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Teisho By Denkyo Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

Third Day  Dai-Sesshin, April 28, 1999 

Translator: Giko 

 

Mumonkan Case Two 

Hyakujo’s Wild Fox 

 

The Case 

 

  Whenever Hyakujo delivered a sermon a certain old man was always there listening to it 

together with the monks.  When they left the hall he left also.  One day, however, he remained 

behind and Hyakujo said to him, “Who may you be?”  The old man replied, “Yes, I am not a human 

being.” 

 

 Finally today I am hoping to finally begin giving teisho on the case itself of this koan.  But as I 

said yesterday I haven’t really explained in full detail the activities I was talking about yesterday of the 

separation of guest and host, and the unification of guest and host.  Who is it who does these 

activities?  As I said yesterday it is the condition of the origin that does the activity over and over 

again of the unification of guest and host, and then the facing of guest and host. 

 The activity of the origin is an activity that I described yesterday and the day before as the 

activity of “not one, and not two”.  And I told you that activity of “not one, and not two” is the 

activity of the Dharma activity, the Tathagata activity being pregnant with everything.   

 And yesterday as we said good-bye I said that I wanted to speak today in more detail about the 

condition of the origin breaking open, and in that breaking open manifesting the activity of the 

separation of guest and host.   
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 And I want to speak today in detail, and I would like you to listen carefully to my explanation of 

the origin of that activity of the separation of guest and host.   

 If you listen carefully today to my explanation of the condition of the origin, and the activity of 

the separation of guest and host, then you will realize that yesterday I probably made a mistake in 

teisho.  You don’t have to do zazen to be able to see that I made some mistakes yesterday in my talk, 

but maybe you won’t notice, I don’t know.  But I don’t need to explain exactly what the mistakes 

were right now.  I am the one who makes the mistakes, right in the middle of teisho. 

 So now I am going to speak about the condition of the origin.  But first be very careful to 

understand who it is who is speaking about this.   

 The condition of the origin is the Origin, and so it has no need to be tied up by anything, and no 

need to tie anything up.  So you can see that as long as there is a self who is looking upon the 

condition of the origin that is not yet the true experience of the condition of the origin.  So it is up to 

you to manifest the wisdom which clearly knows that you who are now listening to this talk, you have 

to dissolve that self who is listening.  Only when you completely dissolve the self which is now 

listening can you be acting as the condition of the origin itself.  When you are able to catch the 

wisdom that knows that when you dissolve that “I am” self then you are manifesting the condition of 

the origin then there will be no need for you to depend on God or Buddha. 

 The teaching of Tathagata Zen says that it doesn’t matter if you are an emperor, or a president, 

or a general, or a carpenter, or a farmer; when you are hungry and you eat, everyone dissolves the self 

in the same way.   

 But when it comes to the condition of the origin it is not the case that it is not acting.  It is 

acting.  And those who have clearly manifested the wisdom which knows what the activity of the 

origin is are what we call in Buddhism enlightened people.  And is the teaching of those enlightened 

people that was transmitted to me that is the teaching of Tathagata Zen. 

 We, who are imperfect selves, must, somehow or another, depend on God or Buddha in order 

to live.  It is really a situation filled with pathos, filled with tears, because here we are, these 
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imperfect selves, and we have to depend on money, we have to depend on political people of power in 

order to exist. 

 But when you are able to completely dissolve the self then  you will clearly come to know that 

there is no difference between you and God, and Buddha, and the devil.  

 I was told, “You!  Get over there to America and teach this kind of Zen.  Teach the kind of 

Zen which says that we all must manifest the self that is not dependent upon money, isn’t dependent 

upon any powerful person.”  That was how I came to this country.  I was given a round trip ticket, 

and three hundred dollars, and someone told me, “Hey you!  Go to America.”  That is how I came.  

At those times I had to buy a round trip ticket because they wouldn’t let you in the country without a 

round trip ticket.  But the people back at Myoshin-ji were pretty poor in those days too, and so the 

moment I landed they said, “Cash in the second half of your round trip ticket and send the money back 

to us.”  When you think about my situation then, it was a pretty pitiful person I was.  There was no 

one there to help me.  But then I met my first sponsor, who had been responsible for my being called 

originally, and for about a year he helped me with food and such.  And there I was.  I didn’t know 

English.  I mean I knew some English.  I could read it a little bit, but I couldn’t speak at all, and I 

couldn’t understand what anybody was saying around me.  And so I had really no idea what to do 

with myself.  That was the kind of pitiful myself I was.  It wasn’t like it is now back then.  Now I 

have a translator to help me, and all of you to take care of me.  I don’t have to worry about food and 

things like that.  But back then I did.  It took me more than thirty years of living in America to be 

able to be in the situation that I am now.  At the beginning I was just trying to keep alive as a human 

animal.   

 But even though from the outside, superficially, it might have looked like a pitiful situation 

really it wasn’t at all pitiful, because I knew the path that I needed to walk on, and I believed in my 

path.  If I had had helpers back then like I do now, then probably I would be a lot bigger by now, I 

would be appearing in front of you as a fatter person than I am now.   

 I just said that I believed in the path that I needed to walk.  But what does that mean, to 
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believe in your path, or have faith in your path?  In Tathagata Zen we say to have faith, or to believe 

means to actually manifest your “I am” self just as you had thought.  You shouldn’t just 

unquestioningly, uncritically believe in somebody or something, without knowing what they are.  For 

example, when you meet a flower, to manifest faith in that instance means to manifest your self just as 

the flower is.  Faith, according to Tathagata Zen means when you meet a flower to manifest your “I 

am” self exactly as the flower is.  When you meet your friend to manifest your self exactly as your 

friend is.  Faith means to manifest your “I am” self exactly as whoever it is who is appearing in front 

of you.   

 That is why Tathagata Zen says that to believe, or to have faith is the same activity as to 

manifest true love.  But usually, in general, when someone appears in front of us we are not able to 

immediately realize them as ourselves.  Instead we look off to something else, and say this and that.  

“Fools!” That’s what Tathagata Zen teachers will call you.  But if you scold a little infant like that you 

might kill it.  It might fall over dead.  So when you meet an infant you have to become exactly that 

infant just as it is, and play with it.  But you are here.  You have done zazen for a week or two.  I 

can’t keep playing with you as if you were just like little infants forever.  I cannot be your partner in 

baby-hood forever! So that is why you end up getting knocked over by my scolding.  So when I yell at 

you you should think, “Hmm, maybe I’ve grown up a little bit.”  But what ends up happening in 

general, to most people, is when they finally get scolded by the Roshi they think,      “Ohhh, that 

Roshi won’t affirm my self.  He’s no good.”  But there are a lot of people who have been scolded a 

lot, and continue to be scolded by this Roshi.  Like Koyo, he’s been my student for a long time.  But 

even now he gets scolded by the Roshi.  Koyo, I’m sorry.  I’m old now!  I’m really too old to be 

doing all this scolding.  Really I am crying for your forgiveness in my heart.   

 But anyway, Zen practice is to manifest the wisdom that can catch everything as yourself the 

moment you see it.  Try it!  Try to catch everything that appears in front of your eyes as yourself!  

Just please try to stop doing that boring kind of looking: looking off at things as other than yourself; 

“Oh that’s a flower, that’s a pine tree, that’s heaven, that’s money.”   
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 Everything that appears in front of you is your self.  So what you must come to do is manifest 

the perfect activity of wisdom which can manifest complete unification with anything that appears in 

front of you.  In Tathagata Zen we say the manifestation of perfect wisdom means that the two 

fundamental mutually opposing activities have totally become one.   

 When plus and minus, tatha-gata and tatha-agata, “Guttt!” become one that is the 

manifestation of perfect wisdom.  That also is the manifestation of the great Buddha.  And if you are 

a religious person we could say that is the manifestation of True God.  And when that “Gutt!” 

experience happens, then that is the manifestation of perfect wisdom which means the manifestation 

of the kind of wisdom that has no need to think.  And this is also the manifestation of true love.  So 

you should be able to understand that when you are manifesting true love you cannot be manifesting 

the activity of thinking.  

 But when plus and minus are opposing each other, then plus forever will be plus, and minus 

forever will be minus.  But actually plus and minus never fixate themselves.  Without fail they will 

manifest unification.  Plus and minus are completely opposite from each other.  And so the fact that 

they totally unify with each other can only be called utterly mystical.  It is because plus doesn’t attach 

to itself as plus, and minus doesn’t attach to herself as minus that unification is possible.  The man 

quits being a man.  The woman retires from being a woman.  That is why they can become one.  

The man doesn’t attach to being a man.  The woman doesn’t attach to being a woman.  Those plus 

and minus are what in Buddhism we call Bodhisattvas.  You have all been manifest as plus and minus 

bodhisattvas.  You will manifest the condition of oneness.  But when you attach to yourself as plus 

or minus, by insisting on, “I am plus,” or “I am minus,”  then you will not manifest the condition of 

unification.  Then you are not a bodhisattva.  Then we can only call you a person attached to the 

human world.   

 And when you are learning the principle that plus and minus inevitably will not attach to 

themselves as plus and minus, inevitably will become one, that is the standpoint of practice.  When 

you are doing that we call you a practitioner.  A person practicing the bodhisattva Way.  So in 
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Buddhism, and especially in Tathagata Zen we say that all existent things are practicing the bodhisattva 

Way.   

 As I told you yesterday if you want to see into the very bottom of the nature of all of us; that is 

the nature of human beings, and animals, and plants, then some way or another you have to find a 

way to recognize, to perceive these two fundamental mutually opposing activities.  When it comes to 

we people it means that somehow or another you have to find a way to perceive what the position, 

the standpoint of man is, and what the position, standpoint of woman is.  Without doing that you will 

never be able to really see clearly into the nature of what it means to be a person.   

 Actually right now we are either men or women.  We are opposing each other in this way.  

So we cannot avoid this situation.   

 The teaching of Tathagata Zen says that without avoiding this situation we can see that when 

plus and minus meet they manifest one world.  Therefore we can see they are acting, living, in one 

shared world.   

 It doesn’t matter what it is, every single existence, although there are differences in the extent 

of depth that these existences have plus and minus as their content, every existence, down to a plant, 

or even a stone, has both plus and minus as its content.   

 And what we call Zen practice is founded on interpreting the plus activity as the expanding 

activity, and the minus activity as the contracting activity.  Both the expanding activity and the 

contracting activity are sharing one world together in which they do their actions.   

 It doesn’t really become teisho unless you are listening to teisho and contemplating 

simultaneously.  All of you seem to be fixating your “I am” selves and from that fixated perspective 

you listen to the words of teisho, but I’m cautioning you that if you really want to listen to teisho you 

have to dissolve your “I am” self.   

 What Tathagata Zen asserts is that because plus and minus are both acting in one world, 

without fail, somewhere in the midst of their activity, they meet each other.  What I am saying is that 

there is no way around it, men and women will meet each other.  So what about this situation of plus 
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and minus meeting each other?  Can that situation be fixated or not? 

 But I have been telling you that if you try to do Zen practice thinking in a flat way it is no good.  

There is no flat world really!  The only world that really exists is this one singular world in which plus 

and minus are acting.  What I am trying to tell you is that if you want to study Zen you have to have a 

way of thinking which clearly perceives that plus and minus are acting in a spherical world, in a solid 

world.   

 When we talk about one world, or a spherical world, of course what I mean is the Great 

Cosmos.  And it doesn’t matter if that world is small or big.  Plus and minus, expanding and 

contracting are acting together in that one world.       

 And, as I just said, plus and minus will meet.  Expanding and contracting will meet each other.  

Expanding and contracting are acting in this one world, and so because they are acting at the same 

time, because they are acting together, without fail they will meet each other.  

 But the activities of expanding and contracting are simply acting through the natural principle 

of things.  They are simply doing expanding and contracting without thought, and without will.  

There is no one to see or be seen.  There has not yet been manifest any “I am” saying self.   

 So who is it who can talk about this anyway?  As I have been telling you over and over again it 

is the person who has manifested the wisdom that sees into this principle, that is what we call an 

enlightened person, or a Buddha, that teaches this.  But there is no enlightened person other than all 

of you.  Apart from human beings there is no enlightened person.   

 What I am asking you to carefully investigate for yourself is what activity expanding and 

contracting do when they give birth to the “I am” self? 

 The enlightened ones have taught very clearly that, as I said before, plus and minus, expanding 

and contracting are acting without will.  This principle of acting will-lessly, totally without will is very 

important.  What I want you to do is to be able  to really catch this from teisho, and then take the 

initiative and put it into practice yourselves.  This, for we people, is the most important thing.   

 Expanding and contracting have now met each other.  Expanding was doing his activity of 
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expanding in this world of zero.  And contracting was doing her activity of contracting right in this 

world of zero.  We call this world of zero “zero” because it is neither being nor non-being.  It is the 

entire body, the entire sphere, the perfect sphere.  No one can make an object of it, and that is why 

we call it zero.  And when plus and minus, expanding and contracting meet the expanding activity has 

experienced half of this entire sphere.  And the minus activity through doing contracting has also 

experienced half of the whole sphere.  When they meet here plus has not yet experienced the world 

of minus.  And minus also in this situation of having met plus hasn’t yet experienced the world of 

plus.   

 You have to contemplate very carefully for yourselves that when plus and minus meet at this 

first situation of their meeting plus has only experienced the plus, he has not experienced the minus 

world yet, and minus has only experienced the minus world.  She hasn’t experienced the plus world 

yet.  Because you don’t do this kind of contemplation that is why your practice is a mess!   

 Why, when I talk about this, do you think I am shouting up here, just like the translator shouts?   

The reason why we have to shout is because you don’t think about these things; you just go along with 

your lives without thinking about these important things. 

 When they meet then they manifest the condition of stopping.  When plus and minus meet 

each other in Buddhism we take this meeting very importantly, very specially, and we say that the 

moment plus and minus meet the situation of perception, the situation of sensation, the situation of 

touch has been manifest.  And that situation of touch, of sensation is the stopping of plus and minus.   

 But the moment plus and minus meet and stop that meeting is extremely fast.  They don’t 

stop for long.  Immediately after, “guttt!” they meet, minus breaks through that meeting and 

experiences the world of plus, and arrives at the very origin of plus.  And plus, similarly, the moment 

that “auttt!” sensation is manifest, immediately he breaks through that place of meeting, 

simultaneously, just at the same time as minus breaks through, and he also experiences the world of 

minus, and arrives at the origin of minus.  But you cannot just listen to it, you have to contemplate 

this for yourself.   
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 So plus and minus simultaneously have burst through their point of meeting, and have arrived 

at each other’s origin.  They are now standing right up on each other’s origins.  And if we personify 

this situation we would say that this is the experience of mutual joy.  The way we teach about this 

condition is to say that in the situation of plus and minus arriving at each other’s origins, the moment 

that plus, for example, arrives at the origin of minus he already is manifesting himself as minus.  He is 

manifesting the wisdom, although actually, as you know, in this situation there is not yet the 

development of thinking, but if we personify this situation he would manifest the wisdom of “I am 

minus.”  And likewise minus manifests herself as plus, thinking, “I have experienced plus!”  We say 

that plus and minus have taken each other’s form, or incarnated into each other.  And this is when 

the feeling of “Ahh that was fun!  That was great!” arises.  You have to contemplate this!  Right 

now I am just describing the activity of sensation or feeling, but if the activities of plus and minus were 

manifesting the function of knowing or wisdom then minus arriving at the origin of plus, having done 

the zero activity would think, “Ahh, that was fun.”  And plus likewise would think the same way, 

“Ahh, that was great” having arrived at the origin of minus.  What I am trying to tell you is to 

contemplate for yourself exactly what joy is.   

 This is the state of joy, but minus, when she is standing up on the origin of plus, and she looks 

back toward her origin, she cannot see it.  Minus having arrived at the origin of plus has experienced 

the world of zero, but he has only experienced it half way, he has only experienced half of the world of 

zero.  And plus having arrived at the origin of minus also has only experienced half of the world of 

zero.  And neither can see back to their own sources, because the shadow of this half zero world is in 

the way.   

 What I am saying is that although it is certainly true that minus has experienced the world of 

plus, she has only experienced half of the world of plus, and plus has only experienced half of the world 

of minus, and so they can only see half of the world.   

 So even though they were happy a second ago, somehow or another this other feeling 

immediately comes up like, “Something is not quite enough.”  There is some kind of lonely feeling 
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here.  So we say that it is natural for the desire to arise in both plus and minus to go on and see the 

entire world, to go on and see the other half that they haven’t yet seen.  So the minus activity then 

does the plus activity, actually puts into practice her desire and turns around and does the activity of 

going back to her origin through now doing the plus activity.  And plus also, knowing that when he 

can experience the entire sphere then there is no need for him to see minus anymore, and there is no 

need for her to see him anymore, that the condition of utter freedom will be manifest, he gives rise to 

the desire to then experience the other half of the entire sphere, and he transforms himself into 

minus, he takes the form of minus, and begins doing the activity of returning to his origin.   

 And here again plus and minus meet end route.  And then at least as one temporary way of 

teaching in Tathagata Zen we say that the second meeting also is broken through, and minus goes on 

and does return to her source.  And plus goes on and returns to his source.  And here finally both 

plus and minus have experienced the perfect, complete zero.   

 And this perfect state is the manifestation of the activity of zero, which we also call the 

manifestation of One True Nature, or your original face.  And it should go without saying that also is 

the manifestation of perfect true love.   

 So when we talk about this state, and describe it in various ways as; your original face, or the 

manifestation of true love, or the manifestation of perfect zero, of the perfect self, what we mean is 

that the going activity, the expanding activity, the tatha-gata activity, and the coming activity, the 

contracting activity, the tatha-agata activity have both completed their round trip journey to each 

other’s origins and then back.   

 When plus rejects or tries to avoid minus, or the opposite, minus rejects or avoids plus, or plus 

or minus attach to the other activity, if one of those kinds of situations occur, there is no way that your 

perfect self, your original face will be manifest.  There is no way that true love can be manifest.   

 The tatha-gata, expanding activity in Chinese Buddhism was called nyoko 如行, thus going.  

And the tatha-agata, contracting, minus activity in Chinese Buddhism was called 如来, thus coming.  

And in Tathagata Zen we say that the perfect, complete self, the perfect, complete condition, the 
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condition which has gone beyond any comparing is manifest when both nyoko and nyorai have 

completed together their round trip going and then coming back.   

 And this entire process, this perfect zero is called probably in English it would be best to say the 

activity of The Tathagata.  There is nothing that can be compared to The Tathagata, because plus and 

minus have totally become one. 

 So having listened carefully to all of this if right now you are asked how do you manifest True 

God, how do you manifest True Buddha, I hope you can answer.  And, after having listened to all of 

this, I would also expect you to be able to immediately answer if you are asked, “Right now how do you 

manifest true love.” 

 But you cannot answer, and why is that?  It is because you are attached to your “I am” self.  I 

mean you are attached to all of these things that you have been taught previously.  You are tied up by 

your previous education, and the particular religious teaching you were raised on.  What I mean is 

that these special, particular teachings that religions give you, or the particular moralities of the world, 

are getting in your way.  They are making you unable to manifest true love.   

 Religions and moralities are things that we must have.  But Tathagata Zen asks you a question:  

“Isn’t it the case that if it is a religious teaching or a morality which isn’t standing up on the basic 

principle that you are the universe, which isn’t standing up on the basic principle of the manifestation 

of true love, which isn’t standing up upon manifesting perfect zero, then isn’t it just a religious 

teaching or morality that is attached to the “I am” human self?”  When it comes to manifesting true 

love, or the perfect self then any sort of religious or moral teaching which is attached to the human 

world, and only relevant to the human world, will not be sufficient to help you manifest true love.  

You must transcend those sorts of teachings which are attached to the human perspective in order to 

manifest true love. 

 When you look at our history you see that actually we have passed through many, many 

different imperfect selves in the interval between many, many manifestations of the origin before we 

ever appeared as a human being.  And also when we just look at the human world itself we see that 
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there is a process of development, and so we can say that children should have the religion of children, 

and teenagers should have the religion of teenagers, and adults should have adult religion, and women 

should have woman’s religion, and men should have man’s religions.  And that is why Buddhism says 

that it is wrong to reject any morality or religion.  Oppositely, actually, we have to give children their 

children’s religion plentifully, and through that help give them happiness as children.  We have to 

give teenagers teenage religion plentifully so that they can, as a teenager, find happiness.   

 But Buddhism says that the mistake is to fixate any of those religions.  If you fixate a religion 

then forever you will be fixated as a child, forever you will be fixated as a slave, forever you will be 

fixated as a farmer.  You will be told, “You have to stay a farmer.  You cannot become a doctor or a 

soldier, or a politician.”  That is the problem. 

 Actually this story has strayed somewhat from the story of the condition of the origin, so I 

shouldn’t really get into too much detail about it now.   

 But anyway if we do continue with this process of development then the final point of 

development is the manifestation of the perfect self, perfect zero, where woman is not woman, and 

man is not man.  Where you are both, together manifesting the perfect bodhisattva.  Where you are 

both God, both Buddha.  Tathagata Zen asserts this wisdom inevitably will be manifest.   

 So now let’s go back to the condition of the origin. 

 The condition of the origin is where plus and minus are together acting within one world.  And 

at first the contracting activity begins her action from the origin of contracting, and the expanding 

activity begins his action from the origin of expanding, and then they meet.  And the minus activity 

breaks through the plus activity, and then she experiences the world of plus.  But when you actually 

contemplate this in zazen, and you contemplate the activity of contracting breaking through the 

activity of expanding you must throw out your flat way of thinking and thing spherically. 

 The contracting activity, when she contracts she contracts everything, and then meets plus.  

Actually she cannot completely contract.  She cannot immediately arrive at the origin of plus, because 

she bumps into the expanding plus activity who is expanding.  But then she will break through this 
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situation of being in opposition to the expanding activity, and she will arrive right at the origin of plus.   

 And the same time the expanding activity will break through that opposition, and arrive at the 

origin of minus. 

 So where is the origin of expanding?  The very origin of the expanding activity is the place 

where contracting doesn’t  need to be done anymore.  When we talk about the origin of expanding 

that means the place where absolutely everything has been gathered together in one point.  Of 

course that condition has been formed through the contracting activity contracting everything.   

 But anyway, getting back to the expanding activity expanding, and the contracting activity 

contracting, and then meeting, we have to understand the content of that situation as being the 

expanding activity being embraced by the contracting activity.  You should contemplate expanding 

being embraced by contracting.  But this is very difficult to really understand, very easy to 

misunderstand, so please contemplate it carefully.   

 You have to very carefully, without mistake, contemplate this condition in which the minus 

activity has taken the entire Great Cosmos and contracted it down halfway.  And the expanding plus 

activity has expanded the cosmos out halfway.  And they meet.  What I am asking you to carefully 

contemplate is that in this situation the expanding activity is giving himself, offering himself to the 

contracting activity.  And simultaneously the contracting activity is embracing that giving.  This is 

how the situation we call meeting is manifest.   

 And as I said before, when plus and minus, expanding and contracting meet here that is when 

right in the midst of this Great Cosmos a line has been manifest.  This is a line that you cannot see.  

This is a boundary line.  I called it a crack before, but be careful to remember that you cannot see this 

boundary line that is now manifest.  And this boundary line is the barrier that Mumon talks about in 

the koan of Joshu’s Mu.  This boundary line is that barrier which is no-barrier.  It is the gateless 

barrier.  But anyway expanding and contracting will both break through that barrier, will break 

through the boundary line, and go on to arrive at each other’s origins.   

 And when we look carefully at plus and minus breaking through this boundary line, this barrier, 
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we see that when they break through each gives part of his or her strength.  Each gives an equal 

amount.  We can say 0.0000001 of their strength.  And that infinitesimal, tiny amount which you 

cannot even feel is sacrificed as they breakthrough.   

 And that 0.0000001 of plus and minus that are given then become one.  And that is zero.  

You have to carefully contemplate this.  And when we ask then what the entire situation has become, 

in this situation plus and minus, from the outside and the inside, together, are embracing that 

imperfect zero that has now appeared.  And we say that in this situation where plus is at the origin of 

minus, and minus is at the origin of plus, then if this imperfect zero was developed to the extent that it 

did the function of consciousness, then it would realize that it was the child of plus and minus.  This is 

when for the first time an existent thing understands that it is the child of plus and minus.   

 Whether it is a stone, or a plant, or mosquito, or a fish, or a bird, or an animal, or a person, we 

all have first passed through this very same condition of the origin, before we were first manifest. 

 Although this is a very important part, since I have gone way over time, I’ll just stop here, 

halfway through the story, and continue tomorrow. 

 

終 

the end 


