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I have been speaking for the last four days about the affair of the sword blade.  And I

have been telling you to understand the affair of the sword blade as talking about the Dharma

activity, talking about the activity that forms this Great Cosmos and all of us who live in it.  

I have also been telling you that if you strive to actually practice the Dharma activity, if

you strive to actually do the Dharma activity yourself then you can come to manifest the wisdom

that knows the Dharma activity.  

Likewise, if you know the principle of the Dharma activity then you can practice that

principle just exactly as you have come to understand it.  There are some cases in which a person

can know the principle of the Dharma activity, but only know it, never actually practice it.  There

are  in  fact  many  instances  in  which  someone  might  know something,  but  if  that  person  is

unquestioningly acknowledging the existence of his "I am" then, no matter what he knows,  he

can never practice what he knows.  In fact, in Tathagata Zen we say that  any principle that is not

put into practice, no matter what it is, is not actually the real principle itself.  Any principle that

is not practiced is just a delusion.  No matter how much you say, "I understand.  I understand," if

you cannot put that understanding into practice then it is not true understanding.   

When you do come to truly manifest the wisdom that truly knows the Dharma activity

that means you are, then, practicing the Dharma activity.  

To  understand  the  principle,  the  reason  of  the  Dharma  activity  is  to  understand  the

principles  of  existing  and  non-existing.   Or  more  simply  we can  say  that  one  fundamental

principle that forms you is the principle of appearing or being born, and the other fundamental

principle that forms you is the principle of dying.  

To  come  to  understand  the  principles  behind  living  and  dying  is  also  to  come  to

understand that the very nature of the self is to repeat living and dying over and over again.  
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Yesterday I was speaking of the Dharma activity, and I got to the part where we take up

breathing as an example.  In-breathing and out-breathing are two opposing functions,  and we

exist having both of these opposing activities as our content.  I really wanted to speak more about

breathing yesterday, but I ran out of time, so I will continue today.  

When  the  two  fundamental  opposing  activities  which  we  can  call  expanding  and

contracting,  living  and  dying,  or  tatha-gata  and  tatha-agata,  thus-going  and  thus-coming

completely become one that state of oneness is the Great Cosmos itself.  When we get down to

concrete study in this practice we call the contracting activity the activity that forms woman, or

the minus activity,  and the expanding, going activity the activity that forms man or the plus

activity.  Over and over again I have told you that when plus and minus completely become one

that is zero.  That is the perfect state.  I have also endlessly told you that in that state the thinking

self is gone.  

I have been telling you that if there is a person who has experienced this state of zero,

this state of complete oneness then she will probably speak about it after experiencing it and say,

"That state is a state nobody can know, nobody can see.  That is perfect space." The enlightened

ones have said that the pure activity of Dharma is this total unification of plus and minus that is

complete  space,  that  is  the  perfect  truth.   We practitioners  should  follow the  words  of  the

Buddha, should follow the words of the enlightened one, and he told us that right from the start

of our practice we should strive to experience this condition of the source, this condition of the

origin in which the "I am" self has vanished.   

When plus and minus totally  become one that  is  zero,  and in  Tathagata  Zen,  in  our

practice we personify that zero condition and call it the manifestation of the activity of true love.

Tathagata Zen says you must manifest the wisdom for yourself that clearly knows that when true

love is manifest plus and minus together, at the same time are gone.  They completely become

one and manifest zero.  

Of course, according to Tathagata Zen, the manifestation of true love is the same as the

manifestation of perfect space, and that perfect space is something that nobody can see.  It is also

a state that does not need to seek anything, and does not need to reject anything.  When tatha-
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gata and tatha-agata, plus and minus manifest the state of true love, the condition of perfect space

they do not  fixate  that  condition  after  they  have manifested  it.   Without  fail  they will  then

manifest the state of separation of subject and object.  The Buddha who clearly experienced and

knew the activities of plus and minus taught in this way.  

The Buddha was simply someone who was born from the activities of plus and minus,

and manifested the wisdom that knew them, that knew the Dharma activity.  In the same way

you are also born from the activities of plus and minus, and when you come to manifest the

wisdom that knows the Dharma activity you are also a Buddha.  

The teaching of Buddhism says that when plus and minus separate from each other then

right in the Dharma world, right within the world of zero the three worlds of past, present and

future are manifest.  

The three worlds, past, present and future appear right in the body of the Dharma world,

and of course the present moment is the self.  The present moment is any existent being.  Even a

mosquito or an ant has a self, is an existent being, and the present moment is the foundation of

any self.  

When the present moment is manifest simultaneously past and future also appear.  

Even these days there are still many impudent, cheeky people who go around saying that

the future is eternal.  Well if the future is eternal then I guess the past and the present are also

eternal.  Who cares really!  Eternal, or not eternal, say what you will.  

The teaching of Tathagata Zen  says that here in the present moment living together with

you, living together with the self are all of your friends, are all of your brothers and your sisters.

The teaching of Tathagata Zen  further says that those who are living in the future world are the

mothers.  All the mothers are living in the world of the future.  Right now I don’t really know

how many mothers there are on this earth.  I don’t know how many hundreds of millions or

billions of mothers there are in this world, but they are all in the future.  Tathagata Zen says that

all of the fathers are residing in the world of the past.  

The teaching of Buddhism teaches this startling,  mind-boggling thing, something that

people haven’t heard in other teachings, it says that when you appear that is when past, present
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and future are first born.  Even now there are Buddhist scholars who say that isn’t the case.  They

say that mother and father were existing before you were born.  Buddhism, however, says that

sort of thinking is the kind of thinking that a human self centered self thinks.  Truly, right at the

same time mother, father and child appear.  

If  you insist  on saying that mother and father were there before you were born then

Tathagata Zen says that you must investigate what kind of a world that could have been before

you were born.  Delve into that.  What kind of a world was it prior to your birth.  

The teaching of Buddhism and that which Tathagata Zen emphasizes is that the Great

Cosmos itself is the total unification of plus and minus.  Then when plus and minus separate

from each other in between them an incomplete space, a distance is manifest, and that imperfect

distance is the foundation of a self.  

The imperfect distance, the imperfect space is your self.  And according to Tathagata Zen

both plus and minus are embracing that self.  We can say from the east and the west, or from

heaven and earth,  in  any case,  plus  and minus  simultaneously  are  embracing that  self  from

opposite sides.  That is the very beginning of the material world.  Before the self is born is the

non-material world.  The teaching of Buddhism says that before mother, father and child are

born the world that is manifest is different than this material world.  Before the birth of mother,

father and child  the non-material world is manifest.  That means the world you cannot see with

your eyes.  That is the world in which the invisible activities of plus and minus, tatha-gata and

tatha-agata are alone, simply acting together.  It is very difficult to truly grasp but this world

prior to the birth of the self is a world that has totally negated the activity of thinking.  It is truly

not  material.   This  true  non-material  world  is  not  something  that  you  can  call  spiritual  or

material.  The  thinking self is utterly gone.  We are the ones who talk about things like the

"spiritual world," or the "material world," but we are not there in this world of the origin.  This is

a world in which tatha-gata and tatha-agata are simply acting alone.  No one can see this.  It is

neither the spiritual nor the material world.  If we say "spiritual world" that still is a world that is

an object to the "I am" self.  But the world prior to the appearance of mother, father and child is

not the world of objects anymore.  We cannot, with our human wisdom, say this or that about
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this world of the origin.  

This is the zero world.  This is the manifestation of true love.  But the moment we call it

zero, or manifestation of true love then the "I am" self is already taking that condition as an

object.  But the state itself is a state in which the "I am" self has completely vanished.  It is a

state that is neither subject nor object.  You can try to figure this state of our origin  out or

theorize about this state in any way you want, but it is truly not possible to explain or to ever see.

However, the Buddhas, the ones who have actually experienced it for themselves teach us that if

you can totally negate your "I am" self,  when your "I am" self really is gone, then you can

experience the origin.  That state in which the "I am" is completely gone comes about when you

really appeal to your own experience.  Then you can experience this Great Cosmos itself.  You

can experience true love. 

I was just telling you that when plus and minus separate from each other that is when

past, present and future appear.  In other words that is when mother and father and self are born.  

So now here is the affair of the sword blade.  When plus and minus totally unify that is

zero,  and  then  when they separate  from each  other  the  human  world  appears.   That  is  the

thinking world.  That is the world of past, present and future.  The monk who faces Rinzai and

asks the question asks because he knows this principle!  He knows the principle of the condition

of the source, and he knows that when the source breaks open that is when past, present and

future are manifest.  

The present moment is the self, but who is facing that self and flashing the sword?  What

he is saying is, "Can’t you see, it is the sword of the future and the sword of the past at the same

time!"  Every existence, the moment it is born, is being controlled by the sword of the past and

the sword of the future.  

As I always tell you when the self is born it is born receiving one hundred millionth of

the total powers of plus and minus, and so plus and minus have lost that infinitesimal part of

themselves, but they are still enormous.  They still have great power.  So these great powers of

plus and minus are facing the present moment, facing the child, and from the outside and the

inside, simultaneously they act. 
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This monk also knows this principle.  

So how does Rinzai answer this monk?

You have to see this scene very clearly!  This monk is testing Rinzai.  He is putting his

life on the line in his testing of Rinzai.  It is fine to ask questions.  You ask questions because

you are as yet imperfect.  But it is very important to really understand what situation you are in

when you are asking a question.  This monk is testing Rinzai.  He is wondering how Rinzai is

going  to  answer.   He  is  thinking  to  himself,  "I  wonder  if  Rinzai  will  answer  from  the

understanding of the simultaneous birth of mother, father and child, and say, ‘Mother and father

are both myself.’   Or maybe Rinzai might say, "Past and future, father and mother are both

emptiness.’  I wonder what he is going to say."  But Rinzai doesn’t say any intellectual bullshit

like  that.   In  your  English  translation  the  original  (kajikaji 　 禍事禍事 !!)  is  translated  as

"Heavens!   Heavens!"   But  it’s  a  bad translation.   I’m sure Rinzai  didn’t  say anything like

"Heavens, heavens!"  He’s not joking around here!  What does Rinzai really say?  "Watch out!

Watch out!!"  Do you understand?   To be born is dangerous!  You better watch out!  It really is

dangerous.  The moment the self is born mother and father are also born, and they immediately

begin  to  make  relationship  with  the  self,  mother  through  contracting,  and  father  through

expanding.  When you are born at that moment you are cut off from mother and father.  You are

independent.  Perhaps it can be said that the way the self appears is to become independent.  The

activities of plus and minus have sacrificed one hundred millionth of themselves in order to birth

the child, but it isn’t as if plus and minus have totally disappeared.  They have lost one hundred

millionth of their power, but they still have all the other part of themselves, and there they are;

we can say that mother, minus is on the outside, and father, plus is on the inside.  Simultaneously

they are seeing the child as theirs.  They are embracing the child simultaneously, and so the child

cannot remain idly at rest.  The child is in relationship with both mother and father at the same

time, and mother is saying, "Come here to me!" and at the same time father is saying, "No, come

here to me!"  The child is pulled in both directions!  We have all passed through this process.

Mother  and father,  woman and man have different  characters  but  their  strengths  are

equal.  People nowadays go around saying, "men and women are equal," as if they are saying
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some sort  of  revolutionary  thing,  but  actually  twenty  five  or  twenty  six  hundred years  ago

Buddhism was already teaching the equality  of mother  and father.   Most people are  saying,

"Equality of the sexes" from the point of view of the egotistical, self centered "I am" self.  There

is really no need to go around talking like that.    

If it were the case that the man were stronger then the woman would end up following

the man and the child too.  They would both just be pulled along by the man.  Conversely if the

mother  were  stronger  then  the  child  would  simply  follow the  mother  and  reject  the  father.

However,  in  fact,  mother  and  father  have  equal  strength.   Plus  and  minus  have  different

characters but their power is the same.  

Mother  and  father  are  equally  strong.   They  pull  equally  from  outside  and  inside.

Therefore it will inevitably come to pass that the self is split right down the center.  And she

gives back to mother the minus she had received from mother, and she gives back to father the

plus she he had received from father, and through this she satisfies both mother and father.  

This is what we mean in Tathagata Zen by the activity of dissolving the self.  Whenever

an existent being is manifest it is never fixated.  Without fail that existent being will meet up

with the activity of dissolving itself.  But it is in fact very difficult.  According to Buddhism there

simply is no such thing as a fixated "I am" self.  The self is born, but inevitably it will do the

activity of no-self.  It will do mugado 無我道, the way of no self.  It will dissolve itself.  

When the self is dissolved and returns back to mother and father the one part in one

hundred million that he had received from them then plus and minus have been restored to their

full one hundred million powers, and they are directly facing each other.  Of course this is when

the distance that had been manifest in between plus and minus is gone.  Now plus and minus

again can unify with each other.  

The child has dissolved itself.  The child has become one with its parents.  The child is

now manifesting the condition of the origin.  If it were the case that mother and father were not

equal, that father were stronger than mother, then the self would not dissolve.  Then the self

would simply follow along after father and reject mother.  

However, the self, in fact, does undoubtedly dissolve, according to Buddhism, and when
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that happens then it is manifesting itself as the condition of the origin.  It is manifesting a brand

new state of the source.  

But it is very difficult to truly grasp this.  You have to carefully and firmly sit zazen and

contemplate this principle.  

The self is born and cries, "Waaaahhh!" but he can find no peace.  Because the self can

find  no  peace  here  Rinzai  doesn’t  have  time  to  say  anything  like  "Congratulations!"   or

"Heavens, heavens!"  He says, "Watch out!  Be careful!"  He knows what a dangerous situation

this really is!  

And we can read in the book that the monk, having met up with this unexpected answer

from Rinzai is perplexed.  He wobbles back and forth.  This faltering is really a good faltering.

If you really see this scene you can see what a great monk this monk is, because he knows the

principles of being born and disappearing.  He knows the Dharma activity.  He manifests this

faltering,  the wobbling in front of Rinzai  knowing this  principle.   If  you really  can  get this

wobble by this monk then you can be said to have become a person who is really practicing.

This situation is just like being born.  The moment you are born you might want to think, "Great

I’m born!" but there is no time.  Immediately you must make relationship with plus and minus,

with past and future.  At once you are faced with not being able to abandon past and future.  At

once you must make relationship with them.  

If you really understand this faltering you will  understand the principle that the born

child in order to get big must eat its mother and father.    If you do not make relationship with

mother and father then no matter how much you might have been born you are going to fall

down dead.  What do we eat in order to live?  Not even thinking of that fundamental thing, you

are just filled with your fart logic.  

Rinzai doesn’t wait long.  Seeing the wobble, at once he takes his stick, and "wack!" hits

the monk.  

This hit of Rinzai,  in the same way as I previously spoke of Rinzai's  shout as being

actually four shouts, we have to look carefully at this hit.  What kind of hit is it?  Is it a hit of

praise, or is it a hit of criticism?  Or is it a hit in which Rinzai is just trying to escape from this
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monk?  

Let’s say there are four or five guys together blabbering about this and that, and then

suddenly a woman comes and overhears what is going on, and all of a sudden she says, "Wow,

you guys can really say a bunch of junk, can’t you!!"  and she hits them!  That is just like this

situation with Rinzai and the monk.  Rinzai hitting the monk is like being hit by a girl.  It is that

he is so impressed by this monk that he hits him, but it is a hit of praise.  If you just look at the

words superficially:  "The monk faltered.  Rinzai hit him," and you think that Rinzai is critical of

the monk, and saying, "You are no good" with his hit, then that is an incorrect interpretation of

this scene.  What really happened was that the monk demonstrated true love.  The monk wobbled

back and forth.  In other words he made relationship with inside and outside, and then in the end

he manifested the unification of subject and object, the unification of plus and minus.  In the end

he manifested absolute space.  He manifested true love.  So the hit that Rinzai gives is a praising

hit.  It is as if he is saying, "You are really a good kid.  You really did good!"

You can see from this that this mondo, and the one previous, and the one before that are

all magnificent examples of question and answer. 

In order to explain exactly what has happened, in order to explain just how magnificent

the response of the monk and the initial question by the monk were, Rinzai cannot just leave it

with the hit, he now does so called  teigo  (提語？提後?), the kind of teisho that follows the

mondo.  Rinzai then begins his Dharma talking.

Now, it isn’t written in the text who asks, but probably the same monk then asks another

question.  This question is also a great question.  Therefore Rinzai again gives a Dharma talk.  It

is really a great question, and probably not another monk, but this same monk who asks it, and

that is what I will talk about tomorrow.   

終

The End
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