
      Teisho by Denkyo Kyozan Joshu Roshi

Bodhi Manda Zen Center
Dai-Sesshin May11-17, 2003
Day 7 May 17, 2003
Heki gan Roku Case One
Translator:  Giko

             Suiji, Engo’s pointer: Beyond the mountain, seeing smoke, at once 
you know there is fire.  Beyond the fence, seeing horns, you figure out there is a cow.  
Given one corner you grasp the other three, the complete eye activity. One glance and 
you discern the slightest difference.  Such is the everyday fare of robed monks.  When you
arrive at the cutting off of the myriad streams then, whether you have come down in the 
east or west, whether you are going with or going against, whether you are vertical or 
sideways, giving or taking, you will be able to act freely. At the very moment, this is the 
truth that is always manifest.  Now tell me, who in fact is the person who practices in this 
way? 

Over this past week I have been giving teisho on this Suiji, this compassionate 

demonstrating, and I think that I got pretty much to the end of it yesterday.  Master Engo,

Buko Engo was his name, he stands up in the role of being the compassionate, merciful 

mother teaching her children and teaches us here about the Dharma activity, about the 

activity of Zen.  So, I have been speaking to you folks about the Dharma activity and now

you’ve gotten it, now you understand what the Dharma activity is. Now, starting the next 

time I give teisho, I’ll give teisho on the first case the actual text of the first koan.  One 

more time, sitting your own zazen and contemplating this carefully, I’d like you to 

contemplate the Dharma activity.  

What are koans?  Koans are these conversations that the patriarchs had, and all of 

the talk is always about, it’s always standing up straightly upon, the Dharma activity.  All

koans are like that, all koans are the same in that all koans are founded firmly upon the 

Dharma activity, that Dharma activity is the law of the way that things are, the natural 

principle of things.  So, it is up to you to contemplate that Dharma activity until you 

manifest the wisdom, for yourselves, that knows it.  All of these old patriarchs, these 
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ancient fellows, were very careful about their own behavior, about their own actions.  

They were careful about whether those actions violated the Dharma activity, or not. As I 

have been telling you up until now, what we call the Dharma activity is an activity that is 

comprised of two mutually opposing activities.  

What is Dharma?  Dharma can be translated into the English word, law, the law 

of legal things, that word law.  All existent beings are similar to each other in that all 

existent beings are following this same law, to do their activity of existence.  And 

conversely, that state of being in existence isn’t fixated.  Inevitably all things disappear.  

In order to enter that state of not being here anymore, of having been vanished away, all 

existent beings follow this same Dharma activity, this law.  But, in order to really learn 

these activities, the activity of appearing and the activity of disappearing, it is quite 

difficult.  What is so difficult about it?  The difficulty lies in the people learning, the 

learners.  The learners all try to learn from the point of the fixated "I am" self.  The "I 

am" selves who are doing the learning, the problem is that they don’t know what it is to 

be an "I am".  They unquestioningly, unconditionally, accept the existence of the "I am", 

and even though you are trying to learn the Dharma activity, and that is why it is difficult 

for you.  

Right from the start, Tathagata Zen demands that you appeal to your own practice

and manifest the wisdom that knows how your "I am" comes into being.  It comes into 

being through the activity of the Dharma.  And, you’ve been learning this up until now, 

you’ve been learning that the activity that brings forth your "I am" is the activities of plus

and minus, and that those two are opposite from each other, and that those two inevitably 

meet each other.  And I have also been telling you that we have been taught mistakenly in

the past, we have been taught that plus and minus are opposite from each other, so 

because they are opposite, they will never meet each other, but that is a mistake. 

Perhaps all of you have had times in your lives where you were taught this mistaken 

thing, where you were taught that plus and minus are opposite and so they never met each

other.  

 I don’t now about these days, but seventy, eighty plus years ago, when I was 

coming through elementary school,  that is how we were taught: “Plus and minus, they 

just are not to meet each other.” But, then I entered the temple educational system and I 
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was taught quite differently right from the start.  I was taught that the thinking which 

thinks plus and minus never meet each other, that’s all wrong.  “Look before your eyes, 

you can actually see them meeting, right now”  I was taught quite severely, “Look at men

and women, they have opposing functions, as their content, but aren’t they meeting right 

this very moment, aren’t they manifesting their place of meeting?” I was taught again and

again, as I was educated in this system, that once plus and minus meet each other, 

inevitably they will break through that meeting, and plus will experience the place of 

minus and minus will experience, simultaneously, the place of plus.

For example, let’s say that there are fifty men and fifty women, and they are 

playing at tug of war, this is one way that I was taught.  I was taught that the strength of 

those fifty men and fifty women is equal to each other.  Everybody will think when they 

hear about this example, well, men are definitely stronger so what is going to happen is 

the women are going to be defeated, they will just be tugged along by the men.  

Buddhism has always taught that although the character of men and women is different 

from each other, their power is equal to each other.  I was taught quite clearly as I was 

growing up that “Yes, men, can labor with their muscles more severely than women can, 

but that is just a cultural thing.  Originally, the nature of the strength of man and woman 

is to be equal to each other.  

 Even if you contemplate this in a two dimensional, flat way, it still will be the 

case that if one is stronger than the other, then one will be pulled along by the other.  But,

I was very severely and clearly taught that that is not the case, that their strengths are 

equal to each other, that they do this tug of war without one winning and one losing. Isn’t

is true though that if one among the fifty on one side, suddenly has a belly ache or their 

legs begin to hurt, then the equality will no longer be there.   If, however, there is no 

trouble, then naturally, first, right in the center of the rope, there will be smoke and then 

fire, and then the robe will break right into two. This is how I was taught.  

When the rope does snap into two, then the fifty men and fifty women separate 

from each other, the men have gone to the east, perhaps, you could say, and the women 

have gone to the west.  Now, for the first time, what is known as kucan, an interval of 

space, imperfect space, has been manifest in between them.  This sort of space, kucan, is 

something that we can see.  kucan is not material, but we can see it. Where does space 
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come from?  Where does this imperfect interval of space that we can see, come from?  As

I was made to read many Buddhist books, I was also asked questions like this, I 

remember well. 

Before they started pulling on the rope, the fifty and fifty were both holding the 

same rope, together.  And when that state was manifest, the fifty men and fifty women 

and the rope were one, were manifesting unity.  That state is called the manifestation of 

Absolute Space.  And then I was taught that the fifty men and fifty women do the activity

of limiting that Absolute Great Space. But, when they are not yet playing at tug of war, 

when they are no yet tugging the robe, when they are just holding the rope together, then 

the fifty men and fifty women and the rope, those three worlds are manifesting an 

unlimited manifestation of Great Absolute Space.  

Before there is any pulling, before there is any separation, before there is any 

manifestation of an imperfect interval of space, there was just Absolute Space, itself.  

That Absolute Space is not at all other than the three conditions of fifty men and fifty 

women, and the rope unified, but this was very difficult for me to understand; I really 

struggled to try to understand it.  When these three states , the fifty men and the fifty 

women, and the one rope, are manifest in the state of the fifty men and fifty women, just 

holding the rope, then there is not yet any activity, and that state of them not yet acting is 

the manifestation of Great Absolute  Space, itself.  This is how I was taught.  

In this state, the three conditions are said to be neither existing nor not existing.  

There is not opposition in this state; there is no contrast in this state.  That is why it 

cannot be said to be existing or not existing.  I was taught this over and over, again.  And 

I was often asked, “Do you understand?” “No, I don’t understand.” My teacher would 

take a lot of trouble to teach me and then, “Do you understand?”  “No, I do not.” To 

really grasp the state in which the three conditions are manifesting unity, is very difficult 

for all people who come to learn Buddhism.  We are always saying, “I don’t understand. I

don’t understand.”  Right now, I’m bumping into that state.  

When you see the flower, already, at once, you have given your love totally to the

flower and that state that is then manifest is neither existent nor nonexistent.  I teach you 

that all the time, but you still don’t understand it.  “At the very moment that you see the 

flower, where are you?” I ask people who come to study Zen this question quite often, 
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and the answer that I am getting these days is,   “I don’t know, I don’t understand.” So, 

that is why it is bringing up for me my memories of being a young monk, where I said the

same thing.  It is when the totality of man is limited to the fifty men and when the totality

of women is limited to the fifty women that we first enter the realm of existence.  

existence is first manifest, but in the beginning, I just couldn’t understand that.  Doing 

zazen, finally for the first time, you will come to understand, “Yes, this is the essential 

nature of my self. I am essentially a limitation of the totality. And my partner, the 

woman, is similar to me in that.  She also has appeared from the totality through the 

activity of limiting it, and we are equal to each other.  Through passing through koans, 

finally you will come to really understand that.  And I was also taught that distance is 

manifest in the same way, through the activity of limiting the totality, and I remember 

well finally coming to clearly understand that. What is the totality?  The totality is the 

one and only, that has no two.  The real universe, the real Cosmos, is neither a subject nor

an object. 

It is very difficult to understand this, but finally, I did come to understand this, 

after being taught it month, after month, after month, that the Great Cosmos, itself, is the 

Foundation, is the Source, and that it is neither being nor non-being.  It is just like the 

group of fifty men and fifty women and the rope being totally at one with each other.  

Without having gone through this kind of education, without having gone through this 

kind of system and having instead learned to unquestioningly, unconditionally, accept the

appearance of the "I am", it is very difficult to fathom this.  Teaching these principles, 

that it suiji, to offer down the loving hand, to offer down the merciful hand, like a parent 

offering down a loving, merciful hand to his or her child.  That is what this suiji means.   

If you could only give me your understanding of this essential nature of yourself, 

that you have appeared here through limiting the totality, then I could go on and give 

teisho on the Blue Cliff Record and you might be able to understand it.  When husband 

and wife do the same activity of limiting the totality, it is then that the distance appears in

between them, which is also a limitation of the totality.  Conversely, Tathagata Zen 

teaches that when these three limitations, subject and object and the distance in between 

them dissolve their limitation, then again, the totality, the one and only manifests.  
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Therefore, it is very, very difficult to just jump in and try to learn the teachings of this 

Blue Cliff Record.  

Having come here to America, before I die, before I have to reluctantly die, I 

somehow or another, wanted to try to give teisho with all of you on this Blue Cliff 

Record.  What is the totality?  In Tathagata Zen it is taught that the totality is the 

Foundation, the condition of the Origin, the state in which plus and minus have totally 

manifested unity.  The condition of the Origin, the Foundation, according to Buddhism, is

not static, is not dead.  It is an activity, and the nature of that activity is to be will-less and

without separation.  There is no separation in it.  The activity is comprised of unification 

and then a facing that has no separation, and then unification and facing. The problem is, 

however, that recently, and it actually isn’t recently anymore, this kind of mistaken 

teaching has been going on for a long time, but the problem is that mistakenly, the 

Foundation, the condition of the Origin, has come to be taught as  totally quiet, the 

manifestation of absolute quietude.  Perhaps this mistaken teaching came about because 

the activity of the Foundation is totally will-less, so that perhaps people thought that is 

quietude.  In any case, whatever you think about the Foundation, it is already an "I am" 

self who is thinking.   

The Foundation is acting without any "I am" in it.  Buddhism acknowledges the 

existence of this will-less activity.  You have experience many, many times acting will-

lessly.  No matter what that will-less activity does, it is never a sin, it is never good.  That

is true purity.  When we have will, then we enter the world of good and evil and we must 

suffer. When that unity finally manifests the state of separating, that is when distance is 

first manifest, and in Buddhism there is a technical Buddhist word for the manifestation 

here first, of feeling, the activity of touch, the sense of touch.   Giving rise to, giving forth

this new, unique activity, zoku, this in Chinese Buddhism, there is this feeling or touch.  

There is a Sanskrit word for it which I can’t remember right now, svarta. This activity of 

touch, feeling, is very important because it is this activity that grows up into 

consciousness. [tape change] 

Oppositely, when consciousness vanishes, also feeling vanishes, thought vanishes,

so distance vanishes.  The appearance of feeling, therefore, is taken very importantly, 

taken as a foundation of Buddhist teaching.  When you have manifested consciousness, 
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your "I am" has appeared and simultaneously, mother and father have appeared.  That 

consciousness has been manifest together with mother and father at the very same 

moment.  Then, when that consciousness disappears, it disappears also at the very same 

moment as mother and father disappear. As I have been teaching you in Buddhism, the 

consciousness, the "I am" is distance, and that is what separates mother and father.  We 

can also understand the distance, "I am" to be the present moment, and mother to be 

future and father to be past.  Past, present, and future, father, child and mother, never 

forget that these three worlds are manifest in the same one world.  And when you and 

your mother and father vanish, you vanish into that same one world, this same one world.

So there is nothing to be shocked about.  It is this Foundation, this is the Foundational 

Activity that both gives us our birth and leads us to our annihilation. 

I have been telling you the same story again and again in teisho, and this is the 

essence of all the koans I give you, too. When the state of perfection limits itself, that is 

when the self is manifest, and when that limitation is dissolved again, that is when the 

state of perfection is manifest.  

When you are doing your studying in Tathagata Zen, however, you have to throw 

out your flat thinking.  You have to replace it with spherical, solid , three dimensional 

thinking.  You have to replace it with a spherical activity that swells up and shrinks 

down.  That is the Dharma activity, the Buddha activity, the activity of Buddha nature.  

When the Totality does the activity of separating subject and object , then distance 

appears.  That activity is the activity of Ki, which is usually translated as activity.  This Ki

activity is the activity of touch.  When we are born this Ki activity, this touch activity is 

born with us.  There is no existent being that is separate from this Ki activity. When the 

Ki, touch, working activity manifests itself in its perfect state, then subject and object 

vanish. When there is no more working activity, then there is no more distance.  That is 

when again the condition of the Origin, the Foundation has been manifest.  The 

manifestation of the Foundation, the Perfect Condition, the Totality, is also called the 

manifestation of perfect time.  The one who does the time activity, at least as one 

teaching in Tathagata Zen, is called God.  
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I really need to speak more and more about the Dharma activity , and today’s talk 

was just a review of what I already told you, but it is the Dharma activity that we always 

must be contemplating, whether our eyes are close, or our eyes are open.  

I know that it is embarrassing to have to come out and talk about my own 

personal self, but when it comes to me, whether my eyes are open or closed, whether I am

horizontal or sitting up, I am never separated from my thinking, my contemplating about 

the Dharma activity. In other words, I am always thinking about the very nature of my 

self, the very nature of all selves, which is the Dharma activity.  But, what about you 

guys?  It just seems like you can’t get serious about contemplating the true nature of your

selves.  The seriousness of your contemplation of the nature of your selves is just not 

very serious. 

Okay, so you do think about the nature of yourselves some, but the thing is you 

always think about it from the point of view of your "I am" self, and so the kind of 

actions that arise from that kind of contemplating are not the real thing, not the Dharma 

activity. If you do finally get serious about contemplating the Dharma activity, then 

inevitably, you will realize, “This is it! This is the way that I have to walk.” 

So next time I give teisho, it doesn’t have to be a Dai-sesshin, but whenever I get 

a chance to give teisho next, we will enter the first case.  I hope that all of you really get 

serious about manifestation an "I am" that is not unquestioningly, unconditionally 

accepted, but is clearly manifest, and do your study from that.  

The subject has its own as a subject to walk.  And the object has the object way of

walking.  But, in just the same way as when plus and minus unify, when plus is doing its 

walking,  minus always is always simultaneously manifest, enabling plus to walk as plus. 

If you are a man, you have to find a woman like that to marry. Whenever a woman is 

acting as a woman, always, inevitably, a man is there with her manifesting the activity of 

enabling her to be a woman.  That is the teaching of Buddhism. If you have a husband 

like that, it is not a mistaken choice. 

There is nothing difficult about Zen philosophy.  When you start getting into 

some difficult, complicated philosophy, you can know that it is not Zen.  Zen is just 

talking about the everyday, ordinary, easy to understand thing.  
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I’ m sorry about my voice again.  Next time I am going to get a throat massage 

before teisho and I’ll be really ready. 

The End
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