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Discourse XVIII

“Followers of the Way, the view of the Ch’an School is that the sequence of death and life
is orderly.    The student of Ch’an must examine this most carefully.

“When host and guest meet they vie with one another in discussion.    At times, in re-
sponse to something they may manifest a form; at times they may act with their whole body; or
they may, by picking up a tricky device, make a display of joy or anger; or they may reveal the
half of the body; or again they may ride upon a lion or mount upon a lordly elephant    A true
student gives a shout, and to start with holds out a sticky lacquer tray.”

As I spoke about yesterday these two functionings, the plus and minus, the living and dy-
ing, the male activity which brings about man and female activity which brings about woman,
they are working, unifying with one another and then facing or meeting one another over and
over again in an activity that has no thinking, that you don’t have to talk about at all.    The teach-
ing of the Zen school is that this kind of activity which forms everything, which forms the entire
cosmos, is a cyclic repetitive activity that is happening without any theorizing of logic behind it,
without any thinking behind it.

What I’m saying is that you have to manifest the wisdom which knows this activity of the
origin, this activity of the source which brings about the condition which we call the source.    

And as I always talk about we must face this problem then of why the human being ap-
pears from this activity which doesn’t have any thinking, which doesn’t have any theorizing or
logic or reason, why does the human being appear which does speak about reasons and thoughts
and logic.

In this world there are many different kinds of religions.    But isn’t it the case that these
religions all unquestioningly, unconditionally recognize the existence of a God.    I guess there’s
nothing wrong with saying that there is an Almighty, a God.    But it’s the perspective of Zen to
say that you must give rise to a doubt about who is it that knows this God.    It’s this self that
knows the absolute being, and it is from the absolute being from which the self is born.    Without
understanding this principle clearly,  and simply unquestioningly recognizing the existence of
God, that’s what we call a blind person.

Of course it is the self which knows about this cyclic repetitive activity of the living and
dying activities, but we must talk about how is it, through what process it is that the self is born,
that the self appears form the condition of the origin.    Wherever you open up the Rinzai Roku
to, any page you look at he is shouting out at you, imploring you to know this principle of why it
is that from this activity of the origin that has no necessity of thought, why it is that the thinking
person appears.    

And maybe it’s fine that for people in general, for the common person, you don’t need to
know about this kind of thing.    Without politics this world of ours won’t be able to be formed.
There are people who are in positions of authority, and these people in these positions of author-
ity strive to unify their country or their territory.    But in Buddhism we say that if you’re a Bud-
dhist you shouldn’t get too close to these people who are in positions of power.    You shouldn’t
be embraced by them.

In Japan fifty or sixty years ago the monks did not have the right to participate in elec-
tions.    And it was because the Buddhists themselves were protecting their position as Buddhists
that they didn’t participate in elections.    But being influenced by all sorts of different ideologies
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it has come to pass that monks not only have the right to participate in elections, they also have
to go to war just like everybody else.    It makes sense I guess.    If you have the right to vote then
you should have to also listen to the people who are in power in the country, and obey them, and
go to war if they tell you to.    I don’t know but I think that in America the brothers, and fathers,
the pastors in the church do not have the right to vote.    That’s probably why they are free to as-
sert their own opinion about being against a war.    They don’t have to go to war if they don’t
want to it seems.    But if you have the right to vote, there’s nothing you can do about, you have
to listen to the people in power in the government and go to war if they tell you to.    But leaving
aside the question of America for now, fifty, sixty, seventy years ago in Japan the monks did not
have the right to vote.

What we emphasize in Buddhism is that if you are going to be a leader in the world it is
necessary for you to understand Buddhism.    It’s because the true position of God is the same as
the position of someone who is in authority or taking responsibility (not refusing the position of
authority).    But if the God has authority and holds it in the same way as a president or an em-
peror that is not the true God.    This existence that we call God is an existence which is ...people
like to use the word create, but since it has no will create is probably not a good word to use, this
God is manifesting the world without will.    The position of Buddhism is to interpret the will-
less creation of God as a creation in which God is realizing itself as all things as it creates.

In India where Buddhism was born the creator God was called Brahma, and Buddhism
taught that Brahma is not outside of your self.    When you manifest your complete self then you
are manifesting your self as Brahma.    Buddhism teaches us very strictly that it isn’t a Brahma
outside of one’s self which is creating everything, but that the self together with Brahma is creat-
ing everything.    That the true Brahma is together with the self.    Even if you say that Brahma is
together with you if as you are saying that you are thinking that Brahma is in heaven or some
place like heaven, that is not the Brahma who is really together with you.      Everything has
Brahma with it.    That’s what we mean.    It’s the same as saying all existent things have Buddha-
nature.    So I hope that everybody now understands what it means to have the living activity and
the dying activity.

And then in the text he says, “When host and guest meet.”    This meeting means that the
self is always meeting up with something, whether it’s a pine tree or a flower or a dog, the self
meets up with this thing that we call the objective world.    This is the world of the present.    The
things that the self meets are all living in this world of the present together with the self.

But who is it that lives in the world of the future, this world of tatha-gata, thus-going, this
world of incomplete tatha-gata, all those things living in this world we can call beings of the fu-
ture.    We can’t see them.    Even if we try to see them we can’t see them.    The people, the be-
ings that are living together in the present with us, we can look at, we can play with, but this
world of the future, maybe we could call it God’s world, you can’t play with God.    But if we un-
derstand the world of the future as father’s world we can think about those beings who are living
in the world of the future, and understand them to be things like father, things who are standing
up in the position of the standpoint father.    So even though you can’t see these beings who are
acting as your father in the world of the future you can think about them.    

 And in the world of the past all of the beings who are manifesting themselves as the mi-
nus activity, manifesting themselves as the mother activity are residing.    And in the same way
you can’t actually grasp these beings in the past or see them although you can think about them.

But when father comes towards you, comes to visit you from the world of the future then
you can see him.    And in the same way when mother comes to greet you, when the world of the
past comes to greet then you meet with the world of the past, with mother, for the first time. 

If I could speak about this in more detail I think that all of you could really understand it.
(But anyway) The worlds of past and future do exist.    You have experienced them.    You

know that they exist, and so you can think about them, but you can’t actually see them.    But cer-
tainly all of these beings who are here with you in the present you can see them clearly, you can
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grasp them clearly.
In the text when it says, “When host and guest meet,” this means when subject and object

meet, and we can say that the object is the father and the subject is the mother.    But this kind of
relationship is occurring within the world of thought, not within the physical world.    What is oc-
curring in the concrete world of the present is the present self meeting with other present selves.
If the self is in the world of the present then those things which are not the self also are in the
world of the present. All of these things are having the present as their content.    That’s why they
are always meeting one another.

When present meets present because there is no reason behind it, because there is no spe-
cial logic behind it, this meeting can take place.    But it really isn’t the case that meeting takes
place without a reason.    The self and that which is not the self both of these are making relation-
ship with past and future.    When you meet your friend, when a man meets a woman you might
be making relationship with the future, and your friend might be making relationship with the
past.    If this is the case then immediately you will separate.      (If I don’t really explain the de-
tails of this it is too hard...)    In a complete meeting, that is when past, present, and future be-
come one.    That is the complete relationship.    That is the manifestation of true love.    That’s the
manifestation of zero.    

But when two present selves meet and they ignore the existence of past and future, well
this might, maybe this will be an enjoyable meeting.    But you never know when the activities of
past and future will come at you and destroy this meeting that is ignoring past and future.    The
kind of love which ignores tatha-gata and tatha-agata which ignores past and future, mother and
father, that is not Mahayana love, that’s Hinayana love.    And when this kind of Hinayana love
cannot be brought to fruition, cannot be completed then the people involved begrudge God, be-
gin to hate God, and think there is no Buddha, there is no God in this world.    

The true activity of love is the activity    in which the self becomes free from the self, and
that’s why love is the most wonderful activity.    But a love which does not have past and future,
which does not have tatha-gata and tatha-agata as its content, it might be fine for the moment,
but eventually that love will be broken apart, and so we say, “You’re going to cry, be careful.” 

And then in the text he talks about vying with one another in discussion.    When A and B
meet they exchange words (and make relationship through words).    These words are like gang-
sters (villains, or PRANKSTERS).    These words are like evil people.    This is like trying to
complete love through decorations.    By using words as decorations, ignoring past and future,
this is a kind of love.    

These kind of words are incomplete teaching.    They are the kind of teaching which is not
enough, not sufficient, that does not include past and future.    The kind of teaching, however, that
does include plus and minus, living and dying, man and woman, tatha-gata and tatha-agata, that’s
what we call correct teaching.

Everyday we exchange words back and forth, but the words that we exchange we are just
using for our own convenience.    These exchanges of words just used for our own benefit and
convenience is what we call the misery, the stupidity of the human world.

So, at least temporarily the way you should understand what’s being said here about vy-
ing in discussion, you should understand it to mean that the correct way of using words is when
you use words that include totally the activities of living and dying.

The condition that we call true love, also we can call it samadhi.    But can you fixate
samadhi?    Can you stay in the state of samadhi let’s say for ten thousand years, or ten million
years.    But this samadhi will inevitably be broken out of, and we can say that the state of the
dharmakaya, or the great cosmos, or even the state of God has been broken out of.    

But as I always say, when samadhi is broken out of the worlds of past, present, and future
that appear then are appearing within the world of samadhi.

So here comes the next problem that Rinzai presents us with.    He says, “Sometimes they
may in response to a thing they may manifest a form; or they may act with their whole body; or
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they may, by picking up a tricky device,    display    joy or anger.”    If I talked about this in some
detail maybe you would be able to understand a little bit, but I keep on repeating myself over and
over and I’m getting really tired of it.

So as I always say, when you hear that sound how do you manifest your self?    Of course
you won’t be able to understand teisho if you can’t understand that.    When you laugh “HA-
HAHA,” where (how) are you manifesting your self?    How in the world are you manifesting
your self.    There’s nothing difficult abut it at all.    Probably some people will after hearing that
think, “Well, I do that all the time.    I understand teisho.    I don’t have to come to teisho.    I don’t
have to do zazen.”    But that condition is not something that will continue.    When this sound
disappears then the self which is manifesting itself as that sound also disappears, and what ap-
pears is the human self that must struggle, that must suffer.    That’s what we call resurrection.
What we call resurrection is the appearance again of this human self, and then this human self
must again strive to become one with God, (Buddha), the devil and everything, (and manifest the
perfect zero again).    

The way it is said here in the text actually is a little weird.    It would be actually better for
the order to be different, for it to say first, “Sometimes we act with out whole body,” and then to
say “Sometimes in response to a thing we manifest a form,” that would match reality better, but
actually I guess it doesn’t matter.

What he is actually saying is that the moment samadhi is broken forth from immediately
the worlds of past, present, and future appear.    And of course the present is the self.    All exis-
tent things.    All existent things including ants and plants, they all have their I am true nature.
And all of these selves appear simultaneously with the past and future.    And we he says manifest
a form in response to a thing it means that because all selves appear simultaneously with past and
future we can look at earth and heaven, we can look at past and future, and they are not at all dif-
ferent than the self.    But you can’t understand this part unless you really do zazen.    You can’t
just plant your self in the world of some kind theory and then try to understand what is being said
here.

To act with your whole body, it means that you have to find some way or another to man-
ifest the wisdom that knows that you are appearing together simultaneously with everything.
But immediately when you do the activity of the unification of subject and object, the unification
of tatha-gata and tatha-agata, when the dharmakaya is manifest the worlds of past, present, and
future disappear.    And that is when the new dharmakaya, the new Tathagata appears.    The con-
dition of the source of course is the condition of Tathagata.    But the activity of Tathagata which
forms the state of Tathagata is doing the repetitive, cyclic activity of unification and facing over
and over again and through that activity making a new self.    

And as I always tell you, if you can manifest the wisdom for yourself that understands
this principle then you will say to yourself, “Ah, it’s just exactly like Rinzai says it is.”      This
condition in which past, present, and future have become completely one, this condition of the
origin or the source, is the condition of utter tranquility, utter peace.    As the Tathagata activity
which is forming Tathagata condition works doing its repetitive activity of facing and unification
it will bring about a new condition of Tathagata.

The self which woke up this morning is already an old.    The self which woke up this
morning woke up from the condition of the source, and then did many things during the day, and
now that self is manifesting, can manifest a new condition of the origin (in which there is no
thinking, in which past, present, and future are one).    What I’m saying is that human beings
have to manifest the wisdom that is aware that they are always manifesting a new self.

I don’t know but maybe seven or eight years ago I read in a newspaper how here (in a
certain elementary school) in California a bunch of religious people, fathers and brothers got to-
gether and said that evolution should not be taught in the schools.    That the true God is not a
God of evolution so throw those textbooks away.    That’s when we get the kind of thinking that
says that this world never advances, never evolves, (never changes).    That this world is always

4



Teisho July 17, 1997

simply one unique world (in which past, present, and future have become one).    And in Bud-
dhism we also have this same exact way of thinking.    Even in the Heart Sutra when we chant
shikisokuzekukusokuzeshiki  色即是空空即是色　 form is emptiness, emptiness is form, it
means there is no evolution.    That’s the words of an enlightened person.    But for those of us
that are not enlightened, for those of us who must do these activities of living and dying, there is
growth, advancement, maturation, and there is also their opposites.    There is this activity we call
evolution, but it’s always taking place within one world.    That’s why there are so many interest-
ing things that come up here.    And lots of sad things too. 

Today it is getting a little hotter again and everyone seems like they are just settling down
for their nap here in teisho.    It seems like that’s the time people like to nap.    So I’m also getting
a little bit hot      up here and so excuse me if I stop here.
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