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from the Rinzai Roku, Chapter VIII

"As for the students who come from every corner I myself divide them into
three categories according to their inherent capacities.      If one of less than aver-
age capacity comes I snatch away his state, but    do not take away his Dharma.
If one of better than average capacity comes I snatch away both his state and
Dharma.      If  one of superior capacity comes, I snatch away neither his state,
nor his Dharma, nor himself.      But should a person of extraordinary understand-
ing come I would act with my whole body and not characterize them.      Virtuous
monks when a student has reached this point his manifestation    power is impene-
trable to any wind and swifter than a spark from    flint or a flash of lightening.
The moment a student blinks his eyes he is already way off.    The moment he tries
to think he's already differed. The moment he arouses a thought he's already devi-
ated.    But for the person who understands it's all right here before his eyes."

I've talked for the last three or four days about Rinzai's three capacities.
According to the scholastic explanation of Buddhism everybody has abilities, ca-
pacities.    Sometimes classified in a threefold classification or sometimes a nine
fold classification.    But Rinzai here speaks of the middle- lower and the middle-
upper class. He first talks about those two categories.    The third he calls the up-
per-upper or utterly most superior,  literally the upper-upper class.      So,  this  is
something that we have to have a clear vision of what he is speaking.    An  ex-
isting being means one that dwells  in a world.      And all  existing beings have
within them the activity of the Dharma.    Whether it's a human being or an ani-
mal,  a bird,  a fish,  an insect,  a plant;  all  beings are manifesting completeness
through this Dharma activity.    It's not just human beings that represent the com-
pleted state of the Dharma activity.      Mammals,  birds,  fishes,  insects;  they all
manifest the complete activity of Dharma.    So, whether it's the lower category,
the middle category or the upper category; all beings manifest completeness.    So,
you have to grasp what Rinzai is saying without forgetting this principle.    

So, when the mid-lower class of person comes it's not the lowest class.
It's not the highest class.    It's the mediocre class.    When the middle-lower class
of student comes what attitude does Rinzai take in interacting with them?    In the
text, your translation, it says I rip away his state but leave his dharma.    Now this
word state is actually the Chinese character kyo  境 , which literally means sur-
roundings.    In other words what Rinzai says is I take away his surroundings but I
leave his dharma.    In other words I leave him.    I leave the one who is viewing
the surroundings.    You should by now understand what is meant by the word sur-
roundings.    What is meant by surrounding is the outside and inside which con-
stantly surround us, wrap us up.    Rinzai breaks down the inside and the outside
what is surrounding that person and says "just you are manifesting as the whole
cosmos."    What we mean by surrounding is that which we make an object of
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when we look at it as something.    And what do we mean by object?    Object,
when we really analyze carefully is in two categories; inside and outside.    What
Rinzai is teaching, in other words, is that the reason that outside and inside objects
appear is because right now you're incomplete.    When you become complete that
which was objectified;    which was your surrounding, your inside and outside sur-
roundings; disappear.    It's very difficult to actually practice this even if one un-
derstands the theory perfectly.    There are people that even though they have prac-
ticed ten, fifteen, years, and understand the principle.    Still, many of them cannot
manifest in consonance with that principle.    And that makes me cry.

Those people always remain at the mercy of their environment.    Because
they're always affirming, always fixating the self, they're at the mercy of their en-
vironment and they're the kind of person that constantly says, "This is the way it
is. No that's    the way it is."    They say that Buddhism is the path of compassion.
So even though they understand compassion they cannot practice it.    According
to Buddhism every religion of course teaches compassion, but it's not real com-
passion if you are affirming a self.     So even though may be able to say good
sounding words  it's  hard to  manifest  real  compassion  unless  you're  willing to
obliterate yourself.    

Anyway, be that as it may, Rinzai next talks about the middle-upper class,
when a middle-upper class of person comes.    In other words one who has experi-
enced a new state of the source.    In other words a practitioner who has as their
content both plus and minus.    I rip away both the environment and themselves;
both the surroundings and the one who looks at the surroundings.    This is hard to
understand unless you've done the practice.      The practice of understanding of
how from the Dharmakaya, the body of the absolute, the disciple, in other words
the Sambhogakaya, arises.

To give you an example, a tangible story, there was a monk named Toku-
san who had entered the temple (of Ryotan) but based his practice on the scrip-
tures and the sacred writings, the Sutras.    Now, Tokusan had heard that in the
southern part, the southern country in the state of Chou there existed this peculiar
heterodox new teaching called Zen (which taught “form is emptiness, emptiness is
form”) and he felt that he should journey to the south in order to fight this hetero-
doxy.    Now he had based his study particularly on a scripture called the Diamond
Sutra, the Diamond Cutting Sutra,(and its explanation of emptiness), and in fact
had written a number of commentaries on that Scripture.    He took all of his com-
mentaries, put them into a knapsack, and carrying it on his back began his journey
to the south.    As he was traveling he got hungry, so he stopped by a wayside shop
where you could get a little snack, some sort of tea cakes and have some tea.
This is a story that people have found-those that study the history of Zen find in-
teresting.    There was an old lady that was tending the shop and so he asked that
old lady, "Give me that thing over there, that hamburger."    Of course this isn't an
American style  hamburger  we're  talking  about.      It's  a  different  kind of  ham-
burger.    Instead of meat it has azuki beans in it.    The old lady who was tending
the shop looked at Tokusan and said, "What is that that you've got on your back?
What are you carrying?"    Tokusan was unable to hide his pride.    He said, these
are some commentaries that I wrote on a very abstruse Buddhist text called the
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Vadjrachchedika,  or Diamond Cutter Prajnaparamita.      Thereupon the old lady
said, "Oh, well, then I have a question.    Can I ask it?"    "Sure, if it has to do with
this scripture ask anything you want."    "(Oh yeah?In the Diamond Sutra, Rev-
erend Sir, it says that the past mind cannot be grasped, the present mind cannot be
grasped, and the future mind cannot be grasped.    I ask you, with what mind are
you eating this hamburger?    If you can't answer my question, Reverend, even
though you have the form of a Buddhist monk, you don't really deserve to be
given alms and I can't let you have that hamburger.”    Tokusan couldn't figure out
how to answer.

(After that it isn’t clearly written in the book but I think ) Tokusan asked
the old lady, "Perhaps, is it  the case that you've practiced Zen?      Ingenuously
(honestly) the old lady answered, "Yes, we have a Zen Master in this area called
Ryotan, and I have received some instruction from him."    Tokusan immediately
left the wayside store and following the old lady's instructions took the path which
led to the place where this Master Ryotan was living.    Even though he hadn't
practiced zazen, he had certainly studied the principles of the Diamond Sutra.
He was no fool.    In other words he realized at some level that if this hamburger
belongs to the world of distinction of past, present, and future, then it's not for me.
I can't really eat it.    He suddenly realized that if I am capable of eating this ham-
burger then that  must  mean that this  hamburger is  not  fundamentally separate
from me but rather belongs to my world.    In other words he realized that just as
the scripture has stated, it's not just a matter of hamburger, everything that one
sees that enters through one's eyes is one's companion, is with one.    So leaving
his tip he followed the old lady's instructions how to take the road to the temple
where the Master lived.    He went to see Master Ryotan not without understand-
ing, but, having understood a certain something he came to the Master.

It was getting towards twilight time and Tokusan finally reached the loca-
tion where he could encounter the Master.    The gate watcher guided Tokusan into
the room where the Master was sitting behind a screen and the Master said, "Wel-
come, it's good that you came."    Anyway, I don't have time to go into all the de-
tails but they had quite a lengthy conversation.      Ryotan, the Master, heard all
sorts of intelligent things from Tokusan.    There was probably lots for them to talk
about.      After  all  Ryotan was a Zen practitioner  and Tokusan was a  Buddhist
scholar.    Eventually Ryotan said it's getting late.    “Hmm,      hmm. Maybe it's
time for you to go now.    It's getting sort of late and I've got my night's work to
do.    So it looks like it would be a time for you to leave now.”    Tokusan thanked
the Master, bowed his head, and as he was about to exit noticed that the outside
was completely black.    It was dark without any source of light, impossible to see
anything.    Tokusan said to the Master, "It's utterly dark outside.    I cant' walk in
this darkness.    Could you lend me a lantern or a candle?"    Ryotan said, "Hm.
Oh, O.K."    And he brought a candle that was on a stand and held it out for Toku-
san to take.    Tokusan said, "Thank you, Sir", and reached forth to grab it.    And
the instant he reached for the candle the Master hut! blew it out.    According to
what it says in the book Tokusan had his enlightenment experience at that mo-
ment.    People who do their work depending on light are not yet true students, are
not yet true workers.    That experience of "hut!", being in utter darkness, is what
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Rinzai is calling snatching away both the environment and the person.    
People say, "I don't understand.      I  don't understand."      No matter how

many times I explain that truth appears when the self is smashed to smithereens,
people still don't get it.    And yet on the other hand, Zen insists that everybody is
actually having that    experience of transcending subject and object.    That's true
love.    In other words, everybody is absolutely, definitely experiencing true love.
What do you mean to say "I don't understand," when you're experiencing true love
right then and there?    If you cry in helplessness that's superior to just saying I
don't understand.    That's a little more beautiful.    

So, having heard this much at least to a certain extent you understand what
Rinzai's referring to when he talks about both the surrounding and the person.
When a man says, "I'm with God," he has to always consider that if that's true
then the woman that he makes an object of is also with God.    But even though
one knows that, subject and object are separate.      According to Tathagata Zen,
truth, the one true nature, only comes about when subject and object have disap-
peared.    Subject and object have united; that is to say that plus and minus, the
good God and the bad God have come together.    

Why is it that although I explain it over and over and you attempt to prac-
tice you cannot manifest the wisdom that understands this?    You can't understand
because you're attached to  the idea that  democracy is  the ultimate.      Now, of
course we're not denying democracy because democracy is a necessary step on the
path to the complete self.    Unless one is able to manifest the wisdom that under-
stands that all of the various kinds of democracy are not true democracy; that true
democracy is not democracy, then conflicts will never end.    If you understand
this principle, then you can understand where the awakened people come from.    

Then when the upper-upper person comes, what does Rinzai do?    In other
words when a person appears who has understood that all beings; humans beings,
animals,  birds,  fish; manifest  the Dharmakaya, then how does Rinzai intereact
with that person?    When such a person comes I negate nothing.    There is no
need to negate.    I affirm because we share past, present, and future as one world.
I don't reject the past saying future is good.    I don't reject the future saying past is
good.    I don't say that only I am good.    In other words this is to affirm the hu-
man world as the human world; just as it is.    In other words Rinzai is saying that
there is no truth other than to affirm the human.    In order to make this more tan-
gible I could give you examples of dialogues between enlightened people but we
don't have enough time right now for that.

Now, the person that is beyond truth and non-truth; beyond     snatching
away and non-snatching away, this is the person that functions will-lessly and
spontaneously.    What is means to function spontaneously and effortlessly means
to no longer be at the mercy of any ideology.    This difficult.    But, If one be-
comes a practitioner of no self,  it's  possible to do this.      When such a person
comes I don't use my abilities but rather I simply spontaneously function with my
entire being.    It's hard.    I know.    When a beautiful woman appears in front I just
effortlessly, totally manifest that beautiful woman with the totality of my being.
And likewise,  if a devil should in appear in front of me I just manifest devil.
Now, this is something that is very easy to be mistaken about.    It's something I
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have to go into in depth.    Why is it easy to make an error about?    Because when
we talk about spontaneity people here it from the perspective of I am and they
take action from that perspective.    

“Virtuous  practitioners,”  Rinzai  calls  out.      When  you arrive  here,  not
there; when you arrive here at this point; when you understand this principle what
do you do?    It's true for you, too, isn't?    When if we say God appears in front of
you, you immediately manifest God.    And you can manifest the devil too when
the devil appears.    So, you have to understand this principle of manifesting one
body; which is to say to manifest with your entire body.    This activity is the ac-
tivity of host and guest; uniting and separating, uniting and separating.    Or rather
uniting and contrasting, uniting and contrasting, without the tiniest gap in that ac-
tivity.    There is no gap, there is no chink in the relationship of lovers.    So there's
no room for a pair of lovers for either another beautiful person or an ugly demon.

It's faster than a spark, literally all we need is to hear that text.    Yes, just
as it says, faster than a spark from flint.    As soon as you strike the flint you mani-
fest the flame.    As soon as Ryotan, hut!, blew out the candle, the world of utter
darkness appeared.    If a person opens and shuts their eyes; that's what we do isn't
it?    Open our eyes    (with will) and look at things and shut our eyes and stop
looking at things.    You all have a mind.    A mind that forms you.    And that mind
does the activity of uniting and contrasting.    When you hear about how the activ-
ity of the source unites and separates; if you stand in a listening (I am) self then
your understanding will never go beyond objectifying the teachings.    No matter
how many times I explain it, if you're listening from an I am self you will not un-
derstand Zen.    And you won't be able to connect.    You won't be able to have a
direct linkage.    You won't be able to experience male and female uniting.    Peo-
ple talk a lot of things that they don't understand in the slightest.

I'm ninety now.    from the age of eighty I began to experience neuralgia,
pain in the nerves in my legs that make it (sometimes) impossible to stand or to
walk.    But, if I got caught up in that I wouldn't be able to give Teisho. And I have
to not be caught up in that, in that pain, in order to sit here and give these talks.
But in order not to be caught up in it I have to move sometimes and that looks
bad.    I apologize to you.    I'm not moving the perspective of I am , you under-
stand.    I am moving from the perspective that is not the I am.    That's why I ask
for you forgiveness.    

So Rinzai says (“The moment he tries to think he’s already differed.”    H e
means), as soon as one gets caught in the mind; in other words as soon as one ob-
jectifies the activity of consciousness that forms oneself, then one has missed the
point. (“The moment he arouses a thought he’s already deviated,” means) And as
soon as one has conceived of oneself as an existing thing one has turned one's
back on reality.    It's completely incorrect to say I have experienced God.    If you
formulate your experience that way, I experience God, then you will be punished
by your eyes rotting.    So then Rinzai gives us his conclusion.    An enlightened
person, as soon as something appears before their eyes knows that that is me.    An
enlightened person becomes each thing that they see.    You cannot- there is no self
other than what's in front of your eyes.    That which appears before your eyes and
that which you call yourself are one.    Only someone who has practiced the way
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Rinzai practiced can say this.    
In both the religion of the east and the religion of the west this expression

to have faith is used.    But according to Buddhism what is meant by faith is the
oneness that comes about when host embraces guest and guest embraces host.
So there's no grammatical subject in that sentence.    Because the self that says I
am has vanished.    In other words, subject and object have vanished.    That's why
there's no grammatical subject.    So, if your sentences have subjects then this is
not Zen practice talking.    Having no subject, this is one true nature.    But, one
true nature is the negation of the human world.    Therefore for humans it's not so
appealing.    So not only do we have to be able to experience the one true nature,
we have to be able to experience how we are born from-as a person born from that
one true nature.    To manifest the wisdom that understands this most fundamental
of principles is the meaning of Zen.    

So, we end our Rohatsu Sesshin today.      But you still have five sanzens;
three regular ones, Sosan, and Gyoten Kancho, the early morning optional sanzen.
I ask you fervently, in these last five opportunities please return to me the koan
that I have given you.    If you cannot return the koan to me then understand that
you are going to have to pay interest.    Don't think that you can come to Mount
Baldy without having some taxes.    If you can't pass your koan then you're lost in
a world of dreams.    People return after ten, fifteen years, they say I did sanzen
with you ten years ago, twenty years ago.    They come to pay back their interest.
But, and of course it's a good thing when people come back    after a long time.
But if they haven't brought back the taxes that are due, well this is not good (They
are just causing themselves suffering).    

Truth is right before your eyes.    There is no truth other than what is mani-
fested before you.     Some people work for one or two years just on the koan,
"When you hear that sound (Bam!) what becomes of you?", and they still can't
pass it.    Where are you when you hear this sound.    The self that says I exist of
course can't understand.    There's no way you're going to understand until you
have the experience of abandoning the self  and then having the self be resur-
rected.    That's why resurrection is so fundamental, so important.    Any religion
that claims to be a religion but does not teach people how to ressurect, well, we'd
have to call this rather a superstition (a fake religion).    Well, we've come to the
end of our time and now we have that final morning, early morning Kancho to
make as our objective.        
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