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As you already know, before the birth of Buddhism in India, the popular religion 

was Hinduism or Brahmanism.  Part of this belief system was, as I told you yesterday, the 

idea of samsara, or the cycles of birth and death, and part of that idea was that if you do 

something bad then you will reap the bad retribution of that, you will be punished for that, 

and not only that, but all of your ancestors will also only meet up with hardship because of 

it.  Therefore people hoped to become free from this world of cause and effect.  This is not 

the true Buddhist idea of cause and effect, this the pre-Buddhist idea of samsara, or the 

cycles of birth and death, and I do not want to talk about it in very much detail, I just wanted 

to mention that it was popular before Buddhism was born.   

The Buddhist way of thinking, as I told you yesterday is that the origin will 

undoubtedly, completely manifest the result.  The origin is zero and the result is zero.   The 

cause is zero, and the effect is zero.  The complete origin, the complete condition of the 

origin is called in Buddhism your original face.  That original face is zero.  The result of 

that origin is also zero.  Zen practice is the practice of manifesting the wisdom that knows 

that principle.  

I told you yesterday that someone who has completed this practice, and really 

manifested the wisdom that knows that the origin is zero and the result is also zero is called 

the person of Great practice.  The person who is practice itself.  If you do not understand 

this fundamental principle, that your original face is zero, that the true origin is zero, and 

the true result is zero, and in that state of not grasping that fundamental principle you 
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simply wish for good things for yourself alone, wish for pleasure and comfort for yourself 

alone, then you are just a full of bunk kind of person.  Someone who does manifest the 

wisdom that knows this principle is a person who is practice itself.  The great practitioner 

is someone who is practice itself.   

The Old Man confesses to us that one time a student asked him the question, “Does 

the person who is practice itself fall under this law of cause and effect, or doesn’t that 

person?”  Each person, I think, will give her own answer to this question.  Some people 

will think it is a difficult question, and some will think it is easy.   

The Old Man continues telling his own story.  He faces Master Hyakujo and says, 

“This person, at that time, answered to the student, ‘Furakuinga 不落因果, The one who 

is practice itself will not be controlled by the law of cause and effect.”  He said, “Such a 

person does not fall into the law of cause and effect.”  What do you think?  Don’t you think 

this is a really good answer?  I mean, here is the person who is practice itself, who truly 

knows that the result is zero, and the origin is zero too.  And so that person would not be 

controlled by the principle of cause and effect, or we could say the principle of dependent 

co-origination.   

The old man. however, continues and says that he received the body of a wild fox 

for five hundred lives.  In one very long Buddhist sutra they talk about this five hundred 

lives, and they say that one human life span, in fact, is comprised of five hundred lives.  

Actually, in fact, those five hundred lives only refer to the five hundred lives of doing the 

living activity, that is called the former five hundred lives, but there is also the later five 

hundred lives, of doing the dying activity.  So all in all a human life span is a thousand 

lives.  When we hear, therefore, the Old Man say ‘Five hundred lives as a fox,’ it is 

thinkable that he is only referring to the living side of the activity, and not including the 

dying side.   

Now when the Old Man is speaking his telling his story to Master Hyakujo, and 

he says that every time he was reborn he was always reborn as a non-person, as ‘not a 

human being.’  Each one of these five hundred lives he was manifesting himself, over and 
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over again, as not a human being, as a wild fox.  What we have to carefully contemplate is 

whether or not this Old Man is mistaken in some way or not.   

If the origin always gives forth the result of zero, then there is nothing mysterious 

or strange to worry about.  But this Old Man has ended up appearing as not a human being, 

as a phantom, a ghost, a wild fox spirit. 

You must do zazen and contemplate what the body of a wild fox means.  

As I have been telling you repetitively, if the origin is zero the result is also zero.  

Zero and the wild fox body, how different are they from each other?  That is what you have 

to carefully contemplate.  

If we manifest the origin and the result of zero there is nothing mysterious about it 

at all, but if we end up manifesting ourselves as the non-person, the ‘not a human being,’ 

the wild fox body then we are violating the principle of dependent co-origination.  But 

which one of these is better for us?  Which one of these is more beneficial to us?  You have 

to carefully do zazen and contemplate the nature of the self.   

When plus and minus become one, that is zero, that is the condition of reality itself.  

Tathagata Zen demands that you carefully contemplate plus to be the heat activity, the 

space of heat, and oppositely minus is the space of coldness.  Minus is the activity that 

freezes everything.  We always say that plus is the expanding activity, and minus is the 

contracting activity, but if you investigate this carefully you will find that plus is the hot 

activity and minus is the cold activity.  And so, can’t you see that perfect space, this Great 

Cosmos itself, absolute space itself is a condition that is neither hot nor cold?   

The teaching of Buddhism says that the condition of the origin inevitably will go 

on to manifest a new condition of the origin.  Tathagata Zen is to put this principle into 

practice.  The condition of the origin is the zero condition.  The zero condition inevitably 

goes on to manifest a new origin, a new zero.  That process is the Dharma activity.   

The condition of the origin level one will go on to manifest a new condition of the 

origin level two, but what about that process?  What exactly happens in that process?  What 

sorts of situations and conditions arise within that process?   
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The condition of the origin is neither hot nor cold.  Because the cold space and the 

hot space have completely become one with each other.  Buddhism is such a kind teaching.  

It asks you to carefully contemplate that in the process of one zero becoming a new zero, 

of one condition of the origin becoming a new condition of the origin, the two fundamental 

activities that comprise the origin, the two activities of plus and minus, tatha-gata and tatha-

agata, hot and cold spaces, will separate from each other.   

As I have been telling you over and over again we call this activity in which the 

Dharma activity of itself divides itself in two the activity of the separation of subject and 

object.  The teaching of Buddhism further concludes that this activity of the separation of 

subject and object, host and guest, hot and cold worlds, happens will-lessly.   

Plus and minus, tatha-gata and tatha-agata, the hot and cold worlds will-lessly 

separate from each other, and when we investigate this activity of separation we see that 

the hot and cold worlds, the plus and minus activities both give forth of themselves in equal 

amounts.  We can say one tenth, or one hundredth, or one hundred millionth of themselves, 

but they give the same amount of themselves in order to form the imperfect space, the zero 

imperfect space that now appears in between them.  0.00001 of plus and minus come 

together and manifest zero, manifest kukan 空間, imperfect space.  And it only when this 

imperfect space comes into being that plus and minus separate from each other.  

We have this special word for space, kukan, that means imperfect space.  It means 

an imperfect version of true, absolute space, and imperfect portion of the great universe.  

From the point of view of a human being who is doing the function of consciousness, we 

can see imperfect space, we can see kukan, but we cannot see true space, absolute space.  

We cannot see the Great Cosmos itself.  Tathagata Zen goes to all this trouble to carefully 

explain the difference between perfect and imperfect space.   

I tell you the same thing over and over again, and over and over again, but if you 

are listening to teisho uncritically acknowledging and accepting your fixated "I am" self 

you will never come to understand it.   

As I always tell you, the condition of imperfect space, kukan, is the present moment 
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aspect of time, and facing that present moment we have the plus activity, which is the past 

aspect of time, and the minus activity, who is the future time activity.  

The Dharma activity has come to manifest the activity of the separation of subject 

and object, has developed into the condition of the separation of subject and object, will-

lessly.   

When the present moment first appears, when the imperfect space first appears that 

is the very foundation of an existent being.   

It is the very nature of an existent being to not be manifest in perfection when it is 

first manifest.  When it is first manifest every existent being is manifest as an imperfect 

zero activity.  As long as the existence is manifesting itself as imperfect zero, the past and 

future will also be manifest along with it, facing it, in contrast to it.   

The worlds of past, present and future appear through the activity of the separation 

of subject and object.  That world is the human world.  This is at least one temporary way 

of teaching about this.  

Buddhism says that in the process of one origin becoming a new origin, 

undoubtedly, this human world of the three worlds of past, present and future is manifest.  

Buddhism says that if you have not manifested the wisdom that knows how the 

human world comes to be, knows how the human world appears, then, no matter what sort 

of wonderful sounding religion or philosophy you may expound it is a blind religion or 

philosophy. 

Buddhism says that you must carefully contemplate this principle: That the 

imperfect "I am" self appears receiving both plus and minus and equally, both man and 

woman equally, both the activity of heat and the activity of coldness equally, but 

imperfectly, not totally. 

Tathagata Zen is very severe about this, and say, “Manifest the wisdom for yourself 

that knows that whenever you are still seeing past and future you are still the imperfect 

self.  And if you cannot manifest that wisdom for yourself yet, then Study Harder.” 

The condition of the origin will keep moving, keep expanding through levels 1, 2, 
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3, 4, 5, 6, and on and on, and so on and so forth, and Tathagata Zen says that inevitably the 

season will come in which the self has made all of plus and minus its content.  The teaching 

of Buddhism and the practice of Tathagata Zen say that when this occurs that is the 

manifestation of the perfect self, and when the perfect self appears then past and future are 

gone.  When the perfect condition, the complete self is manifest, there is no need to speak, 

there is no need to explain anything, there is no need to seek anything.  This is the condition 

that has appeared when the living activity does not need to be done anymore. 

People seem to think that getting saved, finding salvation is a desirable thing, 

something that would be good if it happened to them, and Buddhism says that true salvation 

only occurs at this condition when the activity of living has been done until it does not need 

to be done anymore. 

This the ultimate manifestation of the self.  This is where the living expanding 

activity does not need to be done anymore.  It has reached its ultimate point.  This ultimate 

condition has been manifest through an innumerable repetition of states of unification of 

subject and object, and separation of subject and object.   

Buddhism says that this manifestation of the ultimate perfect self is the Almighty.  

If you want to posit the existence of God, then you must understand God to be this condition 

of the ultimate manifestation of the perfect self.  You must not forget, however, that this 

manifestation of the ultimate perfect self, this manifestation of God, the Almighty, the 

perfect being, only comes into being after countless, innumerable repetitions of separation 

and unification of subject and object.  And each time subject and object unify that is a 

condition of the origin, that is the perfect condition.  These states of the unification of 

subject and object, these origin states repeat, 1, 2, 3, 4, 5, 6, 7, 8, 9, 10, and on and on, 

innumerably, one on top of the next, until finally the ultimate condition is manifest.  In the 

process of the original source coming to manifest the ultimately large condition, the 

ultimate manifestation of the unification of subject and object, there are innumerable states 

of perfection manifest.  We call the ultimately large condition the perfect condition, the 

complete condition, but don’t forget that in the process that brought that condition into 
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being, each time plus and minus unify with each other, each time hot and cold, expanding 

and contracting unify with each other, that is also a perfect condition, and there were 

countless numbers of those states of perfection manifest in this process. 

For example a clump or earth will manifest both the condition of separation of 

subject and object, and the condition of unification subject and object, as a clump of earth, 

and the perfect clump of earth is manifest.  A plant, as well, goes through states of 

unification and separation of subject and object, and then the perfect self of plant is 

manifest.  Buddhism teaches that, also, a mosquito will repeat the separation of subject and 

object, and then the unification of subject and object, and the perfect self of mosquito will 

then be manifest.  This is what we have to actually practice in Tathagata Zen.  A bird will 

meet up with the activity of the separating of subject and object, and manifest itself as a 

bird, and then it will meet up with the activity of the unification of subject and object, and 

manifest the perfect bird.  An animal is the same.  An animal meets up with the activity of 

the separating of subject and object, and appears as an animal, as an existence that is 

different than a bird.  But just as inevitably that animal will then meet up with the activity 

of the unifying of subject and object, and manifest the perfect self.  People are the same.  

We meet up with the activity of the separating of subject and object, and that is when for 

the first time we manifest the "I am" self called a human being.  However, when that "I 

am" self meets up with the activity of the unification of subject and object, then it will 

dissolve itself, then it will vanish, and manifest the perfect self.   

From a clump of earth or a stone, to a mosquito, to an ant, to a fish, to a bird, to an 

animal, to a person, each one of these things appears, through meeting the activity of the 

separation of subject and object, as the "I am" self of stone, mosquito, ant, fish, bird, 

animal, person.  Within these "I am" self worlds, everything is manifesting a condition that 

is distinct, and different from everything else.  The existent beings in the worlds of stone, 

plant, mosquito, ant, fish, bird, animal, and human, are all "I am" selves.  All of these 

existences are "I am" selves.   

Can you really say that a human, and an animal, and a bird, and a fish, and an ant, 
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and a mosquito, and a stone are equal?  “Equality, equality,” people love to talk about 

equality, and the numbers of people who are haphazardly and sloppily shouting about 

equality is rising rapidly.  So why don’t you put some ice on your brain, and really think 

about this carefully! 

All of these conditions are different from each other.  Even if we just look at the 

human world itself, as long as we are in our "I am" selves, we are all distinct and different 

from each other.  

But when we dissolve the "I am" self then the perfect self appears.  When a stone, 

ant, mosquito, fish, bird, animal, or person dissolves the self, and manifests the perfect, 

zero self, that is equality!  Those selves are equal.  It is fine to talk about equality, but if 

you do not dissolve your self, if you cannot dissolve your self when you talk about equality, 

it is really dangerous.  People like that are like people with weapons.  You really don’t 

know what to do with them!  Buddhism says that in the condition of the perfect self 

absolutely everything is equal.  In other words, when true love is manifest, whether it is a 

stone, plant, mosquito, fish, bird, animal, or person that manifestation is equal.  Because, 

the manifestation of true love only occurs when the self is gone.  It only occurs when one 

true nature is manifest.  

However, when the "I am" self is not dissolved, each one of those conditions of "I 

am" is different from each other.  If I go to all the trouble to say it this far, hopefully you 

will understand a bit.  People get angry or laugh, they love and hate each other, but all of 

those activities are occurring through being controlled by the activity of the separating of 

subject and object.  If you have not continued your investigation until you get to this point, 

and you start teaching Zen, then it will be a ridiculously mistaken kind of Zen, kind of 

religion, that you will end up teaching.  

Investigate carefully the Old Man’s answer.  Grasp carefully the Old Man’s answer.  

He is asked, “Does the person who is practice itself fall under being controlled by the law 

of dependent co-origination, the law of cause and effect, or not?”  And he says, “Such a 

one is not controlled by this law.”  But where is he coming from ?  Is he coming from the 
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standpoint of the "I am" self?  Or is he coming from the standpoint of the "I am" self 

dissolved? 

Remember, however, that this Old Man has been being reborn, lifetime after 

lifetime, as the ‘not a human being,’ as the wild fox body.  He has not been manifesting 

himself as zero.  And he is exhausted by that.  He is really tired of it.  And he is begging to 

be released from that.  The principle of the activity of dependent co-origination says that 

the origin is zero, and just as it is it manifests the result of zero. This Old Man, however, is 

not manifest as zero.  He is not manifest as the true person, the complete person, he is 

manifest as the non-person, the ‘not a human being,’ the phantom of the fox body, and so, 

we can see from this, that he does not understand the principle of being a phantom, of 

transformation.   

Whatever world you are investigating, whether it is the world of academic 

scholarship or the business world, if the result of zero, if the perfect result is not manifest, 

if the standpoint of the true complete person is not manifest,  then you are stuck in the 

position of being a non-person, a ‘not a human being.’  Everyone seems to be in this 

situation.  Everyone seems to be stuck in the "I am" fixated position.  Everyone seems to 

be stuck in the position of non-person.  And from that position people worry, “My business 

isn’t doing so well,” or “My studies just don’t seem to be progressing as I’d like,” and these 

people continue to emit these worthless thoughts, one after the next. 

Now the Old Man has met the person who is practice itself, the great Zen master, 

Dharma teacher, Master Hyakujo.  The Old Man is feeling very lucky about this, and 

so he takes this chance and asks Master Hyakujo his question.  Now the Old Man is 

putting himself into the role of the student, and putting his trust in the Zen master Hyakujo, 

who he perceives to be the one who is practice itself.   

This kind of situation can only be described in this special kind of literature called 

Zen literature.  There is nothing, really, more interesting than this.  The old man puts 

himself in the "I am" student position, and faces Hyakujo Zenji who is the one who has 

dissolved his "I am" self, and he says, “Roshi, I am in this position of being the imperfect 
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human being, the non-person, the wild fox body.  I have become a wild fox body, and I am 

here to beg you to give me some really good teaching, that will show me that inevitably I 

will manifest the zero person, the zero human being, the perfect human being.  Please tell 

me something good that will help me.”  This is a big favor he is asking.  This is a request 

that comes from a big desire.  The big desire of bodhicitta, of bodaishin.  He is saying, “I 

am imperfect, but I want to become the perfect person, the zero person.  I want to become 

God.”   

This is the big problem.  You say that you have done zazen for five, or ten, fifteen 

or twenty years, but unless this great desire, unless this bodhicitta, the heart of Great 

Compassion, this love called true Buddhist compassion arises, that wants to transform the 

imperfect person into the perfect person, that knows you must become the zero self,  then 

it does not matter how long you do zazen.  It is useless.  You haven’t changed at all.  You 

might as well not do it.  The Old Man has the feeling when he is asking Master Hyakujo 

of spitting out all of his blood.  He is putting all of his blood and all of his spirit into this 

question.  He wants to know how to dissolve the imperfect self and manifest the complete 

person THAT badly.  If you do not feel this when you read this story, then you can listen 

to teisho a hundred times or a thousand times, and you might as well not have listened to 

teisho on this koan even once.  

There must be some people that do have this passionate desire to dissolve the "I am" 

self and become the zero person, the perfect person, who have this desire to meet God.  If 

I could meet some practitioner like that then I would be happy from now until the moment 

I die, and practice together with them.  But, I am sorry to say that in general everyone 

seems to be the kind of people who are stuck solidly in the "I am" self, and continually 

wander about thinking that maybe they like this person’s teaching, or maybe they like that 

person’s teaching; continually in a state of wondering and wandering in their search for 

religion. 

“I would humbly, now, like to receive a word that will liberate me from being the 

imperfect self, that will free me from being the wild fox body, that will release me into 
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being the true person, that will dissolve my "I am" self.  Please give me a teaching,” says 

the Old Man. What does Master Hyakujo answer?  Forget about Hyakujo.  What about 

you?  If you are standing up, and having to answer, and having to teach, what would you 

say?  If you end up, “Blahblahblahblahblah,” blabbering this and that about, “You should 

believe in Buddha.  You should believe in God,” from your fixated "I am" point of view, 

then you will be sitting there stuck as a fixated "I am" self just in the way the questioner is.  

You both, together, will be unchanged.  Just like you were before.  That is called an idiotic 

teacher.  When you have dissolved the "I am" then there is no more need to speak from the 

"I am" position. 

This is your homework: We are approaching the end of the twentieth, and moving 

into the twenty first century, so what kind of religion should we have in the twenty first 

century?  If we remain with this same old kind of religion, or shukyo 宗教, that makes 

objects of God and Buddha, and goes blabbering and jabbering on and on about them, then 

the people of the world will probably throw those religions out.  God or Buddha, or we 

could call it the absolute being, the absolute personified being, whatever you want to call 

it, as I have been telling you, it does not exist as an object.  If you take God or Buddha as 

an object, no matter how well you speak in a way that entertains people, that makes them 

cry or laugh, it will not be the real thing. The real thing, reality itself, the true God is zero.  

It is neither subject nor object.  It is not the object and at the same time not the subject.  

This is the kind of teaching with our words, this is the kind of speaking that we have to be 

able to do as we enter the twenty first century. 

The Middle East is in conflict still, and looks like it is headed for more conflict, and 

all of this war and strife in the Middle East is founded on the kind of thinking that thinks, 

“My religion is good, and your religion is no good.”  The kind of thinking in which people 

fixate their "I am" selves, and fixate their religions, and march around brandishing those 

fixated religions to each other.  From this point of view, even the simple teaching of, “Do 

good, and do not do evil,” which in and of itself is good, if it is done from the point of view 

of the fixated "I am" self, it is not a good thing.  It becomes a bad thing. 
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The Old Man facing Master Hyakujo asks, “Please, I humbly want to be taught 

the principle of dissolving my self.” And then he lowers his head.  What about this bow?  

What about this lowering of the head?  When the head lowers is the "I am" dissolved, or is 

the "I am" self still being asserted?  The Old Man’s bow is immediately grasped up by 

Master Hyakujo.  He immediately understands the Old Man through and through.  The 

state of head lowered, is it good or bad?  Is it beautiful or ugly?  Is it affirming the "I am" 

or negating the "I am"?  Which?  This part of the story is something that you cannot figure 

out.  You cannot reason it out.  The only way to get it is to practice it.  When two people 

who really love each other, “Gyuuuttto!” shake hands, where have the "I am" selves gone? 

This translator is always too noisy!  You don’t have to shout!  When two lovers 

QUIETLY take each other’s hands, “gyuuuuu,” then where have the "I am" selves gone?  

You cannot even make a poem about this.  You cannot even paint a painting about it.   

Master Hyakujo at once grasps up the Old Man bowing his head.  And then he 

gives forth his words, “Fumaiinga 不昧因果, No one can set aside the law of cause and 

effect.”  How should you understand this answer, “The law of cause and effect is never 

obscured”? Master Hyakujo at once grasps the state of the bowed head, and says, “It’s 

fine, now.  It’s okay, now.  It is nothing.”  This is the true meaning of his words.  If you try 

to understand Master Hyakujo words form an academic perspective then you have to 

interpret “Fumaiinga” to mean, “Follow the law of dependent co-origination.  Without 

trying to deceive it, or get around it, manifest the law of dependent co-origination.”  But, 

just looking at things in the academic way, you cannot get your hand to the place where 

you itch.  The real meaning of his words is, “It’s okay, now.  I’m bowing my head now 

right together with you.”  That is what “Fumaiinga, no one can set aside the law of cause 

and effect” means.  You have to understand it like this, or you are not a real practitioner.   

Then it says, “At once, immediately, upon these words the Old Man was 

enlightened.”  That “At once” is very important.  That means it happened in no time.  That 

means perfect time.  Instantaneously.  Like lightning.  Without even an interval you could 
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place a tiny hair in.  When the lightning flashes, “pikapikapika,” there is the opposite world 

of darkness receiving the flashing.  It is very fast.  This is the kind of situation Master 

Hyakujo and the Old Man are manifesting together.  This is the manifestation of the 

activity of the self seeing itself.  There is no greater joy than the self seeing itself.  People 

ask what happiness is.  The happiest thing is the self seeing itself.  When mother sees her 

child as herself that is true joy. 

Upon these words at once the Old Man is enlightened, and again, “ahhhht” he 

lowers his head.  The self grasps itself, and then has no need to assert the "I am" self.  That 

is what has happened.  The manifestation of true love is the self seeing itself and then 

becoming one with itself.   

Can you see this condition of the Old Man bowing?  Nobody can see it!  Because 

the plus space and the minus space have completely become one.  It is perfect zero, so 

nobody can see it, and there is absolutely no need for it to be rejected by anyone, either.  

This is what I meant by the Old Man being very good at transforming himself.  You 

all, also, are, every single day incarnating, becoming ghosts, so you should get good at it!   

Again the Old Man displays his skill at transforming.  Now how does he transform?  

He says, “I have gotten rid of being a non-person.  Totally I manifested zero.”  No one can 

see the condition he is now in.  What does this no longer visible Old Man say?  He says, “I 

manifested zero, but I am now residing on a mountain behind Mount Hyakujo.”  Where is 

this behind Mount Hyakujo?  Is it the future or the past?  This is the kind of thing that 

makes Zen practice interesting.  But, no matter how many years pass bodhicitta, just 

doesn’t come up in you.  The strong will that says, “I’ll take your place.  I’ll stand in your 

place and work” just doesn’t seem to arise.  Isn’t it, actually, however, already arising, that 

bodhicitta, in your households?  Don’t you already have that strong will that feels, “I will 

take the place of my husband and do his work,” or “I will stand in for my wife and do her 

work!”  But when it comes to practice why is it that not even a tiny bit does the strong will 

arise that thinks, “I will step in for God.  I will step in for Buddha, and give a Dharma talk, 

and teach.”   
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This is something we have to think about in terms of the twenty first century.  Before 

Buddhism people thought that Brahma created the world.  That is why everyone had this 

strong idea that because we are made by Brahma we have to obey him.  Thinking in this 

way you cannot become Brahma  itself.  You always will be thinking of Brahma as an 

object, and further think that it is only possible to attain happiness or good fortune by 

obeying this absolute being, creator God, who is an object to you.  The thought, “I will take 

the place of Brahma and do his work” just did not arise until Buddhism was born.   

In the same way, these days I have been thinking about this country of America, 

and it seems to me that here there is a similar tendency.  Americans make God too great.  

Americans depend on God too much, and so they never can have the kind of bodhicitta, 

strong will, that knows that they must step in and work in the place of God.  I guess there 

is nothing that can be done about this.  This tendency must just arise from different ways 

of being educated. 

I really wanted to finish the part that we read today, because tomorrow is the last 

day, but it seems as if I went way over time.  It is ten after ten, so let’s stop.   

  

 

終 

The End 

 


