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Teisho By Denkyo Kyozan Joshu Roshi 

Mount Baldy Zen Center 

Second Day, Dai-Sesshin,  July 12,  1999 

Translator: Giko 

 

Mumonkan Case One 

Joshu’s Puppy 

 

THE CASE 

   Joshu Osho.  A monk asked Joshu, “Has a dog the Buddha nature or not?”  Joshu answered, “Mu.”  

 

 I am not sure what I ended up finally saying yesterday, I’ve forgotten.  But I think maybe I 

talked about how before you were born neither you, nor your mother, nor your father existed.  I 

don’t think anybody, before they were born, thinks that past and future or mother and father exists.  I 

think that yesterday I said that simultaneous with the appearance of the self that mother and father 

are manifest, and that past and future are also manifest.  But maybe some people think that is wrong.  

Maybe some people think that before they were born their mother and father already were existing.  

I know it is difficult but Tathagata Zen comes right out and says that it is a mistake to think that your 

mother and father were existing before you were born.   

 It is difficult, but Buddhism explains this in great detail, and says that it is because you fixate 

yourself that you also fixate your mother and father.  And because you are thinking in this fixated 

way, that is the reason that you end up thinking mistakenly that mother and father were existing 

before you were.  To really be able to manifest the wisdom that knows that it is only when you are 

manifest that mother and father also are manifest takes quite a lot of practice.  I don’t expect you 

immediately to be able to grasp that mother and father were not there before you were born.   

 But anyway, it is when you meet up with the activity called “you” that you are manifest.  And 
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mother and father are the same: it is because they have run into an activity called being manifest that 

they appear.  Everything is the same in this.  Everything appears because it meets up with the 

activity of appearing, and everything dies because it meets up with the activity of dying.   

 To be manifest is one result.  To exist is the result of the activity of appearing, and to pass 

away, to not be, is another result, the result of the activity of passing away.   When the “I am” self is 

manifest it is because it has met with the activity of being, the activity of living, the activity  of being 

revealed.  And when we pass away it is because we have met the activity of passing away that we 

pass away. 

 According to Buddhism we have to find some way or another to perceive, to recognize, on the 

one hand the activity of the self being revealed, the activity of existing, being, having, and on the other 

hand the activity of passing away.  In Tathagata Zen we say that we must find a way for ourselves to 

perceive these two opposing activities of being and non-being, existing and not existing.  We who 

have been manifest here, there is no way for us to escape these activities of being and non-being.   

 According to Buddhism we have to find a way to perceive these two mutually opposing 

activities which we can name in various ways.  We can simply call them U and Mu, being and 

non-being, or living and dying. 

 And so maybe from an academic or scholarly perspective people will think that Buddhism is a 

teaching based upon dualism, because it emphasizes the recognition of these two opposing activities 

of living and dying, being and non-being.  But scholars don’t seem to like dualism that much.  They 

think dualism isn’t so great.  They seem to prefer monism.   

 But Buddhism doesn’t fixated the point of view of emphasizing the two opposing activities.  

Buddhism doesn’t attach to this point of view.   

 And Buddhism also names the living, being, U activity the tatha-gata, thus-going activity.  And 

the non-being, Mu, dying activity the tatha-agata, thus-coming activity.  So although we can call U the 

being activity, and Mu the non-being activity, neither of them is fixed, because without fail they will 

manifest the situation in which they have become one.  And that is the monistic point of view.  

Without fail this condition of U and Mu unifying with each other will be manifest.   
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 But if then you think that Buddhism is a teaching based on monism, we also say that monistic, 

absolute perspective is also not fixated.  Buddhism says that perfect one, that complete one, that 

absolute monistic position is not fixated, that inevitably U and Mu, tatha-gata and tatha-agata will 

again break apart from their condition of unification.   

 When U and Mu, being and non-being, living and dying become one, as I told you yesterday, 

that is the perfect, complete condition, the condition of oneness, the monistic perspective, and we also 

call it the condition of zero. 

 But that samadhi state, that condition of zero also will inevitably reach a time, reach a season 

when it breaks open.  And at that time when being and non-being, U and Mu separate from each 

other, that is when the “I am” self is manifest.   

 And the moment the “I am” self is born, simultaneously with that appearance of the “I am” self 

the activities of being and non-being, of plus and minus no longer are manifesting themselves in their 

pure states.  They are manifesting themselves in an imperfect condition.  When the “I am” self is 

manifest the reason why plus and minus are no longer in their pure states is because they have given 

of themselves in order to birth the “I am” self, in order to reveal the “I am” self they both give an equal 

portion of themselves.  And so they are no longer their perfect, complete selves.  In other words 

they have become decrepit.  They have become senile.  The plus and minus that are manifest are 

never perfect; they are always imperfect, old. 

 The “I am” self has both plus and minus as its content, and so it is zero.  It is doing the activity 

of zero.  But it isn’t the perfect zero.  The “I am” self only receives 0.00000001 of plus and minus, 

not all of plus and minus, so it is not the perfect zero.  If we say that the perfect condition of 

unification is one, then plus and minus would both be .5, and therefore having given this infinitesimal 

amount of itself the plus activity would now be plus 0.4999999.  And in the same way the minus 

activity is now minus 0.49999.   

 However, that self which is born will, without fail, come to manifest the perfect condition.  

And when it does that it can rest.  In other words that self that has received 0.000001 of both plus 

and minus will inevitably come to make plus and minus completely its content, and then it can rest.   
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 When the “I am” self makes all of plus and minus its content, then there is no longer any plus 

and minus outside of itself, or we can say in front of itself.  The “I am” self is no longer making an 

object of any plus or minus, because it has included all of plus and minus in itself.  Without fail the 

imperfect “I am” self that is manifest will come to manifest the perfect, complete self.  And when it 

does that then it can rest.  This was first taught by the Buddha who successfully was able to see 

clearly into the very nature of this universe, and into the very nature of the self.   

 What I am saying is that when you do zazen what you should be doing is carefully 

contemplating the activities of plus and minus.  But I suppose it is very difficult for you people who 

are just beginning your Zen practice because you are not accustomed to studying this sort of thing.   

 The perfect condition we call zero, but we also can call the perfect condition One.  But in the 

process of the perfect condition One becoming a new perfect condition of Two, without fail, we say, 

the “I am” self will be manifest when the first perfect condition breaks apart.  That is the imperfect 

self.   

 Plus and minus had been manifesting unification, but the teaching of Buddhism says that when 

they manifest a new condition call separation, when they actually clearly separate from each other 

that is when the imperfect “I am” self is manifest.   

 And when the imperfect “I am” self is manifest plus and minus, as I said, also are manifest 

imperfectly.  And as at least one temporary expedient way of teaching it we say that the minus 

activity is doing the activity of contraction, and manifesting the activity that forms future, and the plus 

activity is manifesting the activity of imperfect past.  Together with the manifestation of the “I am” 

self past and future simultaneously are manifest.  This is what you need to carefully contemplate 

when you do zazen.   

 The world of the future is completely embracing the self from the outside.  And the world of 

the past is perfectly and completely embracing the self from the inside.  What I am saying is that 

when you do zazen I want you to carefully contemplate that it is only when the self is manifest that the 

worlds of outside and inside are manifest.  And it is the outside world of future which embraces the 

self from the outside, and simultaneously the inside world of the past is embracing the self.   
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 But the teaching of Buddhism also says that without fail you will manifest the condition of 

unification.  In other words you will manifest the condition in which past, present, and future become 

one, and you do that when you completely make both the outside  future world, and the inside past 

world your content.   

 You are the present moment, and when you make the activities of past and future completely 

your content, in other words when past, present, and future completely become one, then that 

condition which is manifest is the condition that is beyond any kind of comparing.  There is no 

comparing with past or future.  It has gone beyond all comparison.  That is called the one and only 

unique state.  

 When can say that the tatha-gata, thus-going, being activity is the activity of expanding, and the 

tatha-agata, thus-coming, non-being, non-existing activity is the activity of contracting.  And when 

those two activities totally unify with each other then that is the condition of zero.  That is the perfect 

condition.  And in Tathagata Zen we also call this the manifestation of the perfect self.   

 So if we say that Buddhism is a teaching of monism then we should also say that it is a teaching 

of dualism, and we also then would have to say that it is a teaching of trinity-ism.  But none of them 

are fixated.  The teaching of Buddhism is a teaching which affirms all of these positions.  It affirms 

the positions of monism, dualism, and three-ness, but it says none are fixated.  They are all manifest 

one after the next.   

 What I am saying is that you have to carefully contemplate that the state of perfect zero can 

also be called the condition of the origin.  And the process by which one condition of the origin 

becomes a new condition of the origin is a process that includes the manifestation of past and future.  

It is only in this process that past and future are manifest, and when the state of perfection is manifest 

again there is no longer either past or future. 

 And another temporary expedient we use in Tathagata Zen when we actually get down to 

practice is to call the plus, expanding, activity that forms man the activity of the object.  And in this 

case the partner to the activity of the object is the minus activity, the non-being, death, contracting 

activity, and that is also called the activity of the subject.  The functions are acting.  They are doing 
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an action.  And the tatha-gata, thus-going activity is the object, and the tatha-agata, thus-coming 

activity is acting as subject.   

 And we have always called the object in Tathagata Zen the guest, and the subject the host.  

And using these terms subject and object we say that when subject and object become one that is the 

complete self.  So of course the state of the unification of guest and host is the state of zero, is the 

condition of the origin, which means that condition of the origin of everything.  When subject and 

object are one that is zero, that is the condition of the origin, that is the state of samadhi, and when 

that samadhi breaks open then subject and object separate from each other.  And in that case, as I 

told you before, the “I am” self is manifest.   

 And of course the “I am” self is the self that has the aspect of time called the present as its 

content.  The activity, therefore, which reveals the self, which manifests the self is the activity of 

guest and host separating, of object and subject separating.  It is when the activity of the Tathagata 

does this activity that the self appears.   

 When guest and host separate then immediately and simultaneously that is when mother and 

father appear, that is when the three worlds of past, present, and future are manifest.  When the 

condition of the origin develops into an activity that is the separation of guest and host that is when 

past, present, and future are manifest, that is when the self is manifest.   

 When tatha-gata and tatha-agata, when object and subject, when guest and host separated 

that is when the “I am” self was manifest, but conversely when they unify then the “I am” self will be 

gone.  In other words when mother and father, together, simultaneously make the “I am” self their 

content then the “I am” self vanishes.  And that is when the perfect condition, the condition of zero, 

the complete condition is manifest in the unification of guest and host.   

 I know this is difficult for you who are just beginning your Zen practice, but I would think that 

people who have been studying zazen seriously for five or six years would understand this: that when 

the perfect, zero, condition of the origin does the activity of manifesting a new condition of the origin, 

a new zero condition, and we can just as well say When it does the activity of manifesting a new self, 

within that process undoubtedly past and future are manifest.  I wonder if you understand this?  



Second Day  Dai-Sesshin, July 12 1999 Teisho by  Denkyo Kyozan Joshu Roshi   Mumonkan One 
 

 

7 

The teaching of Tathagata Zen says very clearly that in the process of one condition of the origin 

manifesting a new condition of the origin, only within that process does the imperfect “I am” self 

appear, and simultaneously plus and minus also are manifest imperfectly.   

 But then, the moment the “I am” self is manifest, at once it does the activity of making plus and 

minus its content again, and through that manifesting the condition of oneness.  And in that 

condition of oneness the “I am” self is gone.  In other words at the same time as the “I am” self 

disappears mother and father also disappear.  This is the teaching of Tathagata Zen.   

 As I always say it is through meeting up with the activity of the separation of guest and host, 

and then the activity of the unification of guest and host that the “I am” self appears, and then 

vanishes into a new manifestation of the perfect self.   

 But don’t forget, as I was telling you before, that in the beginning when the self is manifest, at 

first, it is manifest as an infinitesimally small self.  It hasn’t received the complete amounts of plus 

and minus.  It has only received 0.0001 of both plus and minus, so it has only one trillionth, perhaps 

you could say, of the power of the complete condition.  We can give as a concrete example of this 

kind of manifestation of a self perhaps a pebble or a stone, or an amoeba.  But even these existences 

undoubtedly will manifest the perfect state when they meet up with the activity of the unification of 

guest and host.   

 But then, next, the condition of the separation of guest and host is manifest through the 

activity of the separation of guest and host, and this time a slightly bigger self is manifest, having 

received this time 0.00002 of both activities.  But this existence manifest here is also an incredibly 

weak existence.  Maybe it is a moss, or something not quite a plant yet.  But this existence also will 

manifest zero, also will manifest the perfect condition.   

 This process of bigger and bigger existences being manifest is the process of expanding.  And 

the teaching of Tathagata Zen says that this activity of expanding, or we could say this activity of 

evolving or developing or advancing will continue until expanding doesn’t need to be done anymore.  

This teaching we call Buddhism is the teaching that emphasizes that all existences we meet up with in 

our world are doing the activity of growing and developing.  And Zen practice is to take that teaching 
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and to put it into practice, and test it, and experience it, so that you know for sure for yourself that it is 

true.   

 And the activities of separation of guest and host and unification of guest and host will repeat 

over and over uncountable times, innumerable times until finally the activity of advancing and 

developing will reach its ultimate place. 

 But the teaching of Buddhism says that the reaching of this ultimate place where advancing and 

developing, and expanding, and living doesn’t need to be done anymore can only be reached because 

the expanding activity is being aided by the contracting activity.  The living activity is being helped by 

the dying activity.  The plus is being helped by the minus.  But this is a very difficult thing, not 

possible to understand easily for beginners.   But I would expect that someone doing zazen for three 

or five years would come to the realization, “Yes, that’s it!”   

 When the living, expanding activity reaches the place it doesn’t need to do expanding and living 

anymore then the plus, the man can rest.   

 And in the teaching of Tathagata Zen we say that when the plus, male activity rests, then the 

minus activity wakes right up, and it is her task to help this condition of rest of the man.  She 

maintains it.  She causes it to continue its existence.   

 When the perfect condition, the perfect self is manifest there is no imperfect self.  And so we 

say in Tathagata Zen that this place of rest is a place that is acting, but there is no self there.  It is 

acting without will.  When you are really resting the is no atman, there is no “I”, there is no ego.  

There is no “I” there saying, “I am resting.”   

 But when that condition of rest continues for some time again a new condition is manifest.  

The condition of opening of the eyes.  The condition of waking.  When the perfect self opens his 

eyes then that is the appearance of the imperfect self.  Without fail the imperfect self appears.   

 The bell rang so I should stop here, but I would like to remind you just how important it is to 

master this fundamental teaching of Zen and Buddhism.  If you cannot master this, if you cannot 

master your investigation of the condition of the origin then no matter how may hundreds of years 

pass you will never understand Buddhism, or your true self.  You might be listening thinking, “This 
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kind of story makes my head ache.  This kind of talk makes me sleepy.  I have no interest in listening 

to this kind of talk,” but that is up to you.  I am going to die soon, although I reluctantly am going, and 

so I have no choice but to teach what I know to be true. 

 

終 

the end 


