Christ’s disciples longed for this instruction in true prayer as 
well.  Matthew 6:5-8 records some of the wrong ways to pray.  To pray as a hypocrite, to 
pray as to be seen by men, to pray by heaping up phrases and words, to pray using vain 
repetition.  Or perhaps they saw the connection between Jesus prayer life and the powerful 
preaching and miracles that He performed.  They saw how effective and useful He was for 

1 With Christ in the School of Prayer, p14.  



God and recognized the connection between prayer and effectiveness and sought this same 
blessing for their own ministries.

This section on prayer is going to help us in our need.  Where we are ignorant it will provide
instruction; where we have suffered from a lack of desire it will nurture and steer our 
desires; where we have had the wrong priorities it will put things in order; where we have 
been stopped by doubt it will fill us with faith; where we have been crippled with guilt it will 
fill us with holy confidence; where we have been fearful it will help us with boldness; where 
we have had too much confidence in the flesh it will point us to the Spirit; where we have 
been too individualistic and self-centred it will remind us of others; it will stimulate gratitude 
where we have not been grateful; penitence where we have been calloused; forgiveness 
where we have been bearing grudges; perseverance where we have feinted, and spiritual 
wariness where we have forgotten about the war we are in and the enemies we face.  
Christ’s teaching on prayer was radical in its own day and is necessary in our own.  

We will begin by looking at the Lord’s Prayer, v1-4.  Today we will make some general 
points about the Lord’s Prayer and addressing God as Father.  So let’s begin with some 
general considerations about the Lord’s Prayer.

Firstly, you have probably noticed that this version of the Lord’s Prayer is slightly different to
the more popular one in Matthew.  The simple fact is that Jesus taught the Lord’s Prayer 
more than once and He would have changed His wording slightly.  The contents are 
essentially the same just shorter.  What is missing from this version is the ‘Our’ in Our 
Father, as well as the ‘in heaven,’ though this is implied in who we are praying to.  However,
the communal aspect of the prayer is clear from some of the other requests.  The request 
‘Thy will be done on earth as it is in heaven.’  However, this could be inferred from ‘Your 
Kingdom Come.’  The request, forgive us our debts ‘as we’, is replaced with ‘for we’ but 
means essentially the same thing.  ‘Deliver us from the evil one’ is not there but is implied in
‘lead us not into temptation.’  And the doxology is not there.  We will follow Luke’s account. 

Secondly, the Lord’s prayer is very familiar to us so we don’t see the wonderfully full way in 
which it teaches us.  One commentator points out that is teaches us about our relationship 
with God.  ‘Father and child (“Our Father”), Holy One and worshiper (“hallowed be Your 
name”), Ruler and subject (“Your kingdom come”), Master and servant (“Your will be 
done”), Savior and sinner (“forgive us our debts”), and Guide and pilgrim (“do not lead us 
into temptation”). It also defines the proper attitudes for prayer: unselfishness (“our”), 
intimacy (“Father”), reverence (“hallowed be Your name”), loyalty (“Your kingdom come”), 
submissiveness (“Your will be done”), dependence (“give us this day our daily bread”), 
penitence (“forgive us our debts”), humility (“do not lead us into temptation”), and 
confident, triumphant joy (“Yours is the kingdom and the power and the glory forever”).’2  

Thirdly, it has also been pointed out how the Lord’s Prayer teaches us so much about God.  
Someone writes, ‘All of the petitions affirm the supremacy of God. “Father” acknowledges 
Him as the source of all blessing; “hallowed be Your name” as sacred; “Your kingdom come”
as sovereign; “Your will be done” as superior, “give us each day our daily bread” as 
supporter; “forgive us our sins” as savior, and “lead us not into temptation” as shelter.’3 
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When we say the word Father today, what do people think?  Freudian thinkers would see 
this as a projection of our inner need for a father figure in our lives.  Today, because of 
feminism people think of patriarchalism, of oppressive maleness.  Because of the 
transgender movement people hear binary categories of father and mother which do not 
allow people to self-determine their own gender.  Those who want to deconstruct the 
nuclear family because it normalizes certain gender roles want to move to the more 
innocuous, ‘Our parent who art in heaven.’  But what a treasure we have in this teaching of 
the God-man about the God who we pray to when He teaches us to call God, ‘Father.’ 

Fatherhood is not a concept that started with human relationships and then we read it back 
onto God, no it started with who God is, and when He created He made fatherhood to 
conform to His likeness.  Fatherhood in God does not derive its essence from male 
reproductive organs or the male hormonal system for God is Spirit and has no physical body,
rather it speaks of God as the source, as the provider, as the one who loves and who is 
strong.  It speaks of authority and gentleness; protection and provision.  It speaks of the 
eternal relationship of love with the eternal Son and God opening up that relationship to 
include us in its bounty.  Contrary to what Islam thinks we believe the Trinity to be, the 
Father, Mary as a mother, and Jesus as the physical offspring of the Father and Mary.  
Fatherhood when spoken of in God is not an affirmation of having physical descendants.    

This notion of God as Father was known to the Jews of the OT, we see it in verses like Is. 
63:16.  However, their notion of fatherhood was more generic than personal.  God is the 
Father of all things by virtue of Creation; and father of Israel by virtue of His care for them. 
Because of Christ’s own intimacy with the Father and His reference to God as ‘My Father,’ in 
the Lord’s prayer it takes on very strong notions of intimacy that would have been radical to 
the Jews.  In the New Covenant and because of the gospel the Lord’s Prayer means by 
Father something more than the source of Creation and mere protection and provision.  This
word Father is a word which speaks of a great restoration from what sin has destroyed, and 
gaining more than we had before sin came into the world.  Adam was a son of God before 
the fall, but then he sinned and plunged the human race into alienation from God.  We were
all born into sin because of Adam, born alienated from God.  Our father was the devil not 
God.  But then Christ the ontological Son of God, who is the eternal Son to the eternal 
Father became human and paid the price that our sins incurred so that we would not only 
be forgiven but adopted.  And when we believe in Jesus Christ for our salvation we are 
adopted into God’s family, and in that adoption we receive a promotion as we become a 
royal priesthood and coheirs with Christ.  This relationship bought by the death of Christ is 
the basis for all effective prayer.  Because He is our Father in Christ and we are His children 
we have access, we have favour, we can come boldly to His throne in our times of need.  
His fatherhood in the gospel guarantees His provision, His care, His ear, His answer. 

So although there is a sense in which everyone can call God Father by virtue of creation, 
there is a sense in which only the believer can.  This is what John means in 1 John 3:1-2 
(ESV), “See what kind of love the Father has given to us, that we should be called children 
of God; and so we are. The reason why the world does not know us is that it did not know 
him.  Beloved, we are God's children now, and what we will be has not yet appeared; but 
we know that when he appears we will be like him, because we shall see him as he is.”  The
Bible makes a clear distinction between the children of God, and those who are in the world.
Not everyone in the world is a child of God.  It is therefore not the right of everyone to pray 
the Lord’s Prayer, but only for those who are adopted into his family.  And this should effect 
how we view the people in the world, including those of other religions.  They are not the 
children of God, and still need to hear the Gospel and be converted.  Paul tells us the same 



message in Romans 8:15 (ESV) “For you did not receive the spirit of slavery to fall back into 
fear, but you have received the Spirit of adoption as sons, by whom we cry, "Abba! Father!" 
Those who have not received the Holy Spirit do not and cannot cry out with this heart cry, 
even though the words may come out of their mouths.  If we deny that there is a difference
between the unbeliever, and the believer, then we are making nothing of Christ’s death, and
saying that he died for nothing.

The question I have for you is this one, do you have the right to call God Father and pray 
the Lord’s prayer?  John 1:12-13, ‘But to all who did receive him, who believed in his name, 
he gave the right to become children of God, 13 who were born, not of blood nor of the will 
of the flesh nor of the will of man, but of God.’  Perhaps you learnt this prayer as a child, 
the question I have for you is, have you moved from praying this prayer out of memory and 
habit into praying it as a believer in Christ?    

Christ uses this idea of Father in His teaching on prayer, it will be foundation upon which He
will base our confidence in prayer.  In the upper room discourse he tells the disciples that 
the Father himself loves them and so will answer them, 16:26-27, ‘In that day you will ask 
in my name, and I do not say to you that I will ask the Father on your behalf; 27 for the 
Father himself loves you, because you have loved me and have believed that I came from 
God.’  Knowing the love of the Father gives us confidence in prayer.
He speaks of how fathers give good gifts to their children how much more will your 
heavenly Father give the greatest gift, the Holy Spirit to His children when they pray, Luke 
11:13.  Good fathers are liberal in their gifts, the best Father is more liberal still, this is 
incentive to expect much in prayer.
When it comes to trusting God to provide for our daily needs, Jesus reminds His disciples of 
the fatherhood of God, Matt. 6:26, ‘Look at the birds of the air: they neither sow nor reap 
nor gather into barns, and yet your heavenly Father feeds them. Are you not of more value 
than they?’  
The first words of assurance after the resurrection that Jesus gives to Mary Magdalene to 
give to the discouraged disciples are about their relationship to God as Father, 20:17, ‘Jesus 
said to her, “Do not cling to me, for I have not yet ascended to the Father; but go to my 
brothers and say to them, ‘I am ascending to my Father and your Father, to my God and 
your God.’”  Jesus announces what He death and resurrection have accomplished, that we 
have this relationship, something like His own, with the Father.  With what liberty did the 
Son pray, with what faith did He expect an answer?  
The greater the Father the greater the childlike trust we can have.  If we know our Father to
be a good provider then we can care less and be less anxious; when we know our Father to 
be a good protector we are bolder in our going; when we know our Father to be liberal in 
His gifts this increases our expectation and we ask for more.  Our confidence in prayer is not
in our own fervency and emotion but in God’s fatherly love towards us.  And if our faith is 
given any consideration by God when He answers our prayer, there is nothing that can grow
our faith more than knowing that God is our everlasting Father in Christ.  

When we utter this word Father in our praying it should bring to our minds the God of grace
who has given Christ to make a way that we can be with Him.  He parted the veil with 
Christ’s death that we could approach His holy throne and desires a relationship with us.  
We do not begin our prayers with our judge or our dictator but our Father and should 
comfort and assure us inspiring us to pray and making us bold to ask and expect from Him. 

Another issue that comes up with regards to addressing God as Father is the issue of can 
we pray to Jesus and the Spirit?  If we worship the Trinity can we not worship and pray to 
the other persons in the Godhead?  There are examples of people praying to Jesus in the 



NT, ‘Come Lord Jesus!’ is a short prayer but it is to Christ.  Acts 7:59, ‘And as they were 
stoning Stephen, he called out, “Lord Jesus, receive my spirit.”  John 14:14, ‘If you ask me 
anything in my name, I will do it.’  These are important verses which establish the deity of 
Christ and are good to quote against the JWs.  However, we must recognize that the 
ordinary way of praying is taught by Jesus to His disciples as addressing the Father.  The 
rest of the NT reveals that we pray to the Father, through the Son, and by the Spirit.  So 
although there are examples of prayers to Jesus we should teach our children to address the
Father.  This method of praying reminds us that we need Christ for Him to become our 
Father, that we need Jesus who is the way to the Father, and we need the Spirit who helps 
us to cry ‘Abba’ ‘Father.’ 

Another issue that comes up with reference to calling God Father is one of respect.  There is
a big push today in various circles to call the Father ‘Daddy God.’4  The motive behind this 
push is one we can identify with.  We know that Christ has taken all of God’s wrath towards 
all of our sins and we can now know God intimately without fear.  We no longer need to feel
like strangers who approach with risk of being disowned.  It is an attempt to spell out the 
security of our position.  Unfortunately this push to constantly refer to the Father as ‘Daddy 
God’ trivializes this name of God.  Some think that because Jesus uses the word ‘Abba’ and 
wrongly conclude that this is the equivalent of our modern day ‘Daddy’ with all of its 
connotations, and that we can swap one out for the other.  What we need to be aware of in
our cultural is a push to deformalize everything.  Everything is being pushed in a casual 
direction as we break down traditional roles of authority.  Respect towards parents, towards 
the elderly, towards those in offices of authority is out of vogue and this attitude is feeding 
into our approach to God.  Matthew’s version of the Lord’s prayer tempers this familiarity 
with the words, ‘Our Father in heaven.’  He is not like our earthly fathers who are creatures 
like we are, He is the Creator.  He is the One who Ezekiel fell down before as dead, before 
whom Isaiah knew Himself undone.  He is the one who has to hide His glory from Moses, 
whom only the Son has seen.  He is the One who dwells in unapproachable light.  We could 
not be in a relationship with God but for Christ, and in Christ we come to Him as God not 
Daddy God.  The title Father invites us to know His care and provision and protection and 
welcome, it is given to astound us that One such as He would condescend to be with me, it 
is not an invitation to familiarity.  We never forget the Creator-creature distinction, we have 
boldness but with respect.  Our modern age is built on the assumption that being our true 
unpostured self with no attempts at trying to be respectful is somehow being more real.  
But this assumes that reality is all about being yourself instead of relating to God as He is in 
a fitting manner.  This assumption reveals a self-centered not God-centered view of the 
universe.  

Another issue that arises is the issue of saying the Lord’s prayer as a complete prayer or as 
a guide from which we pray.  In other words, is it wrong to simply say the Lord’s prayer as 
it is given or should we be stopping and unpacking each request?  And the answer is Yes.  
Because of the Reformation we are a little allergic to set forms of prayer.  I sympathize with 
Spurgeon who wanted prayer to be from the heart and spontaneous.  However, historically 
speaking written prayers like the Lord’s Prayer was the practice of the first century Jew and 
the way in which the original disciples would have used it.  However, it was always the 
intention that each part of the prayer would be mulled over and meant from the heart.  The 
very fact that the prayer is given in the plural shows that it was intended to be said aloud by
a congregation.  This has always been the practice of Christian Churches and I confess we 
do not do it enough.  But since it is also a model of ideal prayer it can be meditated upon 
and expanded as it is used in our private praying as well.  All of that to say it is appropriate 
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for us to say it congregationally from time to time and to use it as a pattern for further 
unpacking in our private prayer lives. 
In final consideration of the opening of the Lord’s Prayer let me leave you with the words of 
Andrew Murray as he comments on the Lord’s prayer: ‘The words [Our Father which art in 
heaven] are the key to the whole prayer, to all prayer.  It takes time, it takes life to study 
them; it will take all of eternity to understand them fully.  The knowledge of God’s Father-
love is the first and simplest, but also the last and highest lesson in the school of prayer.  it 
is in personal relation to the living God, and the personal conscious fellowship of love with 
Himself, that prayer begins.  It is in the knowledge of God’s Fatherliness, revealed by the 
Holy Spirit, that the power of prayer will be found to root and grow.  In the infinite 
tenderness and pity and patience of the infinite Father, in His loving readiness to hear and 
to help, the life of prayer has its joy.  O let us take time, until the Spirit has made these 
words to us spirit and truth, filling heart and life: ‘Our Father which art in heaven.’  The we 
are indeed within the veil, in the secret place of power where prayer always prevails.’        


