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 A monk asked Seijo of Koyo and said, “Daitsu Chisho Buddha did zazen for ten kalpas in a 

Meditation Hall, and could neither manifest the truth, nor enter the Buddha-Way.  Why was this?”  

Seijo said, “Your question is a very appropriate one.”  The monk persisted, “Why did he not attain 

Buddhahood by doing zazen in the Meditation Hall?”  Seijo replied, “Because he didn’t.” 

 From the olden times Buddhists have divided the teaching of Buddhism into three baskets, the 
Tripitika of kairitsuron, the sila, the Vinaya, and the sastras in this case. 
 The sila are the manifestation of a pure heart. 
 The sila really say that anyone who comes to study Buddhism already is manifesting a pure 
heart when they come to study. 
 The place of practice of Buddhism, a dojo is a place where people come to live who aren’t 
looking for anything, who don’t want anything, and also don’t do the activity of mind which says, “I 
hate this so I’ll throw it away.” 
 The kind of teaching that was born, this teaching of Buddhism says very clearly that it is not 
acceptable to come to a dojo such as this dojo, Bodhi Manda Zen Center, with any kind of thinking 
along the lines of “I like that person, but I don’t like that person.  I like that person because they’re 
rich but I don’t like that person because they’re poor.” 
 What I'm saying is that you shouldn’t enter this dojo and then behave in a way that causes bad 
feelings in the people around you. 
 What I'm explaining to you is that the sila are basically saying very clearly that you shouldn’t act 
having your likes and dislikes as your basis. 
 Anyone who comes here to practice, you all are equally practitioners of Buddhism so we are 
very strict when we warn you not to give rise to stupid boring trivial kinds of thinking.  That is the 
meaning of the sila, and the sila also say that if you do give rise to that kind of thinking that would be 
to violate the sila. 
 You are all equal when you come here to this place of practice, we ask you not to give rise to 
trivial worthless ways of behavior, or trivial, worthless ways of thinking. 
 Everybody is equal when they set foot in this dojo, it doesn’t matter how rich or poor you are, 
so don’t assert your poverty, as well. 
 If you insist on asserting your poverty or your wealth then we can’t allow you to come to this 
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dojo. 
 Anyone can come here. 
 Because everyone is equal. 
 You don’t have to declare yourself to be poor. 
 As I've been talking about up until now, you yourself are something that does the activity of 
living and dying. 
 And yesterday I told you that although you do do the activity of living, inevitably also you will 
reach the point where you no longer need to do the activity of living, and there manifest the self which 
doesn’t need to do living anymore. 
 But you yourself have both plus and minus as your content, and so the moment the plus 
activity, having taken the lead, reaches the limit of doing the activity of living, doing the activity of plus, 
the moment that occurs, then the minus activity will, in her turn, take the lead, and do the activity of 
dying. 
 And when the minus activity, the dying activity takes the lead, and is followed by, and helped by 
the plus activity, inevitably in the end she will reach the condition where dying no longer needs to be 
done. 
 And I've been going in to detail over and over again about the nature, the way of being of your 
self, and telling you that the way of being of your self is an activity in which you do both living and 
dying, and to say it more concretely, in detail, the very way of being of yourself is to repeat the 
manifestation of the self which no longer needs to live, and the manifestation of the self which no 
longer needs to die, over and over. 
 The translator has gotten better as he’s practiced, and I'm happy. 
 But when I read the transcript of yesterday’s teisho, and I admit my English isn’t that great, but 
especially the last part, I read it over and over, but I really couldn’t figure out what was being said by 
the translator.   
 And I had to think, if I can’t understand, the one who is giving the teisho, how can all the 
listeners hope to understand. 
 So please don’t think, because the translation is live, please don’t think that there are never 
mistakes in it, because there are often translation mistakes in it, and don’t just go publish something 
thinking that it is okay.  If you read something and it doesn’t sound right to you it probably isn’t right, 
and so ask the translator to check it before you publish it. 
 The Daitsu Chisho Butsu, Great Penetrating supreme Wisdom Buddha has both plus and minus 
as its content, and does the activity of living and dying, and in that process of doing both of these 
activities inevitably the Daitsu Chisho Buddha will be manifest. 
 Inevitably the Daitsu Chisho Buddha of no longer needing to do living will be manifest.  This 
manifestation comes in to being through the male activity taking the lead, the living activity taking the 
lead being accompanied, and being helped by the female activity. 
 And also the activity will do an activity in which the minus, dying activity takes the lead, and is 
followed by the plus, living activity until the condition we call no longer needing to do dying appears.  
And that also is a manifestation of Daitsu Chisho Buddha. 
 The way we teach is that there are two Buddhas manifest, two manifestations of Daitsu Chisho 
Buddha, the plus and minus manifestations of Daitsu Chisho Buddha, the Daitsu Chisho Buddha of no 
longer needing to live, and the Great Penetrating Supreme Wisdom Buddha of no longer needing to 
die.  Those two manifestations repeat over and over, but in the process of those two Buddhas being 
manifest the human world, the world of sentient beings, which is different than the dharma-kaya 
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world is also manifest. 
 And if we ask where Daitsu Chisho Buddha lives, where the dharma-kaya lives, he lives in the 
place in which he does his activity. 
 And it goes without saying that the place Daitsu Chisho Buddha acts in is his own body. 
 At the times when Daitsu Chisho Buddha manifests himself there is no need for him to look at 
himself. 
 But even when we say that we have to not forget that this Great Penetrating Supreme Wisdom 
Buddha manifests both the ultimately large and the ultimately small conditions. 
 But they are both complete conditions so we can all them both zero. 
 The zero condition, the complete condition is what we mean by the condition that appears 
when the thinking self disappears, and so there is no need, for example, for the Daitsu Chisho Buddha 
of the ultimately large to look upon the Daitsu Chisho Buddha of the ultimately small. 
 In the same way when the Daitsu Chisho Buddha of the ultimately small is manifest that also is 
a condition which has no thinking self, and that ultimately small Daitsu Chisho Buddha has no need to 
see the Daitsu Chisho Buddha of the ultimately large. 
 When the ultimately large husband is manifest he doesn’t need to see his wife. 
 And the wife, when she, with the husbands help, manifests the Daitsu Chisho Buddha of the 
ultimately small in the same way as her husband, she also doesn’t need to see her husband. 
 People such as myself who haven’t studied advanced mathematics probably can’t really talk 
about it that well, but for those of you who have studied advanced mathematics I'm sure you 
understand exactly what I'm talking about immediately. 
 But there are also times when the husband visits the wife, and the wife visits the husband, and 
when that visiting activity happens then immediately the husband gives rise to the thinking, “I'm your 
husband and your my wife,” and oppositely the wife thinks, “I'm your wife and your my husband.” 
 Since I've spoken about it over and over endlessly I'm sure you already understand what 
condition is the condition of the complete husband in which he doesn’t have to see his wife. 
 And probably since I've also spoken about this over and over, you also already understand the 
principle behind the condition in which the husband appears as a husband when he visits his wife, and 
thinks that he is a husband. 
 And the wife is exactly the same; inevitably there will be times when she manifests herself in a 
condition where she doesn’t have to see, she doesn’t have to seek her husband. 
 But just as inevitably there will be times where the wife does look upon her husband. 
 Inevitably these two different places, these two different perspectives will appear, the 
perspective in which the self does not need to see itself, and the position in which the self is seeing 
itself. 
 But since the self has both plus and minus as its content, the same person will sometimes 
manifest the point of view of woman and sometimes manifest the point of view of man, and although I 
know it gets to be an incredibly complicated problem, you can see that there are really four conditions. 
 We can say that there are two conditions when we simply say that there is the condition in 
which Daitsu Chisho Buddha doesn’t see himself, and the condition in which he does see himself, but 
since we have the side of minus and the side of plus we can say that there are two conditions within 
the plus side, and two conditions within the minus side, and so the total is four.   
 If you are a man and you think all you need is the activity of man then you’ll be stuck with only 
having two positions in your way of being. 
 And it is the same with women, if you think that you only have two positions, then that self 
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which only has two positions appears. 
 But the reality is that both men and women have both plus and minus as their content.  It is 
never the case that plus can act alone, or that minus can act alone.  They always act together. 
 Inevitably the man will receive the help of the woman and complete the plus activity through 
this mutual action. 
 In the same way the woman will get the help of the man, minus will get the help of plus and 
through that will complete herself. 
 What is it that becomes the complete self?  It’s the incomplete self, of course, which becomes 
the complete self. 
 And so you can see that there are four different kinds of manifestations of the self: the 
incomplete plus self manifests and does the plus activity, and completes itself as the complete plus 
self, and then the incomplete minus self manifests and completes herself as the complete minus self. 
 But in general people think that when the plus activity occurs it occurs all by itself, without the 
minus activity, and vice versa, and so most people think there are only two conditions of the self. 
 But if you very carefully investigate the situation of the complete self you will see there are 
really four conditions of the self, because there is the plus side and the minus side. 
 But anyway, when the plus activity does take the lead he is always helped by the minus activity, 
and always inevitably he will manifest the ultimate point of the plus activity. 
 So this practitioner who comes up in the koan and asks Seijo of Koyo the question, I wonder, 
what do you think, is this practitioner someone who really completely has grasped this principle, or is 
he asking from a position of not knowing anything? 
 When I read the koan to me it seems that this monk, when it comes to understanding the 
principle of the dharma activity, understanding the principle of the activity which forms the self, and 
this world which is the home of the self, it doesn’t look to me like he understands it at all. 
 The original story of Daitsu Chisho Buddha is in the Lotus Sutra. 
 It looks to me as if this is the kind of monk who has done alot of reading of the Lotus Sutra.  
He’s more like a scholarly monk than a real practicing monk. 
 For people who study the sutras in an academic way it seems as if each and every one of them 
have a different opinion about what the sutras mean. 
 If ten different people study the same sutra each one of those people will have a different 
understanding of that sutra, and we can look at their different understanding, and from a Buddhist 
perspective judge then to be either shallow or deep. 
 So even Buddhism has many and various different sects. 
 The principle behind the birth of all of these different branches and sects of Buddhism is that 
although they are all based on the same teaching of enlightenment, depending on the strength and 
power of those people who study the different kinds of schools come up. 
 And for example even within ten different schools of Buddhism the people in those schools, 
each one of those individual people, even in the same school, will have a different opinion about what 
the sutras mean. 
 So you can see that even though we have this word “Buddhism” and there is only one 
Buddhism there are many, many, many interpretations of it. 
 But Zen, Tathagata Zen being the independent transmission outside of the sutras isn’t 
dependent on any one sutra.  We don’t depend on either the Prajna Literature sutras, or the Flower 
Ornament Sutra, or the Lotus Sutra. 
 But of course we don’t go out of our way to negate the sutras or reject them. 
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 We don’t reject the sutras, but we don’t emphasize dependence on the sutras when we are 
teaching Zen. 
 So what is it that we study in Tathagata Zen.  I think I've been repeating over and over again 
that what we take up as our subject to investigate are two mutually opposing activities called 
tatha-gata and tatha-agata, and we investigate how those activities form the entire universe, which is 
our place to live in, and form all of us. 
 If you are the kind of person who has been doing some reading and you’ve read the Lotus 
Sutra, for example, and you have some questions about what salvation means according to the Lotus 
Sutra, or what liberation means according to the Lotus sutra, then I recommend that you go ask 
somebody in some other school of Buddhism questions like that. 
 When I look at people who are studying Zen, and I'm not just talking about all of you, I'm talking 
about all the people in this world that study Zen it seems to me that it is pretty fair to say that a great 
majority of them have forgotten completely about striving to stand up upon the position of these basic 
two fundamental activities, and instead of doing that are tied up by this or that idea of their own. 
 So it is natural if you are practicing that way that if a koan appears in front of you, “Where does 
Daitsu Chisho Buddha come from and where does he go” you will naturally be unable to answer. 
 Daitsu Chisho Buddha is manifesting a condition of not needing to live and not needing to die. 
 But having said that if we ask, “Then why does the human world appear?  Why does the world 
of existent things appear?  It would seem as if we would have to negate the world of Daitsu Chisho 
Buddha in order to answer. 
 The Great Penetrating Supreme wisdom Buddha, Daitsu Chisho Buddha does, of course, 
manifest the world of not needing to do living or dying, but also he will inevitably manifest the world of 
living and dying.   
 The activity of tatha-gata, the activity of going, why does that happen? 
 And the activity that we call coming, why does that happen? 
 Why does plus happen? 
 Why does the minus activity happen. 
 The one who founded Buddhism, the first enlightened one, we are told in our tradition taught 
his disciples that in order to see clearly in to the nature of the self, the nature of the world which is the 
home of the self, some way or another each one of us has to find a way to know, to acknowledge, to 
recognize these two mutually opposing activities.  
 So what I'm saying is this monk who comes up in this koan I can’t help thinking that he seems as 
if he’s someone that is just tied up by some kind of scholarly study of the Lotus Sutra, and not really a 
Zen practitioner. 
 But anyone who is studying Zen knows that these two opposing activities have one singular 
center of gravity that they share. 
 Plus and minus both inevitably manifest the center of gravity. 
 Both plus and minus are standing up on the center of gravity. 
 The position of Tathagata Zen is to say that you have to manifest the wisdom that knows that 
plus and minus, man and woman both equally possess the center of gravity. 
 But if we ask if the center of gravity is fixated, of course it isn’t. 
 The center of gravity manifests itself in two ways.  It manifests itself in the way that happens 
when plus and minus separate from each other, and it manifests itself when plus and minus become 
one. 
 Anybody if they do three years of zazen will come to understand this. 
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 But, if you do zazen for three or five or more years and you are tied up by some idea, then in 
the end you don’t actually understand anything. 
 I know it’s rude to call your thinking stupid or boring, but I can’t help looking out and thinking 
that many if not most of the people who study Zen really believe in their own idea, or their own 
ideology, and are therefore tied up by it. 
 This monk in the koan doesn’t understand the principle of why the self appears and disappears, 
why the self does the alternating activity of dying and being manifest. 
 And if you look at yourself and find that you honestly are in the same position as this monk, and 
you don’t understand the activities of being manifest and the activity of being led to destruction, then 
you have to try to manifest this wisdom for yourself. 
 But even this monk in the koan, I think it’s fair to say that he has arrived at the understanding at 
least that the Daitsu Chisho Buddha is the absolute Buddha, the absolute God, the condition that 
doesn’t need to do appearing, that doesn’t need to do hiding, that doesn’t need to do living or dying. 
 But to me it seems clear that he doesn’t really get the real question.  Which is why do we have 
to do living, and why do we have to do existent things have to die? 
 It’s time to stop so we should probably stop, but, our very way of being is one of appearing and 
hiding. 
 I guess it’s fine to appear and say “I'm rich.” 
 And probably it’s okay to appear and proclaim, “I'm poor.” 
 If you appear saying you are poor then just in the same way you are poor the whole world is 
poor. 
 Appearing as rich the entire world appears as rich. 
 But who is it that talks about rich and poor.  There’s no one other than you. 
 Other than you there is no one to be thinking about being rich or poor. 
 If you assert and insist upon that kind of thing then you yourself deliberately are entering the 
world of discrimination that has wealth in contrast to poverty. 
 But people who study Zen are neither rich not poor. 
 Sometimes it is necessary to imitate, being either rich or poor, but originally we are neither rich 
nor poor. 
 The monk in the koan comes to Koyo Osho, this name Koyo is shared by someone here who 
being jikijitsu for us this week, it’s the same name, and this monk knowing that he doesn’t understand 
this question of why must live, and why must we die, why must we appear and why must we hide, 
comes to Koyo Osho and asks him in order to solve this question. 
 It really looks like an absolutely idiotic question, but I guess many people have a similar 
question, so if we look upon the monk as being a representative of all the people who have this stupid 
question I guess it’s an okay question. 
 
 


