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I've been speaking to you about this koan for three days and essentially what I

have been saying is that if you do not clearly understand the activity of the Dharma, you

can't understand this koan. When I read the English version, I really don't know what is

trying to be spoken about in this koan, at all.  So, I can well understand why you folks

have no idea what this koan is about.  

As it tells us in the Buddhist Sutras, the one who was the founder of Buddhism

was named Shakyamuni Buddha.  There are ten traditional titles for Shakyamuni.  One of

these honorific titles is the title used in this koan, The World Honored One. 

One day the Buddha went some place.  It doesn't really matter where we say that

he went.  Let's say that one day the Buddha came here, to Jemez Bodhi Manda Zen

Center.  He came to visit.  He came to play. He did not, however, come all by himself.

He brought ten thousand Bodhisattvas and two thousand Arhats when he came to visit

this Dojo called Bodhi Manda. 

What do you think they met when they got here to Jemez?  Lo and behold, there

was  the  Emperor  of  the  Universe,  the  Emperor  Tathagata  shining  brightly  with

everything as its content.  This is just how it is written in the Sutras.  But what does it

mean?  The reason why I have been speaking about the Dharma activity for the first three

days is because the Emperor Tathagata,  the Emperor of the Universe,  has the perfect

activity as its content. But what does it mean for this Emperor Tathagata to come with his

ten thousand Bodhisattvas, to come visit Jemez Bodhi Manda Dojo?  
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What I am saying is that the process began at the Root Source, and then the two

essential forces of subject and object separated and unified over and over and over again,

uncountable times,  until  finally the process arrived here, at Jemez Bodhi Manda. I've

been talking about what exactly this activity of separating guest and host is.  That means

that expanding and contracting, tatha-gata and tatha-agata , thus going and thus coming,

separate from each other and then again unify with each other, and manifest a new world.

But  it  isn't  very  interesting  to  talk  about  the  Buddha  activity,  just  as  a  theory.

Furthermore, it is very difficult for anyone to really grasp the Nyorai, Tathagata Activity

if they are just thinking about it theoretically.

I've been talking to you about the activity of the origin acting repetitively to unify

subject and object, over and over again, until the Greatest Cosmos manifests.  Sutras take

this same activity and express it artistically, as literature.  That is what sutras are, all of

them.  They take the Dharma activity and express it in an artistic literary way.  I tell you

endlessly, that when plus and minus separate from each other, that is when past, present

and future first appear, but you can't seem to understand it, no matter how many times I

tell you.  Therefore, it seems useful to try to express it artistically, in some other way. I

tell you endlessly that the child appears, in between mother and father, at the moment it is

born,  and you still  can't seem to understand it,  you still  seem unable to manifest  the

wisdom that sees the reality of this. 

I  often  use the  terms  innumerable  and uncountable.   Well,  when it  comes  to

Buddhist sutras, there really are innumerable Buddhist sutras.  But although they are all

trying to say something logically, in fact they all are trying to express the Dharma activity

artistically, as literature. 

Plus and minus are living together in one world.  Because they live in the same

world, inevitably they will meet each other.  When plus and minus manifest the situation

of meeting each other it is just like thunder and lightening VaVaVaVA!  That's at least

how they express it in the sutras. Plus and minus meet each other and then they break

through each other and it is when they, VaaKaa!, break through each other, that they in
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fact separate from each other and they spit out fire and they emit thunder.  That is when

the sentient world of brightness and light appears.    That is when for the first time, the

three worlds of past, present and future appear. Sutras express this activity artistically

because,  in  fact,  when  we  experience  it  for  our  selves,  we  don't  experience  it

theoretically, we experience it artistically. 

Even in this great sky which is absolutely empty thunder manifests.  Even the

bright  blue  sky  of  broad  daylight  which  doesn't  have  even  one  cloud  in  it,

VAAAAAAroom! manifests thunder.  But how can this be?  Everybody will say, "Oh, it

sounds like thunder.  But there is no rain." But then, here comes the black cloud and

everything is darkened.  This is the state of thunder and lightening in which subject and

object become one. It is when plus and minus separate from each other that the world of

sentient  beings,  the  world  of  feeling  of  brightness  and  light  manifest.   This  is  how

Buddhism teaches, just as if we were teaching small children.  But plus and minus are

separate from each other so they become lonely for each other.  Therefore, they want to

meet again.  And when plus and minus come back together again, that is when the world

of brightness and light becomes the world of darkness.  That is when the black cloud

comes and the rain comes pouring down. In Buddhism we have these bedtime stories to

teach this fundamental activity.  The activity of thunder-lightening manifests will-lessly.  

India is  a big country,  with those big mountains  that  they have.   I  know that

America is a big country, too so it must be similar here, too.  But because of those big

mountains, they must have really enormous thunder and lightening in India.  I've been

telling you, over and over, that the Origin, itself, is an activity in which the two essential

forces totally unify with each other and then face each other, alternately, over and over.

If you study the activity of alternate unification and facing, then you will also come to

understand the repetitive action of actual separation, which is different than facing, and

unification over and over. 

At first, it is just the activity that makes man and the activity that makes woman,

acting alone together,  totally unifying and then becoming distinct,  directly facing and
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then unifying and facing, over and over.  Then finally they actually separate.   In that

separation, that is when the sentient world appears.  You should all already know that

from your own experience.  That is when past, present and future manifest, right in the

one and only world.  Then the wind comes and the rain pours down and brings that world

of separation back to the world of unification, back to the world of utter darkness.  

The Source acts through separating subject and object and then unifying subject

and object, again.  Then a new Source, the level two Source appears.  After repeating

separating subject  and object  and unifying them again,  innumerable times,  finally  the

Emperor Tathagata, that has all of plus and minus at its content appears, shining brightly.

In the Sutras they describe the shining of the Emperor Tathagata as complete shining,

perfect shining, the shining that shines everywhere. Even that world of perfect brightness

will again meet the activity that unifies subject and object and will become black again,

will become dark again.   The Root Source acts over and over again until finally, the

Ultimately Large condition is manifest.  That Ultimately Large, however, isn't leaning

toward plus or minus, it isn't lopsided in either direction.  

The Root Source is the Origin, the beginning.  It acts to separate and unify subject

and object innumerably.   What ultimately manifests from that process is the Ultimate

Result.  That Ultimate Result is the shining Emperor Tathagata. 

The are many names for the Buddha.  I mentioned Shakyamuni.  There is also

Vairochana, the Cosmic Buddha and here they call him the World Honored one.  I've also

been calling him the Emperor Tathagata.  There are different ways to name him when we

temporarily fixate him.  I suppose we can use the religious term, God.   I mean we are

now, ourselves fixating this condition temporarily.  Most religious people fixate God, so I

imagine it is the same sort of thing.  In any case, at this point, the two essential forces

have totally  unified  with each other.   The  Emperor  Tathagata,  The Emperor  Nyorai,

appears with both plus and minus as it's content.  In the Sutras, they often describe the

plus activity of the content of the Emperor Tathagata to be Manjushri Bodhisattva and the
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minus  activity  to  be  Samantabhadra  Bodhisattva.   Manjushri  Bodhisattva  and

Samantabhadra Bodhisattva are just personifications of the activities of plus and minus.

The Emperor Tathagata has Manjushri and Samantabhadra acting as its disciples.  If you

could just understand that, that would be enough.

Shakyamuni Buddha comes to Bodhi Manda Zen Center and I don't know exactly

why he comes.  Maybe he has some business here of his own or maybe he was asked to

come here to do the Dharma activity.  It doesn't really matter.  Anyway, as I have said

previously,  he  brings  fifty  thousand Bodhisattvas  and two thousand arhats  with  him.

Nyorai, Tathagata, Shakyamuni Buddha had manifested uncountable worlds in order to

end up being Tathagata, and so when he brings his Bodhisattvas and Arhats, we shouldn't

say there were fifty thousand and two thousand, we should of course say, there were

innumerable numbers of both. Don't let the sutras that talk about fifty thousand of this

and two thousand of that, make fools of you.  Of course this process that had manifest

uncountable  sentient  beings  along  its  way,  cannot  be  counted.   The  number  of

Bodhisattvas  and arhats are also uncountable.   In any case Shakyamuni Buddha does

arrive with fifty thousand Bodhisattvas and two thousand arhats to Bodhi Manda Zen

Center, but this situation of having arrived is not yet the manifestation of the Perfect,

Ultimately Large manifestation. You have to carefully understand that in this instance,

Shakyamuni  has  stopped,  stopped  in  the  middle,  before  he  has  arrived  at  the

manifestation of the Emperor Tathagata.  Don't naively read the sutras and say, "Oh, it's a

sutra.  It must be just like it says here."  Don't be made a fool of by the sutras.  If you

don't read them carefully, you aren't a true practitioner.

Shakyamuni  finally  arrives  completely  at  Bodhi  Manda  and  manifests  the

Emperor Tathagata.  That means that absolutely every single Buddha gathered together,

here.  The very first Root Origin is the perfect state and the Level Two Origin is also the

Perfect State and the level three state of the Source is also the manifestation of the Perfect

Self.   When subject  and object  unify  all  of  those  states  of  Absolute  Unification  are

Buddha. When subject and object separated from each other, the beings that manifest are
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all sentient beings.  That means beings that are wafting back and forth thinking, " That

will bring me suffering," or  "Maybe that will bring me joy." For example at the third

level when guest and host, object and subject unify with each other, that is the Perfect

State.  That is a newly manifest Origin.  Then when subject and object separate from each

other and a self is manifest. When that self manifests itself completely a new state of

Perfect Dharma appears. 

Levels three, four and five, and on and on are all perfect, therefore equal to each

other.  All of the states of unification of subject and object are equal to each other, but

when subject and object separate from each other and the being that manifests attach to

each other, then all of those beings are manifesting in the world of discriminations and

distinctions.  When the rabbit attaches to being a rabbit and the frog attaches to being a

frog, and a snake attaches to being a snake, then they are all different from each other.

When this process finally culminates in the manifestation of the Emperor Tathagata, it

has  innumerable  worlds  of  perfection  as  its  content  and  also  innumerable  worlds  of

imperfection, in other words innumerable worlds of living beings as its content, as well.

The Emperor Nyorai, the Emperor Tathagata has all of the suffering beings as its content

and all of the joyful beings as its content, and all of the beings who don't need to suffer or

have joy anymore as its content, too.

Now it gets a little strange, this story, because it says that the Emperor Tathagata

and Manjushri Bodhisattva were not manifest together at the same time.  Manjushri had

some personal business at this time.  This is kind of weird.  Absolutely all of the other

Bodhisattvas were manifest right with the Emperor Tathagata.  Only Manjushri wasn't

there.  What's going on?   Manjushri wasn't there.  Probably Samantabhadra wasn't there,

either.  Hmm.  Don't be tricked by this.  You have to sit zazen firmly and see for yourself

what Manjushri was up to.  Why wasn't he there?  Finally, Manjushri was permitted to

enter the Ultimately Large meeting that the Buddha was having.  But what happened

then?   The  moment  that  he  was  permitted  to  enter  all  of  the  other  Buddhas  and
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Bodhisattvas  left.   Probably,  all  of  the  other  Buddhas  and  Bodhisattvas  left,  taking

Samantabhadra  with  them.   So  it  was  just  Manjushri  alone,  that  met  the  Emperor

Tathagata.   This  is  the Ultimately Large world of the Emperor  Tathagata.   But what

version of this world is it?   Is it the shining bright version or is it the dark version?   Is

this the manifestation of the separation of subject and object?  We who are actually trying

to practice this koan must understand that, in this instance, Manjushri and Samantabhadra

are separate from each other in the one and only world of the Ultimately Large.  You

can't really understand this koan until you can understand this very difficult thing, and it

is a very difficult sort of thing, in fact.  

Now Manjushri is meeting the Emperor Nyorai, but Samantabhadra is not there.

Then another strange thing is presented to us.  Right next to the Emperor Nyorai, one

woman is sitting in Samadhi.   What condition is this referring to?  What condition is the

Tathagata  activity,  the  Dharma activity  manifesting,  that  is  being  referred  to  by  this

scene?   Then  Manjushri  faces  the  Emperor  Tathagata  squarely  and  notices  that  this

woman sitting next to Tathagata is manifesting no-self.  The Emperor Tathagata means

the state that has all good people and all bad people as its content.  All plus and all minus

as its content; that means the zero activity.  Not just any practitioner could sit so close.

The question that Manjushri asks the Emperor Tathagata is this:  " How is it that this

woman can be manifesting Zero, together with you, can be manifesting samadhi right

with you when she isn't even a Bodhisattva, when she isn't even an Arhat?" 

Then the Buddha, the Emperor  Tathagata answers, he says, "  You smack this

women and wake her up and ask her, yourself!"  What kind of a world is the woman in?

She  is  right  together  with  the  Emperor  Tathagata  .   But  where  is  Manjushri?   Not

together.   He obviously isn't right unified with the other two.  If he were, he wouldn't

have this problem about wondering how to wake her up or how not to wake her up.  If he

were manifesting right together as one with them, then he wouldn't have a question.  

You have to see for yourselves that Manjushri is in a different world than the

Emperor Tathagata and the woman.  But truly, there is no such thing as a separate world.
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There  is  no  other  home  for  anyone  except  this  one  and  only  Great  Cosmos.  It  is

Manjushri, himself, that is seeing it this way.  Even though they really are sharing the one

home of the Great Cosmos, itself, he sees himself and the Buddha and the woman all as

being in separate worlds. What I want you to do is to contemplate this for yourselves in

zazen.   This  young  woman  is  manifesting  her  own  world  totally  and  through  that

manifestation entering samadhi.  But Manjushri is now not in this young woman's world.

But what about the Emperor Bodhisattva, the Buddha?  He just as you would think, is

right together with both of them.  If you cannot manifest the wisdom that sees this basic

foundation to this story, then you will never be able to understand the koan, itself. 

Manjushri takes the Buddha's advise and does just what he is commanded to do.

His way of trying to wake her isn't in fact slapping her, but he walks around her three

times and then he snaps his finger once.   In fact Manjushri does all sorts of things.  He

tries  entering  the  world  of  the  Emperor  Tathagata,  he  tries  sticking his  feet  into  the

Ultimately Large Universe, but no matter what he tries, she won't wake up.  Why do you

think?  Why do you think that even though Manjushri is pleading with her, " Please wake

up, please wake up!"  She won't  wake up.  You folks have been doing a lot  of Zen

practice.  You should understand this at once.

 Really, if you have been listening carefully, it is really easy to understand the

situation.  As I have been telling you a frog does the frog activity and it is manifest right

in the one and only world that there is, together with a dog.  But on the other hand, it

doesn't  live in  the dog world with the dogs.   The frog limits  the Great  Cosmos and

manifests as a frog.  A snake limits the Great Cosmos itself as the snake activity, and

manifests the snake realm.  A dog does the dog activity to limit the Great Cosmos and

manifest as a dog.  I've been telling you this in teisho a lot and so I suspect that you

already understand this.  If you can't understand this, then everything becomes hard.  

A dog, snake, or frog are all different from each other, but when they manifest

their complete selves, all are manifesting the Perfect Dharma activity.   When they all

8



manifest their Perfect Selves as the Perfect Dharma activity, all, a frog, a snake, a dog,

are manifesting all of plus and all of minus.  However, if a snake or dog or frog thinks of

this world as their own world then they will end up as a snake or frog or dog.  If a snake

or frog or dog did not limit  the activity of the Great Cosmos itself,  then it would be

manifesting itself right together with the Emperor Tathagata.  This is such a complicated

thing, I really don't like talking about it, but they put this koan in the book of koans, so I

have to talk about it. 

Manjushri tries this and that and the other thing but he can't wake the girl up.  It is

just as if he is trying to wake a frog up, or a dog up, or a snake up.  I mean he might be

able to beat them to death, but he won't be able to wake them up no matter what a super

bodhisattva he might be.   Why is it that he can't awaken them?

Let's stop here for today.

 

終

The End
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