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Teisho By Denkyo Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

Fourth Day Dai- Sesshin, April 15, 1999 

Translator: Giko 

 

Mumonkan Case One 

Joshu’s Puppy 

 

THE CASE 

   A monk once asked Joshu, “Has a dog the Buddha nature?”  Joshu answered, “Mu.” 

 

 Siddhartha, we are told, was the person who began this teaching called Buddhism.  In our 

tradition we are told that when he awakened he cried out, "There is no Brahma!  There is no God!"  

Saying this, in terms of human history, you can say that his crying out and proclaiming that there was 

no God was an amazing event. 

           I wonder if you understand? 

           Do you understand what he meant when he said that there is no Brahma, there is no God 

who has created this world? 

           When we speak of religion, I think that we can say that there can be no religion without a 

belief in God.  In Hinduism, therefore, it's necessary to have this god called Brahma.  So of course, 

for those people who believed in Brahma, those Hindus of India, to hear Buddha's voice crying out, 

"There is actually in reality no Brahma!" was an amazing thing. 

           So if it's really true that there is no world creating god called Brahma, then how can we 

express this in words?  There are many writers among us.  So how should you write about this?  
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How can you express this event of Buddha crying out, "There is no Brahma." 

           Immediately those religious believers will oppose anyone that says that there is no God 

saying, "Of course there is!" 

           But those people who aren't religious believers will say, "No.  Of course there is no God.  

To believe in God is just to be lost in a dream."  (Roshi sneezes twice.) 

           Now God is looking at me and saying, "Don't talk like that!"  He made me sneeze.  But 

then someone else is saying, "No, it's just the way you say.  There really isn't any God."  And that 

made me sneeze again.  So that's why there were two sneezes. 

           What Siddhartha actually taught is that to say that God exists is one extreme view, and to 

say that God does not exist is also another extreme view.  The conclusion is that when we human 

beings appear, that is when we start blabbering and jabbering on and on about "to exist" or "to not 

exist." 

           We say that to exist is true and also to not exist is true.  If we say that there are two 

truths, that is not quite okay.  But, at least as one temporary way of speaking, because these positions 

of existing and not existing both are manifest, we, at least temporarily, teach in this way.  But what is 

really true? 

           Again, at least as a temporary way of expressing it, we say that when these two extreme 

positions of existing and not existing become one, that's the truth.  If we say that the position of 

existing is the male position, then somebody might say, "Well, the male position is the true one."  In 

that case, the female position would be the position of "not existing." 

           If the man is being "u" then the woman is non-being "mu."  They both are manifested.  

We can never say that one of them isn't manifest.  But if we say that the position of the man is the 

true one, well the man also will disappear.  And this position of the woman actually is now manifest. 

           To say existence is one extreme way of the function of consciousness and non-existence 

is also one extreme way of consciousness, both are true and both are not true 
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           When you get old, your nose just runs, and there's nothing you can do about it.  Which 

is the true thing?  For snot to come out of your nose or for snot not to come out of your nose?  The 

Buddha said that both are true and both are not true.  In other words, the consciousness that 

recognizes that both are true and both are not true is the true thing.  That consciousness neither 

belongs to "u" being or "mu" non-being. 

           As I've been telling you up until now, the condition that we call zero has both "u" and 

"mu" as its content, both man and woman as its content.  Temporarily as an expedient way of 

teaching we say that that is the truth. 

           So if we say that this state of zero, this state which has all of man and woman, all of plus 

and minus as its content is true, then we have to ask, "Is that zero a fixated state?"  Later in Buddhism 

we call this condition the Dharmakaya, and we can also say that it's the Absolute Being or even God.  

So we have to ask, "Is the Absolute Being or God fixated or not?" 

           But we say that if the world of God, if the Dharmakaya were fixated, then we human 

beings could never live there.  This world of zero, this world which we can also call the world of the 

activity of emptiness which has all of u and mu as its content, and which is neither u nor mu, as I 

always say, in that world there are no restaurants and no bathrooms either.  What it means to be a 

human being is to need things like restaurants and bathrooms.  Even though this world of zero is true, 

even though it has all of living and dying, all of u and mu, all of plus and minus as its content, for we 

human beings, we couldn't live there even for one day. 

           People love to talk about "God" "Buddha" "paradise."  But I'm telling you that there are 

no restaurants there and no bathrooms either.  So for people who believe in religion, if you believe in 

this one and only God, this perfectly clean world of God, maybe that's okay, maybe it's convenient for 

you to believe in it.  But if really that world were a fixated world, it would have nothing to do with us.  

We would have no interest in such a world.  It's really totally inconvenient for we human beings. 

           Of course, this condition of the true God, this condition of Dharmakaya which has all of u 



Fourth Day Dai-Sesshin, April 15, 1999       Kyozan Joshu Roshi Teisho        Mumonkan Case 

One 

 

 

 

 

4 

and mu, all of man and woman, all of living and dying as its content, is a wonderful, noble condition. 

           But Buddhism says that for people who teach about this and then attach to it, they cause 

all kinds of troubles.  Of course, it's natural for fights to be between the human world and God's 

world if you believe that God's world is the good world.  Then you attach to that and look upon the 

human world and think that the human world is no good.  Then of course there's going to be 

opposition between the human position and God's position. 

           Buddhism has always warned people who believe in religion and people who believe in 

Buddhism that when you attach to the absolute world, the one and only world, (if we personified that 

world we could call it God's world), if you attach to that, then, always, wars will be the result of that 

attachment.  But human beings just seem to like this God's perspective, this position of God that has 

transcended the human world.  But, as I told you yesterday, transcendence is not a good idea. 

           When you think you've transcended living and dying, transcended man and woman, that 

self who has transcended is left over, is left behind.  The position of Buddhism is to really come down 

strong in a critical way of people who say, "I am transcending the human world.  I have transcended 

the human world."  (The position of Buddhism is to) show clearly that those people are the most 

tyrannical, oppressive of all of us. 

           So in Zen we say that true transcendence is not transcendence.  If you want to talk 

about transcendence, you should talk about manifesting zero.  Transcendence really is not a good 

idea.  We shouldn't even think about transcending.  We should think about manifesting zero which 

means to be free. 

           Seiju Osho is good at speaking.  So, about this, I need him to be careful when he speaks.  

And for you who are writers, I also need for you to be very careful when you write about these kind of 

things or you will lead everybody astray.  This is very important to remember:  Siddhartha, the 

founder of Buddhism, taught about this condition of the Dharmakaya, this condition that has all of plus 

and minus as its content.  But he also taught that it's very important to not fixate this Dharmakaya 
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condition. 

           The Buddha very sternly and severely taught that when the Dharmakaya is manifest, that 

means that plus and minus, living and dying, man and woman have totally become one and that this is 

a wonderful, noble condition.  Because there is no asserting of the "I am" self in this condition, that 

means that the "I am" self is acting in utter freedom. 

           In the Dharmakaya it is in no way the case that plus and minus are dead.  Plus and minus 

are doing the activities of living and dying.  But in this (particular) "plus and minus," there is no "I am."  

Plus and minus are acting, doing unification and facing without will.  So when plus and minus become 

one, that isn't some kind of completely still condition.  That isn't some kind of dead condition.  Even 

in their unification they are acting.  They are manifesting, they are acting in a way in which they 

completely unify and face and unify and face over and over.  That's the activity of zero.  Plus and 

minus are manifesting the activity of zero. 

           In this activity, the "I am" self has not yet been manifest.  But, we can say that the "I 

am" self is hidden within this activity, is secretly stored within this activity.  In Buddhism, and 

especially in Tathagata Zen we've personified this activity of zero and call it the manifestation of the 

activity of true love.  Freedom only appears in the one instant that you manifest true love.  There is 

no freedom outside of that world of true love. 

           Do you understand? 

           Hey Seiju, this is the part that you should get together with that writer and talk about 

carefully and investigate together.  All of you should be the same way.  Don't get caught up in some 

kind of arbitrary, self-centered way of thinking.  If you're doing zazen together, then when you meet 

you should talk about these kinds of things. 

           There is a saying that when three people get together, you have the wisdom of Manjushri.  

That means with three of you together you should be able to get clear on things, you should be able to 

get a clear wisdom.  Who are these three people? 
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           That's mother, father and you! 

           But if three men get together, they just blabber on and on, and then what do they end up 

always talking about?  Women.  Because men aren't women.  I'm not a woman so I guess I don't 

know, but I suppose that when three women get together they blabber and jabber on and on, and in 

the end they end up talking about men.  Well what about that guy?  And that guy's pretty handsome 

isn't he?  Maybe I'm wrong about this.  If I'm wrong about this, that would be good. 

           When three people get together, and, for example, a woman, not being a man, attaches 

to her position of not being a man, then all sorts of mistaken talk comes up.  But, if mother, father 

and child get together and talk, then there's no mistake.  If mother, father and child get together and 

speak, then undoubtedly the world of zero will be manifest. 

           When mother and father and children get together, then, without fail the world of peace, 

the world of zero is manifest, and everyone can sleep peacefully.  Mother and father and child get 

together and manifest peace, manifest the world of sleep.  But then, from that world of zero, from 

that world of sleep, "AAAHHHH!" together they wake up and are manifest right in the center of this 

Dharmakaya world. 

           So Seiju and you, the writer, you have to get this straight.  You have to be able to write 

about this clearly in this world of zero which we can call the world of sleep, the world of absolute 

peace and tranquility.  That world is manifest, but it isn't fixated.  Without fail, it will be broken 

apart and the "I am" self will be manifest. 

           And at the same time, together with the birth of the "I am" self, mother and father 

simultaneously are manifest.  And we can also say conversely that when mother and father appear, 

simultaneously the child appears.  So then we have to ask the question, "What are mother and 

father?"  Of course, father is a man and mother is a woman. 

           So then we might think that father is the absolute plus activity and mother is the absolute 

minus activity.  But plus is pure plus.  When we say plus, it means complete plus.  Minus is pure 



Fourth Day Dai-Sesshin, April 15, 1999       Kyozan Joshu Roshi Teisho        Mumonkan Case 

One 

 

 

 

 

7 

minus.  They may be opposing each other, but plus is purely plus and minus is purely minus.  But you 

have to see that there's a difference between pure and perfect. 

           We teach that it's very important to understand that there's a difference between pure 

and perfect.  Plus, separately is pure plus and minus, separately is pure minus.  But when they 

become one, they lose their purity and they become the perfect condition, the zero condition.  But 

when we start talking in this way, maybe we have slipped into the world of scholarship or philosophy.  

But Tathagata Zen also has that world of scholarship as part of itself.  Though some philosophers say 

that Tathagata Zen is philosophical.  But that's just sleep talk.  Tathagata Zen Buddhism, from the 

very start, has been something that is not possible to think about philosophically. 

           Tathagata Zen is the practice of what's called in Sanskrit "Dharshana."  And that 

Dharshana might include philosophy, but it's more than philosophy.  So when people say, "Zen is very 

philosophical."  You shouldn't be too happy about it.  You should just think, "Oh, okay.  Whatever.  

Pretty boring.  Say whatever you want." 

           So getting back to what I was saying, the zero condition is not fixated.  It breaks open, 

and when this happens, the three worlds of past, present and future, mother, father and child appear 

right in the world of the Dharmakaya. 

           As I told you on the first day, when this separation happens, when these three worlds 

appear, we say that a unique activity is manifest called "a thunderbolt."  In Chinese it's two characters, 

"雷 rai" and "電den", the thunder and the lightning.  The plus is one and the minus is the other. 

           So forget about the Chinese character part of it.  It is a Chinese character, but this idea 

of a thunderbolt being manifest here was way before Buddhism came to China.  Already in India they 

had this idea. 

           When these three worlds of mother, father and self appear right inside of the 

Dharmakaya, we call that world that appears the sentient world.  That means the world of human 

beings and the world of animals and birds and fish and plants and stones.  When this sentient world is 
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first manifest, it is the world of the "I am" self.  But before any selves can say "I am," all of these 

existences are equal. 

           That's why Tathagata Zen says that you can say all sorts of smart sounding things, but 

your ancestors and the stones' ancestors are the same. 

           Now the tulips are blooming, and the origin of the tulip and the origin of you are the 

same.  So when you see a tulip, then you should think, "Fortunately I've appeared from the source 

together with this tulip and am now meeting it."  And that's where this koan comes from: "When you 

see a flower, where is God?"  To say God means your origin, your source.  So, when you see a flower, 

where is your origin?  Where is God? 

           Immediately, at once when you see the flower, already you are manifesting the condition 

of the origin together with that flower.  It's really a sad thing that we human beings, who have 

become so smart, have become unable to manifest this wisdom. 

           What we end up doing is standing fixatedly on our "I am" selves and saying this and that.  

That's why, even if a million years pass, you won't really have studied Buddhism.  The teaching of 

Buddhism says that, when you see a flower, if you cannot at once manifest the condition of the origin 

(which is the same for you and the flower), if you cannot manifest the condition of the origin at once 

together with that flower, then you'll never be able to find true peace of mind. 

           I think that there's more than just five or six of you.  Maybe ten of you have this koan 

now, or some sort of variation of this koan of, "When you see the flower, where is God?" or "How do 

you experience One  

True Nature when you see a flower?” 

           We're on our fourth day of sesshin.  So for you ten people, please give a clear answer.  

Answer quickly so that your koan doesn't accumulate any tax on it!  I want your answer now before 

the tax accumulates.  If I tell you that you haven't passed your koan, give me your tax on it.  Or if I 

tell you you've been practicing for ten years and you still don't understand a thing, I want that ten 
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years worth of tax.  Everybody would vanish from here! 

           Because I don't collect tax, then you all are very comfortable just slopping down there, 

doing your zazen.  But that's why your practice doesn't get anywhere!  So, as I was saying, when the 

world of zero breaks open and the worlds of past, present and future appear, then that is the human 

world.  That is the world of peace.  That is the sentient world. 

           You have to clearly manifest the wisdom for yourself that knows this principle that when 

you appear, everything appears with you.  I know it's difficult, amazing, extraordinary kind of teaching 

in Tathagata Zen, but we say that if you don't manifest the wisdom that clearly understands the 

principle that all existence is manifest right together with you when you are manifest, then you will 

come to think in the mistaken way that mother and father appeared before you did.  (Or you will 

come to think that) God appeared before you did. 

           Even among some great Buddhist scholars, even among some great philosophers, there 

are those that still think that mother and father were manifest before you were!  (There are some 

who still think) that God or Buddha was manifest before you were.  I think it's fair to say that, in 

general, almost everybody thinks this way. 

           It seems as if some scholars and philosophers are perfectly at peace with thinking that 

their mother and father had their mothers and fathers, and those mothers and fathers had those 

mothers and fathers, spreading out endlessly without limit to the past.  The solution that Tathagata 

Zen comes to is that, in mathematics it's the same way.  If you think that one divides into two, and 

two into four and four into eight, on and on dividing endlessly, then the foundation of your 

mathematics is mistaken. 

           The reason that you make this mistaken thinking is because it's a thinking based on 

fixating your "I am" self.  But, if you dissolve your "I am" self, if you manifest the wisdom that clearly 

knows that originally the "I am" self does not exist, then you'll see that your parents are plus and minus.  

(You'll see) that their parents are plus and minus.  (You'll see) that the parents of all existence are plus 
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and minus.  In other words (you'll see) that the origin of every existence of the unification of plus and 

minus is the condition of zero. 

           The assertion of Tathagata Zen is to say that, whether it's a human being or an animal or 

a bird or a fish or a mosquito or a plant or a stone, everything has the same origin.  Everything has the 

condition of zero as its origin.  And when you really carefully investigate this condition of zero, you 

see that it is an activity.  It is an activity of plus and minus. 

           Even in Japan it seems like there's a lot of scholars who are very comfortable with just 

saying that their ancestors go on into the past without a limit, that their origin goes on into the past 

without a limit.  There actually seem to be many scholars like this in Japan. 

           When the zero condition divides, then the human condition is manifest.  We say that 

when the sentient world appears, when the human world appears, it appears because the Dharma 

activity has changed its activity.  (The Dharma activity) has developed into the activity of the 

separation of subject and object. 

           And, at least as one way of explaining it, we say that the plus activity is the object and the 

minus activity is the subject.  The condition of zero is the condition in which plus and minus 

alternately, repetitively unify and face each other. 

           The condition of the origin, the condition of zero is the condition of the repetition and 

alternation of the Dharma activity doing the unification of subject and object, and in this case, we say 

the facing of subject and object. 

           When that condition of the origin first opens, then the sentient world, the world of past, 

present and future, the human world is manifest.  The human world, the world of all existences, the 

sentient world is the world in which the Dharma activity is not doing the activity of unification and 

facing of subject and object.  It's doing a different activity.  It's doing the activity of actual separation 

of subject and object.  All existences appear, are manifest because they have met up with the activity 

of the separation of subject and object. 
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           The thunderbolt comes "AAAHHHH!" and the self appears, right together with mother 

and father.  We all have appeared because we met the activity of the separation of subject and object.  

But that sentient world is not fixated either.  After the thunderbolt goes "CRRAHHH" then the world 

of past present and future become one, and the world of zero is again manifest.  The condition of the 

origin is never fixated.  It always moves forward to manifest a new condition of the origin.  This is 

the very activity which forms all of us, which forms the world that we live in, which forms the universe.  

In the interval between one condition of the origin manifesting a new condition of the origin, that is 

when the world of past, present and future is manifest. 

           We should continue tomorrow because I looked at my watch once, but then I forgot to 

look at it again and someone has a plane to catch.  I forget everything, but the father doesn't forget 

his daughter. 

 

終 

the end 

  


