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Teisho By Denkyo Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

Sixth Day Dai-Sesshin, May 15, 1999 

Translator: Giko 

 

Mumonkan Case One 

Joshu’s Puppy 

 

THE CASE 

   A monk once asked Joshu, “Has a dog the Buddha nature?”  Joshu answered, “Mu.” 

 

 Up until now I have been preparing us to investigate and study the koan called Joshu’s Mu by 

talking about all sorts of things.  Zen masters from ancient times have always said that the Mu Joshu 

said is not the Mu which is the opposite of U.  All of the Zen masters in the tradition of Tathagata Zen 

have said that same thing, I think.   

 The transmission of this style of Zen, of Tathagata Zen, as I told you yesterday, is to say that 

starting with the Buddha himself, Shakyamuni Buddha, it has been taught that the activity that forms 

this Great Cosmos is an activity which is comprised of two mutually opposing activities of plus and 

minus, or we can say expanding and contracting.   

 I am asking you to carefully manifest the wisdom for yourself that sees that when Joshu says 

Mu what he means is the activity of zero, the activity of emptiness. 

 When we say the activity of emptiness the way Tathagata Zen defines that is to say that plus 

and minus, tatha-gata and tatha-agata are acting without will.  But it is very hard to really understand 

that, because we all have will.  We all have consciousness and will.  And that is why this is such a 
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difficult problem, because plus and minus, tatha-gata and tatha-agata are acting completely without 

will. 

 But even though we say that it is a very difficult problem, Tathagata Zen, and Buddhism in 

general faces all you practitioners and says, “Isn’t it the case that in reality all of you are already 

experiencing that fact that plus and minus, tatha-gata and tatha-agata meet each other?”   

 So what we say is that first the sort of wisdom that you must manifest is the wisdom that knows 

that all of us who do have the function of consciousness must find a way of perceiving that plus and 

minus, tatha-gata and tatha-agata, although they are acting without will they do meet.   

 I know I have told this same story many times before, but there is no way to really explain the 

koan of Joshu’s Mu without telling this same story again, and this time, all you people of conscious 

functioning, I want you to try your very best to grasp it without mistake.  I tell you the same thing 

over and over again, but I have to say that you folks are the folks that, although you hear it over and 

over again, you never give me your understanding of it!  It is a terrible thing, it is a big mistake to 

wear the monk’s robes, wear the koromo, and go around pretending that you are a Dai-Osho if you 

don’t understand this principle.  This is very important. 

 The founder of Buddhism, Shakyamuni Buddha taught that tatha-gata and tatha-agata do meet, 

and we can simply call them, as I’ve told you many times, plus and minus, so plus and minus do meet, 

but they do not fixate that situation of having met.  Plus goes on to breakthrough and arrives at the 

origin of minus, and minus simultaneously breaks through and arrives at the origin of plus.  Plus and 

minus are acting completely without will.  Don’t forget that.  Plus is expanding will-lessly, and minus 

is contracting will-lessly, and then they meet, and then they breakthrough that meeting, and then plus 

totally experiences the world of minus, and minus totally experiences the world of plus, and then they 

stop.   

 Why do they stop?  One way we explain this stopping of plus and minus is to say that plus, 

having arrived at the very origin of minus, and minus having arrived at the very origin of plus, have 
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both lost their places to act in.  They don’t have any place to further do their activities of expanding 

and contracting.  I am asking you to  carefully contemplate this for yourself in your zazen. 

 And as I have told you so many times before when plus and minus meet and then breakthrough 

that meeting, the way Tathagata Zen explains this breakthrough is that both plus and minus give 

0.00000001, an equal portion of themselves, an equal portion of, in Buddhism we say, their power, or 

their strength.  It isn’t like plus and minus simply, unconditionally breakthrough their meeting (These 

are the conditions by which they do breakthrrough). 

 And of course those 0.000001 of both plus and minus, that plus and minus have sacrificed, unify 

with each other.  So that is zero.  And that imperfect zero is manifest in between the activities of 

plus and minus.  And we say that because this imperfect zero has been formed through plus and 

minus together giving themselves that we can call it the child of plus and minus.  And then plus goes 

on to arrive at the origin of minus, and minus goes on to arrive at the origin of plus.   

 But I have to warn you:  what I am asking you to do is to contemplate this in your zazen.  And 

if you try to do this contemplation using a flat way of thinking, then it is not zazen.  Because of course 

there is no flat world.  The only thing that is are the activities of plus and minus.  The kind of zazen 

that you must do is the kind of zazen that recognizes that plus and minus are doing their action in one 

world.  There is only one world.  And that spherical one world is the world in which plus is doing 

expanding, and minus is doing contracting, and then they meet, and then they stop at that meeting. 

 And then you have to  carefully contemplate that what occurs is that plus will, by doing 

expanding, inevitably go on to arrive at the very origin of minus, and minus will also go on to arrive at 

the very origin of plus, doing her contracting activity.   

 And I have been telling you that plus, having arrived at the origin of minus, in this case cannot 

see his own origin.  You have to  carefully contemplate this, too.  And we also ask you to  

carefully contemplate that the minus activity has arrived at the very origin of plus through doing 

minus, through doing contraction.  But now she is in the situation of not being able to see herself, not 
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being able to see her origin.  We described this situation as the situation of having a self, and having 

lost that self, at the same time.   

 But a true mother never loses her child.   

 Minus, now, at the origin of plus, as I just said, cannot see her own origin, but don’t forget that 

she has arrived at that origin of plus through breaking through the place of meeting, and then she has 

completely experienced the world of plus.  What I want you to also  carefully contemplate here is 

that the minus activity, now, having arrived at the origin of plus, she has as I just said completely 

experienced the world of plus, and therefore has arrived at the origin of plus.  And when she has 

reached this state we say that she has completely experienced the entire world, that entire world that 

plus and minus have as their home, that is the arena for their activity, she has completely experienced 

that world, half-way.  But no matter how many times I tell you this, and no matter how many 

questions you asked about it, nobody seems to understand what I mean by this.   

 When minus has experienced the world of plus, then the perfect condition is manifest.  When 

minus manifests the world of plus then the zero world is manifest.  And we also in Tathagata Zen call 

that the manifestation of true love.  And it is true, zero has been manifest, love has been manifest, 

but I hope you can really see that this love, this zero is not the perfect zero or love that has been 

manifest.  Minus did meet plus, and she did breakthrough that meeting, and she did experience the 

world of plus, and she did arrive at the origin of plus, but what I want you to  carefully contemplate is 

that we cannot say that she has completely, and totally experienced the entire one and only singular 

world.   

 The world that minus had experienced before she met plus was the world of minus, not the 

world of zero.  And that is why when she has arrived at the origin of plus she cannot see her world, 

and she also cannot see her origin.  She has experienced some zero, she has experienced half of zero, 

but that world of the half zero that she has experienced is now shadowing her own origin, and so she 

cannot see it.   
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 If you really have the strong will that desires to understand your own nature, that desires to 

understand true love, that desires to understand the condition we call One True Nature, then you 

won’t let this explanation slip by you, you will  carefully contemplate it.   

 You should be able to manifest the wisdom which clearly knows that in this case if we posit that 

minus does have will, then we can say that she has not yet used all of her will.  Of course plus and 

minus are totally will-less activities, they don’t have any will, and so they never experience situations 

like being lonely, or having an emotion, or a thought.  But you do have will, and so you who are 

contemplating this activity, in Tathagata Zen we ask you, “Can’t you see that minus would be lonely in 

this situation, she would somehow or another be dissatisfied, because although she has experienced 

plus, although she has experienced love, she has not manifested the perfect, complete love?”   

 And plus is the same.  He breaks through the meeting with minus, and at once he has already 

arrived at the origin of minus, and having arrived there he has completely experienced the world of 

minus.  And through that we say that he has experienced zero, just in the same way as minus 

experienced zero, but, also in the same way it isn’t the perfect zero.  And so here again Tathagata Zen 

faces all of you, and asks you, “Don’t you think it would be the case that plus, in this situation, in the 

same way as minus, even though he has experienced minus he hasn’t experienced her completely, and 

so don’t you think that he also would some how or another feel dissatisfied, feel that there is 

something missing, feel that he is somehow lonely, because his experience was an incomplete 

experience?”   

 But this situation of both the plus and minus selves feeling dissatisfied and lonely: it isn’t 

anybody’s fault.  It isn’t as if someone has sinned here.  This result of feeling this way is simply the 

result of the Dharma activity’s action.  But if you fixate your “I am” self in this sort of a situation then 

you will feel, “I am lonely.  I am not satisfied.”  But if you manifest your “I am” self as the Dharma 

activity then there is no fixated self in the Dharma activity, and so these kinds of thoughts and feelings 

like, “I’m satisfied,” or “I’m not satisfied,” or “I’m lonely” won’t arise. 



Sixth Day Dai-Sesshin,  May 15, 1999       Kyozan Joshu Roshi Teisho         Mumonkan Case 

One 

 

 

 

 

6 

 This is a very difficult thing to really understand. 

 But don’t forget that when plus and minus first broke through each other they gave 0.0000001 

power of themselves in order to birth this child of theirs that is now manifested between them, and 

then they went on to arrive at each other’s origins.   

 And so if we follow this line of thinking, this way of logic, we could say that at this point, plus 

and minus having arrived at each other’s origins would turn around, and they would both be looking at 

their child who is in between them.  It is very easy to understand, if you think in this way, that plus 

and minus, although they are both looking back towards their own origins, they cannot see them, 

because this zero, although it is an imperfect zero, this child is in between.   

 Up until then neither the husband nor the wife knew that they had a child yet, but now they 

turned around and they notice that they do have a child.   

 The desire that minus has to return to her own origin at this point is the desire to see herself.  

But to describe this as the fact that she is seeing her child, or that she desires to see herself, or that she 

is returning to her origin, there is no contradiction here.  There is really no difference in these things.   

 To say it simply we can say that the desire for plus and minus both to return to their own 

origins is the same thing as the activity of returning their shared child back to its original state. 

 And then as I told you before plus and minus both change forms, they transform into each 

other, they change their activities into each other’s activity, and begin their return home.  But that 

activity of transformation occurs without any doubt, without any will; it is simply happening through 

the Dharma activity, through the activities of tatha-gata and tatha-agata.   

 For some actual person who is a mother, who really has experienced being a mother, you have 

all already done this activity.  You can easily manifest the wisdom that understands this activity of 

transforming and going home, because you have experienced it.  But the men, somehow, even 

though they have experienced this also, I suppose, they just forget it so easily.  It is really hard for 

them to manifest this wisdom.  Just look at dogs.  Like, if it is the male dog, even if they have had 
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puppies, immediately the male dog pretends he had nothing to do with it, and then runs off 

somewhere.  No matter how you think about it, there is no way around the conclusion that women 

are just better than men.  But as you study this more in depth, you will see that there are also 

situations where you can say that the men are superior to the women.  But that comes later in the 

story.  So I  don’t have to speak about it yet.   

 Anyway, the conclusion that we come to is that without fail, inevitably, the minus activity, who 

had arrived at the origin of plus will return to her origin, and the plus activity, who had arrived at the 

origin of minus also will return to his origin.  They, without fail, do that, simply following the Dharma 

activity.  And in the midst of that returning activity again plus and minus eat.  But this time when 

they meet there is that child who they had previously birthed in between them.   

 But this is very difficult to really understand.  Sometimes I try to explain it very simply, and 

quickly, and sometimes I try to explain it in more detail, and so the explanations are somewhat 

different from each other, and that makes it more difficult to understand.  It is difficult to actually 

contemplate this for yourself.   

 But the upshot is that after this second meeting plus does return to his origin, and minus does 

return to her origin.  But of course that situation of having met must be broken through in order for 

them to return to their places of birth.   

 And at least as one way of thinking we ask you to think that in this situation the minus activity 

has taken back the minus part of the manifest child, and then returns to her own source.  And also 

the plus activity takes up and receives the plus portion of the child, and then goes on to return to his 

origin.   

 The child has been completely grabbed up by its parents.  And we ask you to  carefully 

contemplate from the perspective of the child, that the child has divided itself into two.  Please 

contemplate that division of the child into two.  So please  carefully contemplate here for yourself 

that when we say that the child divides itself in two that means that, from the child’s perspective, it 
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gives back the plus it had received from father to father, and it gives back the minus it had received 

from mother to mother.  And then when we say that plus and minus go on to return to their own 

origins, you should also  carefully contemplate that the child is going right along with them.  So the 

child arrives at the origin of minus together with minus, and the child  arrives at the origin of plus 

together with plus. 

 And this is the situation where we say that plus and minus, and the child, all three together are 

manifesting the perfect zero, the complete world, the perfect world.  They are all holding this one 

world together.  This is the manifestation we call the perfect manifestation of zero.  This perfect 

situation, complete condition is only manifest through plus having completely experienced minus, and 

minus having completely experienced plus.   

 And the way we name this entire process is to say that it is the activity of The Tathagata, the 

Dharma activity having done the activity of separation of subject and object, and the unification of 

subject and object.  We ask you to understand the plus activity to be the activity of the object (the 

guest), and the minus activity to be the activity of the subject (the host).  And when plus and minus, 

object and subject separate, then the self is manifest.  And when again plus and minus, object and 

subject, become one, that is when the self, and the object, and the subject are all gone, and the 

perfect zero is manifest. 

 And when this perfect zero is manifest we say that the condition of the origin of level one, the 

very first original source, has now manifested the level two condition of the origin.  In other words 

the Dharma activity has manifested the level two condition of the origin from the level one condition 

of the origin.  But Buddhism say that the level two condition of the origin is not fixated, the Dharma 

activity, the activity of The Tathagata goes on to manifest the level three condition of the origin.  But 

the state of Dharma of level three also doesn’t stop at level three, again the activities of the separation 

of subject and object, and the unification of subject and object repeat, and the level four state of 

Dharma is manifest.  The activities of plus and minus, the activity of tatha-gata and tatha-agata are 
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always, in this situation, going on to manifest a new world, a new cosmos, through levels five, six, 

seven, and on and on, countlessly they manifest new worlds, new universes, until finally they arrive at 

the place where we can either say they don’t need to manifest a new cosmos anymore, or they aren’t 

capable of manifesting a new cosmos anymore.   

 And this process in Tathagata Zen we call the living process.  The process in which the plus 

activity is taking the lead being helped and followed by the minus activity.  This world of living, as I 

told you yesterday takes twenty kalpas, or if we think of it in terms of the life of Shakyamuni Buddha, 

twenty years to complete, and it will inevitably reach its completion where the self that doesn’t need 

to live anymore is manifest.   

 This story has even made me a little sleepy.   

 But anyway, at this point the man, the plus activity has completed his activity, and now can 

rest.  But then the minus activity wakes right up, and shaking the plus says, “Hey, hey you can’t stay 

asleep!”  And then with the minus activity taking the initiative in the process the two activities do 

their activity of unification and facing, over and over.   

 And this is the manifestation of the Great Cosmos.  This manifestation of the Great Cosmos is 

the opposite of the manifestation of the original source, which was the ultimately small.   

 But the world of the ultimately large, the world of the Great cosmos is the world in which the 

minus activity is leading.  And when plus and minus are doing their facing and unifying activity in the 

ultimately large there is as yet no child manifest.   

 So you have to understand that there is a difference between what we call the separation of 

subject and object, and the condition that we call the facing of subject and object.  And in the 

condition of the origin, and in the condition of the result, the two activities unify and then face, but do 

not actually separate.  There is no child manifest yet.   

 It is when the actual separation of subject and object is manifest that a child appears.  And 

when from that state of the separation of subject and object the unification of subject and object again 
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is manifest that is when we say a completely new, and perfect Dharma world is manifest.   

 During this period of time in which the ultimately large cosmos is being manifest, a new kind of 

activity comes into being called jonetsu 情熱, the heat of feeling.  And actually there are many 

difficult questions that come up about this manifestation of the heat of feeling, also translated as 

passion, but anyway, finally again the true separation of subject and object occurs, and again the three 

worlds of father, mother, and child are manifest. 

 And when this self is manifest, when the worlds of mother, father, and child are manifest here, 

the self who is manifest out of the ultimately large condition in which the minus activity was taking the 

lead, this self is influenced by the fact that the minus activity was the one who was taking the lead.  

The contracting activity was the one who was taking the lead.  And so this self is a self who must do 

the activity of contracting, do the activity of dying.  And that self repeats its activity over, and over, 

and over again, until finally, and without fail it will arrive at the condition of not needing to do dying 

anymore, not needing to do contracting anymore.  That process also took that long, long amount of 

time of twenty kalpas.  And the way Tathagata Zen interprets this is to say that is what we say when it 

comes to the cosmos, but when we look at the life of Shakyamuni Buddha we say that for twenty years 

he did the dying activity.   

 This world of death of course is the world in which the minus activity is taking the initiative.   

 And when finally the world of not needing to do dying anymore, not needing to do contracting 

anymore is manifest, that is when mother can sleep.   

 And conversely in this case it is now the man who first wakes up, shakes his wife, “Hey, hey, you 

can’t sleep now.”  And then they start doing their activity again of unifying and facing over and over in 

this original source.  And this condition of the origin also lasts for twenty kalpas.  And then finally 

the world of living is manifest.  That is the Dharma activity, the activity of The Tathagata. 

 When we describe the activity of the Dharma, or the activity of The Tathagata we say that it is 

always manifesting itself in such a way that we can neither say that it vanishes, nor say that it is 
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manifest.   

 When we talk about the perfect self in Buddhism we call that the dharmakaya, and in religion 

perhaps that is what they mean by God.  And in the process of the activity of the Dharma acting these 

conditions of God, these conditions of the perfect self will be manifest, but they are never fixated.  

Even God is not a fixated thing.  And the human perspective, the human position also will be 

manifest, but also is not fixated.  This is the conclusion that Tathagata Zen strongly asserts.  The 

position of Buddhism says that as the Dharma activity acts and manifests the unification of subject and 

object, and the separation of subject and object, within this process the condition of God is manifest, 

but even the condition of God is never fixated.  And also the male perspective is not a fixated 

perspective, nor is the female perspective a fixated perspective.   

 In Tathagata Zen we call that process, that Dharma activity the activity of emptiness, or the 

activity of zero.   

 So when we teach in Tathagata Zen about Joshu’s Mu, we are very clear to assert that when 

Joshu said Mu he is expressing the Dharma activity.  He means the activity of emptiness.  He means 

the activity of zero.  He means the activity that has all of U and Mu as its content. 

 So after having said all of this I am thinking that you all have now become capable of 

manifesting the wisdom for yourselves that really knows what the activity of Mu, what the activity of 

emptiness is, but really, in the end, I wonder, have you given me your manifestation of this wisdom, or 

not?   

 The koans I give you are all koans which are meant to prepare you to truly be able to manifest 

the wisdom that can grasp this koan, that can grasp the activity of emptiness.  There are many 

different koans.  When you see a flower where are you?  When you see a pine tree where are you?  

When you see a pine tree, where is God?  There are a lot of different koans.  But without passing 

through these kinds of koans it just doesn’t seem possible for this activity we call wisdom to be 

manifest.  Even if you have practiced for ten or twenty years it seems like you just cannot escape the 



Sixth Day Dai-Sesshin,  May 15, 1999       Kyozan Joshu Roshi Teisho         Mumonkan Case 

One 

 

 

 

 

12 

“I am” perspective.  Even though you might look like a wonderful practitioner.  But anyway I won’t 

get into that subject too much here.  I would just like to remind you that without passing through 

koans such as, “When you see a caterpillar how do you manifest true love?”  Then you will never 

really be able to manifest the wisdom which knows the Dharma activity. 

 So tomorrow I will finish my teisho on Joshu’s Mu, and stop here for today. 

 

終 

the end 


