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TEISHO BY KYOZAN JOSHU ROSHI

Mumonkan Case One: Joshu’s Mu

Joshu Osho. A monk asked Joshu, “Does even a dog have Buddha nature or not?”

Joshu answered, “MU.”

As I’ve been repeating, over and over again, and I will talk about again

now, this word, Buddha-nature, bu-sho, you should understand by now what it

means. When I see your sanzen, I see clearly you don’t understand. That’s why I

have to explain it again. If you do me the favor and give me your understanding,

then I just have to say it once. I wouldn’t have to go on and repeat it twice, three

times, four times, over and over again.

When I speak, sometimes I speak from heaven. Sometimes I speak from

the East, or from the right side, or from the North, and you don’t understand what

I’m saying. But, from wherever you look at it, bu-sho is the same. We’re told that

in Sanskrit, they said Buddha-ta, for bu-sho. It goes without saying that Buddha

means the enlightened person. All of you, if you get enlightenment, then you will

be a Buddha.

If you, immediately, when hearing the word, Buddha, start thinking about

the almighty or the creator, or God or something that’s in heaven, it’s already a

mistake. In Buddhism, we say however that, if there is a creator, then that creator

is the enlightened one, the Buddha.

Then we have to ask, “What is it that one is enlightened to?” Not only,

“What are you enlightened to?” but, “Who is it that is enlightened?” we also have

to ask. Of course it’s the person that’s appeared. It’s the infant, who having been

born, grows and develops, and eventually does the activity of enlightenment.

Existent things which come to appear here, where do they appear from?

All of you will tell me, “I have appeared from my parents.” Of course that’s true

But your parents probably will die before you die.

All existent things, everything appears, coming from their parents. Even

caterpillars, even plants, of course animals and birds, but even plants and caterpil-

lars, they appear following this same principle of having appeared from their par-

ents. If you say that it’s only human beings that appear from their parents, then
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you reveal that you don’t really know the principle of birth.

All  existences  appear  through the activity  of  their  parents,  and it  goes

without saying that these parents are mother and father, and mother and father are

doing an activity which is in mutual opposition to one another. They have a dis-

tinctly, absolutely different character from one another.

Before the appearance of any existent things, that condition was the condi-

tion in which there was, of course, no existent thing yet. There was a world of

only the parents. It’s the teaching of enlightened ones that says that this condition

is the condition which we call the origin, or the source.

Just as I spoke about yesterday, the condition of the source is the condition

in which plus and minus, mother and father, tatha-gata and tatha-agata are acting.

This is how enlightened people have explained this condition.

Tatha-gata and tatha-agata are acting in one world, without any will. This

condition before the birth of the self is will-less. Those people who are able to

manifest the wisdom which clearly knows what this condition of the origin is are

the people that we call enlightened people.

If you’re a person, therefore, that wants to study zen, you have to follow

this way of the enlightened ones. The first thing that you have to do, although I

know it’s a difficult thing, in Tathagata Zen we tell you that the very first thing

that you have to do is manifest the wisdom for yourself that knows this condition

of the source. Then you’ll really understand for yourself that the more practice

you do, the more difficult it becomes.

It’s the position of Tathagata Zen to look upon you that don’t yet under-

stand, and say, “You must manifest this wisdom for yourself,” although in saying

this, I can’t help thinking how pitiful you are. But oppositely, if you are able to

manifest the wisdom for yourself that understands the condition of the source,

then you will be able to demonstrate your understanding. But this demonstrating

is a difficult thing.

There are some people that, although they say, over and over again, “I un-

derstand, I understand,” they aren’t able to demonstrate. Even one or two years

pass and they’re not able to demonstrate. What teisho is, is being able to demon-

strate one’s understanding through words, through speech, one’s understanding of

the condition of the source.

As for this Joshu’s Mu, everybody wants to know what this Mu of Joshu

is, and it goes without saying that this Mu is the activity of the source, and is what

I’ve spoken about over and over again. As I said yesterday, the activity of the

source is neither mu or u, neither non-being nor being. It is an activity which has
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absolutely no will. It’s an activity that has both u and mu as its content as it acts.

This kind of activity is what we call the manifestation of the activity of zero. We

also call it the manifestation of the activity of emptiness.

You ask, “What is emptiness?” It is zero. What is zero? It’s emptiness. But

if you analyze what zero is, then you see that it is comprised of two mutually op-

posing activities, of plus and minus, u and mu, tatha-gata and tatha-agata. These

two activities are what we mean by the activity of emptiness or zero. But it’s a dif-

ficult thing. There’s no way that you can think about it and make it into some kind

of easy thing. It’s a difficult thing.

For  people who are studying Buddhism, especially  for  people who are

studying zen, the very beginning of your study is to catch the experience for your-

self of this activity of zero. If you do catch the experience for yourself of the ac-

tivity of zero, of the activity of emptiness, then you will see that without fail, the

activity of zero, its very self, will divide itself into two.

Why is it that the activity of zero comes to manifest the condition of sepa-

ration? I’ve also spoken about this principle many times. I spoke about it during

the previous Dai-sesshin, and I will speak about it again during this sesshin. The

reason for this is that the first thing that I want you to be able to do is to manifest

for yourself, clearly, this activity of zero.

I want you to study Zen as if you will not be able to come here again. Use

this time. All of you are young, and so you might feel at peace with however you

use your time, but I am over ninety years old, and my life seems to be getting

shorter and shorter, the amount of life left to me, and so when I look at you I

think, “Quickly manifest this wisdom for yourself before it’s too late.”

You’ll become seventy or seventy-five years old, and you’ll think, “That

Roshi that I listened to at Bodhi Mandala, if I had only really taken to heart, taken

seriously what he had told me. I should have.” If you become eighty or eighty-

five, and then the time ahead of you seems really short, you’ll think, “If I had only

practiced harder when I had the time.” But it’ll be too late by then. So now, when

you’re young is the time to practice.

As for this condition of the source, enlightened people have taught us that

the condition of the source is an activity, a will-less activity in which sometimes

the activities of plus and minus are completely unified in zero and sometimes this

zero manifests itself as an activity in which plus and minus are facing or contrast-

ing one another. These conditions of facing and unification cyclically repeat, over

and over again. Just like a husband and wife repeating over and over again the

conditions of facing one another and unifying one another. That is the condition of
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the origin.

We can teach in great detail that the condition of the origin is just as it is,

this very condition of a loving couple in one place of residence, doing this activity

of facing and unifying, over and over again. We can teach in this way which is to-

tally alive, filled with flesh and blood, and say that the condition of the origin is

the activity of true love. What is love? It’s an awesome problem.

It isn’t until, of course the self is born that the self gives rise to this desire

that we call love, and without doing plenty of practice, you won’t be able to grasp

the understanding of what this love is for yourself.  But everybody has experi-

enced this experience of being born, of appearing. Everyone has experienced the

process of development.

During this process of development, the necessity of the activity of love

comes into being. When the desire for love appears, there’s no way to get around

it, to get around seeing this human world as a world filled with suffering. But if

the feeling of love doesn’t appear, then the human world doesn’t have any fun in

it.

As the self goes through the process of maturation and development, with-

out fail the activity that we call wishing for love will appear. When you can’t

catch this love, then that’s what we call suffering. So here you must investigate

this for yourself. What is love? The wisdom that grasps the principle of this, the

bubbling up of the wisdom that grasps the principle of this is what you’re practic-

ing here.

Although in zen we do sometimes take up these questions of love and

these questions of suffering, that isn’t the only thing I came to talk to you about,

and so I’m going to stop talking about it.

As I spoke about yesterday, the teaching of enlightened people is that, in

this activity of the source, plus and minus come to give rise to an activity that we

call  feeling or  desire,  and when this  feeling desire  arises,  then tatha-gata  and

tatha-agata, husband and wife, separate from one another.

When they separate, between the husband and the wife appears the child.

This is the teaching of the enlightened people. This is the condition before any

maturation or development has occurred. This child is not doing the functioning

of consciousness.

Anyway, at  the moment that this child does appear,  it  appears together

with everything. In other words, simultaneously with the appearance of the child,

appear mother and father. Husband and wife have disappeared. Husband and wife

have disappeared and become mother and father, and appeared together with the
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child. This is the kind of thing that we talk about in Tathagata Zen, this difficult

kind of thing.

In general everybody thinks that the parents appeared first, and the birth of

the self happened after. But in Tathagata Zen we say that, when you are born, at

that  very same moment your  parents are  also born.  If  you look at  your  older

brother or your older sister, when they were born it was exactly the same way.

Your mother and father appeared exactly at the same time as they appeared. This

principle also is a difficult principle to grasp. But anyway, with the birth of the

self is the birth of the parents.

As for this world of the three worlds, the way that we at least temporarily

teach about it is to say that the present is the self, the future is the world of the fa-

ther, and the past is the world of the mother. According to Tathagata Zen, or we

could say, according to Buddhism itself, the world of the source is a world that

has neither past nor future, but the world of the birth of the self is a world of past,

present and future. It’s Buddhism that’s asking you, as you sit here during zazen,

you should be contemplating this principle.

Within this world of non-appearance, we could just say, this world where

there  is  nothing,  within  that  world,  everything  appears,  all  existences  appear.

There is no-one who can know the activities of plus and minus, the activities of

tatha-gata and tatha-agata.

The one that can know that tatha-gata and tatha-agata are doing their activ-

ities within the source is the self, which has been born, and then goes through the

process of development. But that self appears, having met up with the activity of

appearance. If tatha-gata and tatha-agata had not done the activity of making ap-

pear, then the self would not have appeared.

Both tatha-gata and tatha-agata are acting will-lessly. It is not the case that

tatha-gata and tatha-agata, having will, have willed the present moment into be-

ing. Tatha-gata and tatha-agata manifest the present moment through doing a will-

less activity.

The self, then gets bigger, and starts to think, and thinks, “If there really is

a God that gave birth to me, then why did it give birth to me, in order so that I

could just go through all of this suffering?” and the self can begrudge God, but ac-

tually there is no reason to do any hating or begrudging of God.

Even if you look at World War II, and I was forty years old at the time

when Japan was really in a miserable condition through the actions of World War

II, I don’t think anybody, or hardly anybody in Japan was thinking that it was

God’s fault that this miserable condition had occurred.
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But in contradistinction to this, if you look at Europe after World War II,

there were a lot of people who thought, “Why did God cause us to have this mis-

erable situation,” and because of this doubt that they had, they were attacked by

what we could call the ideology of nihilism.

Even though we were really suffering in Japan, we weren’t plagued by this

nihilism. But, leaving aside that talk for now, just in general, human beings, when

they meet up with suffering, they often are plagued by nihilistic thoughts. When

one is attacked by nihilistic thoughts, one begrudges the existence of God. But

there really is no God. According to Buddhism, God does not exist. It’s only the

self that takes God as an object that is plagued by nihilistic thoughts. A self which

knows that it is together with God isn’t bothered by nihilism.

Anyway, the one who is living in this present moment is an existent being.

So, this self is inevitably embraced by past and future, or we could say, tied up by

past and future. This self which has appeared is a thing which appears through re-

ceiving absolutely equally both the activities of past and future, mother and father,

tatha-gata and tatha-agata. It’s Buddhism that very severely and strictly is the tra-

dition which teaches this principle.

You have to really take seriously this principle that Buddhism is teaching

you, this principle that when you are born, you and all existent things are born in-

complete. You’re born with the activities of living and dying incompletely as your

content, with the activities of tatha-gata and tatha-agata incompletely as your con-

tent, and so you are controlled by these activities.

But no matter how many times I tell you, it seems like the way you’re lis-

tening is just like if you’re taking a nap, and suddenly you let out a snore, “Phew,”

( Or it’s like your a dog, and I fart in your direction, and you just look at me with

your doggy face like, “So?”) that’s how you’re listening. I know it’s kind of rude

to say it, but that’s what it looks like to me. Even if you were a dog listening to

this talk, your eyes would slam open in awakeness.

I’m telling you that you’re appearing here with both the activities of living

and dying as your very content, incompletely as your content, but you listen not at

all surprised, (and without even giving a chuckle). You’re just listening like, “Oh,

okay, sounds good to me.” I’ve been giving this same talk for thirty-one years

since I came to America. So that’s why my back is starting to hurt, and my shoul-

ders have become stiff. I just think everybody should come give me a massage.

This is really the problem. You must take seriously, and listen seriously to

this teaching that you have appeared with the incomplete activities of living and

dying as your very content. But when we look at the process of maturation, with
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every step in the process of maturation, you make more living and more dying

your content.

When the self completely and totally makes all living and all dying its

content, then living and dying activities disappear. Simultaneously with living and

dying activities disappearing, the self appears as the perfected being. If there is

something that we could call God, the almighty, the creator, then this God is none

other  than the manifestation of the complete self.  That’s  the teaching of Bud-

dhism.

....the activities of living and dying. This condition of the complete self,

the perfected being, is not a condition that is fixated, or remains, but how this

complete being then begins its activity, its next activity is something that I’ll get

into tomorrow or the next day.

Here I want you to manifest the wisdom for yourself that knows clearly

that the condition that we call the complete self is the condition of the almighty. I

think all of you then want to think that this condition of the complete self is the

condition of enlightenment, is the condition of the Buddha, is the condition of the

awakened one, but it isn’t. This complete condition is the condition of zero.

As I always say, this condition of the completed self is the condition in

which there are no restaurants and no bathrooms. It’s the same thing as saying that

this thing that we call heaven is a place that has no restaurants or bathrooms. It

looks to me like all of you love heaven, but go there and see for yourself. There

are no bathrooms there. There are no restaurants there. There are no heaters there

either. It’s so cold that you really can’t stay there very long.

It’s the teaching of enlightened people to say that, although this condition

of heaven, this condition of the completed self inevitably will appear, that the ac-

tivities of tatha-gata and tatha-agata never stop. They never tarry. They always

will continue to act. I know it’s a difficult thing to talk about, but the condition

that I’m describing here is the condition which has appeared through the plus ac-

tivity taking the lead, taking the initiative, and as it acts being accompanied by the

minus activity.

In this condition, after this condition has been manifest, the plus activity is

exhausted, and with drool dripping down his chin, he takes a nap. But then imme-

diately his wife wakes up, opens her eyes and starts her activity. Then plus has to

open up his sleepy eyes and somehow obey and follow the minus activity. Now in

this case, the origin of this activity that the minus activity is doing, when the mi-

nus activity takes the lead, she is in this case leading from, the point of departure

of the minus activity is this very completed condition that the plus activity mani-
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fested through his initiative.

We call the condition that was manifest through the leading role of the

plus activity being accompanied by the minus activity, we call this zero world the

world of the absolute large, the absolute expanse. Taking this absolutely large uni-

verse, the wife, the minus activity begins the activity of contracting this universe.

When the wife begins her activity of contracting, taking this absolutely large cos-

mos and contracting it down, again, through this activity, the three worlds of past,

present and future will appear. A newly appeared three worlds will arise.  This

newly appeared present moment is the enlightened self.

This  self  that  appears  here,  this  newly  appeared  present  moment,  in-

evitably will manifest the wisdom that sees everything, inside and outside, as its

self. This kind of wisdom is what we call the Buddha, the enlightened one. What

we teach then,  is  that when we use this word,  satori,  enlightenment,  what we

mean is this wisdom of the self looking upon the self. That’s why, in the world of

enlightenment there are no wars. It’s time to stop, so we’ll stop for today.
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