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Just previously in teisho, I finished the part that concerns the second statement.  The

second statement, however, is just really, really, difficult to grasp. There are many religions in

our world.  They all seem to say a similar thing; they all seem to say there is something called a

God that  exists  and that  God makes our world.   The reason, probably that  they say this,  is

because it isn't possible to conceive of a human being creating this world and so people have

thought up something like a God; only something like a God could be capable of making our

world.  If you didn't call the force that makes this world and makes human beings, ourselves, a

God, there wouldn't be anything you could really say about it.  So, that is probably why they call

it God.  

Maybe, most people think that other than the religious point of view, there is no other

point of view that teaches about the very nature of the world we live in, and our nature.  But,

there is.  There is another way of thinking that's absolutely different from religious thinking.  Of

course, that is Buddhism.  That is the teaching that opened up the Buddha Way.  Therefore, if

you are a Zen student, it is necessary for you to, at least in some way, understand that there is a

teaching called Buddhism that's absolutely different from religious teaching.  Perhaps, we could

say that it is a religion that is not a religion. The reason that we can't call this religion, that is

different than the thinking of most religions, is because it doesn't recognize a God.  It doesn't

teach that God made everything.  It is a God-less teaching.  

Religions are based on the beliefs that God made the world.   Therefore, if a teaching

says there is no God,  it is natural that religious people will be astounded by that.  Buddhism is

that teaching that doesn't teach about God.  Buddhism describes itself as Shu kyo, 宗教.  Shu kyo,

literally, means the teaching of the foundation of things and the Buddhist understanding of Shu

kyo is that within the teaching of  Shu kyo,  there are teachings that are similar to religion, and

then, teachings that are not similar to religion. For people who have grown up very intimate with
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religious thinking and then they encounter Buddhism that does not teach about a creator God, it

must be a difficulty for them.  

Actually, as I always tell you, Buddhism does teach about God, in it's own way.  As long

as  we  are  manifesting  our  imperfect  selves,  then  it  is  necessary  to  recognize  a  perfected

personified being and we can call that complete personified being, God.  As long as the "I am"

proclaiming  self,  the  self  that  we  call  "I  am",  is  still  incomplete,  we  have  to  recognize  a

perfected, personified being and, at least temporarily, we need to call that God. 

 But what about when the self manifests the Complete Self, that is the complete, perfect,

self?  That self doesn't need to recognize God, anymore.  The fundamental point of view of Shu

kyo, the teaching of the foundation of the nature of things, is to say that the self has two essential

aspects: the Perfect Self, and the imperfect self.   Buddhism always teaches that there are these

two natures of the self, and it teaches about the natures.  What is the nature of the imperfect self?

What is the nature of the Perfect Self? 

 Everybody knows because everyone is experiencing it all the time, that our selves are

incomplete,  imperfect.   When we are manifesting  our imperfect  selves,  we then recognize a

Perfect Self and call that Perfect Self, God.  And, it is necessary for us to yearn for that God, that

Perfect Self.  Now, we are standing up in the standpoint of being imperfect, and it is natural for

us, therefore, to recognize a Perfect Self.  However, when the self manifests as the Complete

Perfect Self, then there isn't anymore need to recognize a good God, or a bad God.  

Buddhism does negate the existence of a creator God, on the one hand, but on the other

hand, it doesn't negate the necessity for all of us, when we are manifesting our imperfect selves,

to recognize a perfected being, a God.  From the perspective of imperfect self, it is necessary to

have God.  But, when we manifest the Complete Self, we don't need God.  When the Complete

Self manifests, the necessity to look upon a God or a Devil, vanishes.  When the imperfect self

manifests, then the teaching about God is necessary.  When the Perfect Self manifests, however,

then the teaching about God is absolutely not necessary, anymore.  If you can see clearly into

this fundamental principle, then you will also see, according to Buddhism, that to manifest the

Perfect  Self  means  to  manifest  Perfect  Wisdom.   As  long,  however,  as  we are  manifesting
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imperfect  consciousness,  then we will  always be recognizing  a good, benevolent  God and a

Devil, and we will tend to like the benevolent God and hate and fear the Devil.

Buddhism teaches that it is the nature of the self to grow and develop, and come to have

the function that we call consciousness. But, it further teaches that, within consciousness, there is

incomplete consciousness and Complete Consciousness.  We will develop to manifest Complete

Consciousness.   The manifestation  of  the  Complete  Self  is  a  manifestation  in  which  it  isn't

necessary to do consciousness, anymore.  That means that the self is doing the Perfect Activity of

Knowing.   Buddhism,  and  especially  Tathagata  Zen,  makes  a  distinction  between  ordinary

consciousness  and  Perfect  Wisdom.   What  we  ordinarily  think  of  as  consciousness  is  the

imperfect self manifesting "wanting to know", but when Perfect Consciousness is manifest, then

there is no "wanting to know", anymore.  There is no wanting to manifest Perfect Consciousness,

Perfect Wisdom, anymore.  There is simply the manifestation of Perfect Wisdom, itself, which is

not ordinary consciousness. 

The Buddhist  teachings,  and especially  the practice of Tathagata Zen that puts those

teachings in to practice, emphasizes that no matter how much a person might experience the

manifestation of Perfect Wisdom, it is impossible to stop in that manifestation.  Always, a new

imperfect  manifestation  of  consciousness  will  appear,  new  imperfect  manifestations  of

consciousness will appear, again and again.  Buddhism teaches that all of you have evolved to

the degree that you are capable of manifesting Perfect Wisdom.  You have developed to the

degree that you can manifest Perfect Wisdom, but all of you are also the same in that you cannot

stop in that manifestation of Perfect Wisdom.  Every single day you will  again manifest  the

imperfect self, the self that is manifesting imperfect consciousness. Inevitably, you will manifest

the imperfect self, but just as inevitably, that imperfect self will again manifest Perfect Wisdom

and through the manifestation of Perfect Wisdom, find peace of mind.  

Every single day you manifest the imperfect self, and every single day that imperfect self

will again manifest the Perfect Self, Perfect Wisdom.  People who have grown and matured all

experience  this  for  themselves;  experience  doing  this  repetitive  activity  for  themselves.

Tathagata Zen, therefore, asks all of you, what kinds of times, under what conditions, does the
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imperfect self manifest?  We also ask you, when does the Perfect Self manifest, what kind of

activity gives rise to the Perfect Self?  

These are the kinds of questions that Tathagata Zen asks, and in facing these questions,

we recognize that every single day people are meeting up with the living activity and the dying

activity.  Everyday, we are manifesting the living activity and the dying activity. I always tell

you that without finding some way to see these two essential, opposing forces, it isn't possible to

solve the problem of the nature of yourself.  This is, actually, the conclusion that Buddhism gives

us.   In Buddhism, and especially in the practice of Tathagata Zen, we are commanded to study

the fact that we appear and disappear, appear and disappear, through the working of these two

essential opposing forces.  

In a  few days,  we will  begin the last  Dai-sesshin of summer seichu,  and, after  that,

seichu will be over and we will enter the period called seikan.  But, if you have spent this whole

seichu here, and still have not been able to manifest the wisdom that knows that you are born,

that you appear and that you are led to annihilation, you are led to death by the functioning of

these same two essential forces, then even when seikan comes, you'll be pitiful, you won't even

be able to have fun in seikan.  This is why Rinzai is taking such great care and showing such

kindness in this dharma talk in trying to explain the nature of the self and nature of our world.  

I know that you folks have been trying hard.  Some of you have been here for this whole

period of training and you've been doing zazen earnestly.  But, I'm afraid to say that it just looks

as  if  most  of  you are  having  a  really  hard  time  in  manifesting  the  knowing of  these  three

statements of Rinzai's. But, I really want you to be able to manifest the wisdom that knows these

Three Statements for yourselves, through and through.  That's why, I have decided to give these

three days of teishos and line up a bunch of things for you, to try to help you understand them.  

What is our nature?   What is our original nature?  What is our original way of being?

Rinzai is saying that you cannot find the answer to that question in the First, or the Second, or

the Third Statements.  Our original nature, our Source, the state of our Origin cannot be found in

either  the  first,  second,  or  the  third  statements,  but  it's  taking  the  First,  Second  and  Third

Statements, all three of them, and bundling them up into one.  The original nature of our being,
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our Source, the Condition of our Origin, our Original Face, is neither the First, Second, or Third

Statements, but it includes all of them.  The Condition of the Source is the Original Face, and

according to Tathagata Zen, the Original Face, the State of the Source, manifests when the two

essential opposing forces are one.  

When  the  Original  State  manifests,  when  the  Original  Face  manifests,  according  to

Tathagata Zen, that is the manifestation of the Perfect Self. I have been telling you that we often

call the two essential forces, tatha-gata and tatha-agata.  And, we can also call them simply the

plus activity and the minus activity.   In this way, Buddhism recognizes the validity of these two

essential  opposing  forces.   But  Buddhism  does  not  unquestioningly,  unconditionally,

acknowledge  the  existence  of  a  God.   Therefore,  even  when  we  do  recognize  a  perfected,

personified being called God, we further explain that that personified being must have both the

plus and the minus activities, together, as it's content. 

 In Tathagata Zen, it isn't enough to just listen about the unification of plus and minus,

you have to finally get down to your own experience and appeal to your own doing of it, and

practice  it.   But,  there  are  people  who have tried  for  a  year  or  more  and still  they  cannot

completely manifest the wisdom, for themselves,that knows this state of the unification of plus

and minus.  And although, I called all you folks pitiful before, it really is me who is the pitiful

one, because I have to watch you struggling and not getting it, over and over.  So, my sadness is

without limits. 

Another thing that we all know from our own experience is that tatha-gata and tatha-

agata,  unfailingly,  will  meet  each other.   Inevitably,  they meet.   I  always tell  you men and

women will meet each other.  The man is doing the male plus activity and the woman is doing

the female minus activity, but the mysterious, mystical thing of it, is that these two forces do

meet each other.  When they meet, it's just like they are right face to face; it's just like their faces

are the borderline of their meeting. 

If they come to meet, faces right together, right face to face, but the plus activity doesn't

want to experience minus, the woman doesn't want to experience man, then immediately they

just go back to their own origins.  Or, we could think of them meeting a river; a river is the

5



1st  Day of 3 day General Sesshin,  September 2,  2000       Kyozan Joshu Roshi Teisho On Rinzai Roku Discourse
9

borderline of their meeting.  And, if it is a child, a child doesn't have the power to cross that river

by him or herself.   For a child, it is only possible to cross the river and experience the country on

the other side of the river by being given a piggy back ride by its mother or father, or being

embraced and walked across the river by it's mother or father. 

The teaching of Buddhism, in fact, says that without fail, the two forces will not simply

immediately return to their own origins, but, in fact, will break through this meeting and plus

will experience the world of minus, and minus will experience the world of plus. I just talked

about a river appearing at the borderline of the meeting of the two forces and we can understand

that river to be the manifestation of distance.  Actually, when they first meet distance has not yet

appeared.  Its only when plus and minus break through each other that distance manifests.  Plus

and minus break through and then clearly separate from each other and that separation is the

manifestation of distance.

  I could talk about this in more detail and maybe you'd be able to understand it more

clearly, but for now, I just want you to not forget that when plus and minus break through each

other, that distance manifests in between them.  That is when they separate from each other.

When they break through each other, plus will come to arrive at the very source of minus, and

minus will come to arrive at the very source of plus.  I tell you the same thing so many times,

over and over again that it is natural that you would all understand it.  So how could it be that

you don't understand it?  The reason behind your not understanding is that you don't practice

teisho;  you don't  take  what  you have  heard in  teisho and repeat  it  to  yourself,  review it  to

yourself, recite it to yourself, over and over again.  That is why you don't understand.  

After the next ten days, seichu will be over, so  please,  take these ten days and really

contemplate teisho, really practice seriously!  Plus and minus arrive at the origin of the other and

then they think, "Ahhhh that was great!"  Actually, plus and minus aren't thinking anything. They

aren't doing the function of consciousness.  It is only if we posit the function of consciousness

upon them, that  we can imagine that  here they would think,  "Ahhhh that  was great!"   That

experience of, "Ahhh that was great", is an experience of tranquility, peace of mind, but after that

experience,  at  once,  the  two activities  turn around and look back toward their  own origins,
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toward their own places of birth. Why it is that they both turn around and look back to their own

places of birth is important and we really have to study the principle behind that, too.  But for

now,  we  can  just  stay  with  our  own  experience,  because  everybody  has  experienced  for

themselves, that in fact, after that they both turn around and look back to their own origins.  

They both turn around and look back toward their own origins, but they are both in the

situation of not being able to see back to their own origins, because, in between them, has been

manifest a distance.  Why, can't they see?  The distance in between them is blocking their view,

is getting in the way; therefore, they can't see through it back to their own origins. They are not

capable  of seeing clearly  because the child  of the Dharma activity  that  has been born,  is  in

between them, obstructing their view. That isn't the only principle at play here.  There is another

reason for this.  The plus activity, when he broke through minus and entered the world of minus,

then was doing his activity right together with minus, in the minus world.  He was doing the

activity of experiencing, right with minus. And at that same time, minus was experiencing the

world of plus, right together with plus, in other words, manifesting zero, right with plus.

 Those zero experiences are complete, they are complete experiences and yet, in this

situation,  both  plus  and  minus  have  not  had  the  total  Zero  experience,  the  Complete  Zero

experience.   In  other  words,  they haven't  manifested  "right  together  with the  other  activity"

throughout their entire place of residence, as yet.  Each has only had half an experience.  This is

very  important.   Everybody  has  to  contemplate  this  carefully  and  have  this  experience  for

themselves.  Plus and minus do arrive at the origin of the other and do think, "Ahhh that was

great!"  And yet, at once, they realize that it wasn't the Complete Zero; it was only half of a Zero

experience. This is the incomplete manifestation of zero, not the True Zero, not the Complete

Zero. We can also see it as the manifestation of love, but not Complete Love; this is incomplete

love.  

When each is at the origin of the other, although it isn't possible for them to see through

the distance back to their own origins, they can think that on the other side of the distance, their

origin  exists.   This  is  where  Tathagata  Zen  makes  a  clear  distinction  between  the  thinking

activity and the activity of truly knowing.  Plus and minus both think that behind the veil of the
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distance that is between them, their origin exists.  And then, they put the thinking into practice;

they actually do just as they thought, and begin to return back to their origins, to prove it to

themselves.  But in the midst of their return home trip, they meet again.  But, in fact, one step

before they really  meet  each other,  they meet  something else,  they meet  the child,  they had

birthed; they meet the distance.  They totally meet that distance, in between them.  

In Tathagata Zen, although it is difficult, we ask you to carefully contemplate that here

the child gives back the plus activity that it has as its content to the father, who is now in fact,

doing the minus activity.  He has transformed himself and now is doing minus.  The child gives

back the plus to father and gives back it's own minus to mother, who has taken on the guise of

the plus activity, and is doing plus.  In Tathagata Zen, we say that when father gets back the plus

that had been previously given, and mother gets back the minus, that had been previously given.

Then plus becomes again the pure, total plus activity and minus becomes the pure, total minus

activity and they return to their own origins.  Now, back at their own sources, plus and minus

manifest the state of holding their one shared home together.  

In this state, it isn't even necessary to think, " Ahhh, that was great!"  This is the state

where it really is totally over and done with.  This is the state where it isn't necessary to think of

anything.  It is not necessary to avoid anything.  This according to Tathagata Zen, is a newly

manifest  state  of  One  True  Nature.   This  is  the  manifestation  of  Perfect  Zero,  this  is  the

manifestation  of  True Love.   True Love manifests  when a new origin appears.   That  is  the

definition of the manifestation of True Love.  When a new Source manifests, however, it never

stops.  It is never static. It always moves on to work to manifest another new Source.  And this

process is called the Dharma activity. 

 Human beings often say that we need love in order to survive.  That's true.  But, if you

don't really know what you are saying when you say that, if you don't know the principle behind

that, then that thought will actually cause you to make many mistakes.  True Love is essential.

True Love is  very important,  but don't  forget that  True Love does not manifest  until  a new

Source manifests, a new Original Face manifests, a new Complete Zero manifests. 
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According  to  Tathagata  Zen,  the  condition  of  the  Source,  the  state  of  the  Source,

inevitably, will manifest a new state of the Source and if we look carefully at this process, we see

that the two essential forces of plus and minus will separate from each other and give birth to a "I

am" self.  Next, undoubtedly, that "I am" self will disappear, when the two forces meet again,

and return to their own origins.  This is what you have to contemplate carefully in your practice.  

One Root Source manifests a new Origin.  In that process the unification of plus and

minus, that is the Source, separates, plus and minus separate from each other.  We call this the

separation of guest and host.  The guest is plus, the object.  The host is the minus, the subject.

Guest and host separate and the "I am" manifests.  The "I am" self first appears through meeting

up with this activity of the separation of guest and host.  There is no "I am" apart  from the

distance that manifests.  The "I am" is that distance, itself.  That is the teaching of Tathagata Zen.

Then next, the activity of the unification of guest and host manifests.  When guest and

host unify, then the "I am" is gone and a newly manifest Source appears.  When plus and minus

totally unify, that is the manifestation of True Love.  If the "I am" is attached to, there is no

possible way that True Love can manifest.  Whenever True Love manifests, it is always in the

state of the unification of guest and host.  If we posit the existence of consciousness upon plus

and minus, in this state of the unification of plus and minus, where there is no "I am", plus and

minus would both manifest the wisdom that knows that, truly, they are living in the same home,

truly, they are holding their one world, together.  

The ideal, the goal that we people must have, is to manifest True Love.  If you think that

just breaking through the first meeting is all there is to love, that is a big mistake.  There is

nothing wrong with that initial breakthrough, it is fine for plus and minus to break through each

other, but then, without fail,  they must return back to their own origins and manifest Perfect

Love.  In that process, the self that had been born dissolves.  This is called the activity of self

dissolution and it is through the self dissolving that the self takes a step forward in the process of

growth.  This process of the self being born and then dissolving, being born and then dissolving,

over and over again, repeats innumerable times and through that repetition, consciousness grows

and matures.  If you ignore this fundamental law of how growth occurs, and think you got big,
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all by yourself, that you are just here and you've done it on your own, that is a giant mistake! 

It is very important to live love, to live a life of love, to live for love, but if you mistake

imperfect love for True love, that is a big mistake.  But, everybody seems to be making this big

mistake; everybody seems to think that to live love means to live imperfect love.  They think

love is just the first breakthrough of plus and minus.  If you have been listening carefully, thus

far, you should now understand what Tathagata Zen practice is about.  The self will be born.

But, without dissolving that self, then a new Source, a new Origin, a new manifestation of the

unity of subject and object cannot manifest.  

The imperfect self manifests as distance, but just manifesting that distance will not bring

you to the manifestation of True Love.  We have to dissolve ourselves.  We have to manifest the

state where there's no self.  But, how do we do that?  How do we dissolve the self?  When you

dissolve, where do you go?  The moment True Love is manifest,  already distances are gone.

What kind of a world is manifest when the self dissolves?  This is the important thing.  This is

what you really need to understand clearly.  So, this is what you should be contemplating until

you manifest the wisdom that really, clearly understands this.  

I've been here for thirty-eight years, in this country and when I got here, it was like, "

What am I supposed to teach here?"  There are already great religions in this country; there really

is no need for me to come here and teach anything.  But, actually, there was one thing that I

needed to teach and that is that there is a religion that isn't religion.  There is a religion that is the

teaching  of  the  foundation  of  our  nature.   That  teaching  of  Shu  kyo, the  teaching  of  our

fundamental nature, is to teach the activity of True Love. 

 Rinzai is teaching about how to do True Love, and he is saying that the manifestation of

True Love is the unity of the Trinity.  Rinzai's teaching about the Trinity, in his own way.  To

describe Rinzai's way, succinctly: we can just say, "One becomes Three, Three becomes One."

In other words, the Origin breaks open and manifests these Three Statements: One, Two Three.

And, then a new Origin manifests.  This process of development and advancement from Origin

to "Statements: One, Two, Three," to new origin, is what Rinzai is describing.  

I want you all to investigate how Rinzai's Trinity is different than the Trinity taught in
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most religions.  You are a grown up now. You are adults.  I know you were raised on the milk of

religion, but I think you are big enough now that I can ask you, " What is the difference between

Rinzai's way and the religious way?  But, I'll talk about that more tomorrow.    

終

The End
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