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I have been giving teisho on these three statements of Master Rinzai and especially, I

have been putting a lot of effort and strength into trying to explain the first statement.  That is

what I did yesterday as well.  

If you simply know, at least provisionally, that the first statement refers to the condition

of  the  origin  bursting  open,  then  that  won’t  be  a  mistaken  way  of  thinking  about  it.   The

condition of the origin is the origin of absolutely everything.  It doesn’t have any need to push

anything away or to seek anything.  As one provisional teaching, when we teach how to practice

the condition of the origin we say that it is you manifesting the state of one true nature.  It is

necessary for you to carefully contemplate well just how noble a thing it is for you to manifest

the state of one true nature.  

There is nothing greater than the condition of the origin.  And when we personify the

condition of the origin, we can say that this is the state of truly being completed or perfected.

There is nothing greater than this, therefore we can personify it in other ways and call it the

manifestation of true love or the manifestation of your true self.  When you can truly know for

yourself, in your heart, that there is nothing more noble, nothing more wonderful, nothing greater

than the state of the source, the condition of the origin, then I suppose you can be said to have

finally become a real Zen practitioner.  Then the sprout of your Zen practice finally will have

sprouted.

In the first case of the Blue Cliff Record the condition of the source is referred to as the

state of sacredness or holiness.  If you open your mouth and ask, “What is the noblest thing,” I

suppose there is nothing to answer other than, “It is manifesting true love.”  

However, if you investigate the intricacies of true love, as I told you yesterday, you will

come to know that when the two essential forces of plus and minus only experience each other

1



within  half  of  the  whole,  that  is  still  imperfect  love.   I  also  spoke  about  how  when  plus

completely manifests his total plus nature and minus totally manifests her minus nature and they

experience each other completely, that is the manifestation of complete true love.  

It is possible to say this very simply, as I just did, but if you really try to say all of the

details and intricacies of this deep activity it isn’t possible to tell the whole story in an hour or

two.  Please don’t forget that.  

Buddhist  teishos,  at  least  as  one  provisional  way  of  explaining  things,  say  that  the

activity that forms all selves, all existent beings, is the very same activity that forms the one

world we all live in.  Another essential point within the teaching about the activity that forms our

world is to say that there are times when the plus activity is leading and there are other times

when the minus activity of the two essential forces is leading.  

This is the kind of thing that you get into after you have been studying Zen for five or six

years, that is why I reminded you just previously that it is impossible to exhaust this subject in

just two or three hours.  

When the plus activity is leading, in other words when the plus activity is acting, then

the minus activity is following, or reacting, although both are acting simultaneously.  When the

plus activity is leading, then always he is being aided by the minus activity.  It is because he is

helped by the minus activity that it is possible for him to complete himself.  

If we think of these two standpoints of leading and following in human terms, in terms of

people who have will and desire, and those people are fighting with each other and in conflict,

then the end result of this will be the leading function not being able to complete himself.  

Originally, the dharma activity or the activity of the Tathagata has no will, has no desire.

But we human beings, and other animals as well such as birds and mammals, have developed

and advanced and we do have will and desire.  It is fair to say that the superior, higher existences

have these things called will and desire.  The teaching of Buddhism concludes that whenever

there is fighting, whenever there is conflict or opposition, it is always the case that that conflict is

a violation of the dharma activity.  

It seems that people love to talk about what is wrong, what is evil, what is bad.  When it
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comes to Buddhism, though, and this is according to the ancient sila, the ancient laws, what

Buddhism understands as wrong or evil is to violate the dharma activity.  As long as the person

is freely following the dharma activity there is neither good nor evil.  But when someone violates

the dharma activity, that is what Buddhism calls wrong.  The ancient sila said that it would be

better to reject those kinds of people, to push those kinds of people out of the sangha.  

The worst kind of evil that a person can commit, the worst kind of deed that goes against

the dharma activity is fighting.  It doesn’t matter what kind of fighting it is.  It can be arguing

with words or it can be actual violent fighting, but all sorts of fighting is bad.  When you look at

that kind of fighting, it isn’t necessary to take sides and say, “This person is right and that person

is wrong.”  

In the old days in Buddhism, they didn’t have lawyers whose job it was to decide who’s

opinion was right in those kinds of conflicts.  In the old days, it was much simpler.  According to

the old sila, the old dharma law governing the sangha, when people were violently arguing with

each other it wasn’t necessary to think about it anymore, it wasn’t necessary to decide who’s

opinion was right and who’s opinion was wrong.  They would simply say that all of the people

arguing are wrong.  All of the people arguing should leave.  All of them should get out of the

sangha.  All of those sorts of arguments are based on seeking good and trying to avoid evil.  All

of those sorts of conflicts are based on this fundamental violation of the dharma activity, so they

are all wrong.  

The group of people who are studying Buddhism are called the sangha.  Even in the old

days it was understood that the sangha was in relationship to the surrounding society, or the

worldly world around it, and that it could be criticized by that society.  Therefore if there was

conflict created within the sangha by people arguing with each other, it was thought that it would

be better for those people to not be in the sangha. 

 On the other hand, even in the old days, thinking quite rightly that Buddhism is the

teaching of compassion, the teaching of love, that kind of punishment of expelling people from

the sangha was thought too much.  Because Buddhism is the teaching of love, it would be too

severe a punishment to kick people out.  Therefore in that time another way of thinking was born
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which thought that if the culprits in the arguing then apologized and vowed to, from that moment

forward, strive to live a life of love, then they would be allowed to stay.  It became, and is, quite

necessary to teach those people who had been fighting in detail, in kindness, about the dharma

activity.  All of those people probably of course also have a mother and a father, they have a

teacher if they are a monk, and so over and above teaching the culprit him or herself, it is also

necessary to teach his or her mother and father and his or her teacher.

Here I am over ninety-three years old and I don’t think it is necessary for me to give

teisho to people who insist on fighting with each other.  I don’t need to know the details of the

fight.   I don’t need to know what the situation was or where it happened.  All I need to know is

that there was a fight.  If I hear that there was a fight, then I feel like we should stop this seichu

right now, today.  I will decide by the end of the day today.  Maybe today will be the last day of

seichu.  Maybe by this evening I will decide that was seichu, and now it is time to rest.  

But just as the punishment that I spoke of previously, of taking people out of the sangha,

perhaps this punishment of ending seichu is also too severe and in a similar way if those people

who were fighting can now vow to not violate the dharma activity, and not fight anymore, and

live love, then maybe I will think about it again.  

( Roshi chants)  This chant that Roshi just chanted literally means something like, “I call

on the Vairochana, the Cosmic Buddha.  I am ashamed of the sins that I committed through my

six senses.  I vow to extinguish worldly passions.  I vow to extinguish all of my bad karma.”

What it really means is that we all have been living violating the dharma activity often, and

causing each other suffering often, without even being aware of it,  without even knowing it.

When you chant, “Namu renge daijo rushana Butsu,” that is the Cosmic Buddha Vairochana, but

that means, that is referring to the state of the source.  That means that this practitioner chanting

has as his ideal to manifest the state of the source.  

But to willfully step off of the path of having the manifestation of the source as your

ideal, to violate the dharma activity, that is a mistake.  Even though we weren’t aware that we

were  making  these  mistakes,  it  is  necessary  to  do  sange  -  sange  is  usually  translated  as

repentance - to do this practice of Buddhist sange chanting.  
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Who is it that can make this kind of mistake?  Who is it that can violate the dharma

activity?  Of course it is only the person of the first statement, it is only the imperfect self that

appears when the origin bursts apart that can willfully step off of the path of manifesting the state

of the source as his ideal.  

If I just end seichu today, then it will probably cause a lot of practical problems for many

people.  Understanding this, you should understand how important it is to voluntarily do sange

practice.  Some people might say, “Well, if the people who were fighting aren’t capable of doing

sange, there is nothing we can do about them.  Let’s just get rid of them and continue seichu with

the people who are left.  Could you please do that?”  

I heard about this fighting, and so when I got up here on this high seat I felt like I had to

comment on it by ending seichu.  

In order to really understand this, you have to manifest the wisdom that knows what it

means to say that the state of the source has no will.  As I have told you so many times before,

there will come a time where that state of the source splits itself exactly in two.  The state of the

source is an activity, it is always acting, it is the activity of plus and minus unifying and then

becoming distinct, unifying and facing over and over again.  That action takes place will-lessly.

The activity of the source continues and develops and comes to the point where we can say that it

is pregnant with all things.  The source always has all things as its content and it continues to act

and is pregnant with all things, and finally it gives birth, it reaches the season where plus and

minus clearly separate from each other.  

As I  spoke about  it  yesterday,  that  means  between plus  and minus imperfect  space,

distance,  is  manifest.   When  that  distance  manifests,  the  world  of  past,  present,  and  future

appears.  This is when the three worlds of past, present, and future manifest within the origin.

That is what I have been telling you about.  I have told you so often that the present moment is

that distance, is that space that appears in-between.  But in order to really grasp this and really

know what I mean by it, you have to contemplate it.  

Tathagata Zen teaches that it is necessary to be able to see this imperfect present moment

that appears as distance as the child of the complete present.  The complete present is the present
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that has all of past and future included in it.  The plus activity, at the moment when distance

manifests, is no longer the complete plus activity.  It has the imperfect plus activity as its content.

The  plus  that  has  imperfect  activity  as  its  content  can,  at  least  as  one  provisional

teaching, be called the activity of the past.  I have also been telling you that the minus activity as

well  gave part  of herself  in order to birth  the child of the absolute present,  the child of the

dharma  activity,  therefore  she  no  longer  has  that  part  of  herself,  therefore  this  minus  has

imperfect minus activity as her content.  As one way of teaching about it we can say that she is

the manifestation of the activity of the future.  Tathagata Zen asks you, implores each one of you

to carefully manifest the wisdom that knows where this world of three worlds, this world of past,

present, and future comes from, that sees clearly that past, present, and future manifest when the

condition of the origin divides itself in two.  

The present moment that is the child of the dharma activity is embraced from the outside

by the future activity and is simultaneously embraced from the inside by the past activity.  

If  you cannot  manifest  the wisdom that really  understands this law of nature then it

doesn’t matter if you have done zazen for ten, twenty, or thirty years; it isn’t doing you any

good.  It is inevitable that this child called the present moment, this imperfect self that has the

present  moment  as its  foundation will  develop to  manifest  the wisdom that  knows that it  is

embraced by imperfect plus from the inside and imperfect minus from the outside.  Don’t make a

mistake about this.

If that imperfect self does not make relationship with imperfect plus and minus it won’t

be able to eat, it won’t be able to continue to live.  You have to make relationship with both plus

and minus.  You are not going to be practicing Zen if you have the kind of willful desireful

thinking that  thinks,  for example,  “The plus activity  is  frightening so I  don’t  want  to  make

relationship with the plus activity, I only want to make relationship with the minus activity that

seems more familiar to me.”  

In any case, from the start you have to be able to manifest the wisdom that knows what

this first statement is talking about.  You have to be able to manifest the wisdom that knows that

when the source divides into past, present, and future the three worlds manifest.  
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I know it is difficult to actually do this, but the teaching of Tathagata Zen says that at the

very moment that the imperfect self is born as the present moment it must then give back to the

imperfect plus past activity, which is father, what it has received from father and give back to the

imperfect minus activity the future, which is mother, what it had received from mother.  The self

who is born received both plus and minus, but it is as yet a very, very weak existence.  

In contrast to the weakness of the self who is born in-between plus and minus, the plus

and minus functions that are embracing that self from inside and outside are enormous.  

If you can’t carefully contemplate this principle, then you are not really doing Tathagata

Zen practice.  

Now it is the time for the imperfect “I am” proclaiming self to divide itself in two.  It

divides itself in two, in other words it dissolves itself, and through dissolving itself and giving

back to plus and minus it stands up in the position of minus herself, and simultaneously stands up

in the position of plus.  This is when the world that has no “I am” is manifest right from the

world of the first statement.  

This is what is being entered into in the second statement.  The self manifests in the first

statement, but the manifest self is never fixated.  That self then divides itself in two and stands up

as plus and also as minus.  This is very difficult, but actually if you just don’t fixate, it isn’t

difficult at all.  It is only when you have developed conscious functioning that you can know

about doing this  activity.   The self  who is born, however,  goes through this  process tens of

thousands of times, perhaps millions of times, before it develops the function of consciousness,

before it can know about doing the activity.  

The way Tathagata Zen teaches about this process is to say that when the imperfect self

divides itself in two and stands up as plus, stands up as minus, this is when the condition is

manifest which is called self seeing self.  Tathagata Zen says that this is the state when the self is

seeing itself.  In this state tatha-gata looks upon tatha-agata and knows that she was him in the

original state and tatha-agata looks upon tatha-gata and thinks, “He is me.”  This is the beginning

of the activity of loving.  

The  process  of  growing and developing  will  lead  to  the  kind  of  consciousness  that
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knows, if you are a man when you look upon a woman, you will know originally that she and

you are one and you were manifesting your true self.  In order to manifest your complete self,

you must take this woman that you are now making an object of, that is now appearing as a

object, your content.  Likewise, the woman will see the man as that which she was one with in

the original state, in her original self, and that she must make the man who is now appearing as

an object to her her content in order to manifest the complete self. 

When an existence is first manifest, it has both plus and minus as its content.  From the

old days it has always been said that when anything is first born, it is born in this state of ‘ni-

kon’.  ‘Ni’ means two and ‘kon’ comes from original nature, so it has both original natures as its

content.   It  has the original  nature of tatha-gata and the original  nature of tatha-agata  as its

content.  It is true that the self, when it is first born, has both plus and minus as its content, has

these two natures both as its content.  But if you attach to that, if you attach to that self, then that

is a violation of the dharma activity.  Then you will not be able to proceed along the process of

growing and developing.  

From  the  old  days  it  has  always  been  recognized  that  people  are  fundamentally

androgynous when they are first born, but if you attach to that androgynous of yourself  you

cannot proceed on the road of growing and developing.  It is not at all  weird that men love

women and women love men.  But then there is this other kind of love where men love men and

women love women, homosexual love.  From ancient times inn Tathagata Zen it has been said

that is a violation of the dharma activity, that kind of love is, in a way, being attached to your

androgyny.  Bisexual love or homosexual love is going against the nature of things.  

It is necessary and very important to escape from your state of androgyny.  The way you

do that is by giving back to father what you got from father and giving back to mother what you

got from mother and dissolving yourself.  This is an important step in developing.  

I guess homosexual love is fine, there’s nothing really wrong with it because you are

recognizing the other as yourself.  But there is something quite different about a man recognizing

a woman as himself or a woman recognizing a man as herself than this homosexual kind of love.

If  you stand up in  your  “I  am” position  and argue  about  this  kind  of  thing,  those  sorts  of
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arguments are endless.  When people attach to their androgyny and attach to their “I am-ness”

and argue from that position, that arena of arguing has no end.  

There is nothing wrong with homosexual love.  I mean, you are manifesting the wisdom

that knows, you are facing your partner and manifesting the wisdom that knows, “I am you, you

are me,” and you are not causing any trouble for the people around you, there is nothing wrong

with that.  But if you only do that then the wisdom that knows that man is woman and woman is

man, this fundamental wisdom will not arise.

The  self  that  first  manifests  has  both  plus  and  minus  as  it’s  content  and  so  it  is

manifesting in a state of androgyny.  However, in order to take even one step along the road of

growth, you must divide that androgynous self in two and give back to mother what you got from

mother and give back to father what you got from father and dissolve yourself.  You have to

now, at least, manifest the wisdom that understands this process as an idea.  If you attach to this

androgynous self and don’t divide it in two, and through dividing it in two stand up as plus and

minus and see the other as yourself, then you will never manifest the wisdom of self seeing self.  

In order to grow, in order to go forward, the self must be dissolved.  This process of

dissolving the self in Buddhism has traditionally been called ‘mu ga do,’ the way of no self.  It is

through the self doing the way of no-self that finally it can experience total minus, pure minus,

and complete pure plus.  

Tathagata Zen says that all human beings have gone through this process of doing the

way of no-self and through that come to the world where man and woman are facing each other

directly.  Through that, without fail, the wisdom arises that knows, if you are a man and you see

a woman, “I am you, you are me, without you my true self cannot be manifest,” and if  you are a

woman, “You are me, I am you, I must make you my content again in order to manifest my

complete self, in order to become a complete woman, I must make you my content.”  

The subject and the object separate from each other.  The source divides itself in two and

past, present, and future manifest and that imperfect present moment is the androgynous self that

has plus and minus both as its content.  But that self that has both natures as its content dissolves

itself, does the way of no-self, and then the self that has all of plus as its content and the self that
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has all of minus as its content appear.  

This is when, as I have told you so many times, the world in which the self is seeing

itself manifests.  The world in which man and woman are directly seeing each other is the world

in which the self is seeing itself.  

When Tathagata Zen sees human beings who, although they are comrades in human

being-ness, are fighting with each other, we criticize that situation in a very severe way as a very

miserable situation and say, “You are just a bunch of people attached to being androgynous,

bickering with each other!”

This is the last day of seichu, so I guess I can give teisho as long as I want.  

What a mess it is when people fight with each other.  It must be my fault, it must be my

bad teaching that lead to this.  I am halfway through my ninety-third year, going on ninety-four.

So even from just that point of view, it is about time that I stepped down anyway.  

The problem is, no matter how many times I give teisho and no matter how many times I

demonstrate this to you in sanzen, I actually do it for you, nobody seems to be able to manifest

for themselves the self of the first statement nor the self of the second statement.  If only one

person were to come forward who has manifested the wisdom that knows the state of the source

and the state of the first and second statement and the state of the third statement, then I could

tell my other students to follow that person and I could peacefully leave this world.  But there is

nothing I can do.  I have resolved to stay here as long as there is anybody who wants to still try

to practice, no matter how disheveled a condition I end up in, I’m just stuck in this world.  

But luckily some people started fighting.  I am in luck, I can just see that fighting as

voice shouting to me, “Roshi it is time to leave.”  

Good-bye.                                    

                   

終

The End
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