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Mumonkan Case 2

This is the sixth day and I’ve been giving teisho on this koan for the entire dai-sesshin,

and I haven’t progressed even a little bit.  This shows just how difficult a koan this is.  This

shows that it’s just the kind of koan that it’s not possible for us to understand.  

I’ve been telling you that when we interpret the old man’s answer "I am a non-person, I

am not a human being," we need to understand it  to mean, "I am not the complete self,  the

perfect self."  Every single existent being is the same.  We are all not in the perfect condition.

In Buddhism and in Tathagata Zen, which is the practice of Buddhism, we understand the

perfect condition, sometimes in a personified way and call it "God" or "Buddha".  In Buddhism

and in Tathagata Zen, sometimes we talk about the distinction between existing and not existing

and in this sense we say that all existent beings appear because they have met up with the activity

of being revealed or appearing or being born.

Being  born  means  to  meet  up  with  the  activity  of  existing,  of  appearing.   And  in

contradistinction to that, there is the standpoint of nothingness or non-existence.  Those are the

beings that are not existing.  There are beings that are not existing and they manifest the state of

non-existence by meeting up with the activity  of non-existence.   From this we can see how

clearly we recognize the validity of these two opposing functions.

We can understand that the tatha-gata, thus going activity to be the activity of existing.

Following from this we see that  all  existences  meet  up with tatha-gata  and through that  are

manifest.  Originally there is neither existing nor non-existing.  

Every existence that is manifest, that appears, then will without fail, disappear, vanish.

The activity of disappearing means that existence has met up with the tatha-agata, thus coming,

non-existing, negating activity.

When the old man says that he is a hi-nin, a non-person, not a human being, what he is
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saying is that, "I am not the perfect being of existence, nor am I the complete perfect being of

non-existence.  I’m imperfect."  Then he faces Master Hyakujo and tells the master about his

own personal  history.   He tells  the story of  the history of this  incomplete,  imperfect  being,

imperfect self.  

We have to listen very carefully to exactly how he explains the personal history of this

particular imperfect existence.  Everyone is the same, we’re all imperfect.  There has never even

been one person who was perfect and complete at the moment of birth.

But, just as inevitably, without fail, every single existence will manifest completion.  As

you listen to this particular history, this personal history, you should know clearly that you are

imperfect as well.

The old man begins speaking about Kasho Buddha, the Buddha of the distant past.  If I

were to explain in detail what kind of era, what period of time Kasho Buddha existed in, it would

take at least five hours.  We only have today and tomorrow, so I’ll just give you the abbreviated

version.

In Buddhism, it is often spoken of: the seven Buddhas.  Including the Buddha, there were

seven Buddhas of the past.  If I were to give you the stories of all seven of those Buddhas, it

would take an awfully long time, and so I don’t think that I have time to get into it today.  

The first two Buddhas of the seven existed an incredibly long time ago.  (It was) such a

long time ago that there really was no human enlightenment in the period of their existence.  The

third Buddha who appeared however, appeared finally in the human world.  This is when we can

say that, for the first time, enlightenment was manifest.

Then a long, long time passed, and many things happened, and finally the Buddha just

previous to, the one just before Shakyamuni appeared.  That Buddha just before Shakyamuni

Buddha was Kasho Buddha.  But between the two, there were many years, many kalpas of time

that passed between these two Buddhas.  It’s good enough just to say, "It was a long time."

The old man confesses, "Before Shakyamuni’s time, at the time of Kasho Buddha, I lived

on this Mt. Hyakujo."  The words he uses are Mt. Hyakujo, and so it seems that he’s referring to

that particular mountain, but really, what does that mean?  Where is that mountain?
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Before the birth of Shakyamuni Buddha, what kind of a world was it?  It was probably a

world where, the countries Japan, China and Korea had not been formed.  Maybe there was no

Africa then, no America then as well.  There is a koan within this koan, "How do you understand

Mt. Hyakujo in this koan?"

The old man says, "Before the birth of Shakyamuni Buddha, the time of Kasho Buddha, I

was living on Mt. Hyakujo."  But to really understand his words is a very difficult task.  Before

the birth of Shakyamuni, where was Mt. Hyakujo then?

Because Mt. Hyakujo comes up in this koan, you are given the koan, "Come here and

give birth to Mt. Hyakujo yourself!"  It’s not an easy thing.  If you’re the kind of person that

says, "God is in heaven."  You’re going to be asked, "Who is that who says God is in heaven?"

And likewise, you’ll be asked the koan, "Give birth to that God yourself!"

However,  no  matter  what  religion  you  investigate,  I  don’t  think  you  can  find  any

religions that don’t say, "God is together with you."  In Buddhism, in Tathagata Zen, also we

don’t deny that.  We say, "Sure, that’s fine.  God is together with you."  However, if you think

that God is in heaven, then this world and the world of heaven are separate.  The world itself has

been divided into two.

The teaching of Tathagata Zen says that when you are doing the activity of recognizing

God, already the world has been separated into subject and object and you are standing up in the

position of the subject.  The teaching of Tathagata Zen says that when that happens, the God that

had been totally together with you is now separated from you and is now appearing as an object

in the world of objects.

The teaching of Tathagata Zen says that when God divides itself into two, then the true

God who had been totally together with you is divided now into the object God and the subject

God.  Where is the true God?  If you answer, "God is right here!"  Then I have to think, "What

an intellectual, clever human being you are.  You’re now manifesting your human self."  

Tathagata Zen doesn’t allow you to answer such things as, "God is right here together

with me."  The conclusion of all this is to say that, if subject and object both are not completely
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gone, then the true God cannot be manifest.  If we try to explain this, as I’ve been telling you

over  and over  again,  that  means that  the two fundamental  opposing activities,  that  plus and

minus have completely become one.  Please understand from this that, no matter how you think

about it, the fundamental standpoint of ordinary religion and Buddhism are simply different from

each other.

As long as you’re stuck in the religious perspective, that is to say, as long as you’re stuck

in recognizing God, there’s just no way that you’ll be able to understand the no-self point of

view.  When I say (that) plus and minus become totally one, subject and object become totally

one, that means the manifestation of no-self.  

As I’ve been telling you, this year on July 21st, it will become a full 38 years that I’ve

been living here in America.  But because all of you are stuck in your religious perspectives,

stuck recognizing God, I don’t know, it’s probably rude to say this, but I’ve been having to give

stupid, boring, petty talks all of these years.  But I don’t have much longer to live, and so finally,

I’m going to have to give up giving all of those dumb talks.  

Where is God?  Haven’t I told you endlessly that if you have to recognize God or some

absolute being, that’s zero!  When subject and object become one, that’s zero.  And so, where is

God?  When subject and object become one, then there is neither subject nor object.  That is one

true  nature,  one  true  reality,  real  existence.   As  I’ve  also  told  you so  many  times,  we can

personify that and call it the manifestation of true love.  

When true love is manifest, then the I who says, "I love you" or "I hate you" or "I respect

you," that I is gone.  From that you can see what a precious, noble thing the manifestation of love

is.   But  as  you  all  should  already  know,  the  manifestation  of  love  is  never  fixated.   The

manifestation of love isn’t some hard fixated thing like a mountain or a stone or a pine tree.

In Tathagata Zen we say that right at the moment your I-am self vanishes, that is when

true  love is  manifest.   Right  at  the moment  true love  manifests,  that  is  when the I-am self

vanishes.  If you understand that, you should understand what the old man means by, "I am an

imperfect human being."

Everyone goes around constantly saying,  "I  am."  Everyone is  an imperfect,  existent
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human being.  The old man says, "I, this imperfect existent human being, lived on Mt. Hyakujo."

Who was he living with?

Isn’t it true that the plus was living with the minus, the husband with the wife, the wife

with the husband, the students with the teacher, the teacher with the students, the master with his

underlings.  You have to very clearly understand that the husband is living with the wife on the

same Mt. Hyakujo.  The wife lives with the husband on the very same mountain.  This old man

at that time had students of his own and he’s living with the students on the same mountain.

You should be able to see from this that when Mt. Hyakujo is spoken of in this koan, it is

expressing the one world that husband and wife are sharing together, that students and teachers

are sharing together.  It should go without saying that that means the great universe itself.

The old man is confessing, "I was living, making the great cosmos my home."  Then he

continues and talks about one particular time.  He had students of his own at that time, and at one

time one of the students asked him a question.  He was living together with the students, and one

of the students asked him something.

People who have given commentary on this koan from the old days, people who have

gone before us,  have told us  that  we should understand the old man to be Master  Hyakujo

himself.  Master Hyakujo is talking about his own past, talking about the time when he first

became a roshi.  Even great Master Hyakujo Roshi made mistakes in his past.  He’s confessing

those mistakes.

As I’ve been talking about , we can read in the newspaper these days about the Pope

repenting for the past sins that he and other Catholics committed, well not him, but past sins

committed against the Jewish people.  When I think about this situation myself, I don’t think that

the Pope acted totally alone.  He probably discussed this idea of making a public apology and

saying "I’m sorry" and repenting with all of his advisors before he actually did it.  He’s a great

pope.

But as I’ve been telling you, it was kind of a late apology.  Why did it take him 2000

years to wake up to having to apologize?  It’s a great thing that this repentance was finally made,

but it’s very regrettable all the trouble that Christianity has made.  All the popes previous to this
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Pope had been making mistakes.  Just as in the koan we see Master Hyakujo having in the past

made mistakes, all the previous popes were the Master Hyakujo's making mistakes.  

The  reason  for  all  the  committing  of  mistakes  was  because  they  were  incomplete,

imperfect.  In order to do sange, in order to do repentance, you have to have the enlightenment

that you are imperfect.   If you haven’t  yet woken up to the fact that you’re incomplete  and

imperfect, you can’t even begin to do sange practice.  Then you’ll continue to think that you’re

perfect,  that  you’re complete.   And you’ll  continue to keep on torturing and persecuting the

Jewish people, maybe.

Some people  hearing  this  talk  might  think,  "Roshi,  don’t  talk  about  other  religions.

You’re just going to get yourself in trouble.  They’re probably come and kill you if they hear this

kind of talk.  Just stick to talking about yourself."  I really don’t care at all if I’m hated by others,

but I might cause trouble for all of you, so I’ll try to shut up.

The old man knows that he’s imperfect and he wants to, some way or another, become

perfect, become freed from being imperfect.  The old man faces Master Hyakujo and confesses,

"I  am imperfect  and I want to be freed from the imperfect  self.   I  want to escape from the

imperfect self."

What  he’s  saying  is  that,  "I  want  to  make  this  imperfect  self  the  perfect  self."   In

Tathagata Zen, the perfect self means God, the true God, the complete God.  What the old man is

saying  is,  "I  want  to  be  freed  from  the  imperfect  self  by  becoming  God."   According  to

Buddhism, we are imperfect and therefore we must seek the perfect self.  And that perfect self is

God, is the God that is not an object, is neither u nor mu, neither being nor non-being.  The

perfect self is neither man nor woman.

In Buddhism that state of neither man nor woman, that state of the perfect self is also

called Bodhisattva. There are some forty people here, and all of you as you listen to teisho are

totally forgetting that you are a man or a woman.  That’s being a Bodhisattva.  Now you are all

manifesting the Bodhisattva self.  If you’re listening to teisho as a man or a woman, then you’re

not really hearing teisho.  It’s not really possible to hear teisho if you’re lopsided towards being a

man or a woman.
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It’s  dumb to think,  "I’m rich,  so I can’t  understand teisho," or "I’m poor, so I can’t

understand teisho."  It’s also no good to think,  "I understand teisho because I’m poor.  The

reason why you can’t understand teisho is because you’re rich."

So here comes the student who asked the question.  Please grasp this student clearly.

What do you think, is it a poor person or is it a rich person?  No matter what, he is an imperfect

self.   Both the questioner  and the old master  Hyakujo  manifesting  himself  as  the imperfect

Master Hyakujo, both of them are imperfect.  

What question does the student ask the old man?  He says first what’s translated in your

edition as the enlightened person dai shu gyo nohito 大修業低の人, and there’s really not time

for  me to say too much about  it  today but,  it  means simply  the person who has  completed

practice, the person who has manifested the complete self.  That means the Bodhisattva.  So what

about the Bodhisattva?  Is the one who has manifested the perfect self, the Bodhisattva, tied up

by the law of cause and effect?  (Is the Bodhisattva) controlled by the law of cause and effect or

not?

That which is manifest is the present, and that is the result of something, and according to

Buddhism, that result had a cause.  This present moment that is the result that has been revealed

from the cause or the origin will, as well, without fail, again disappear.  In Tathagata Zen we

teach that there is an origin, and that origin inevitably will manifest a result, and that result is the

present moment, as I just said.  But actually, however, the present moment is not the true result.

The teaching of Buddhism asks you a question:  Isn’t it the case, in fact, that when the

present moment, the result called the present moment vanishes, that is the true result!?  The true

result will come to this present moment.  That true result must be the future.

People have a lot of fears.  There are many things that people are afraid of.  But the

position of Buddhism is to say that the reason why people are afraid is because they do not yet

know the true result.  They haven’t yet experienced the true result.  The teaching of Buddhism

says there’s truly nothing to be afraid of.  The origin will, without fail, manifest the result of the

present moment.  But that present moment also inevitably will disappear and manifest the future,

completely experience the future.  And so Buddhism says, "Don’t you see?  There’s nothing to
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be afraid of!  There’s really no difference between the origin and the result."

However, if you attach to the present moment, then you will have fears.  If you attach to

the present moment, then you will worry, "I wonder what kind of future?  I wonder what sort of

result I will fall into?"  And you will be afraid.  In order to alleviate those fears, Buddhism

clearly teaches that there is no difference between the origin and the future, the origin and the

result.  There is nothing to be afraid of.

As I’ve been telling you in Tathagata Zen, as one way of teaching we say that the plus

activity is the object and the minus activity is the subject.  When it comes to the origin or the

cause, that is the perfect complete condition, therefore that is when subject and object are united.

Every single existence, according to Buddhism, has the same origin.  From a stone to a plant to a

mosquito to a fish to all the different kinds of birds and animals all the way to human beings,

everything has the same origin, therefore all are equal to each other.

That origin, that state of the source is the state in which plus and minus are completely

united,  (that state) that has all  of plus and minus as its content.   The teaching of Buddhism

teaches clearly that that origin is not fixated, that without fail, plus and minus will again separate.

Haven’t I told you over and over again that the teaching of Buddhism says that when plus and

minus separate from each other, then, right in the world of zero, right in the Dharma world, past,

present and future appear.

Plus and minus separate, as I told you yesterday and the day before yesterday, I’ve been

telling you from the very first day, in between them is manifest distance.  I think also I’ve told

you endlessly over and over that, according to Tathagata Zen, it is that distance that’s the very

foundation of the I-am.  That distance is the very start of the manifestation of the imperfect self.

And I’ve been telling you also over and over and over and over again that that distance,

that  imperfect  self  has,  shall  we  say  0.001  of  both  plus  and  minus,  and  therefore  please

understand that it’s different than its origin that had all of plus and minus as its content.  And

I’ve also told you over and over again that the imperfect self that has imperfect amounts of plus

and minus when it is manifest is embraced by the plus and minus that is not itself from the inside

and the outside simultaneously.
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God must be in heaven embracing us from heaven.  But God also gives us his embrace

not only from heaven, but also from the inside at the same time.  This is the part where the

Buddhist stories and the stories of the ordinary religions differ.  If you can tell stories that go like

this:   The  good God is  embracing  me from the  outside  but  simultaneously  the  bad God is

embracing me from the inside, then you can tell Buddhist stories.

The teaching of Tathagata Zen says that when all of both the good God and the bad God

are made content, then the self that is manifest is no longer the present moment self.  Then the

self that is manifest doesn’t need to recognize outside and inside anymore.  That is the absolute

present self.  That’s the perfect self.

When all of plus and minus become one, then the present moment that was in between

them disappears – has completely been engulfed by them.  Isn’t that true?  Do you disagree with

me?

The imperfect  self  who is  born  without  fail  will  grow and develop  and become the

perfect self.  Within every step along the road of development, a new self is manifest.  And that

new self always has both plus and minus as its content.  You will have to face the koan, the koan

is born that asks you, "How is the new self manifest?"  Manifest a new self for yourself!

If you’re involved in a religion that doesn’t involve practice, then these kind of questions

are very difficult.   Probably the reason why you folks are here to practice is because you’ve

understood, you’ve realized that religion without practice is superstition.

I should probably start wrapping it up because the bell  did ring, but as I was saying

before, when the self completes the process of development, then all of plus and minus are made

content and the complete self is manifest.  At that moment, the minus activity who had been in

heaven and the plus activity who had been in hell simultaneously both disappear.  When I say

plus  and minus disappear,  the  way of  thinking  which  is  Buddhist  thinking understands that

disappearance to mean that you yourself have made all plus and minus your content.

When so-called existence vanishes, according to Buddhism, that is when plus and minus

both totally have come together as your content.  But I don’t think that you can find that kind of

teaching in ordinary religion or the practice of that teaching in religions.  So for people who have
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been raised in a religious background, it’s really ridiculous for you to even try to practice Zen.

Of course it’s difficult for you!

Saying that Buddhism is not a religion,  even in Japan 150 years ago, Buddhism was

persecuted.  Here in America, especially among young people, some people do say, "Zen is not a

religion."  But there now have come to appear some young Americans who are saying something

slightly different which is that true religion should be like Zen.

The bell went ching, but just when I started talking about the great practitioner, the one

who has completed practice, I didn’t get to say anything about it, and now I have to stop talking

about it.

終

The End
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