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 “Virtuous monks, with your bowl-bag and your dung-sack slung from your 

shoulders, you rush up blind alleys, seeking Buddha and seeking Dharma.  Do 

you know who it is who right now is running around searching this way?  He is 

brisk and lively, with no roots at all.  Though you try to embrace him, you cannot 

gather him in;  though you try to drive him away, you cannot shake him off.  If 

you seek him he retreats farther and farther away; if you don’t seek him, then he’s 

right there before your eyes, his wondrous voice resounding in your ears.  If a 

man has no faith in this, he’ll waste his entire life.” 

 “Followers of the Way, in an instant you enter the Lotus World, the Land 

of Vairochana, the Land of Emancipation, the Land of Supernatural Powers, the 

Land of purity, and the Dharmadhatu; you enter the dirty and the pure, the 

secular and the sacred, the Realm of Hungry Ghosts and the Realm of Beasts.  

Yet however far and wide you may search nowhere will you see any birth or 

death;  there will only be empty names. 

 Illusory transformations, flowers in the sky! 

 I don’t trouble to grasp at them. 

 Gain and loss, right and wrong, 

 I do away with them once and for all! 

 

 Yesterday I spoke about the fact that even if you try to grasp this activity 

which forms the cosmos you won’t be able to grasp it. 

 In ancient India they personified this activity which forms the cosmos, and 

they called it the God Brahma.  I’ve talked about this many times.  And not just 

India, but in other countries as well they had the idea that it is God who forms 

everything.  But if you think that it is Brahma who forms the entire universe, and 

then you think that Brahma is a unique, singular existence, then it’s not so good.  

I guess it’s okay to personify the activity which forms the universe and call that 

activity the God Brahma, but if you say that it is only Brahma that does this 

forming activity, then there will be some resistance to that.   

 And of course if you say that Brahma forms everything then it must be the 

case that Brahman also is the one who brings your very self in to being.  And it 

was Prince Siddhartha who said that all we children of Brahma inevitably will 

grow up and manifest ourselves as the complete being.  Siddhartha stood up and 

told everybody that if you think that it is Brahma who forms the universe you 

must also think that you are forming the universe, forming everything together 

with Brahma.  If you don’t think that then you will simply become the slave of 

Brahma.  But to the extent that we are incomplete, as long as we are incomplete 

we must recognize Brahma as the complete being.  But when you yourself 
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become the complete being then you no longer will be able to look upon Brahma.  

Brahma will have disappeared.  When the self becomes complete there is nothing 

for the self to seek, and nothing for the self to reject. 

 “If you seek him he retreats farther and farther away.  If you don’t seek 

him his is right before your eyes.”  This means that if you try to seek him, the 

more you try the farther and farther he becomes from you, until it will become 

completely impossible for you to grasp him.  What he is saying is when that self 

which is seeking, which has the incomplete activity of mind, which has the 

incomplete heart, when that self disappears, then and only then that which you 

had been seeking will appear right before your eyes.   

 And it’s just the way he says.  When tatha-gata and tatha-agata meet up 

with the activity of the separation of subject and object then the self appears.  

And when that occurs simultaneously the activities of past and future also appear.  

The things you are seeking are these worlds of past and  future.  But the dharma 

activity itself inevitably will again do the activity of the unification of subject and 

object in which past, present, and future become one.  The dharma activity, the 

activity of Tathagata does continually do its activity of unifying and facing over 

and over again, and because it does that when it does the activity of the separation 

of subject and object and the self appears without fail those things the self seeks 

will appear in front and behind the self.  Everything appearing in front of your 

eyes, and also everything appearing behind you, all of those things are your self.  

They are your self so without any doubt you can grasp them.  You must do the 

practice, do the training for yourself to manifest the wisdom for yourself that all 

that appears in front of you, all that’s standing up behind, is yourself, and 

therefore is graspable by you. 

 And now Rinzai talks about this wondrous voice, this wondrous sound, 

and what he is doing is that he is personifying the activity of all that is appearing 

in front of you, and appearing behind you, and saying that it is the activity of 

sound, making it metaphorically the activity of sound, and then personifying 

sound and saying that it is a spiritual activity of sound (霊音 reion is “spiritual 

sound” or “sound of the soul” but is translated as “wondrous voice”)  You have 

to grasp this to mean perhaps the voice of God or the voice of Buddha, and it’s an 

extremely exquisite mysterious voice.  But, on the other hand there is nothing 

mysterious about this sound.  It’s actually right in your very ears.  There are no 

sounds apart from your ears.  For most people I think when they read this line it 

will have a mystical, subtle flavor to it.  All sounds are embraced by your ears.  

If you didn’t have ears then there would be no need to grasp at sound, there would 

be no need to be tied up by sounds either. 

 “If a man has no faith in this.”  If you cannot believe in this that simply 

means you have not been able to manifest the wisdom for yourself that 

understands this principle.  That means that you are manifesting a self which is 

standing in opposition to everything.  That means you are manifesting a self that 

thinks that it is other than the activities of past and future, and then fixating that 

self, and attaching to that self. 

 If the incomplete self does make the activities of past and future 

completely its content then it appears as the complete self.  When past and future 
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disappear then finally the world of zero appears.  In other words the perfect, 

complete present appears.  What he is saying is that if you cannot manifest this 

principle for yourself, then even if you practice for a hundred years your practice 

won’t become Zen. 

 And then Rinzai calls out to everybody, “You who are practicing together 

with me.”  And this part we read is so obvious and clear that it is not necessary 

to give teisho on it. It’s the clearest expression imaginable.  But maybe for 

people whose ears are not accustomed to this kind of language, they might not 

understand.  So even though it is utterly obvious, for the sake of the people who 

have these unaccustomed ears, who in other words haven’t really studied Zen yet 

I guess I have to explain it. 

 In this one sound (bam!) in this one instant, what kind of things happen? 

What he is saying is that even in this one instant we are manifesting even the 

world of the stones.  And also in this same one instant we are experiencing for 

ourselves the world of plants.  And also we are experiencing for ourselves the 

world which transcends both rocks and plants.  And then he mentions the world 

of supernatural powers.  This is the spiritually subtle, exquisite, mystical land of 

flying and leaping, and we also manifest that land.  And then he says we 

manifest the land of purity, and I suppose this land of purity would be the 

opposite of a dirty world, in other words a completely clean and pure world.  

And then the dharmadhatu, the dharma world itself, the world completely beyond 

thought, we also are manifesting that world.  There are no worlds such as dirty 

worlds and clean worlds, such as worlds of the utter fools or worlds of the sages 

separate from this world of the dharmadhatu.  And then he talks about the realm 

of the hungry ghosts and the realm of the beasts.  And this dharmadhatu realm 

completely integrates these worlds as well. 

 And these worlds of the hungry ghost and the beasts represent the world of 

discrimination, the world of distinctions, and in this one instant we manifest both 

the world of equality and the world of discrimination.  You have to do zazen for 

yourself and clearly see in to the principle of equality and differences.  If you 

can’t see into this principle then you won’t be able to understand what Rinzai is 

saying.   What kind of world is the world of differences?  When the self 

appears simultaneously the worlds of heaven and earth, and the worlds of past and 

future appear.  That’s the world of distinctions.    But then the dharma 

activity does the activity of the unification of subject and object, and the self 

makes the activities of past and future completely its content and manifests the 

complete self.   

 The worlds of past, present, and future are all residing within the same one 

world.  They are all getting along harmoniously together, and holding this one 

world together.  That’s what we mean by equality. 

 And another way we can think about it is that within this same universe 

there are many and various different kinds of existences.  There are numberless, 

countless existences all calling themselves “I am” in this one universe.  The 

condition that we call doing the activity of living is that every single existence, 

even an ant, even a mosquito, every existence called “I am,” all of these 

existences are doing the activity of holding this world as their own.  Even a 
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mosquito, even an ant will inevitably manifest the condition of holding the 

complete home. Even a bird, any kind of bird will inevitably do the activity of 

completely holding this world as its home.  And also animals, beasts will 

inevitably manifest the activity of completely holding this world as their home 

and manifest the complete self.  And human beings are the same, we will also 

find peace of mind doing the activity of completely embracing our home. 

 Everything is doing this same activity of manifesting the complete self.  

Everything is doing the same activity of completely, perfectly holding their home, 

their place of residence, and that’s why we say all existences are equal.   

 This activity of completely grasping your home, of completely 

manifesting the activity of being your existence is the same thing as completely 

manifesting the activity of dharma which means completely manifesting the living 

activity and the dying activity.   

 But when an existent thing does not make the activities of living and dying 

completely its content then it will always be being controlled by the activities of 

living and dying, and find itself doing the activities of crying and laughing, being 

sad and being happy. 

 And so we ask you to carefully compare then the world of stones, the 

world of plants, the world of mosquitoes, the world of birds, the world of animals, 

and the human world.  Take the world of plants.  In the world of plants the 

activity of consciousness hasn’t developed very much, and so there isn’t much of 

a distinction between completely making the activities of living and dying 

content, or incompletely making the activities of living and dying content, and so 

it isn’t necessary for plants to be controlled that much by this distinction.   

 But the world of mosquitoes is slightly more advanced than the plant 

world, and their kind of consciousness is different.  They do the activity we call 

feeling.  The reason why the activity of feeling arises is because the activities of 

living and dying are incompletely made content.   

 And according to Buddhism consciousness arises through the activity of 

feeling developing itself.  If we compare the mosquito world to the bird world to 

the animal world to the human world then we can see that in the cases when the 

incomplete self is manifest, that incomplete self must make relationship with past 

and future in order to develop. And as I told you just previously, even a mosquito 

or a bird or a beast or a human, they all, in the cases when they completely make 

relationship with past and future, when they completely make the activities of past 

and future their content, they all manifest the same complete self, and therefore 

they are equal.   

 But in the cases when the self is attached to, and that state of attachment is 

stopped in, then in those cases all those selves are different; the mosquito self, the 

bird self, the animal self, and the human self are all different.  The world of 

distinctions comes up and the differences arise through the different ways that, the 

depth or shallowness in how the past and future activities are incompletely made 

content of the self.  We can say that in the plant world and the mosquito world 

there is almost no activity of consciousness, but if we try to look at the 

consciousness in these worlds then we can say that through the discrimination of 

the various activities of consciousness all of the worlds of discrimination appear.   
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 Both equality and distinctions both appear through the activity of 

consciousness.  Originally there are no such things such as equality or 

differences.  The condition of unification, the condition in which living and 

dying have totally become one is the condition in which the self has made all of 

future and past its content.  That’s the complete condition.  And when it comes 

to this complete condition plants and insects and birds and animals and people all 

manifest the same complete condition, and therefore they are said to be equal.  

But if we look at the state of all of these different things in their condition of 

living, in their condition of existing then we can say that their activity of 

consciousness, or we could say that their activity of mind or heart are all different.  

All these different worlds of plants, mosquitoes, birds, animals, people and so 

forth have different activities of mind. 

 And even in the human world itself, all people are equal, but on the other 

hand all people are doing a different activity of consciousness, so they are 

different from one another.  That’s why in the human world there is no avoiding 

discriminating.  If we divide the world of distinction in to five categories then 

we can say that the first category is the category of just having been born, and that 

category is embraced by the second category.  And the third world embraces 

both the first and second worlds.  And world four embraces worlds three, two, 

and one.  And world five embraces all of the worlds, four, three, two, and one.   

 In Buddhism actually we divide the human world in to ten different ranks, 

or ten different levels, and therefore at the tenth, highest rank, the level ten person 

is embracing all of the previous nine levels.  It’s Buddhism that tells you that 

you must find a way to recognize both equality and differences even within this 

human world.  But when you look at any one of these levels within the human 

world to the degree that one has advanced along this continuum you are 

embracing either nine worlds or eight worlds or seven worlds and so forth.  We 

are all called human beings, but even within this broad name human being there 

are many differences. And to totally throw out those differences and simply go 

around saying “equality, equality!” the human world would not be able to be 

formed.   

 The true realization of equality is to manifest the function of 

consciousness which realizes that we all are holding this one world together.  

But in the case where we are manifesting our “I am” selves then everybody’s way 

of consciousness, everybody’s amount of strength and power is different.  These 

things that we call human beings must, according to Buddhism, do both activities, 

both the activity of equality and the activity of discrimination.  But people have 

to do this themselves.  We have to put in to practice for themselves these 

activities of equality and differences.   

 When the conditions called equality and distinctions both completely 

disappear, then everything is simply moving in equality.  But even from that 

activity there will appear weak and strong, shallow and deep, and so we have to 

acknowledge that the world of discrimination will always appear.   

 So the people acting at level ten have to help those people who only can 

give forth the level of power of three or five.  This is what we call the state of 

mutually helping each other.   
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 So to go back a little bit, when he talks about the Lotus world he is talking 

about the world of the flower Ornament Scripture, and Maha Vairochana world is 

the world of the one Cosmic Buddha.  Both of these worlds are talking about 

both the world of discrimination and the world of equality.    

 But the conclusion of all this is that no matter what existence it is, whether 

it is a strong thing or a weak thing, whether it’s a rich person or a poor person, 

there are simply no existences which are apart from this one dharma activity.   

 And when we ask what kind of activity the dharma activity is, it’s an 

activity which has living and dying as its content.  We can’t see these activities.  

We can’t see the activity of living.  We can’t see the acting of dying with our 

eyes.  We can see these conditions that are called having appeared, or having 

disappeared, but we can’t see the activities of living and dying themselves.  

What kind of activities are these?  But what we can do is that we can think about 

these activities.  We can think that certainly, undoubtedly these things called 

living and dying activities do exist.  What we can clearly see are these things 

which have appeared and then will disappear, things in front of our eyes we can 

see.  That’s the material world.  And this material world comes in to being 

through the activities of living and dying.  And of course your self is also 

material when it is in the material world.   

 But when that very self makes living and dying totally its content then it 

manifests itself as the complete self in the world of Maha Vairochana.  There it 

has no need to be controlled by living or dying.  If we want to talk about really 

reaching salvation, really reaching liberation, really reaching complete 

satisfaction, that is the condition we are talking about.  But nobody can see that 

state.  That’s why we call it the manifestation of true love.  Anybody, when you 

are manifesting true love, you don’t have a need anymore to look at yourself.   

 Everybody can see the incomplete world, but nobody can see the complete 

world.   

 This complete condition, this complete world is the condition in which 

perfect wisdom, prajna is being manifest.  We can also say that is the condition 

of absolute will.  It’s the condition that has transcended human consciousness.  

This complete, perfect world is the world which has transcended the activity of 

consciousness, and therefore we call it the manifestation of the complete, perfect 

activity of consciousness.  But it’s not possible to stop, it’s not possible to fixate 

this complete condition which is without consciousness.  Immediately that 

condition will break apart and the worlds of past, present, and future will appear. 

 The bell rang so let’s stop here. 


