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      First Offering:    Emperor Wu of Liang ask the great teacher Bodhidharma, “What is 
the primary import of holy enlightenment.  Bodhidharma said “Vast emptiness, not 
holy.”

Finally today I will begin giving teisho on this book called the Blue Cliff Record. 

I first spoke in detail about the preface to the Blue Cliff Record.  But, what kind of a style

is this Blue Cliff Record?  I don’t think any of you are familiar with a book written with 

this style, or this format. So, I feel the necessity to explain to you the style of this Blue 

Cliff Record, but it would be better to do it using a blackboard, like a lecture standing up 

in front of everybody.  To have to do it this way is quite difficult.  The translator slipped 

this attempt of a print out of the part that we read today, under my door and I think that 

he gave them to all of you, too. 

The first thing written is Blue Cliff Record, Case One.  If you just write 

something like that, nobody is going to be able to understand.  To translate it back, it 

must mean the first case, the first chapter of the Blue Cliff Record.  And then underneath,

there is all of that stuff which is unnecessary, blah, blah, blah. He left out the most 

important part, which is the first thing that I chanted, Kotsu!  The translator forgot to 

translate that part.  It must be that the version that he was looking at didn’t include it 

either, probably.  But, if a version like that exists, that would be a version that completely

forgot about the style of the Blue Cliff Record, and that not good. 

But, in any case, in the Blue Cliff Record itself, the original, at the very 

beginning, at the beginning is this character and I’ll explain what it really means.  The 

meaning of it means to “raise up, to take up, to offer.”  And so the person who wrote the 

Blue Cliff Record was Master Engo, and now I, standing in his place, say, “Kotsu, I take 

this up.” Master Engo was the one who originally wrote the Blue Cliff Record, but this 
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version was written after Master Engo, by someone else. And so this other person, not 

Master Engo, who later compiled the Blue Cliff Record, he is the person who added this 

word, “Kotsu, Now, we are going to take up this problem.”  

There are a hundred cases, a hundred different koans written in the Blue Cliff 

Record, and each of them begins with this same word, “to take up, to raise up.”  So, the 

compiler, after Master Engo, stands in Master Engo’s place and each time he says, “Now 

here we will take up this koan.”  Nowadays, instead of saying Kotsu, if I were to be doing

it, I would replace that with, Ki tokusu. If I would say that now, I would say 

Ki tokusu instead of  Kotsu.  The meaning is the same, “now I am going to take it up.”  

The compiler used this other expression, Kotsu.  In any case, the compiler here decided to

say, Kotsu, “to take it up,” it wasn’t Engo.  The compiler stood in the shoes of Engo and 

said, “Now, we are taking this up.”  So what did Master Engo take up as the first 

question, the first problem of the Blue Cliff Record that we just read?  He took up this 

“Emperor Wu of Liang asked the great teacher Bodhidharma, “What is the primary 

import of holy enlightenment?” Bodhidharma said, “Vast emptiness and not holy.”  

There was an actual meeting between Bodhidharma and Emperor Wu and at that 

meeting Bodhidharma did face Emperor Wu and ask him, “What is the primary import of

holy enlightenment?”  This is the thing being taken up.  So, up until this point, there was 

no difference between this book and other’s books.  Emperor Wu of Liang asked the 

great teacher Bodhidharma, what is the primary import of holy enlightenment?  

Bodhidharma answered “Vast emptiness, not holy.”  These kinds of sentences are just 

ordinary sentences that aren’t different in style or format from any other kind of book.   If

I were to speak about that, and next interpret it and give a lecture on it, it would be just 

the same as anybody giving a lecture on anything.  

So, a general kind of lecture would begin with Emperor Wu, and explain who 

Emperor Wu was.  And then it talks about what the Emperor ask the great teacher 

Bodhidharma, and if I were to explain that, lecture on that, that would be just an ordinary 

kind of lecture.  And what did Emperor Wu of Liang ask Bodhidharma?  He asked about 

the primary import of holy enlightenment. What is the sacred activity of Buddhism?  

What is the holy activity of Buddhism?  And an ordinary, general lecture would explain 

that.  But, a teisho is different from a lecture, Zen Masters have already said, “What is the
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difference?” Teisho is, for example, to take these first three characters, ryo no butei, 

Emperor Wu of Liang, and grasp them up in a Zen way, see them through Zen eyes.  

Master Engo takes up Master Wu of Liang, in the Zen way, and interprets him 

and writes about him, in his Zen way.  Master Engo evaluates Master Wu Liang, in a way

that is absolutely different from the ordinary way.  He evaluates his very source, his very 

foundation.  He gets to the very bottom.  Even if we talk about Emperor of Liang, we 

don’t talk about him unquestioningly or unconditionally.

To explain, to evaluate Master Wu of Liang in very simple words, to give a brief, 

curt discriptions of him, there is a special, technical word for that.  That is ju.  And I think

that it is usually translated as a commentary, or a running commentary, but the way here 

that is written by Master Engo to Master Wu of Liang is very difficult for you all to 

understand.  And in the same way, we are told that Bodhidharma was asked by Emperor 

Wu of Liang, and we have to grasp up Bodhidharma in this same way.  In order to do this

kind of commentary, it has to be different from the way that people ordinarily explain 

who Bodhidharma is.  You have to be able to grasp his foundation.  The question itself, 

“What is the primary import of holy enlightenment?”, in order to make this comment on 

it you can’t make it in the ordinary way, you have to grasp what holy enlightenment or 

holy teaching is, foundationally.  

So, how did Master Engo grasp up “Emperor Wu of Liang, asked the great 

teacher, Bodhidharma?”  He says it really simply, the best way to understand what he 

said, not from this translation that the translator very poorly did, but just to say, “What an

idiot!” Teisho is different from an ordinary lecture, in that an ordinary lecture would just 

take up the part that says, “Emperor Wu asked the great teacher Bodhidharma what is the 

primary import of enlightenment,” but a teisho also takes up these comments by Master 

Engo.  It is natural for people who are listening to me give teisho on the Blue 

Cliff Record for the first time, to be totally confused by it and not know what I am talking

about, so try to listen carefully. 

To give an example from our general lives, someone might say, “I like that 

person.”  Most people, if I said that, would say, “Oh, really?”  That is how they would 

grasp my position. To explain that situation would be a general lecture, an ordinary 

lecture.  But, a Zen teisho would be to take the “I” in the sentence, “I like that person,” 
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and totally grasp up the very foundation of that “I.” In order to make a Zen commentary 

on the sentence, “I like that person,” one must perfectly, totally grasp up that person, who

that person is.  This book called the Blue Cliff Record, therefore, appears having both of 

these points of view, having the Zen point of view on each one of these problems or 

questions, and also expressing the ordinary point of view on each one of these questions.  

So, for people who are beginning their study, in the beginning they won’t understand it at

all.  

But, as you continue your study of the Blue Cliff Record, slowly but surely, you 

will come to understand that any self can not be accepted unconditionally, that there are 

many different conditions that give rise to the self.  There is a man named Sekida, Mr. 

Sekida, and I think that the translator was referring to, or using his version as a reference 

when he tried this translation.  If you get tied up by that kind of thing, you will come to 

not understand the Blue Cliff Record. One must be able to look freshly and purely, 

standing up on both of these positions, standing up on the human position, and standing 

up on the position which has transcended the human position.  One must be able to grasp 

the nature of all things from these two positions in order to understand this Blue Cliff 

Record. This is why from ancient times that it has always been said that the Blue Cliff      

record is a difficult book.

So, here comes the first thing that is taken up in the Blue Cliff Record: it is the 

meeting between this great Emperor Liang and Bodhidharma, who could be said to be a 

founder of Buddhism, Emperor Wu of Liang was a true, real historical figure.  And 

Bodhidharma, as well, was spoken of quite a lot among Zen people.  He was a historical 

person who actually lived.  So, if we are going to speak about these things, we have to 

speak about what period in history Master Liang actually appeared in and what kind of a 

person he actually appeared as. That is not teisho, however, that is an ordinary lecture.  

To give such an ordinary lecture, one would also have to explain who Bodhidharma is, in 

that historical way.  

But, if you grasp up Bodhidharma a Zen way, and talk about what kind of person 

he was, that is completely different.   The Buddhist point of view is to know clearly that 

the foundation of that Emperor Wu and the foundation of Bodhidharma are the same.   I 

think that it is fair to say that in an ordinary lecture nobody would talk about this essential
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fact that Emperor Wu of Liang and Bodhidharma both arose from the same foundation. 

But a teisho must begin with a very foundational thing, the very origin of all things.  We 

must talk about the fact that Emperor Wu and Bodhidharma, the Buddha, and all of you, 

arise from the same foundation. You have to listen to these lectures, these teishos, on the 

Blue Cliff Record without forgetting that.  

This is the very beginning and so today we are picking up this meeting between 

Emperor Wu, the great teacher.  Emperor Wu Liang, was an emperor who had studied 

Buddhism quite a lot and so when he asks his questions to Bodhidharma, he ask about the

essential principle, the cardinal principle of Buddhism which he expresses as this “sacred 

activity of Buddhism.” As I just said, when one takes this up to speak about, there are two

positions one must speak about it from, from the ordinary human point of view and from 

the point of view of the original face, both of those.  

To take up this situation from the ordinary point of view and lecture on it, we 

would have to speak about the historical personalities of Emperor Wu and Bodhidharma, 

and it would be a very long story, indeed. You can find the story of this however, in any 

old book about Emperor Wu, you can find what year he was born in, and what kind of 

struggles he had to go through in order to become Emperor, and because you find it in 

lots of different books, there is no need for me to go into all of the details, here.  I will 

speak about it a little bit, about these historical personages of Emperor Wu and 

Bodhidharma, but if you want to learn all about the details, I encourage you to go find a 

history book, and investigate it for yourself. 

 Master Engo grasps up Emperor Wu.  And Emperor Wu meets Bodhidharma and

asks a question. Emperor Wu Liang had studied Buddhism to such a great degree that he 

was called a Buddhist angel or Buddhist Emperor.  And what does Emperor Wu Liang 

ask Bodhidharma?  He asks, “What is the primary import of Holy enlightenment?”  This 

holiness, this sacredness, having opened his mouth and said the word “sacred,” and 

spoken of the sacred activity of Buddhism, already sacredness and non-sacredness have 

separated from each other. There are these two positions already. The manifestation of 

holiness, the manifestation of sacredness, at least one way that Buddhism defines that is, 

that Buddhism says that is the manifestation of muni, the total unification of subject and 

object,  that is the manifestation of the condition that has gone beyond all comparisons.  
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This manifestation, this condition in which being and non-being have totally 

unified with each other is a condition that has gone beyond all comparisons and it is 

called various things, such as the condition of holiness, or the condition of silence.  

Probably it is fair to say that if you are a beginning Zen student, if I say that, you won’t 

have any idea what I am trying to say.  Therefore, to make it easier for people, in general,

to be able to understand what this condition of sacredness is, in Buddhism it is explained 

to be the manifestation of true love, that is to say the manifestation of a love that is 

greater than any other love, more wonderful than any other love.  When the being self 

and non-being self totally unify with each other, that means that the being self throws its 

entire body and gives it to the non-being self, and simultaneously the non-being self gives

its entire body to the being self.  That is when sacredness or holiness is manifest, and to 

make this more clear and to personify it, we can say that this is when true love has been 

manifest.  This is called the manifestation of true love, but Buddhism also describes this 

same state to be the manifestation of silence, that is to say, the manifestation of the 

condition in which we don’t need to think. 

 Whether we say the manifestation of holiness or we say the manifestation of 

silence, or we say the manifestation of true love, these are referring to the exact same 

condition; it is just three different wordings to describe the same state.  If we say that plus

and minus, that being and non-being have selves, then we can say that this manifestation 

of sacredness, holiness, silence, true love, is the manifestation in which those have lost 

their selves. We human beings often say that we cannot live without love.  I often hear 

this, and that is true.  

Every day, every single day, according to the teachings of Buddhism we are 

already experiencing states of holiness, states of silence, states of no thinking.  Those are,

as I always say, states of going beyond all comparing.  [tape change.] It is very important 

for all of us to come to sort of intellectual understanding of what the principle of the 

manifestation of silence, of holiness, of no thinking, of true love is, and the principle 

behind that manifestation.  And Zen practice, I tell you again and again, is to appeal to 

your own practice of this so that you manifest the wisdom for yourself that truly knows 

this principle.  The state of unity is the state of perfection, the state of the manifestation 

of the perfect self.  However, we must also learn to recognize that when we are not 
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manifesting the perfect self, then we are manifesting the imperfect self, then both being 

and non-being have an "I am" self.  

When these "I am" selves are manifest, they are manifest in the same one shared 

world.  However, they have different characters.  They tatha-gata, thus going "I am" has a

different, opposite functioning from the tatha-agata, thus coming "I am".  Their essential 

workings, essential functions are the same way, but their characters are different from 

each other.  As I have been telling you up until now, the teaching says that we can equate 

the tatha-gata to plus and the tatha-agata activity to minus.  

When you are manifesting your "I am" self and facing each other, then you are 

manifesting your different characters and personalities that are facing each other.  When 

plus and minus , tatha-gata and tatha-agata become totally one with each other, then the 

manifestation of zero appears, then the manifestation of the holy condition appears.  

“Unity, unification, Yuk, I don’t want to do that!”  When that kind of thinking appears 

then plus and minus will eternally be in opposition to each other. States of facing or being

in contrast, distinct from each other will inevitably arise, but just as inevitably that being 

distinct from each other will be annihilated and unity will be manifest.  When tatha-gata 

and tatha-agata do manifest total unity,  that is when true silence, true holiness, the 

manifestation of true love, the zero condition, is manifest. 

 If you experience the state of true love for yourself, then you will come to clearly

understand that true love, holiness, is never fixated. After it is manifest, without fail, plus 

and minus, tatha-gata and tatha-agata, will separate from each other and when tatha-gata 

and tatha-agata do separate from each other, then in between them, manifests distance.  

When distance manifests in between plus and minus, tatha-gata and tatha-agata, then at  

that very moment when distance appeared, tatha-gata and tatha-agata, plus and minus  are

no longer pure, they have become impure, incomplete.  And those impure plus and minus

are past and future.  The distance is the present moment, and in contra distinction to that 

present moment, are the plus and minus, tatha-gata and tatha-agata who have lost their 

purity, who are no longer complete, are the past and the future.  I know that I have told 

you this many times before, but, I need for you to learn it.

Distance is understood in Buddhism to be the present moment.  Buddhism further 

and very clearly teaches that at the very moment the present manifests, that is when plus 
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and   minus also simultaneously manifest. When the two, plus and minus , tatha-gata and 

tatha-agata separate from each other, then the three past, present, and future manifest and 

those three, past, present, and future again unify, that is when holiness, silence, the 

manifestation of true love appears. 

 It is the very nature of being a human being to develops consciousness to the 

point where inevitably the desire to manifest the condition of holiness, the desire to 

manifest true love, appears.  This desire is the desire to manifest perfection and this 

desire is different from ordinary attached desire, called sacred desire. In contra distinction

to that sort of holy, sacred desire is imperfect, incomplete desire, in which plus is 

attached to plus and minus is attached to minus, attached to their "I am" selves.  If you 

are a student of Tathagata Zen then you are asked to sit zazen and carefully contemplate 

this principle.  This is the principle of the two kinds of love, the one kind of love is true 

love, a love in which the "I am" self has been transcended, the love in which plus and 

minus have totally become one.  The other love is the love of being attached to the "I am"

self, having desire for love for one’s self.  It is inevitable for this imperfect kind of love, 

this love that wants love for one’s "I am" self to appear, within the process of 

development a person. 

Having studied all of that kind of stuff,  that was Emperor Wu of Liang. However,

this same Emperor Wu of Liang who had studied all of these things was finding it hard to

totally throw away his particular, special "I am" self.  Perhaps he was having some 

trouble because he was attached to "I am the Emperor.” Certainly it is true that Emperor 

Wu of Liang had the desire to manifest this state of holiness, but I think that it is very 

clear that he cannot be said to be someone who had thoroughly experience true love for 

himself. 

 Now, what about Bodhidharma?  He certainly, definitely was someone who had 

experienced all of love.  When Bodhidharma meets Emperor Wu, however, he is standing

up in the same way as Emperor Wu is, asserting his "I am" self.  The difference between 

them was that Bodhidharma was someone who thoroughly manifested the wisdom that 

knows the principle of both of these, knows the principle of manifesting true love and 

also, the principle of manifesting an "I am" self.  To not be attached to the manifestation 

of the perfect being, to not be attached to the manifestation of the state of holiness, but 
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instead to also manifest being an ordinary human being, if you are that kind of a person, 

then you are the kind of person who has thoroughly manifested the wisdom that knows 

the Dharma activity.  

Now, knowing what kind of people Bodhidharma and Emperor Wu were, the 

teaching of Tathagata Zen now demands that of you practitioners:  Sit zazen and carefully

see this meeting for yourself. They are both hoping for the manifestation of the state of 

holiness, so if they could just, at once, manifest the state of holiness there would be 

nothing to complain about.  However, if they are attached to "I am the Emperor.” “I am 

Bodhidharma,” they won’t be able to manifest the true Dharma activity together.    When 

the activity of being and the activity of non-being totally meet each other, then the sacred 

condition is manifest, the zero condition is manifest.

  Everybody is wishing for the manifestation of the state of holiness, but it is not 

so simple to manifest the state of holiness. We get caught up in our likes and dislikes, the 

problems of our likes and dislikes, and then there is no way that holiness can appear.  

However, it is taught that it is absolutely inevitable that the essential functions of tatha-

gata and tatha-agata will break through their meeting and will manifest true love, will 

manifest the condition of holiness, zero. 

 So, grit your teeth and put up with the pain in your legs and sit zazen for 

yourselves. Bodhidharma and Emperor Wu have met each other, and if they could only 

just at once manifest true love with each other, manifest the state of holiness with each 

other, there would be no problems.  But, even though both of them had studied Buddhism

so much, it seems as if they hadn’t really gotten it clearly.  If they could just succeed in 

manifesting the state of holiness together, then there would be no problems.  But it is 

exactly time to stop, so I will stop here for today.

  The End 
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