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Discourse XVIII

“Followers of the Way, the view of the Ch’an School is that the sequence of death and life
is orderly.    The student of Ch’an must examine this most carefully.

“When host and guest meet they vie with one another in discussion.    At times, in re-
sponse to something they may manifest a form; at times they may act with their whole body; or 
they may, by picking up a tricky device, make a display of joy or anger; or they may reveal the 
half of the body; or again they may ride upon a lion or mount upon a lordly elephant.”

A true student gives a shout, and to with holds out a sticky lacquer tray.    The teacher, not
discerning that this is an objective circumstance, goes after it and performs a lot of antics with 
it.    The student again shouts but still the teacher is unwilling to let go.    This is a disease of the 
vitals which no doctoring can cure: it is a called    “the guest examines the host.”

We’ve finally come to the place in the text where Rinzai is very carefully and kindly ex-
plaining about practice.    The first thing that he say here is that all of the time, always, we are 
taking the position of subject or object, host or guest and meeting.    But what you have to    be 
careful about and what I explained about yesterday was that when subject and object meet, be-
fore this meeting takes place there was the world of past, present, and future.    When this thing 
called the self is all by itself, all alone it isn’t really all by itself, it is being surrounded by the 
worlds of past and future.    But when the condition of the dharmakaya is manifest, when the con-
dition of the bodhi tree is manifest then the worlds of past, present, and future, they all are disap-
peared.

So you have to be very careful.    If you stand up and say “I have transcended the worlds 
of past, present, and future,” that might be okay, but if you are tied up by this self which says “I 
have transcended” then you are of course stuck in your I am self, and manifesting a bad sort of I 
am self.    Of course past, present, and future do disappear, but as long as you have a self, when 
this self is not manifesting itself as the activity of zero it is not the true self. (ADD: But even if 
you manifest the zero self you are not dead.”)    

You might say, I have no answer.    There is nothing.    Alot of people say that, “There is 
nothing.”    If there is nothing then I guess you can just sit there silently and not say anything. 
(ADD:    “But you say, “There is nothing.” And so you are manifesting a living self, a speaking 
self.”)    

When the worlds of past, present, and future disappear that is the manifestation of the 
world of zero, the world of emptiness.    You are doing the activity of emptiness.    Subject and 
object are doing the activity of emptiness.    Without will, without any speaking plus and minus, 
subject and object are acting together within the body of zero.    

When subject and object are facing one another, opposing one another, we can say that 
this is the condition within the condition of the origin where subject and object are facing one an-
other.    Neither one of the activities are harming one another.    Neither one of the activities have 
any thought of good or evil. There is no good, and there is no evil in this situation.    It’s a com-
pletely will-less activity.    The true condition of meeting is a beautiful condition, but if when 
meeting takes place thinking arises such as, “I wonder where this guy came from.    I don’t really 
like the look of him,” that sort of thinking makes it not the true meeting.

Because these two people who are meeting here are facing one another, are opposing one 
another, it’s natural that they do the activity of opposition.    And yesterday I spoke a little bit 
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about when it says in the text, “They vie with one another in discussion.”    And I said that in-
evitably without fail the world of words appears here.    Rinzai isn’t really explaining here why 
the world of words comes up.

And then he says, “Or they may manifest themselves in response to something.”    In this 
case what    he’s talking about is different from manifesting in the world of words.    He’s saying 
that the self which is manifesting as a flower, or the self that is manifesting as water is appearing 
here.    What he’s saying is that this kind of situation, the second situation he describes, is differ-
ent than the manifestation in the world of words.    The world of words you might be saying, “My
name is John.    My name is Betty.    This is my job,” and    so forth, but this situation is perhaps 
you are looking to the left, or you’re looking to the right.    

And the next thing he says is, “Or they may act with their whole body.”    Now this is dif-
ferent than saying, “I’m like a flower,” or “I’m like water.”    This is saying that I’m manifesting 
myself as the bodhi tree.    He says there are also people, there are also times when this kind of 
activity occurs.    If a student comes at this point, a teacher who doesn’t have the eye to see might
be surprised (caught off guard) at this kind of activity.

And then he says , “And picking up a tricky device he may make display of joy or anger.”
Like just going, “Err” or laughing, “hahaha,” (ADD: or making an angry face.”) or something 
like that.

And before he spoke about the entire body, the total body, here, the next thing he says is 
that half of the body he keeps hidden and only reveals half of the body.    This kind of situation 
also occurs.    Among different cultures, among different groups of people, different nationalities 
there is this custom.

And then he says, “Or they may ride upon a lion.”    And then he also says you might 
meet up with someone who rides upon a lordly elephant, rides upon this giant and very calm and 
peaceful elephant, manifesting the state of peace.    So, Rinzai has given us all these different ex-
amples of all these different sorts of people, all these different people with different kinds of 
characters.

Then he says “The true student,” and of course what he means by the true student is the 
student who is able to manifest the wisdom which clearly grasps, clearly grasps the activity 
which has no will.    But it’s a very difficult thing.    What are these kind of people who really can 
manifest the wisdom which knows the condition of the origin. It’s a really difficult thing.    As 
was said before, alot of different examples were given.    What kind of a self should the self man-
ifest.

But then it says the true student, the student that does manifest the activity which knows 
the condition of the origin first offers a sticky lacquer tray, and shouts “katz!” Imitating Rinzai.    
Although today I’m not feeling very well so I just went “katz!” (softly), but really the student 
probably went “KATZ!!” So how should we understand this shout?    Should we grasp this shout 
from the east or from the west? From the north or from the south?    How should we grab it?    
What about meeting an absolutely mind bogglingly beautiful woman?    How do you grasp her?    
Or it’s the same if you meet a very handsome boy, how do you grasp him?    Without knowing 
how to grasp him, or where to put your hands, immediately you make relationship.    

The shout of this true student, the shout of the student who understands the activity of the
origin is likened to this sticky lacquer tray.    And the sticky lacquer tray is completely covered 
with glue all over it.    It’s the same thing, there’s nowhere for you to put your hands without get-
ting them all sticky.    You don’t know how to grasp this lacquer tray.    The activity of the origin, 
doing its will-less activity is this kind of activity.

Here is a Roshi.    He has put his sign up on his door saying, “Roshi. (“The Roshi is In”)    
I’m selling Zen.”    How does he deal with this student who has come.

Monkeys are very interesting.    I don’t know about monkeys in this country but Japanese 
monkeys are very interesting and you can go to the zoo and look at them.    The male monkey 
just sits there, and the female monkey comes and starts doing all kinds of things in front of the 
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male monkey, jumping here, flipping up there, jumping around.    This isn’t the normal everyday 
behavior of the female monkey.    This is when she is in heat.    She wants to make a child.    It’s 
not something that you see everyday that monkeys do.    But the male monkey makes as if, pre-
tends as if he is not at all interested.    He’s not even looking.    He sits there and he doesn’t show 
one speck of even noticing what the female monkey is doing.    But the male monkey, he proba-
bly has special feelings of love towards this particular female monkey, but anyway, after making 
this pretense of not noticing anything, suddenly he jumps.    This jump is very swift.    And what 
he’s saying is that the Roshi, the great teacher here is manifesting this kind of situation.    

And so he says, “He goes after it, and performs alot of antics with it.”    
I was just getting so involved with this monkey story that I think I got a little bit confused

about exactly where we were in the text.
So we have this situation of this sticky lacquer tray like a bowl completely covered with 

glue, or something very very sticky, and then it says in the text, “The teacher not discerning that 
this is an objective circumstance.”    This is the case where the female monkey comes and starts 
flirting, but the male monkey doesn’t pay any attention.    

Rinzai is saying here that in this situation the activity of the origin, the condition of the 
origin is being taken as an object.    That is what the sticky lacquer tray here is being taken as.    If
you say the word God, you must know that God is not something that appears as an object.    But 
for example this sticky lacquer tray is that you are making an object of God in a way that there is
no way that you can grasp this object that you are making.    What Rinzai is saying here is that 
God is just like this sticky lacquer tray.    God is something that you can’t put your hands on, and 
this is the situation that is appearing in front of the student right here.

If you do put your hands on this tray then it’s as if your hands are covered with sticky 
stuff, your feet are covered with sticky stuff, your face is all covered with sticky stuff.    You’ve 
become a kind of self which is completely useless.    The way you should understand this is let’s 
say you see a beautiful woman and think, “I want to marry her,” or you see a handsome man and 
think, “I want to marry him, “ and then you make relationship, and then you find, “OH!    I’ve 
married someone who is just hopeless.”    But if you can look upon your lover as your self, not as
something else, not as sticky glue, but as your self, then you can get married.    It’s okay to get 
married.

And what Rinzai is saying here is that if it’s a Zen teacher who is not a real Zen teacher, a
Zen teacher not worth a penny, then when the student shouts he doesn’t realize that this shout is 
the sticky bowl, the gluey bowl, and so he goes after it.    And then the teacher, being bound up 
by this sticky bowl starts explaining all about it in different ways.    If you’re talking to a student 
who really doesn’t know anything, who is totally in the dark, then maybe that’s okay, but this 
student has just shouted “katz!” And so there’s no need for this kind of explanation.    If the stu-
dent manifests the bodhi tree right in front of the Roshi, the Roshi needs to be able to immedi-
ately understand that that is what has happened.    But this Roshi doesn’t know that the shout of 
the student is showing him the bodhi tree, and not knowing that he decides to get tied up by this 
problem of the shout, and explain the shout.    

But the true student knows that this shout is the manifestation of the bodhi tree, the mani-
festation of the condition of the origin that has no will.    This bodhi tree has gathered up every-
thing, absolutely everything, and in gathering everything up it has no east, no west, no north, no 
south, no front no back.    

Then the student, having enough of it decides to shout again, “katz!”    So then it says, 
“But still the teacher is unwilling to let go.”    This means that he is unwilling to let go of this 
sticky bowl.    If you can really understand that every single day we are in situations just like this,
then you really understand what Rinzai is saying here.    What about an infant, a little baby who 
has fallen in love with a toy?    They never want to let go of that toy.

What he is saying here is that this is a disease of blindness, a disease where the diseased 
one does not know how to do the activity of the eye. (I think Joshu Roshi made a mistake here, 
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reading the Chinese character for blind 盲 where there was really the Chinese character for “in-
ner most part of the body” 肓 because they look almost alike.)    And when Rinzai says this is 
called the guest examines the host, that means that in this situation the person called the student, 
the person who is learning has reversed roles and is examining the teacher.    

When I was doing practice there was a practice called “hensan” the “san” of sanzen, 
which means that you turn sanzen around and that the students give the sanzen (ADD: “Actually 
your teacher sends you to other Roshi’s to question them.”)    And during this practice the stu-
dents could discern different Roshis thinking, “That Roshi is good.    Hmmm, that Roshi is good 
but he’s a little too nice.    Now that Roshi is really good.    He’s not at all nice.”    But without be-
ing able to manifest the wisdom that the bodhi tree is not anything other than your self, that you 
are the bodhi tree, no matter what Roshi you go check out, he’s just going to beat you.    So that’s 
why Rinzai here will warn his students and say, “Although you might be a practitioner, you don’t
have the kind of wisdom that can go around everywhere, travel around the country and discern 
good teachers from bad teachers, true Roshis from not true Roshis.”

So, how about it all of you, why don’t you try really testing me?    I think that some of 
you really want to do that.    You really have a hankering to test me in some way.    But these kind
of students although they might want to test me, it’s as if they are appearing as an ant.    Although
they are a human being they are an ant trying to test me, and all that can happen in this situation 
is that they will be laughed at as a complete fool.    Some people, some unsui might ask me, 
“Roshi, have you ever stolen anything?”    I’ll have to say to them, “Since you’ve never stolen 
anything, that’s just fine.”    And there are probably some other unsui who want to ask me or who
do ask me, “When you see a beautiful woman do you think that she’s beautiful?”    All I can tell 
them is, “Just think about your self.    Worry about your self.”    Or you might just get hit by the 
stick.    It doesn’t matter what you meet, whether it’s a beautiful woman or not a beautiful 
woman, if you are not able to manifest the wisdom that recognizes what you meet as your self, 
then you are not a true practitioner.

So what do you think everyone, is it okay, should we recognize this sticky bowl as the 
bodhi tree?    Most people when they think of God, when they think of the God of love, they 
think, “Oh, what a wonderful thing,” but Rinzai is saying God is like a sticky tray, a sticky bowl, 
something that is just a hassle.

Then it says in the text “Sometimes a teacher will proffer nothing, but the instant a stu-
dent    asks a question, robs him of it.    The student, having been robbed resists to the death and 
will not let go.    This is called the host examines the guest.”    Here Rinzai is talking about the sit-
uation where you have a really true Roshi.    In this case the Roshi when he meets the student 
does not hold any opinions.    When it says in the text that the teacher robs the student of his 
question, after this the student will say something.    Or, actually before this, the question itself, 
he will say something, for example he will say, “What is God?”    Or “What is the devil?    What 
is the evil God?”    “What is a suffering person?”    “And what about people who aren’t suffering?
What are they?”    And in response to these questions the Roshi completely steals them.    Com-
pletely stealing them means that he makes them his or her content.    But it is very difficult.    The 
meaning of to steal in this situation doesn’t mean in any way that the Roshi is pushing the stu-
dent away or rejecting the student.    The Roshi is making the student his content.    No matter 
what kind of a person it is, a person thinking about the benevolent God, or a person thinking 
about the devil, or person thinking about men, or a person thinking about women, a person think-
ing about being rich, or a person thinking about being poor, the true teacher has embraced all of 
them.    But the student doesn’t understand, doesn’t realize that he has been embraced by the 
teacher.    He doesn’t realize that he has been stolen by the teacher.    And the student thinks, “Oh, 
this Roshi wont take my question seriously.”    And they will start pouting, or crying or some-
thing like that.    Then it says, “Resists to the death and will not let go.”    This means that until 
they die this kind of questioner will continue to think “My question was really a good question.    
It was really a correct kind of question.”    Please be careful about this kind of situation.    If you 
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come to sanzen always attached to your incomplete self that is what is being talked about in the 
text here.    “This Roshi just doesn’t really understand me. He doesn’t really take me seriously.”    
But actually he is grasping you.    He is understanding you.    Just haphazardly, arbitrarily, you 
think selfishly, “Oh he doesn’t understand me.    He doesn’t take me seriously.”    And there that is
why you don’t notice that he really is embracing you.

When it says the host examines the guest, then in this case the subject here is not the 
Roshi.    In this case the student is the host.    What he means is that the student always taking the 
Roshi as an object is looking at the Roshi as an object.

It’s okay to look at Roshis as an object.    But when you look on a Roshi as an object you 
should look at him as a stone.    Even if the Roshi is hit, or punched or hit with something (ADD: 
“Or peed on, or spit on.”) he’ll just sit there silently.    

Please forgive me, I’m not really supposed to get tired while I’m giving teisho, but today 
I kind of just got tuckered out.    I think today is the first time I’ve ever really felt tired as I was 
giving a teisho, so please forgive me.    Maybe it’s the fault of some medicine I’m taking.    This 
medicine that I’m taking isn’t any good.    You are all young so don’t get into taking medicine.

Since I’ve been in this country I haven’t taken one day off.    Once I’ve promised to give 
sesshin, once I’ve promised to give teisho, I’ve never said, “Oh, sorry my stomach hurts or I 
have a cold.”    Because I’ve always thought it’s not a acceptable to not do something that I’ve 
promised to do that’s why I’ve always kept my promise in this regard.    How about people who 
are sitting together in the zendo?    If you say, “Oh today I have a headache.    Oh,    today I have a
stomach ache.”    That’s no excuse!    Everybody should wake up every morning.    Well what 
about the case though that the person sitting next to you in the zendo, your “rintan” your zendo 
neighbor, if you are in the zendo, and you’ve woken up and you’re sitting there and your really 
feeling terrible and your head is hurting and your stomach is hurting, and then you tell your 
neighbor your bad situation, then your neighbor might do you a favor and tell the shika or the 
shoji and then they might let you take a break (ADD: “But you are not allowed to just stay in 
bed.”).    Your mother might say, “Come on!    Get out of bed!”    “Mommy, My head hurts.    
Please just let me sleep five more minutes.”    Because you have all grown up with that kind of 
behavior and those kind of customs, then you think that just because your head hurts or your 
stomach hurts you can say “Please I don’t want to go to the zendo today.”    It’s okay to rest.    But
we don’t let you just rest in bed.    If you actually aren’t physically capable of standing up, that’s 
another story, we don’t have to talk about whether it’s okay to rest or not, we’ll just cart you off 
to the hospital.        What I’m saying is that even though you have grown up having this kind of 
custom it’s not acceptable to say, “Oh, please just let me rest just a little bit more in bed.”

So, time has come, please forgive me if we end.
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