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Yesterday, before teisho, we read the commentary by Master Engo on this case of Gutei’s finger

and he says lots and lots of things and it is very difficult to understand.  I didn't make any progress 
whatsoever in my teisho on it yesterday.  The reason why it becomes difficult to understand is because 
Master Engo is taking the koan of Gutei simply raising one finger no matter what he is asked and he is 
analyzing that in great detail.  

 If you analyze it becomes difficult, but if you just see that totality, then there is nothing more 
simple and the first thing that Master Engo says in his commentary is, when it comes to the raising and 
lowering of Master Gutei’s finger, if you are tied up by the finger, you won’t be able to understand it. 
And then he says, if you think you understand, that is a lie; if you say, you don't understand, that is also 
a lie.  What he is very sternly warning us about here is that you shouldn't say, impudent, cheeky, things 
like, "I understand," or "I don't understand," without coming to the wisdom of how that consciousness 
that says "it understands " or "doesn't understand," is born in the first place. We shouldn't just 
thoughtlessly wave our consciousness without knowing where our consciousness comes from. 

What he's saying is that there is no need to take up these things, "I understand," or "I don't 
understand." Isn't it true that all of us are tied up these things, "I understand," or "I don't understand?"  
All of that stuff is just the play of consciousness; it is just the fight of consciousness.  What I am saying
is that which is the most important point when approaching this koan for the very first time, this first 
thing, this very most important thing that Master Engo says is, "As soon as a speck of dust arises, the 
great earth is formed; once a single flower is about to open, the world comes into being." 

 This is difficult. We must all learn to recognize and perceive this activity; that is why it is 
difficult.  In a speck of dust that you cannot see with your eyes, a speck of dust that you can say is 
maybe one billionth of a thing, is manifest.  When the state of the origin splits itself into two, then this 
very first interval of space, this very first distance, is born between the husband and wife.  Whether it is
big or small, this kukan, this interval of imperfect space, is manifest in front of our eyes.  When this 
interval of space is manifest, this is when for the first time husband and wife notice what they haven't 
been noticing before, that is to say they notice, "I am a husband;" "I am a wife."

Before the manifestation of imperfect space, what state was that?  Master Engo is saying, “Isn't 
it the case that before the manifestation of imperfect space, it was the state of absolute silence?”  
“Silence,” there must be some really great, magnificent, English word for this, but don't you think that 
that was the only thing that was manifest? Master Engo was saying that although you folks love to talk 
about truth and benevolence, or this activity of loving and the activity of hating, in the state of the 
origin, which cannot be seen by anything, cannot be made conscious by anyone, in the state of the 
origin, there are no such things as loving and hating.

When the two functions of expanding and contracting totally unify with each other, that is the 
condition of the origin.  That manifests in the one and only world, and when that condition of the origin
divides itself into two, within this one and only world, that is when, as I always say, that state has 
developed into the state of separation of subject and object and that is when the tiny speck of dust is 
manifest.

Before the manifestation of this speck of dust, it was only silence; it was only the manifestation 
of absolute silence, where there is no need to say anything; where there is no need to seek anything.  
That is what Master Engo is telling us.  It is no good at all to superficially hear the word "silence." 



When I say, "silence" I mean, no fighting; no conflict at all.  There is no trading and exchanging; the 
world of buying and selling has not yet been manifest.  To do zazen and contemplate this world of 
silence, the teaching of Tathagata Zen cries out for us to do this.  The country of China, like the country
of Egypt, had a long history, 7000 years more history.  The military in Japan, looked upon China in a 
very amai amaku metu , a kind of sweet way, they had a kind of sweet spot in their hearts for China.  It 
is because of that they made mistakes in their governments.  This gets very complicated, so I really 
shouldn't spend time talking about it, but this country of China, if you only grill it a little this little or 
boil it a little bit, it is hard to eat.  

What Master Engo is repeating, again and again, is that when plus and minus separate from 
each, other then in between them is manifest imperfect space, this speck of dust.  But Buddhism also 
teaches that after billions and billions of repetitions of this process, the speck of dust will again 
disappear, and silence will be manifest.  

Married couples will fight with each other; I guess that is just the way it is.  But, if you're going 
to fight, don't forget the ideal that the world of silence will again inevitably be manifest.  The men they 
seem to think, “If we are going to fight, I'm going to win this fight”.  But, the women seem to not think 
that way.  The women seem to understand that whether I am punched, whether I lose the fight, 
whatever happens in the fight, the world of silence will inevitably come again.  So, as long as there are 
women around, there is a chance for peace.  People say that women have strong powers of the 
endurance, but that's not really what it is.  It is not that they have such strong powers of the endurance, 
it is that they already know, we might say that they know, without knowing that they know, this 
fundamental principle that peace, inevitably, again will come.  

The teaching of Buddhism is that the world of silence will unfailingly, undoubtedly, again be 
manifest, and even if fighting appears from that, yet again, the world of silence will appear.  The flower
is trying to, trying to, trying to bloom, and then, finally, it blooms and utttt, the whole world comes into
being.  What is he trying to say here?  He says that the world of silence blooms open, opens up, and 
then the human world is manifest, the world where we go blah, blah, blah, about this and that.  “We 
have to make money this way.”  “We have to govern our people this way.”  In other words, the world of
problems is manifest.  What kind of a person created that kind of world?  What kind of a person pulled 
that kind of a world into being?  It is very clearly stated here, that the person who pulled this world into
being was the person who was trying to get the flower to bloom.  This is the part that from the old days 
many different Zen Masters have tried to demonstrate by writing poems about. 

It doesn’t matter which one, one of them, plus or minus, takes the initiative in the process, and 
when that happens, the world of the flower blooming is manifest.  The one who takes the initiative, 
sometimes, yes, it is the man, and sometimes it is the female god that takes the lead. Whoever it is that 
is taking the lead, be careful, take responsibility for that.   So, that is good enough.  That is my whole 
teisho on Gutei’s Finger. 

But, Master Engo doesn’t seem to be able to keep his mouth shut. He is just going on and on 
and on and on about it.  So, the next thing that he comes up with is from the Kegon Kyo, The Flower 
Ornament Sutra, Avatamsaka Sutra, there is a whole kind of philosophy based on this sutra. The Kegon
philosophy is based on the essential concept that from the one world, four Dharma worlds are manifest.
The philosophy of the Kegon Kyo says that these four Dharma worlds are manifest from the one world, 
but they aren’t fixated.  Again those four Dharma worlds will disappear, melt back into the one world.  
They will appear and disappear, again and again.  Within the one and only world, if you understand 
how these four dharma worlds appear and disappear, again and again, then you will understand that 
Gutei’s Finger cannot be truly grasped as an object.  

The man sees the beautiful woman and at once fixates that beautiful woman and is tied up by 
that beautiful woman and loses his power of will. Understanding this, the beautiful woman, puts on 
make up and plays with the man, as if he were her puppet, as if he were her play thing. She becomes 



the supreme ruler of him. The real thing is not to trade off being the slave and the ruler.  That is not the 
real way of things.  Because the manifestation of true love is silence; absolute silence is true love.    

The reason why the Avatamsaka Sutra, Kegon philosophy is in here, probably is because 
Tenryu, who comes up later in the koan was the grandchild disciple of Baso and Baso’s teaching was 
founded upon the Avatamsaka philosophy.  

When we meet each other, it is the plus activity and the minus activity meeting each other.  That
is how it is explained in the Kegon philosophy, Avatamsaka philosophy.  The man is together with the 
male god; the woman is together with the female god; that is how it is explained in Tathagata Zen.  
According to the Avatamsaka philosophy, when the male and female gods meet each other, they lose 
their original "I am" faces; they lose their original “I am a man” and “I am a woman” faces; their “I am 
a man,” “I am a woman” personalities. They manifest the state that has no "I am."  The man loses his “I
have a man ‘I am’” and the woman loses her “I am a woman ‘I am’” and according to the Avatamsaka, 
that is the manifestation of great silence. Buddhism very clearly says that there is no truth or reality 
other than this manifestation of silence.  

Then the amazing and startling thing here is that this nun appears and her name is Reality.  
Here, suddenly, the nun named Reality appears to Master Gutei.  This isn't described in other books; 
only in the Blue Cliff Record do they talk about this meeting of Reality and Gutei.   And what happens 
when Reality meets Gutei?  Even as he is meeting Reality Nun, Master Gutei isn't aware that he is 
meeting her.  Even though they are experiencing silence together, Master Gutei is not aware of it. This 
is called a blind meeting.  That means that when somebody who hasn't investigated the Dharma meets, 
it is the meeting that is blind to the Dharma meeting.

This country that I live in, America, it has come to the point where I can't live in this country 
without being worried about this country.  Aren't you guys worried about it?  I mean, what about the 
president?  His hair is turning very white, and I think he must be worried too.  I mean, we have this 
enormous debt.  When are we ever going to pay back the enormous debt that we have?  I am sure 
everybody is concerned about this.  Master Gutei didn't seem to be aware of this, either.  He seemed to 
be just living an ordinary life in peace and then he meets this nun named Reality and he is not even 
aware that to meet this nun is to manifest silence.

Then it is written about slightly here: so she comes in wearing her rain hat, she comes in quietly
to the Jizo-do, the Jizo Hall, where he was sitting in zazen.   She comes in and circum-ambulates him 
three times, hitting her staff, chang, chang, with each step.  To circumambulate three times, according 
to the ancient tradition, is to show great kindness and respect.  Towards Gutei, the nun named Reality, 
shows great kindness; she demonstrates an act of kindness.  Chakan, you heard this sound, didn’t you?  
Where was the nun at the time of the sound?  Gutei heard the sound, where was he?  All religions say, 
“We are together with God,” so that God that we are together with, when this sound, Chakan came, 
where was that God? 

For those who are just starting their koan practice, I think that you are familiar with this koan. 
Chakan!  Where were you?  The God that is with you, where is that God?  If you can’t immediately 
answer than you aren’t a practitioner of Zen.  Three times she circumambulates him; that is to say that 
three times she very kindly taught the principle of how the three worlds of past, present and future are 
manifest. Past, present and future become one.  Naturally, that is the manifestation of perfect time.   
When past, present and future unify with each other that means that they have manifested the world of 
silence together.  Gutei wasn’t able to answer the nun’s questions.  

Master Gutei wasn’t able to answer, just as it is written here and then the nun goes to leave.  
The mommy is about to leave the kid and the kid is like, “b...b…bu, but, Mom, just a little bit, just stay 
just a little bit more,” and starts grabbing for her skirt, her ankle, anything, trying to get her to stay.  So,
there are all kinds of things written here and I try to talk about each one and then the time slips by and 
the time is already come almost for us to end today.  Anyway, so there is this nun and she finally 



determines, “This guy Gutei, he is just not someone I want to try to make partnership with.  I can’t 
teach him.”  And, she decides to leave. 

So, this nun is named Reality, what a good name!  I wonder who named her in this way?  
Maybe Master Engo made this up. Or, maybe Tenryu, who became Gutei’s teacher, maybe he named 
her.  You can’t just give teisho in some superficial way.  You have to get into everything. You have to 
know who named the nun Reality or you haven’t really heard teisho.  You can’t understand this unless 
you, yourself, name yourself Reality. You can’t solve this, it doesn’t matter if you are a man or a 
woman, unless you get into having the name Reality for yourself.  As it is written here in the text, 
Master Gutei finally speaks up and says, “You know, it is getting late, so what about staying over 
tonight and you can continue your journey in the morning?”  Gutei is just doing the ordinary, normal, 
thing here.  He has a friend that he feels love towards and so he says this thing in the ordinary way. 

Then, what does the nun say?  She says, “Well, if you are able to speak then I’ll stay, but if you 
are not able to speak, then I’ll leave.”  In other words, if you are truly able to answer my question, then 
I’ll stay, but Gutei, again, can’t say anything.  He couldn’t say anything and then she left, so from 
Master Gutei’s point of view, that lasted five hours or ten hours or one hundred hours. I think that all of
you have had experiences like this, you run into a problem that you can’t solve, you can’t answer, and it
is as if you have run into unlimited time.  When you figure it out then you are freed from unlimited 
time and ahhh, you’re back in the present moment.  But, Master Gutei was unable to respond and so the
nun disappears.  

Who made up this story of Master Gutei meeting the nun named Reality?  From my point of 
view it must have been an enormously great Zen Master who made this story up.  Gutei was serious 
practitioner of Zen before he became the abbot of this temple, this Jizo Hall. It is like you have become 
an osho, you have become an abbot of a temple, but you run into a koan that you can’t solve and you 
are really struggling and suffering with that inability to solve the koan.  I don’t care what anyone else 
says about this, from my point of view, it is a fantasy of Master Gutei’s that is being described. If you 
are really serious about your practice, then you will be able to contemplate this experience of Master 
Gutei’s of meeting an enormously beautiful woman and not being able to respond appropriately, that 
miserable situation. Everyone, please have that dream.

So, this is what is written in the text and as it is also written in the text, Master Gutei there and 
then made the strong determination, the strong resolution, that starting the next day he was going to get 
serious about his practice and go on a practicing pilgrimage. But, that night he had a dream.  I wonder 
if this was a real dream or not?  Actually, when it comes to dreams, there aren’t really real dreams and 
not real dream.  They are dreams.  Dreams are that which is impossible to call either true or not true.  
That is what it is to be a dream.  If you dream of killing somebody or being killed, it is not a sin.  You 
can have your dreams again and again and again.  It is all right.

 “Gutei, you don’t have to leave or abandon this temple; a true teacher is going to come and 
visit you and he will bring you to salvation.  He is going to rescue you, so you don’t have to leave.  He 
had this dream.  It is not necessary to determine whether this dream is true or not true.  Become Gutei 
yourself and suffer as Gutei and you will understand.  Without understanding the heart of Gutei and 
arguing and debating, “Oh, he really had this dream,” or “He really didn’t have this dream,” that is just 
getting tied up by the dream and that is how you folks tend to be.  From the old days there have been 
many, many, monks who have gotten tied up just the way you folks do, arguing about whether the 
dream was real or not.  There is no need to get tied up like that, just become Gutei.  

Then, he determined not to go on his trip after having that dream. Then as he woke up that 
morning, just as it had happened in the dream, or as he had been told in the dream, Tenryu, Master 
Tenryu, came and visited his temple. This is the first spark of joy for Gutei in the story, when his dream
came true and his Master came.  And in that spirit, he told the Master the whole story about his failure 
to respond to the nun named Reality.  Then Tenryu, hooit, lifted his finger.  Gutei was very, very, 
passionately listening and so he didn't let that finger slip by; he, uuutt, grabbed the finger, it seems.  To 



say it better, Gutei caught Tenryu’s nose with his teeth.  Tenryu lost his nose to Master Gutei as Master 
Gutei bit it off, where did Tenryu go?  The translator is being asked this question.  If you start talking 
about it, you are not a true Zen practitioner. 

 Suddenly great enlightenment, this seeing person becomes emptiness; the seen person become 
emptiness; suddenly the manifestation of the consciousness that know this emptiness, ching, suddenly 
great enlightenment. 

So, I am telling you again, that it is okay to have marital quarrels; don't worry like, “Oh, the 
men are stronger and the women are weaker.”  If you just bite your husband's nose off, it is a good 
solution.  The husband gives his big nose to the wife to get bitten off, and then ahhh, they manifest 
silence together.  Do you understand Gutei's sudden enlightenment?  I never seem to get anywhere in 
these teishos, but maybe that is okay for today, because we got just to the sudden enlightenment part; so
may be that is a good place to stop.  The person knowing and the person being known, they both are 
gone and absolute silence is manifest.  

In Tathagata Zen, it is not enough to stop  at “suddenly enlightened.”  We ask, where did the 
male god and the female god go?  Unless you can answer in a way that demonstrates “silence is 
manifest, “then the Roshi is not going to let you get away with it.  If your answer is anything like “good
or bad,” then you're not going to get away with it.  In the world of silence it is no longer necessary to 
speak of good or bad.

So next comes all of these all commentaries by Master Setcho’s disciples and they really, 
chago, chago, chago, go on and on and on about it.  But they have to understand that it is spirit of 
Master Engo and he is really stating his kindness; he really wants everybody to understand, and 
although there might be a lot of mistakes in this part, we should feel the kindness of it.  When you try 
to teach kindly, you always end up in the world of consciousness and when you get into the world of 
consciousness, naturally, mistakes happen.  The mother in her kindness teaches the child and there are 
always mistakes that happen.  So, you shouldn't just kick the person who makes mistakes, saying "You 
are a mistake."  That's enough.

The end.


