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I have been speaking about the so called 'business of the sword blade,' and I have

been  telling  you  that  we  live  together  in  the  human  world,  but  it  is  only  when  we

transcend the human world that finally we enter the dharmakaya world.  What kind of a

world is the human world?  As all of you know the human world is the world that is

chocked full of blabber and jabber, on and on endlessly.  The human world is the world

of talk.  However, that talking will, undoubtedly come to an end, and the dharmakaya

will manifest.  If you do not even understand this fundamental principle, and think that

you can study Zen through talking, then I suppose Zen practice will be really easy for

you.  You will not need to struggle at all!   You can just keep right on talking away, and

practice as you talk.  It seems as if almost all the Zens that are popular here in America

are the kind of Zen practice that do recognize talking as the way to study Zen.  To me,

American Zen seems to all be talking Zen.  No one seems to understand the principle that

the dharmakaya only manifests when the human world is transcended.  Many people like

this come here.  They think that Zen practice is built upon talk, and so they come and ask

questions, and they come and say this and that.  That kind of practice will never become

true Tathagata Zen practice.

When you finally manifest the complete self then you will truly understand what it

means  to  not  need to  talk.   It  is  not  possible  to  do Zen practice  without  having the

experience of true 'no-talking.'  

Even when I tell you this, you pipe right back up and ask, "Well, what should I

do?  How can I manifest no-talking?  Please teach me!"  When you are asking, "What

should I do?" already, again the “I am” self has appeared, and you do not even question

its appearance!  Tathagata Zen says, however, "Look at that “I am” self, and understand

that it never manifests unconditionally."  
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Tathagata Zen says that any “I am” self, any existent being appears in the same

way.  An existence first appears always by receiving one drop of blood from tatha-gata,

and one drop of blood from tatha-agata.  

When the self makes all of tatha-gata and tatha-agata its content, all of the blood

of both its content, then plus and minus are no longer objects to that self.  Therefore we

can equally well say that plus and minus have disappeared for that self.  We can say that

the plus activity is the father activity, and the minus activity is the mother activity.  When

all of those two are made content then mother and father have disappeared for you.  They

are no longer objects to you.  

Tathagata Zen says that at that very moment when mother and father disappear the

complete self manifests.  At the very moment when the complete self manifests the self

no longer needs to say "I am."  

If we describe the perfect condition or the complete self in terms of consciousness

we can say that it is the manifestation of the complete activity of knowing, or perfect

wisdom.

In Buddhism we call the material world the world of rupa, or the world of form,

and if we describe the perfect condition, the complete state in terms of that we can say

that it is perfect form, complete matter.  However, even describing it as complete rupa or

perfect matter, do not misunderstand this.  This is a state that is neither tatha-gata and

tatha-agata, neither being nor non-being, neither u nor mu.  In other words this is a state

in which being and non-being have become completely one.  

When any existence  makes all  of  plus and minus its  content  that  existence  is

manifesting the complete condition.  

However,  when  it  comes  to  the  Buddhist  teaching  concerning  the  complete

condition Buddhism says that there are millions of different complete conditions.  This is

a difficult point to understand, so why don't I try to explain this a little bit for today's talk.

The existent being who manifests with one drop of both tatha-gata and tatha-agata

blood as its content is the very first existent being manifest.  

Those of you who are ordained as Buddhist monks or nuns, it is your job to have

to teach Buddhism.  This is why I am trying to explain this to you, and so I hope that you
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are  listening  carefully,  and  will  be  able  to  come  to  see  this  principle  clearly  for

yourselves.  

When an existence appears with one drop of the blood of plus and minus as its

content that appearance occurs through the activity called the separation of subject and

object.  This is how Tathagata Zen explains the separation of plus and minus.  

The  total  activity  comprised  of  plus  and  minus,  tatha-gata  and  tatha-agata,  is

called the activity of The Tathagata, and later in the teaching career of the Buddha he

called this same activity the Dharma activity.  

I want you to learn this clearly!  One way that we teach in Tathagata Zen is to

name the plus activity the activity of the object, and the minus activity the activity of the

subject.  

When plus and minus, tatha-gata and tatha-agata, totally unify that is the state that

has no comparisons in it.  That is the state in which all comparing has been annihilated.

That is the great universe itself.  

Personifying that state we call it the dharmakaya.

When it comes to religious teachings I think it is fair to say that something cannot

be  called  a  religion  without  the  recognition  of  God,  and  if  you  want  to  equate  the

Buddhist dharmakaya with God, that is an acceptable equation.  

How  we  define  the  dharmakaya,  how  we  define  the  great  universe  itself,

according to Zen, is to say that it has all of plus and all of minus as its content.

The dharmakaya has a body.  The dharmakaya body has as its content the activity

of plus and minus.  All of us have a mind, a heart.  All existent beings do.  That heart,

mind activity is the activity of plus and minus.  The heart activity is the activity of plus

and minus unifying and facing, alternatingly and repetitively.  This is the activity of the

dharmakaya.  This is the heart activity.  Therefore please see that the activity that forms

the body of the dharmakaya is the heart, mind activity.  The dharmakaya body has the

dharmakaya heart as its content.  That heart activity is what is forming the body of the

dharmakaya.  

All of you think of yourselves as different from each other.  Some of you are men

and  some  are  women.   Some  are  big  and  some  are  small.   However,  according  to
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Tathagata Zen each one of you is exactly the same as all of the others of you, in that you

are all being formed by the same mind activity of plus and minus.  That heart,  mind

activity that is made of plus and minus is forming your body.  That body is your home.

You are all the same in this.  

You can call it what you will:  the heart activity, the mind activity, what ever you

call  it  this  activity  is  the activities  of  plus and minus working together.   This  is  the

activity that forms you.  

We can say that the first existence manifest, that has only one drop of plus and

minus  blood as  its  content,  is  the  very most  imperfect  existence.   This  is  the  tiniest

existence.  However, according to Tathagata Zen the Dharma activity never fixates in this

state of the separation of subject and object.  Again the activities of plus and minus, the

activities of object and subject will become one.  When they do unify that “I am” self that

was born now vanishes, and a complete self manifests.  The manifestation of a self that

does not need to say "I am," that does not need to be called "I am," that is the complete

self.  This kind of self will inevitably appear.  

This is not a law of nature easily grasped!  It will probably take many years for

any student to really understand it.

The Dharma activity  continues  to  act,  and again  from the  state  of  unification

another state of separation of subject and object will be manifest.  Again, at that time, an

imperfect existent being will be manifest receiving equally from plus and minus.  In the

same way as before we can say that this existence is born through receiving blood from

both tatha-gata and tatha-agata.  Maybe this time it receives two drops of blood from

each, or three.  In any case, here, as well, the born existence only receives a small amount

from both, but an equal amount from both.  Then again that incomplete existence will

become one with the activities of plus and minus, totally meet them again, and through

that vanish.  Again a complete condition will be manifest.

In  this  way  these  states  of  complete  self  will  manifest  one  after  the  next

innumerable  times.   Finally  a  state  is  manifest  in  which it  is  no longer  necessary to

receive  blood from plus  and minus.   This  is  called,  according to  Tathagata  Zen,  the

manifestation of the complete self who does not need to do the living activity anymore.

4



 

Within the process that goes from the manifestation of that very first imperfect

self,  that  one-drop-of-blood-imperfect-zero,  that  incomplete  self  who  manifests  in

between plus and minus receiving one drop of blood from each, to the self that does not

need to get any more blood, the self that does not need to do the living activity anymore,

hundreds of millions of perfect selves are manifest.

If we consider the Dharma activity beginning at the very first manifestation of

zero,  the very first  manifestation  of  complete  Dharma then the next  manifestation  of

complete Dharma could be called the level two manifestation of complete Dharma.  Then

the next time subject and object unify that could be called the level three manifestation of

complete Dharma.  This process continues through levels 4, 5, 6, and on and on millions

of times, hundreds of millions of times!  Until finally the self who does not need to do

living anymore manifests.

One way of looking at this process is to say that from the level one zero up until

the level one hundred zero world would be the world of amoebas, or maybe we could

even call that realm the world of stones.  It might also be said, as one way of teaching,

that in order to then reach the plant world from the stone world  it might take tens of

thousands of repetitions of the manifestation of new complete Dharma worlds.  Next,

after the plant world is the mosquito world.  In order to manifest the mosquito world the

Dharma activity must repeat the manifestations of separation and unification of subject

and object tens of thousands of more times.  Then there must be tens of thousands of

more times in order for the fish world to manifest from the mosquito world.  I should

hurry up a little bit, and so just jumping ahead, then lots more repetitions happen, and the

bird world manifests.  Then many different types of birds are then manifest, over tens of

thousands of years, finally then the animal world is manifest.  Then this process continues

over millions of years in the animal kingdom, and finally human beings are manifest.  

Even after arriving at the world of human beings the self who is first born into the

human world must still continue to evolve.  This period of development only lasts a short

period of time, some tens of years, and through this process of growth, finally, the perfect

self is manifest.

When the perfect self, who does not need to live anymore is manifest, as I always
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tell you, now, oppositely, the dying activity appears.  

However, just as inevitably the self will manifest the state of not needing to die

anymore.  One way the state of not needing to die any longer is described is to say that

the great cosmos has manifested the ultimately small.  That is the original source.  

In  contrast  to  that  original  source,  the  origin  of  everything,  is  the  result,  the

ultimate result.  That is the ultimately large cosmos.  That is the state of not needing to

live anymore.

According  to  Buddhism these  are  both  states  of  completion.   They  are  both

perfect.  They are both manifestations of the perfect self.  It is through manifesting these

states of perfection that it is possible for people to find peace of mind.

According  to  Buddhism even  mosquitoes,  even  birds,  even  animals,  just  like

human beings, will find states of peace of mind when they manifest the perfect self.  This

is what is meant by the teaching, "All things are equal."  Everything finds peace when it

makes plus and minus totally its content and manifests the perfect self, therefore, in this

sense, all things are equal.  

These states of perfection, are, of course, states of the unification of subject and

object.  In other words whenever subject and object unify the state that manifests is equal

to any other state in which subject and object unify.  All states of unification of equal.

The world of the unification of subject and object is a world of equality.  

So,  that  is  all  well  and  good  when  it  comes  to  equality,  but  what  about

differences?   What  about  discrimination?   Do  those  not  exist?   Buddhism says  that

certainly there is also a world of discrimination.  The world of differences inevitable will

manifest.

The very nature of any particular existence is to be manifest when subject and

object separate from each other.  Receiving blood from the two essential forces as subject

and object separate is how any existence is manifest.  It cannot be said that an existent

being that manifests receiving one drop of blood from both plus and minus is equal to an

existence that is manifest receiving ten drops of blood from each.  In this way the world

of discriminations manifests.  This is the teaching of Buddhism.  

There are all of these different worlds.  There are many, many distinctions.  There
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is the world formed through receiving one drop of blood from each, and then the world

formed through receiving ten drops of blood each, and then the world formed receiving a

hundred drops of blood from plus and minus which might  be the mosquito or insect

world.  

Therefore,  when  the  perfect  self  is  manifest,  when  subject  and  object  unify,

whether unification, perfection, is manifest in the human world, or the animal world, or

the bird world, or the fish world, or the insect world, or the plant world, all of those

manifestations of perfect selves are equal to each other.  However, when a perfect self is

not manifest, in other words when a state is manifest through encountering the activity of

the separation of subject and object, then all of these states are different from each other.

Each  particular  existence  is  different  from each other  one.   This  law of  nature,  this

principle, it is when you understand this that you will truly be clear about the fact that

there are two distinct worlds: the world of talking and the world in which talking is not

necessary.

In any case, as for us, luckily, we have been born into the human world.  We may

be fortunate to have been born as human beings, but if we do not have the wisdom that

understands the principles of both equality and discriminations then we will not be able to

correctly manage the animal world or the bird world.

(It seems like pretty much time has passed.  What time is it?  9:25.  Yes, it seemed

to have been about an hour.  I forgot my watch today.)

Buddhism is  the teaching  that  clearly  elucidates  this  principle  of  equality  and

differences.  If you hate differences then I guess the only thing you can really do about it

is to manifest the perfect self.  Actually, however, when you do manifest the perfect self

you will then come to understand that the world of distinctions is also necessary.  

Each one of us, no matter who you are, you have both plus and minus, you have

both the living and the dying activities as your content.  These are the activities that you

use in order to do anything.  

Whenever  the  complete  state  is  manifest  that  is  the  manifestation  of  the

dharmakaya.  

When the dharmakaya divides itself into two then, without fail,  an existence is
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born, receiving both the blood of plus and the blood of minus.

Therefore,  simultaneously,  right  at  the  same  moment  that  an  imperfect  self

manifests plus and minus also appear.  As I always tell you, when that happens, when an

imperfect existence manifests, then the plus activity has lost a drop of his blood, and the

minus activity has lost a drop of her blood, therefore they are no longer in their pure

states.  In other words these impure manifestations of plus and minus that are no longer

complete are aged versions of plus and minus.  Plus and minus have become old.   The

aged mother and aged father have manifest.  They are no longer perfect.

What about you?  You have both plus and minus.  Therefore you are zero.

Father only has the plus activity and mother only has the minus activity, but you

have both plus and minus as your content.  That is why when mothers and fathers see

their children they think, "This child is absolutely just like the dharmakaya!  This child is

the dharmakaya itself!"  That is why they love their children so much.  The birth of any

child is just like this!  Even when a baby bird is born, or a baby animal is born they are

loved unconditionally  by their  parents.   In Tathagata Zen we say, however,  that it  is

important to understand the principle at work behind being loved in this way.  

This is when within the one Dharma world three worlds have been manifest:  The

imperfect plus, father world, the imperfect minus, mother world, and the world of the

child, which is zero, but it is an incomplete zero, so that world is also incomplete.  All

three worlds are incomplete.  This is the material world.  In Buddhism it is called the

world of form.

But then subject  and object  again unify.   That  means that  mother,  father,  and

child, all three become one, and the perfect self again manifests.  That is the dharmakaya.

However, when it comes to the dharmakaya, there are millions of manifestations of the

dharmakaya.  But none have appeared yet.  You are stopped in your "I am" selves, so

there is a long way to go before any manifestation of the dharmakaya appears for you!  If

you think that being an "I am" saying self is good enough, if you are satisfied with that, if

you are content to remain residing in your "I am," then your life will end and you will

never  understand  that  there  are  thousands  and  millions  of  manifestations  of  the

dharmakaya.  
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However,  in  the  beginning  of  teaching  in  Tathagata  Zen  it  is  taught  that

everything,  an  ant,  a  mosquito,  a  frog,  everything  manifests  the  dharmakaya.   These

manifestations of the dharmakaya occur before the human world has been manifest.  The

frog  and  the  mosquito  both  will,  without  fail,  encounter  the  dharma  world  of  the

unification of subject and object, and in that encounter manifest the dharmakaya.  If you

understand this natural law then you will also understand the koan of Buddhist Mu.  I was

not able to get to the place where we can step into the Mu koan in today's teisho, but, we

do have another teisho tomorrow, don't we?  So, I will be able to talk a little bit more

about it then.  

In any case, what about this business of the sword blade?  If you only understand

this phrase to be referring to a sharp blade gleaming and shinning, well, you are not really

clear about what Rinzai is talking about.  You must investigate this koan of the sword

blade to the depth that you can see clearly who can talk about the business of the sword

blade and teach about.  If you do not investigate that far you cannot really understand the

sword blade.

Who taught Buddhism?  If  you do not understand who taught Buddhism, you

cannot understand Buddhism itself.  

Siddhartha  realized  very early  that  it  simply is  not  possible  to  understand the

nature of the self  and this  world without  somehow learning to  recognize to essential

opposing functions.  Those two opposing activities are plus and minus.  When I say that

plus and minus become one, as I always tell you, that means that plus and minus do the

activity of experiencing each other totally.  That has state has no "I am" in it.  That state

is not a state of "I am"-ness.  That state that has no "I am," that state in which speaking is

not necessary,  (Now you folks,  you REALLY can talk),  but that  state is  the state of

absolutely no need to talk, and that is called the state of reality.  It is the true state.  This

is what Buddha taught.  This condition, in which it is not necessary to assert the "I am"

self, this state is sacred.  This is also what Buddha taught to be the manifestation of true

love.  There is no need to talk in it!  In Sanskrit this state, where speaking is not needed,

was called muni.  Muni means silence, sacredness, the state in which the mouth is firmly

shut.  When plus and minus become one that is the manifestation of muni.  If you like the
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word "holiness" then this is the state of holiness itself.  Holiness is when the plus and

minus activities are both simultaneously experiencing each other.  That is holiness.  That

is the state of true silence.  In Sanskrit this state is called muni.  

The  transmission  within  this  tradition  of  Tathagata  Zen  says  that  the  name

Shakyamuni comes from the fact that Siddhartha was born into the Shakya tribe and he

was the first one to completely experience muni.

When the "I  am" self  is  drinking coffee,  and it  squeezes  the coffee  cup,  is  it

thinking anything?  At the very moment the cup is squeezed there is no thinking!  There

is  no  talking!   This  is  the  teaching  of  Tathagata  Zen.   Some  people  do  not  even

understand this principle.  Some people do not even understand that when they grab the

cup there is no thinking, and so when they come to see me they say, "Roshi please teach

me!  Roshi, you are no good because you don't teach me enough!"  These kinds of people

think like that because they are so attached to their "I am" selves.  For these people true

Zen practice is still much too difficult for them.  They are still in kindergarten.  They

need to learn kindergarten Zen.  

The time has come to stop, so let's leave off here for today.  So many times I

repeat the same thing!  I have been just saying the same thing over and over again in this

sesshin!  The self that doesn't need to talk will appear, without fail!  But, there is also a

self that must talk that inevitably manifests!  In other word the imperfect self appears,

who speaks, and also the perfect self manifests, who does not need to speak.  There are

those two selves.  This is the first thing I want you to really understand.  

Thank you.  That is all for today.

The End
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