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Teisho By Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

November 16,  1998 –4th Day 

Dai-Sesshin – Translator: Giko 

 

百丈野狐 
 

Mumonkan Case Two 

Hyakujo’s Fox 

translated by R.H. Blyth 

 

THE COMMENTARY 

 “Not falling in the Law of Cause and Effect” - for what reason falling into a fox-life?  “Not 

setting aside the Law of cause and Effect?” - for what reason being released from a fox-life?  If in 

regard to this you have the one (Buddha-) eye, then you understand the former Hyakujo’s (= the old 

man’s) dramatic five hundred reincarnations that he received. 

 

THE VERSE 

 Not falling, not darkening; - two faces, but one die. 

 Not darkening, not falling, - wrong!  All wrong! 

 

 I really want to get to the end of this comment today.  I think that yesterday I talked about the 

principle of this world only being one world, this one great universe only being one.  There are not 

two great universes only one.   

 And I talked about how we all are living together with everything.  Everything is living together 

with everything. 

 And I also spoke about how Buddhism recognizes this great universe as the true lover, the 



Fourth Day Dai- Sesshin, November 16, 1998  Teisho by Kyozan Joshu Roshi on Mumonkan Case Two 
 
 

   
  2 

manifestor of true love, the being who manifests true love, because this universe does an activity 

which unifies absolutely everything.  When we say true love what we mean is an activity which 

embraces absolutely everything. 

 And I think I also spoke about how you and I and Buddha and God, and everything is in this 

activity of true love together. 

 And that is why we say there is no falling and also no not falling.   

 And I also think I spoke about how if we do talk about falling and not falling, if we do talk about 

the activities of falling and not falling, then what would we mean by those, but I sort of ran out of time 

before I got to the end of my explanation.   

 Truly there is only one world.  So we must say that truly there are no such things as falling or 

not falling, being saved or not being saved.   

 But if you very, very carefully investigate the nature of this universe and the nature of your self, 

you will come to see clearly that they are not different.  Your nature and the nature of the universe 

are the same. 

 The great universe has the activities of plus and minus as its content, and they are acting, 

always, doing a repetitive, alternating activity of unifying and facing. 

 And the way of understanding the activity of the great universe in Tathagata Zen is to say as the 

activities of plus and minus which are the content of the great universe repeat their activity of unifying 

and facing over and over again, eventually they will come to manifest a new condition in which they 

actually separate from each other.  And when they do that we say that the great universe itself has 

made itself pregnant.  The season has arrived within the activity of time in which the repetitive 

activity itself has caused itself to become pregnant.  It was striving to become pregnant, and then it 

became pregnant. 

 Tathagata Zen takes up this way of thinking about time, and takes up the way of thinking about 
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time which includes seasons like spring, summer, fall, and winter, and Tathagata Zen says that the 

activity of the universe comes to the time, the season when it is pregnant.  

 This activity is exactly like any natural activity.  When spring comes then the buds come out on 

the trees, and then the leaves unfurl, and flowers bloom.  And then in autumn the leaves fall.  

Sometimes the rain comes falling down, and sometimes the snow comes falling down.  It all happens 

when the season for that activity arrives.   

 If we are investigating the activity of the coming of different seasons, then what we really are 

investigating is the activity of time itself. 

 But the conclusion we come to is that when we investigate time, it also is comprised of the very 

same plus and minus activities.  There is no difference between the activity of time and the Dharma 

activity.  They are the very same thing.   

 For people who are here for the first time probably it is fair to say that you never have heard 

that the activity of time itself is the same as the Dharma activity, and is the same as the activity of 

heart or mind.   

 It is natural for the study of Zen in the beginning to be very difficult to understand, because 

people come here and they realize that Zen truly stands independently, apart from other religious 

teachings.   

 But when you come to the place where you truly understand that the activity of time and the 

Dharma activity aren’t different, and that those also are not different than the activity of mind, or the 

activity of heart, and that even when you look at the activity of the weather that is the very same 

Dharma activity.  When you can see things like this then your Zen investigation can move forward 

smoothly without a hitch, without any doubts. 

 And I’ve told you many times before that all we existent things are born form this Dharma 

activity.  And I also told you this very difficult idea that simultaneously with your birth mother and 
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father also are born. 

 And also for those people who have come here for the first time, probably you have never 

heard before that mother, father, and child are born simultaneously, that past, present, and future are 

manifest simultaneously. 

 I think that ordinarily most people think that they have one mother and one father, and that 

their mother and father have their own mothers and fathers, and that those grandfathers and 

grandmothers have their own mothers and fathers and grandmothers and grandfathers.  People think 

back into the past, as if they are climbing up the hill of the past, and our ancestors, if you start thinking 

that way, just get more and more.  The expansion of our origin will have no end if we start thinking 

this way.  It will just infinitely get wider and wider.   

 And also, looking in the opposite direction, I think everybody thinks they have their own 

children, and those children get married and they have children, who are one’s grandchildren, and 

those grandchildren also come to have their own families and their own children, and so in this 

direction also, thinking in this way, the number of your relatives just gets bigger and bigger without 

end. 

 And actually some people who even call themselves Buddhists think in this same way.  But the 

position of Tathagata Zen negates that way of thinking right from the start.  Tathagata Zen says that is 

not the way of thinking of Buddhism. 

 What are your ancestors?  What is your origin?  What Buddhism says is that if you want to 

use a religious word and use the word God then your origin is God.  Your origin is the one and only 

singular God.  The position of Buddhism and Tathagata Zen is to say that your true parent is this one 

and only condition.  The condition of the one and only. 

 And, I’ve said it many times before and I’ll say it again now, when that condition of the origin 

divides itself in two that is when existent things are manifest.  Buddhism says that every single 
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existence has the same parent.  Every single existence has the same origin, the same place it comes 

from, this one and only place.  Whether it as an ant, or a cat, or a dog, or a plant, or a person, we all 

have the same parents, this same one and only origin.   

 And Buddhism also says that all of those existences are manifesting the present moment, and 

when any present moment existence is manifest, past and future simultaneously are manifest.   

 Some of you have been here the entire kessei.  This is the third sesshin we’ve done in a row, 

and some of you have been here from before that, and some really old students are here too.  And 

just when I think you are making some progress, the moment I think you are really getting into it, 

suddenly, you go backwards, you regress, and you give some stupid, dumb, crappy answer, and all I can 

do is feel utterly disappointed.  This is not something to laugh about.  I want to cry about it.  I 

really want to cry.  I think, “Why is it that they can’t get it?  Why can’t they understand?”   

 The condition of the origin has both plus and minus as its content and it is acting.  It is acting 

without will.  That is what we call the activity of true love. 

 But when the season comes, in other words when pregnancy occurs, in other words when this 

special activity called feeling comes into being, that is when plus and minus actually separate from 

each other.  Plus and minus stop doing their repetitive, alternating activity of facing and unifying, and 

actually separate from each other, and when they separate, as I told you yesterday, they give birth to 

imperfect space, imperfect cosmos in between them.  I think, if I remember correctly, I told you 

about this in some detail also yesterday. 

 Okay, so maybe some of you started practicing last spring, that’s really recently.  And maybe 

some of you only have been practicing Zen for three or five years.  That isn’t really very long to 

practice Zen.  But how about you old students?  When I give talks like this you have to take a 

hammer and a chisel and really hit hard and carve this principle deeply into your head!  The reason 

why you cannot understand teisho, even though I am  up here really getting serious about giving 
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teishos, is because you’re sitting there like you’re in some cushy movie theatre watching a movie or 

flipping through some photographs. 

 If plus and minus, if the man and the woman do not make this imperfect space in between 

them, then they cannot separate from each other, then the condition of separation cannot be 

manifest.  If the man and woman are getting along too well together then they won’t separate from 

each other, and then there will be no children for that couple.   

 Tathagata Zen defines the appearance of imperfect space and says that without fail plus and 

minus will separate from each other, and when they separate that is when the imperfect space, in that 

place between them, appears.   

 That is why we say that anything that is manifest, when it is first manifest is never manifest as 

the great universe itself.  Plus and minus first actually separate when the imperfect cosmos is born in 

the space between them.  Zen practice is to manifest the wisdom which clearly knows this principle.  

If you really understand what Zen practice is then you would never be able to give an answer in sanzen 

that is somehow half some kind of consolation or pacification.  When I look clearly at the situation 

here in America I have to say that a real dojo won’t be born for another hundred years.  But, there 

are a lot of very great Buddhist scholars now appearing in America.  But they aren’t doing true 

practice.  Maybe we can say that scholarly Buddhism has come to America.  But anyway there are a 

lot of scholars out there. 

 The true great universe is the condition of the origin.  That is a condition where there is no “I 

am” self to see the great universe.  And that great universe is the condition in which only husband 

and wife, only plus and minus are acting, completely without will.  Zen practice is to manifest the 

wisdom that the condition of the origin is an activity in which husband and wife are will-lessly acting 

with each other.  This will-less condition is the origin of everything . 

 But Buddhism says that without fail  a loving couple will arrive at the season in their lives 



Fourth Day Dai- Sesshin, November 16, 1998  Teisho by Kyozan Joshu Roshi on Mumonkan Case Two 
 
 

   
  7 

where they give birth to their child, or we can say their disciple. 

 And Buddhism also says that there is no possible way that anyone can ever see the great 

universe itself, because there is no “I am” self that sees yet manifest, there is no child within the 

condition of the great universe.  If we personify the great universe people call it various things such as 

God, Buddha, The Almighty, The Creator, The Absolute Being, but whatever you call it, no one can ever 

see it.  But you can see in magazines and newspapers some ministers, some Christian Fathers and 

Brothers, and  even some Buddhists, even some Zen Buddhists; you can read how they testify “I saw 

God.”  But Tathagata Zen says “Don’t say foolish things!”  Do you have the power to shout that?  If 

you don’t have the power to say, “Hey you monks, hey you Fathers, don’t say stupid things!”  then 

forever religion will make fools out of us.  Religious people say all sorts of dumb things.  They say 

wars occur through the will of God, so we must die for the sake of God.  People are dumbed down by 

this, and they bravely march off to war.  Fools!  Buddhism says that God has no will.  God would 

never say things like “Make war,” or “Don’t make war.”  God would never say things like “Do good.  

Avoid evil.”  God would never say that, it has no will.   But who says stuff like that.  It is that self 

who is born, and then grows and develops, and comes to do this functioning we call consciousness, 

and through that conscious functioning it self reflects, it recognizes that it is doing consciousness.  

And the big problem comes up when, having that kind of consciousness as its content, the self says “I 

am” and then fixates itself.  That is why all the troubles come up.   

 We say that it is undoubtedly true that this “I am” consciousness, this conscioiusness which 

says “I am”, this consciousness which is conscious of an “I am” will be born, but we also say that just as 

inevitably it will come to a place where it doesn’t need to do consciousenss anymore, it doesn’t need 

to be conscious of itself anymore.  I’ve talked about this many times before. 

 So this “I am” self is born, and it grows and develops, and comes to do the function of 

consciousness, and comes to fixate itself, and assert itself, and then it comes to think in terms of its 
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own con venience, it comes to only want to do that which is comfortable and convenient for itself. 

 At least as one expedient way of teaching Buddhism says that starting even with plants, and of 

course including insects, although there are of course differences in the depth or shallowness of the 

activity, all existences have the function of consciousness.  But in the beginning we don’t call it 

consciousness.  We call it the function of simple sensation.  And maybe in the beginning, maybe we 

can say that function of sensation is simply something similar to the feeling of surprise.  That is the 

very first kind of sensation that appears, maybe.  Or opposite to surprise, maybe the first sensation is 

simply, “Ahh, feels good.”  Buddhism actually has investigated this world of sensation in great detail, 

and there are certainly many and various conditions that appear, but if I talk about it that would take a 

long time, but anyway, there is a special term to describe the very beginning of sensation, “soku, 何

の漢字ですか？触？？” which means touching. 

 Anyway, to give a concrete example, any existence is born together with mother and father.  

In the beginning the child is very weak.  It has no power or strength.  Mother and father are strong.  

And so because mother and father are the strong ones they take the initiative and approach the child 

to make relationship with the child.  The father approaches from the world of the past, doing 

expanding and makes relationship with the child.  And the mother approaches from the world of the 

future, doing contracting and makes relationship with the child. 

 That’s why I ask you, when you do zazen, carefully manifest the wisdom which clearly knows 

that the inside world and the outside world are both facing you, and making relationship with you.  

Do that kind of zazen.  Everybody talks about “meditation, meditation,” and I guess meditation is 

alright, but what are you meditating on?  If you are going to do meditation I ask you to meditate on 

the outside world and the inside world facing you and making relationship with you.  What I mean is 

you must feel that for yourself.   

 And if you do that then you will come to think that by facing the inside world and making 
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relationship with it you are able to eat.  And by facing the outside world and making relationship you 

are also able to eat.  That’s how we teach.   

 When we speak of religion we speak about knowing God, but in Zen we say that the very 

beginning of that kind of religious feeling is to be able to do the kind of meditation, the kind of 

contemplation, in which you clearly experience that you are being embraced from the outside and the 

inside.  We can say being embraced by the inside God and the outside God.  Or you can say being 

embraced by the inside demon and the outside demon.  It doesn’t matter what you  say.  You are 

being embraced by your inside lover and your outside lover.  You must realize that the situation your 

self is really in is being embraced simultaneously by inside and outside, and being helped by inside and 

outside. 

 And through making this kind of relationship we say that more and more you come to develop 

the kind of consciousness that knows what is and what is not convenient for your self. (Or maybe 

“good for your self” would be better （今の「都合がいい」というのは、いつもの「勝手

に都合がいいことだけしたい」と違うだろうか？今の「都合がいい」は本当の都

合がいいですか？）  

 However, as I was saying, in the beginning, because the self has no strength, it is the parents, 

mother and father, who take the initiative, and begin to act in order to make relationship.  They 

approach the child.   

 Buddhism says that this thing that we call existing comes into being through making 

relationship with mother and father, making relationship with inside and outside.  If we want to talk 

about being helped or being aided, that also comes into existence throught making relationship with 

the inside and outside. 

 But we all get big, and we forget from whence we came.  We begin to feel as if we grew up all 
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by ourselves, without any help.  And so then we start talking back to papa and mama, and we get 

arrogant and we say, “What are you talking about?  What do you know?!”  But in Buddhism, and 

especially Tathagata Zen we can explain clearly why that season of life also appears.   

 When we talk about growing up, developing, that means that the child makes plus and minus 

its content more and more.  But just as you are getting bigger and bigger, you are getting more and 

more grown up, simultaneously mother and father are getting older and older, more and more 

decrepit, more and more worn out.   

 So there will be this season in which the self has actually received 0.25 of the minus activity, 

and 0.25 of the plus activity, and so the self having received both of these has them both as its content.  

And when that happens, because in this case we’re saying that the total power of plus and minus is 

0.5, then father is left with only half, only 0.25, and mother is also left with only -0.25, and so the child 

is equal with mother and father.  They are equal.  They are equal, but they aren’t equal.  Because 

the child, the self has both plus and minus activties, both the activities of man and woman as its 

content.  And so the child comes to think when it looks upon mother and father, pitifully, “Poor papa 

he only has the plus activity, no minus, and poor mama she only has the minus activity.  What can 

they possible know?  What do they think they’re doing?”   

 But it is here the Buddhism teaches that in order to educate the child in this instance we must 

remind the children that it is okay to be equal, but that the situation of having 0.25 of both mother’s 

and father’s activty is not fixated.  That situation of them being unified within the child is not fixated.  

Again they will separate from each other.   

 Because the child has received both the activities of man and woman it doesn’t need to seek 

either man or woman.  And that is why it is so strong.  It is extremely strong.  But that condition is 

not fixated.  Immediately the Dharma activity separates (the plus and minus which are within 

the child separate from each otherこういう意味でしょうか。今の「別れる」は子供
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の中にある不完全なplusとminusが別れるでしょうか。) .  The boy child loses the 

minus activity.  The girl child loses the plus activity.  And then they really are on equal footing with 

mother and father.  The mother and father are separate, and in between them the child has 

appeared receiving both the plus and minus activities.  And this child is very strong, but when a time 

appears that the child only has one or the other of the activities, only has the plus activity or the minus 

activity, in other words is a boy or a girl, then truly the child is on equal footing with the parents.  (ど

うして男の子になる子供はminusを失う時にplusを失わないだろうか？どういう

道理の上に立ってこんな働きをするだろうか？） 

 Because I have bewildered the translator and it is difficult I don’t think I’ll gone on with this 

subject anymore. 

 Before it was the case that the parents took the initiative in making the relationship with the 

child, but now that the child is more grown up the child can take the initiative in making relationship 

with the parents.  And this is where we have the birth of these two Buddhist concepts, jiriki 自力 

and tariki 他力, self power and other power.  When we’re young we depend upon our parents.  At 

this time we are living through the activity of “other power.”  But when we get older then we help 

our parents.  When we get older then the nature of the relationship changes, and we come to 

understand that to make relationship with mother and fatther is to help them.  That is “self power.”  

And when the child does come to do this activity of helping the parents then finally that child has 

become a truly grown, wonderful person.  This is when the parents rejoice.  If the child always is 

depending on them the parents will be filled with worry.  They will always be wondering what on 

earth will become of that dependent child.   

 The teaching of Tathagata Zen says very clearly that within the process of human growth and 

development there will inevitably be seasons in which the self is manifesting in a situation where other 
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power is taking place, and also seasons when, after you grow up, the self is manifesting itself in the 

condition of doing self power.   

 And Zen also says that when we look at the religious world it is the same way.  It’s okay in the 

beginning to teach that you are dependent upon God.  If you are teaching children that kind of 

teaching is appropriate.  But if you never progress passed that, if you keep teaching the children to be 

dependent on God forever, you will turn them into idiots.  Certainly we are helped by God, but we 

also must become God ourselves, and from that standpoint help everyone, from that standpoint 

manfiest true compassion. So that is why we tell you, “Meditate!!”   

(ここからの話は、日本語で書きましたが、今日の提唱の時に皆の前で通訳した

のはぜんぜんだめだった。下に書いた英語はまーまーokay通訳かもしりません。

） 

ここで始めて落ちる世界と落ちない世界と、未来の世界と過去の世界：未来の世

界に落ちる、過去の世界にまた落ちる；逆に未来の世界に落ちて過去の世界から

堕すと；逆に過去の世界に進んで未来の世界から堕すと、そういう立場をはっき

りと知る知恵またmanifestするようになるのだとこう言って居るのだ。  

 Here is when you will come to manifest the wisdom which clearly knows the principle of falling 

and not falling.  Sometimes you fall into both the future world and the past world.  Sometimes you 

fall down from the past world and into the future world.  And sometimes you fall down from the 

future world and move forward into the past world. 

 The old man answered, “Not falling into cause and effect,” but in the end, through that answer, 

he was not able to be free from the imperfect self.  So how should we understand this old man?  In 

other words how was the old man himself understanding the activities of plus and minus.  You have 



Fourth Day Dai- Sesshin, November 16, 1998  Teisho by Kyozan Joshu Roshi on Mumonkan Case Two 
 
 

   
  13 

to manifest the wisdom which clearly knows that the old man knows that the activity of emptiness is 

comprised of the activities of plus and minus, but even though he knows that, he isn’t able to do that 

activity himself.  Instead he has ended up becoming attached to the condition in which plus and 

minus have become one.  But luckily for the old man he is very  aware that eveytime he was born, 

every time he was resurrected he was manifest as a non-person, a hinin 否人,the imperfect self.   

 So then he asks the Zen master Hyakujo to help him, to save him, and this is when Hyakujo 

answers, “Fumaiinga, No one can set aside the law of cause and effect, cause and effect is never 

obscured, cause and effect is never darkened,” and upon hearing those words the old man was no 

longer attached to his non-person self, his imperfect self.  He was able to become free from the 

imperfect self.  He became free.   

 This is when the old man for the first time is able to manifest the wisdom which clearly knows 

this fundamental tenet of Buddhism, this basic principle that plus and minus are never fixated.  The 

Dharma activity never attaches to either plus or minus.  The Dharma activity is always acting, always 

doing the repetitive, alternating activity of plus and minus unifying and facing.   

 But we have come to the end of our time, even though I really want to keep talking, especially 

for the sake of the new people, and explain more about not falling into cause and effect, but I should 

stop here, so I’ll continue tomorrow.   

 Actually for the brand new students it can’t really be expected that you understand, it is 

perfectly natural for you not to understand, but for people who have been practicing two or three 

years or so, I think it is fair for me to expect them to be able to understand a little bit.  Please 

manifest the wisdom which knows the basic principle, at least a little bit. 

 

終 

the end 


