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Discourse XVIII
“Among all the students from every quarter who are followers of the way , none have yet

come before me without being dependent on something.    Here I hit them right from the start.    If
they come forth using their hands, I hit them on the hands; if they come forth using their mouths,
I hit them on the mouth; if they come forth using their eyes, I hit them on the eyes.    Not one has
yet come before me in solitary freedom.    All are clambering after the worthless contrivances of
the men of old.    As for myself, I haven’t a single dharma to give men.    All I can do is to cure ill-
nesses and unloosen bonds.    You followers of the Way from every quarter, try coming before me
without being dependent upon things, I would confer with you.

“Five years, nay ten years, have passed, but as yet not one  man [has appeared].    All
have been [ghosts] dependent upon grasses or attached to leaves, souls of bamboos and trees,
wild fox spirits.    They recklessly gnaw on all kinds of dung clods.    Blind fools!    Wastefully
squandering the alms given them by believers everywhere and saying, “I am a renouncer of
home!’ all the while holding such views as these!

I say to you there is no Buddha, no Dharma, nothing to practice, nothing to prove.    Just
what are you seeking thus in the highways and byways?    Blind men!    You’re putting a head on
top of the one you already have.    What do you yourselves lack!    Followers of the Way, your
own present activities do not differ from those of the patriarch-buddhas.    You just don’t believe
this and keep on seeking outside.    Make no mistake!    Outside there is no dharma; inside, there
is none to be obtained.    Better than grasp at the words from my mouth, take it easy and do noth-
ing.      Don’t continue thoughts that have already arisen and don't let those that have not yet
arisen be aroused.    

Yesterday I spoke about how there isn’t even one thing, one person who can exist without
depending on things.    But here Rinzai is saying if someone does appear who isn’t dependent on
anything, then I would like to confer with him, I’d like to speak with him.

Yesterday I said that Rinzai had been teaching for fifteen years.    Actually I’m not sure
how long Rinzai lived for historically, maybe five years, or maybe ten years of teaching.    But
anyway, he said that for all the time he had been teaching not one person had appeared in    front
of him that wasn’t dependent on something.    So, certainly it is true that you cannot exist without
depending on things, but Rinzai is turning this around and wondering if someone would appear
in front of him who isn’t dependent on anything.    First of all you have to see here that this fact
that we must depend on things in order to exist is a very precious truth.    Is there anything that
can exist without depending on something?     No, there certainly isn’t.      But all  these things
which are existing depending on other things what sort of a thing is that?    It’s just like a fly, or a
whole hoard of flies which are gathering together.    Of course if you look at a fly, it cannot exist
without depending on other things.    And human beings also cannot exist without depending on
things.    They cannot exist without depending on their mother and father.    You have to be able to
grasp this point without mistake.

Once you graduate from being a teenager, from this time of life of teenager-hood, then
you must take care of yourself.    And that’s why teenager-hood is a very difficult time of life.
Even myself, when I was sixteen or seventeen years old, I did things that you’re not supposed to
do.    I think you can say that in the realm of education, the way to educate teenagers is the must
difficult thing.    Up until the time when you become a teenager you were depending on your
mother and father to take care of you.    But then, teenager hood is the transition to the time when
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without  depending on other  people you have to  depend upon yourself.      So it’s  natural that
mother and father should suffer through how to educate their children in this time of life.    If dur-
ing a child’s teenager-hood the parents continue to educate the child to depend upon them, that
child will always be a childish, immature sort of a person.    Never being able to take care of
themselves.    They’ll become twenty years old, twenty five, even thirty years old, and still they
wont be able to escape from this way of thinking, from this intellectual foundation of depending
upon other people.    And they’ll just grow up to be complete idiots.    That’s what Rinzai is talk-
ing about here.    

What is this perspective of not depending on things?    It’s making things by yourself.    To
depend on things and to not depend on things are very similar.    It’s the way of thinking which
embraces this situation which is the difference.      There really aren’t any being that can exist
without depending on things.    But, if you can make things, by yourself, then you    can be said to
be living a life which is not dependent on others.

As I’ve said, it’s necessary for everyone to pass through the process of going through this
stage of life called teenager-hood, and that’s why I wanted to talk about it a little more today.
As I always talk about, this condition of the origin of the self and all things, is a condition where
there is no past, present, and future, or we can say that past, present, and future have become uni-
fied.    This state of the origin or the root source of things is a state where mother , father, and
child are one, or we can say that mother father and child are not separate from one another.    It
was the founder of Buddhism, the historical Buddha, Shakyamuni Buddha, who first experienced
this state of the origin.

And this state of the origin we call in Sanskrit, muni, or silent holiness.    This is the same
muni as the muni in the word Shakyamuni.    In Tathagata Zen    we are told that this person who
was the prince of the Shakya tribe or clan in India experienced this state of muni, or silent holi-
ness, and that’s why he was named Shakyamuni.      And this condition is the condition where
there is no thinking self.    It is the state or condition before the appearance of the thinking self. 

And people who are intelligent clever people have always said that human beings cannot
exist without love, and this condition of the root source or origin, this condition where there is no
self, where there is no thinking, this also can be called the origin of love.    Nobody can see this
condition of true love, nobody can think about this condition of true love.    So the question then
comes up, who is it that is speaking about this condition before the birth of the self, this condi-
tion which has no self.    Who is talking about this condition of true love?    

It goes without saying that the one who is speaking about the condition of the origin is
human self that has been born from this condition, and has developed and matured in a way until
that human being has had the experience of manifesting the wisdom which knows this condition
of the origin, and experienced this manifesting this wisdom. 

Even a clump of earth,  and plants and insects and fish and birds and animals and of
course human beings, everything, there’s not one thing that has not come from this same condi-
tion of the origin.    Because the clumps of earth, the plants the insects the fish, the birds the ani -
mals and the human beings have all come from the same source, that is why we say in Buddhism
that everything is equal.    And we call the people who develop to the point that they manifest the
wisdom that understands this equality, enlightened people.    

But really, there is no one who can honestly say that dirt, rocks, plants, insects, animals
and human beings are all equal.    Certainly they’re equal in the sense that they come from the
same source, but nobody can say that rocks and dirt and ants and birds and fish and animals and
people are all equal.    We must, in one way or another, recognize the distinctions between all
these different levels, the rocks the earth the different kinds of insects, the different kinds of birds
and fish and animals.

Enlightened people are not just those who have manifested the wisdom that understands
only equality.    They must also manifest the wisdom which understands this world distinctions.    

If you look at just the human world and you say all human beings, all people are equal,
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this is from the perspective, the point of view of that kind of person who has been enlightened to
this wisdom of equality.    But anyone if you look at lets say, little children, and then youths, and
then adults and then old people, you can see that they are all different.    All of these people are
born into the human world and therefore they are equal in terms of being human beings, but we
must find a way to recognize the distinctions between them.    When we look at the human world
we must be able to look at it in terms of equality and distinction.    Those people who have been
able to manifest the wisdom of equality and the wisdom of distinction are the enlightened ones.    

Who is it then that manifests the wisdom that understands this principle of equality and
differences or distinctions?    Buddhism says that although maybe the ant the bird and the animal
can muster some very tiny fraction of wisdom concerning these things, truly it’s only the human
being that can manifest the wisdom of equality and the wisdom of distinctions.

The teaching which teaches both of these types of wisdom, the wisdom of equality and
the wisdom of distinction, this is what is known as “shukyo 宗教.”    Shukyo is a Japanese word
which is often translated as religion but it is not religion in the ordinary sense.    Buddhism is
shukyo, it isn’t religion.    In Buddhism we definitely do not posit some sort of God or absolute
being that has a personality and controls this world of equality and differences.    Buddhism is not
a teaching of God or gods.    Buddhism is a teaching of the way of being of the world, the nature
of the world.    

What I’m saying is that religion is the kind of teaching which posits a God which forms
the world, but Buddhism is not this.    So for all of you who raised in a society which acknowl-
edges and recognizes a God, it as very difficult for you to understand and listen to this talk of
shukyo.    Maybe you can say that in recent times, since society has developed a little bit there
are, perhaps, fewer people who unconditionally recognize the existence of God.    

This  teaching called  Buddhism is  the  teaching which  very  seriously  investigates  this
problem of why this activity which brings about equality, and a different activity which brings
about differences and distinctions, why do these two appear.    

I just told you that even in the human world there are differences and distinctions be-
tween people.    Looking at the world of animals of course there are many differences in this
world as well.    And looking at the bird world there are lots of differences and distinctions within
that.    Looking at the world of fish, or the world of caterpillars or ants, or even the world of rocks
and stones, you can see many distinctions in those worlds themselves.    But everything has ap-
peared from the origin, from the condition of the source.    Everything has appeared from the
source and so everything is equal.    The seeing clearly into this principle of equality and distinc-
tions is one of the goals, the purposes of Tathagata Zen.    When one can clearly manifest this
wisdom which recognizes distinctions, then one also can manifest the wisdom that can experi-
ence the origin. 

Nobody can really explain this condition of the origin.     But, enlightened people who
have appeared from this condition of the origin can explain it.    We people who are speaking
about the condition of the origin are standing in the place of the historical Buddha who was en-
lightened to what the condition of the origin is.    

As I always say the historical Buddha taught his disciples that this condition of the origin
is not just one function or one activity, it consists of two opposing activities.     The historical
Buddha got this wisdom from his own experience.    It wasn’t as if he was given this knowledge
from God or some absolute being.    

If you try to enumerate pairs of opposing activities you can pick up many many different
examples of these.      The strangest, or most mysterious of these pairs is the pair of man and
woman.    Certainly the activity which brings about man is not the same as the activity that brings
about woman.    There are probably some people that say, “men appear as men, and woman ap-
pear as women.    What’s the problem?”    But if you just take that kind of attitude you never will
get the wisdom that really understands the difference between these two standpoints of man and
woman.    When one is able to finally manifest the wisdom that understands why, through what
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principle, through what activity a man appears as a man, and a woman appears as a woman, then
for the first time one can finally have peace of mind, and see that having both of these worlds of
man and woman is a natural thing.

All things that are existing have appeared from the source, and together with doing the
activity of existing, they’re also doing the activity of non-existing.    The nature of existent things
is that inevitably they will always meet up with the activity of having to live, and also the activ-
ity of having to die.    And so, some way or another, we must recognize and acknowledge these
two activities of living and dying.

If we take other examples there are many examples we can give.    From the olden times
it’s often been associated with the male activity, the activity of expansion.    And we say that the
woman is the activity of contraction.    If you’re born a man and you can’t do this expanding ac-
tivity then you can’t really be called a man.    The original character of woman is to contract.
Someone who cannot do this activity of contracting is not a true woman.

From my perspective it seems like when you look at the culture of the twentieth century,
this modern culture of ours, the character of it is alot of people boisterously shouting about the
equality of man and woman, and forgetting that the true nature of the character of man and
woman are different.    And because of this, this twentieth century has caused alot of problems for
both the men and the women.    The reason for all this trouble is because of the popularity of this
mistaken basic way of thinking.    I don’t know what kind of ideology will be born in the twenty
first century, but it’s probably going to be interesting I think.      

If the men and women both forget their true nature, their true character, then they can just
easily say, “We’re equal.”    But if you can’t forget that men and women’s basic character are dif-
ferent then you have to recognize this world of distinction.    When we forget about the difference
then easily it’s fun to say we’re equal, and if we remember about the difference then we must
recognize this world of distinctions, and so the situation is quite difficult.

Anyway, it is Buddhism which recognizes the point of view of both expanding and con-
tracting.    If we want to take up and enumerate other pairs of opposing functions there are many
other one’s we can use.    In Buddhism we have these two words, tatha-gata and tatha-agata, or
thus going and thus coming, and we use those words to represent all of the different pairs of op-
posing functions.    

The thus going activity is the activity of existing, and the thus coming activity is the ac-
tivity of non-existing.    The man activity is the activity of tatha-gata thus going, and the female
activity is the activity of tatha-agata, thus coming.    That’s the way Buddhism explains it. The
conclusion, the definition, reached by Tathagata Zen is that this condition of the origin has as its
content both of these opposing activities of gong and coming.

Looks like everyone is kind of sleepy.    You don’t understand teisho.    You’re just taking
a nap. Hmmm.    The tenzos are really busy, and so napping seems to come easily to them.    The
people, even, who aren’t the tenzos, if you’re a childish sort, you don’t really have any interest in
teisho, and so napping also comes easily to you.    There are probably some people that just are
thinking, well that’s just my karma.    It’s my karma to nap.    And so then they just peacefully
nap.    I guess it’s my karma to have spilled the tea.    This is not the deed of God, this is my
karma. 

What I want you to do is carefully put in your head that if you are going to learn Zen you
must understand that the condition of the origin consists of these two opposing activities of going
and coming.    There are nine or ten oshos who are affiliated with Mount Baldy.    Now I’m eighty
nine, I’m about to be eighty nine years and seven months old soon, and so I’m hoping that these
oshos will finally come to realize that what I’m saying is the way it is.    Now you are all coming
into the time of life where you have your own wives and husbands, and your own children, and
so this will lead you to understanding.

I know you’re sleepy but please try to endure and listen up.    
So, the talk becomes a little more difficult from here, but we have to ask the question,
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what kind of a place is it that these two opposing activities of thus going and thus coming are do-
ing their function.    Of course they are not acting in any place separate from this world.    When I
say this world I’m talking about one world.    A unique solitary world that has no other worlds
outside of it.    When we say the great cosmos. What we mean is this world that has not other
worlds outside of it.    That’s why we call it the unique single world.

Inside of this unique single world thus going and thus coming are acting.    As a tempo-
rary way of teaching we can personify these activities of thus going and thus coming, and say
that they are living their daily life within this one unique world.    To live one’s daily life, to re-
side, to live in the world is the same thing as to say to act, to do activity.    We are existing doing
the function of residing, or making a home.    Tatha-gata and tatha-agata are doing this activity of
making a home together in one world.    

But it’s Buddhism that says it’s a mistake to fixate this great cosmos and say that it is un-
changing.    What I’m saying is that this thing we call the great cosmos sometimes manifests a
condition where it’s smaller than a sesame seed, and sometimes manifests a condition of the ab-
solute large, and it cycles through these two conditions over and over again.    But the thing that
is unchanging no matter how small or how big the great cosmos is, is that there is only one.

The fact that it is always unique and single and complete is what is unchanging.    In Bud-
dhism we call this complete condition, even though it’s one, we call it zero.    The complete state
is zero.    

It’s the perspective of Tathagata Zen that this great universe that we are talking about
sometimes manifests itself as a room, such as this room that I’m giving teisho in now.    And
when the forty of you who are here in the teisho room burst out of this teisho room then we can
say that the universe has swelled up to a place that can hold all forty of you.    So don’t fixate
your  place of  residence.      Your home is  a  thing which will  inevitably  expand and contract.
Tathagata Zen says that no matter how small and no matter how large it expands to this cosmos
is always single and unique.    Here you have to really study and learn this principle.

Because tatha-gata and tatha-agata are in this one room moving together inevitably they
will meet one another.    They inevitably encounter.    The activity which forms man and the activ-
ity which forms woman are in the same room acting, and so inevitably tatha-gata and tatha-agata
will meet one another.    I want you to do zazen in a very serious way and contemplate this princi-
ple.    You can’t be a child forever.    How about settling down a little bit and getting into some
zazen.

When they meet, then what happens.    Do they stop?    Do they get stuck and fixate this
place of encounter?    As I always say, inevitably they will break through, burst through this point
of meeting, and the man will experience the world of woman, and the woman will experience the
world of man.    Man experiences the world of woman, woman experiences the world of man,
and finally, for the first time, both activities can be said to have experienced the entire body, the
whole.    This complete activity is the activity of zero.    In this condition of the origin the think-
ing self hasn’t appeared yet.    It’s a condition of complete will-lessness.    The complete will-less
condition is called the condition of zero.    

Although I speak this way over and over again, when I look at your practice, five, seven,
even ten years, because you’re not doing your zazen according to this principle, you’re not un-
derstanding the principle as you’re doing your zazen, it just looks like it’s all going to heck.    

My English is Mount Baldy English, and so I guess it’s hard for you to understand it.
During the time that you’re meeting with me, or hanging around with me you all understand that
my English is this Mount Baldy English, and so you all can’t understand it [ sic. You should un-
derstand it ]    From my perspective the reason why you can’t understand my Mount Baldy Eng-
lish is because you aren’t really doing zazen.    

Without repeating this principle over and over again, without getting you to understand it
over and over again, then your Zen practice wont progress, and you wont be able to teach Zen.
Because this born self is always depending on the education of mother and father, it never is able
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to escape from mother and father.    It’s a pitiful situation.    
When you look at my own situation I came from Japan.    The life of Japan disappeared

for me.    Here I was in America, and I had to teach Americans Zen, but at the same time I had to
depend upon Americans in order to live, and that’s the path I’ve been walking.    This trip to
America hasn’t been an easy one.    All of you ordained people please think about it carefully.
You can’t be kids forever.    It’s passed time.                          
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