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百丈野狐 
 

Mumonkan Case Two 

Hyakujo’s Fox 

translated by R.H. Blyth 

 

THE COMMENTARY 

 “Not falling in the Law of Cause and Effect” - for what reason falling into a fox-life?  “Not 

setting aside the Law of cause and Effect?” - for what reason being released from a fox-life?  If in 

regard to this you have the one (Buddha-) eye, then you understand the former Hyakujo’s (= the old 

man’s) dramatic five hundred reincarnations that he received. 

 

THE VERSE 

 Not falling, not darkening; - two faces, but one die. 

 Not darkening, not falling, - wrong!  All wrong! 

 

  

 I spoke yesterday, and I’m speaking again today, but what I want you to really be careful about 

is where is the place that the speaking is happening in?  Where is the speaking occurring?  Today is 

the same as yesterday.  This year is the same as last year, and next year will also be the same.  The 

place that we live in is always the same place.  The place we live in; no matter what we say, no matter 

what we do, this place we live in is always the same place.  We are always speaking, running, living in 

this same place.  
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 And this absolutely unchanging place is, however, always changing.    When we 

speak of the activity which forms this world we call that activity heart or mind.  And as I always say, 

according to Buddhism that activity which forms the world is comprised of plus and minus.  And 

Buddhism also, as an expedient way of teaching, personifies that world forming activity and calls it the 

activity of mind or heart.  We personify this great universe and call it “cosmos.”   

 The body of the universe is the body of the cosmos, and it is formed by the activity we call mind 

or heart.   

 And as I just said, if you analyze this activity of heart or mind you see that it is made of the 

opposing activities of plus and minus.  And we’re told that the young Siddhartha, Prince Siddhartha 

when he first thought of this principle he named the two mutually opposing activities tatha-gata and 

tatha-agata, thus-going and thus-coming.  And nowadays I have started using the words plus and 

minus to refer to those very same activities of tatha-gata and tatha-agata.  In the old days they didn’t 

use these terms “plus” and “minus.”  In the old days they referred to the plus activity as the 

expanding activity, the male activity.  And they referred to the minus activity as the contracting, 

female activity.  And, because of course in India they had thunder and lightning just in the same way 

as we do here, Siddhartha, the historical Buddha also called this activity the activity of raiden 雷電, 

thunder-lightning.  And when you look carefully at the activity of thunder-lightning you see that it 

comes from the activities of expanding and contracting, plus and minus.  Later on in his teaching 

career the historical Buddha, Shakyamuni came up with what was to become the most popular term to 

name this activity of tatha-gata and tatha-agata.  He called it simply the Dharma activity.   

 This world has the Dharma activity as its content.  It is formed with the Dharma activity as its 

content.  And the body which comes into being through the Dharma activity acting is of course the 

great universe.  According to Buddhism, starting with the great universe itself, and including 

everything, Buddhism says we must never accept or acknowledge any existence unconditionally or 

unquestioningly.  If you want, therefore, to really be studying Tathagata Zen, remember that if you 

think it is okay to simply accept or acknowledge the existence of anything, the moment you have done 
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that you are no longer really practicing.   

 It is in no way the case that this universe is ever existing apart from or separate from the 

Dharma activity.  And we all every one of us also are not in any way separate from the Dharma 

activity when we are existing.   

 And as I always tell you, according to Tathagata Zen there isn’t even one thing that when it 

appears, when it is manifest doesn’t have a body, in other words doesn’t have a place, in other words 

doesn’t have a home, a place to live.  The moment we appear all things already have our body, place, 

home.   

 And also as I always say there isn’t even one thing that when it is first manifest, when it is first 

born is born in a perfect, complete condition.  So of course all people are like that, and everything is 

like that.  Starting with clumps of earth and stones, and going on to plants and all kinds of insects and 

mosquitoes, and fish, and birds, and animals, and finally to human beings, every single existence that is 

manifest, at first is manifest imperfectly, but we also say that inevitably all existences will also manifest 

the perfect, complete condition.  Whether it is a stone or an insect or a fish or a bird or a cat or a dog 

or a person, everything, when it first appears is manifest as the imperfect, incomplete self, but just as 

inevitably it will become the perfect condition.  But of course that perfect complete condition also is 

not fixated. 

 So Buddhism says that although everything when it is first manifest is manifest as the imperfect 

self, because everything goes on to manifest the perfect condition, when we look at things in terms of 

the perfect condition we say that everything is equal.  And when we say the perfect, complete 

condition what we mean is the manifestation of the complete self.  The complete self is the self that 

doesn’t need to speak.   

 In Tathagata Zen we say that the complete condition is manifest when the activity of living no 

longer needs to be done.  And when people manifest this perfect self, this perfect condition they are 

manifesting a condition in which everything is manifest, but the moment that manifestation occurs, 

oppositely, the dying activity will take the lead, and will continue to act until the condition where dying 



Day Three Dai-Sesshin, November 15, 1998  Teisho by Kyozan Joshu Roshi on Mumonkan Case Two 
 
 

   

  4 

no longer needs to be done is manifest.  Buddhism says that we all are manifest with a self that must 

do the activity of living, but inevitably we will come to manifest the complete self which does not need 

to do the activity of living anymore.  And also we all will come to manifest a self that must do the 

activity of dying.  We all will have times when we need to do the activity of dying, but also without fail 

the self which no longer needs to do the activity of dying will be manifest.   

 It is the same activity which gives birth to the self that must do living that then goes on to 

inevitably lead that self to the condition where it no longer needs to do living.  And that same activity 

gives birth to the self that must do dying.  And that same activity inevitably will lead that dying self to 

the condition where it doesn’t need to do dying anymore.  And that activity which manifests all of 

those conditions repetitively, over and over, is what Buddhism calls the Dharma activity.  And that is 

why Buddhism says that each one of us must find some way or another to recognize the two mutually 

opposing activities which comprise the Dharma activity. 

 I’ve been telling you that the self which says “I am” is manifest when the plus and minus 

activities separate from each other.  And that appearance of the “I am” self, the process which gives 

birth to that “I am” self is the same whether it be a stone, or a plant, or an insect, or a fish, or a bird, or 

an animal, or a person.   

 And, at least as one way of learning and teaching in Tathagata Zen we call the plus, expanding 

activity the activity of the object, and the minus, contracting activity the activity of the subject.  To 

really be conscious of this as you are practicing, to really have this be your experience as you are 

practicing takes at least five or six years of Zen practice, but from the very beginning we teach about 

the subject and the object, the subjective and the objective.  And it is also okay to call the minus, 

subject activity the female activity, and the plus, object activity the male activity.   

 And many times up until now I’ve told you in detail what sort of activity plus and minus do with 

each other.   

 To say it very simply everybody has experienced for themselves, and therefore everybody 

knows that although plus and minus are opposing, oppositely directed activities inevitably they meet 
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each other.   

 Everyone who does the function of consciousness will come to consider what their origin is, 

what the origin of everything is.  And even that origin, that ultimate root of everything that is smaller 

than a sesame seed, even that has both plus and minus acting in it.  And also, in the same way the 

greatest, largest cosmos is manifest having these same two activities of plus and minus as its content.   

 So, I’ve been telling you that the plus and minus, the man and woman will without fail meet 

each other.  And I’ve also told you the principle behind the inevitability of that meeting.   

 And I’ve also told you many times about the principle that the place of meeting, the meeting 

itself will not be fixated, and that plus will break through that meeting and arrive at the source of 

minus, and minus likewise will break through that meeting and arrive at the source of plus.  And also 

I’ve told you over and over again that when minus arrives at the source of plus she doesn’t stay there.  

At once she transforms, incarnates, disguises herself, and does the plus activity in order to return to 

her original, true source.   

 When plus and minus are standing upon their own origins they are facing or opposing each 

other.  And then they meet each other and they break through that point of meeting and arrive at 

each other’s origins, and here again they are facing each other.  So in the end the condition of facing 

is the same whether they are standing up on their own origins or each others origins.  And standing 

up on each other’s source or origin they both simultaneously transform themselves into the other 

one’s activity, and do the activity of returning.  And in the middle of that activity of returning they 

meet again, break through that meeting, and then go on to finally arrive back at their original home.  

And when they have arrived back home again we can say they are facing each other.  The conclusion 

that we teach is that the Dharma activity will always be manifesting on the one the condition of the 

two activities meeting, and on the other hand the condition of the two activities facing each other.   

 Man and woman are opposing each other, but without fail they will manifest the place of 

meeting.  But when they break through that meeting again they will have to be in the position of 

mutual opposition, facing each other.  But because they have to return to their own source they 
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don’t stay in that condition of facing each other, again they will meet each other, but again they will 

break through that meeting, and having broken through that meeting on the return trip they will finally 

arrive at their own sources and again be opposing each other.   

 I know I have been repeating myself here two or three times saying the same thing, but what 

I’m trying to tell you is that this Dharma activity which manifests absolutely every existence does an 

activity in which it over and over again, alternately, repetitively, manifests the conditions we call 

opposition and meeting.   

 So where does the “I am” self appear into, and where does it disappear into?  We all have to 

face this very difficult question, and we all have to manifest the wisdom that can solve it.  I always tell 

you, and I’m telling you again now that Zen practice is the manifestation of wisdom.  It is the 

manifestation of the wisdom that knows what God is, the wisdom that knows what death is, the 

wisdom that knows what the activity of life is, and the wisdom that can recognize the “I am” self.  

Tathagata Zen says, “You fool!  Everyday, every second you have to manifest new wisdom!  That is 

what it means to be a human being!”  How about it everybody?  Are the answers you are giving in 

sanzen the manifestations of new, fresh wisdom?   I always just have say “Oh, you are such an 

intellectual.”  What I mean by an intellectual is that your “I am” self has learned and memorized a 

bunch of stuff, and then fixated itself, and then you sit there and say whatever you want to say, in your 

own self centered, arbitrary way, and you think that is peace of mind.   

 Whether it is the living self or the dying self, true peace of mind only comes into being when 

that self is always manifesting a new wisdom. 

 So, as I was saying, the Dharma activity always is repeating the condition of meeting, and the 

condition of breaking through that meeting. 

 The way of teaching of Tathagata Zen is to say that you have to have a doubt, you have to have 

a question.  You have to ask what kind of activity does the Dharma activity do when it gives birth to 

the “I am” self.  I guess it is okay to assert that “I am” self of yours, but if you don’t know by what 

process that “I am” self is manifest, then no matter what clever or intellectual sounding things you say, 
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it’s just, according to Tathagata Zen, like talking in your sleep, just a fantasy.   

 Although it is a very difficult thing Tathagata Zen emphasizes that if we start right from the 

beginning with the tatha-gata, thus-going activity beginning to act, although tatha-gata is taking the 

lead,  simultaneously tatha-agata, the minus activity is also acting, although her role is to follow, 

rather than lead.   

 The principle behind why when plus begins to act minus also, although she is acting in a more 

passive way, must also begin to act, that principle of why plus and minus are always acting 

simultaneously, even if I try to explain it simply it would take a long time, and also because I have 

explained it many times before, I wont talk about it again now.  But I do, actually, have to explain it.   

 When plus and minus break through that place where they have met, we shouldn’t take that 

breakthrough uncritically.  When that breakthrough occurs, sometimes, plus and minus actually 

separate from each other, and then leave behind a space, they form a space in between themselves, 

and at the moment they form that space plus throws himself into, drowns himself in, (投身 toshin?) 

the world of minus, and minus throws herself into, drowns herself in the world of plus.  This is the 

principle that should be the most obvious to all of you.  This is the thing that Tathagata Zen teaches 

about which you should all immediately think, “Oh, of course.” 

 What I’m talking about is the principle of plus and minus having met, breaking through that 

place of meeting, and then separating from each other.  Plus and minus both, together break through 

that front line, and then separate from each other, and in between each other they make what we call 

kukan 空間, space.  In Tathagata Zen we call the imperfect cosmos, imperfect space, kukan, which is 

usually just translated as space.  Complete space is the great cosmos itself.  The imperfect great 

cosmos is what we call kukan, or imperfect space.  Plus and minus as they separate from each other 

bring this incomplete space into being.  Without giving birth to this incomplete space in between 

them then plus and minus, subject and object would never separate from each other.   

 This imperfect space which has been given birth to comes into being, receives its birth through 

receiving from both plus and minus.  And the plus and minus it receives become unified.  So this 
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unification of incomplete amounts of plus and minus is the definition we give of imperfect space.   

 And we say that the very beginning of any existence is this imperfect space.   

 The great cosmos is the complete self, and so it has no need to be seen by anything, or to see 

anything.  

 The activity of mind which forms the great cosmos is the activity of mind in which plus and 

minus completely become one.  But imperfect space appears having, without a doubt, imperfect 

amounts of plus and minus as its content.  This is the very basis of any existence, and this is the very 

basis for what we call the material world. 

 People like to talk about the material world and the spiritual world, and maybe if you take the 

spiritual world as an object then it gains some materiality, but anyway, when I say the perfect 

complete world, the perfect self, I mean the condition in which the subject and the object have 

completely become one.  And imperfect space is different than that.  Imperfect space is the 

manifestation of the imperfect condition.   

 I am small, but Americans are really big.  You have these long, long legs, like cranes.  My legs 

are more like cat legs: very short.  Americans have long crane-like legs.  There might be some of you 

who think, “Japanese people are deformed, crippled, imperfect, but we Americans are big, not crippled 

or deformed.”  You might think this makes you much better than the Japanese.  But really we’re the 

same.  We’re all imperfect. 

 But getting back to this imperfect space, the imperfect space is the condition which appears 

right at the beginning of the manifestation of any existence.  To really explain this I need to get into 

every detail of it, but it would take such a long time, and you are only here for a week or a month, so I 

probably cannot talk in such detail.   

 But anyway imperfect things do appear, and that is what we call the manifestation of the 

present moment.  And simultaneously with the appearance of the present past and future also 

appear.  When the self is manifest, at the exact same time the plus activity, although it is still doing 

the plus activity, it is manifesting the imperfect activity of plus.  And likewise the minus activity, 
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although she is still doing the minus  activity, she does, now, the imperfect activity of minus.  And 

these imperfect activities of plus and minus are what we call the past and the future.   

 I know I say this same story over and over again, so some of you are probably thinking, “That 

Roshi is so kind.  He’s telling us the same thing, just like he always does.”  But please don’t forget 

that it is necessary to say this because there are some new people here so I am saying it for their sake, 

and also the reason why I’m explaining this principle now here is that I want you to be able to manifest 

the wisdom that clearly understands this phrase, “Furakuinga.  Not falling into cause and effect.”  

The moment you say “not falling” you also must understand what “falling” would be.  I want you to 

manifest the wisdom which clearly knows both the condition of falling and not falling.   

 I’ve run out of time again.  Always when I get to the good part is just when the time runs out.  

It is really a shame, you know, whenever I really get going, whenever the speaking just seems to be 

flowing smoothly from my mouth that’s when the time runs out. 

 This self has fallen from the world of plus and fallen from the world of minus, simultaneously, 

and plus and minus have become one in this world which has appeared through the activity of falling.  

That unity of plus and minus in between is what we call imperfect space, imperfect cosmos.  The 

smart ones probably understand. 

 What I’m saying is that you have to think, “I have fallen from the world of plus and the world of 

minus.  I have received both plus and minus, and here I am on this great earth.”   

 When this thing that we call the self is manifest at that moment the plus activity is no longer 

the complete plus activity, it is the imperfect plus activity, and likewise the minus activity is no longer 

the complete minus activity, she’s the imperfect minus activity.   So when we appear we can see the 

imperfect activities of plus and minus, but we cannot see the complete activities of plus and minus.    

 We are capable of thought.  We are capable of thinking, “I have received the activity of plus 

from the perfect plus activity, and I have received the activity of minus from the perfect minus 

activity,” but we cannot actually see the complete plus and minus activities.   

 And at least as an expedient temporary means we say that the imperfect minus activity is what 
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we call the activity of future.  And we also teach that the imperfect activity of plus is the world of 

past.   

 And so when this present moment called the self is manifest the worlds of past and future also 

appear, and so we are not able to see our true origin, the true condition of the origin.  We are not 

able to see the true form of Dharma.  

 Finally we have arrived at the end of our allotted time.   

 This is really inexcusable.  I must ask your forgiveness.  I think tomorrow probably the same 

thing is going to happen.  I’ll get right at the place where I’m really getting into the talk, and then the 

time will run out, and I wont have progressed at all.   

 But anyway, the “I am” self has fallen down like rain from the worlds of plus and minus on to 

this great earth.  And this great earth has fallen down from the worlds of plus and minus as well.  So 

you can see that this great earth is your self.  This earth that you are treading upon, that you are 

stomping around on has as its content the imperfect activities of plus and minus, just like you.   

 There are a lot of people who, upon hearing this think that my teishos are like physics lectures.  

And it is true that the standpoint of Zen, the standpoint of Buddhism developed from that same kind of 

investigation that physics has.  Buddhism, however, took up the complete self, made the 

manifestation of perfect wisdom supreme, made the goal of investigation the manifestation of Maka 

Hannya, prajna.  And so after a time Buddhism left off pursuing the investigation into the nature of 

things through physics, and took up a way of thinking that we can call a purely religious way of 

thinking.  So even if you really stand up on the path of manifesting perfect wisdom, even if you really 

are seeing things from a Buddhist perspective, there will be many many things that happen in this 

world that you don’t understand.  The physicists are all making a great effort to solve these questions 

that are incomprehensible to we Buddhists.  People like to talk about Buddhism, and to talk about 

Zen, but the recent developments in physics should be included in these teachings.  It would be good 

to insert this new research into Zen so that people can more easily understand the nature of perfect 

wisdom.  If I had studied advanced physics and advanced math then maybe I could insert more of a 
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scientific perspective into my Zen talks.  But, as I just said, Buddhism threw out the scientific way of 

investigation in mid stream, and so it did not develop within Buddhism, and so there are many things 

very difficult for me to understand.   

 So let’s try to remember that today we got to the part where the self has fallen from heaven, 

which is the minus activity, and also, simultaneously it has fallen from hell, which is the plus activity.  

The self, and the self’s home also, have both fallen from these worlds of heaven and hell.  But 

although I have talked about this fallen world, you probably do not yet understand the un-fallen world, 

the not-fallen world.  It might seem simple, but really it is hard. 

 

終 

the end 


