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Suiji, Engo’s pointer: Beyond the mountain, seeing smoke, at once you know there is fire.
Beyond the fence, seeing horns, you figure out there is a cow.  Given one corner you 
grasp the other three. 

Yesterday, I spoke about the meaning of the first two characters, sui ji.  Of course 
the words sui ji , themselves, were not said by Master Engo, who is the one who is giving
this explanation of the Blue Cliff Record.  It was the person who put Engo’s pointers and 
comments together afterwards, the editor of the Blue Cliff Record, who later called these 
things that Engo said, sui ji.   

As I said yesterday, Buddhism is the teaching of doing actions of compassion, of 
loving mercy, and sui ji means to offer down the hand of mercy, and say those things that
are necessary to the people who are striving to learn Zen.  What is this loving 
compassion, this jihi?  As I said yesterday, if you really dig deeply into this, there really 
are many things that must be said, many deep things that must be said, and I could talk 
for an hour or two just on this one word, jihi, loving mercy, but as I said yesterday, I 
don’t want to spend everyday talking about that, so I am not planning on talking about 
that.  

Buddhism is the teaching of jihi, of loving mercy, and what does that mean, 
simply?  It means that Buddhism teaches how to approach people who are suffering and 
rid them of their suffering.  I just said that I am not going to speak about jihi and yet, the 
moment that I say the word, jihi, I start thinking about it and I really can’t talk about 
anything else.  

If you look at the American news, it seems there isn’t a war going on, but actually
there is a war going on.  If a child says, “I’m thirsty, I need some water,” and a mother 
sees that, she will feel as if she is shedding bloody tears and try to help that child.  If you 
are a mother, or even if you are a father, you will know about these kinds of feelings.  If 
you see a child who is suffering that way, there is no way to escape from the feeling, “I 
want to just die together with that child.” If life is too filled with suffering to live, then 
the natural feeling that any parent will have is to not want to leave the child behind, but 
take the child with them into the world of death. We, who live in peace, we can’t even 
think, we can’t imagine, that kind of situation to be in. We can’t imagine being in that 
kind of situation.  

One part of the Buddhist teachings say that although there is joy in human life, 
there is also suffering, so much suffering that you are totally hounded by suffering.  As I 
just said, recognizing this deep suffering, within the teaching of Buddhism it is taught, 
that inevitably all human beings have to stand up and realize the necessity of doing acts 
of compassion, of teaching loving mercy.  We were all raised by mother’s who overcame 
that sort of suffering, so, it could be said, that no one is as strong as a mother.  Mothers 
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are the strongest.  As we read the blue Cliff Record, we can’t forget, we can’t let it slip 
through our fingers that in our human lives there are these times when we are plagued by 
deep suffering.  But, there are other times when we totally overcome that suffering and 
have great joy.  Standing up clearly upon both of those opposing points of view, that’s 
Buddhism.  

Within the living activity, there will occur suffering and that is because the living 
activity is always accompanied by the dying activity.  If the living activity could just do 
the living activity without ever encountering the dying activity, without any harm, it 
would always be just doing the living activity.   The Buddhist teachings teach that not 
just we human beings, but all sentient beings in the world of sentients, have both the 
living and the dying activity, as our content.  We cannot exclude the dying activity, we 
always must walk making both our content.  This is difficult, we have two mutually 
opposing function, as our content, so we must learn to see both of these two opposing 
functions. Seeing, this function of seeing, if we didn’t have seeing, then we wouldn’t 
have any troubles, but on the other hand, if we didn’t have the function of seeing, we 
wouldn’t have any joy either. 

 Right from the very beginning this is what Master Engo speaks of, right from the 
very beginning, he takes up seeing, the function of seeing. Looking at a mountain far in 
the distance  and around, perhaps, the base of that mountain, or behind that mountain, or 
in the shadow of that mountain, we see smoke, far in the distance, and at once we do the 
activity of knowing that there is a fire; this is the scene that Master Engo first paints for 
us.  In reality, we are not seeing the fire, we are just seeing the smoke, but the smoke isn’t
a falsehood, we must realize the smoke is not a trick, it is not pointing out something that 
is false; there is a fire, there. We see a fence, and then we see horns above that fence and 
then, at once we know there is a cow behind that fence.  We have grasped up the shape, 
the form of cow, although we are not seeing the cow, what Engo is saying here, is that 
isn’t false that we have grasped up the form, the shape of a cow.  Although we are not 
seeing the fire, or we are not seeing the cow, just by seeing the smoke, just by seeing the 
horns, we are capable of thinking of the original form of the fire, or the cow. 

When we consider seeing and we could equally well say, when we consider 
knowing, the sutras say that there are two essential types of seeing or knowing.   The 
reason why Master Engo takes up this function of seeing here is that he wants to explicate
what is taught in the sutras about the two essential types of knowing.  One type is when 
we do not see the original form, but we are able to imagine the original body, the original 
form, that is one kind of seeing, that is one kind of knowing that is being talked aobut.  A 
man sees a woman, but he doesn’t see her whole form, he might only see half, or less 
than half, but at once he knows she’s a woman.  That is a different example of the same 
thing.  He can imagine the original body.  Oppositely, if a woman only sees the head of a 
man, she still knows that, “Yes, he’s a man.” That sort of seeing is not seeing the 
complete reality, but it is not a falsehood, it is not a lie.  

What is being said here is that when it comes to seeing, when it comes to knowing
or thinking, there are two kinds.  There is the one where the original body is imagined or 
thought about, and there is the other one, where it is totally known. The thinking activity 
will inevitably be manifest and it isn’t false, but it also isn’t the total knowing of reality.  
It is fine to think, but if we cannot put our thoughts into action, if we can’t do just as we 
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think, then suffering will occur from that.  If we do, just as we thought, and then verify 
what we thought was correct, then there is no suffering.  

There are two sorts of seeing.  There is imperfect, incomplete seeing, in which we
imagine the original body; that is thinking.  Then there is total, perfect seeing, in which 
we don’t have to think anymore, we don’t have to see anymore, nothingness Therefore, 
complete seeing, perfect seeing is called fuken noken, no seeing seeing, the seeing of no 
seeing.  So, Buddhism divides seeing into those two kinds of seeing, the one seeing 
which includes imagining, which includes thinking, and the other seeing which is total 
perfect seeing, which I just called fuken noken, no seeing seeing.   But in the text, it is 
called ryo ryo no ken, which is the two characters, slight, small, and both.  That kind of 
seeing, that line of “eye activity “slight, small, both,” these two characters are referring to
that perfect little scene.  If you are attached to thinking, then you will never be able to 
arrive at the manifestation of this perfect kind of seeing. [I don’t know how to translate 
that, ryo ryo noken, that kind of “seeing both in other detail” kind of seeing. ] 

 If you are able to do just as you thought, then that thinking kind of seeing will 
become this no thinking seeing, this no seeing, seeing.  Many people have given there 
interpretations of this part of the Blue Cliff Record, and there are many different ones, 
and there are shallow ones and deep ones and especially among scholars , you can see 
differences in the depth of these different interpretations, and because of this there are 
different branches of interpretation, different schools of thought. If you get stuck in 
thinking, if you stop in the thinking activity, then you will never be able to manifest the 
kind of knowing, the kind of seeing, that doesn’t need to see, that doesn’t need to know, 
which in general is called the manifestation of zero.  

In Tathagata Zen, in Buddhism, what is taught in precise detail is the nature of 
living and the nature of dying, without being attached to the thinking activity. 
Acknowledging as valid, these two essential mutually opposing functions, and teaching 
about the way of being, the very nature of human life, using that as the foundation of the 
teaching, that is Buddhism, and then putting that teaching into practice and proving that 
teaching to one’s self, that’s Tathagata Zen.  

We are all engaged in the practice life.  Walking as a human being means to 
always be walking the path of practice.  Buddhism teaches that we have to clearly come 
to understand that walking the path of the human life means to always be controlled by, 
always be engaged by, both living and dying.  I’d like to say the same thing once again so
that you can understand it better.  As we walk through our lives, we will always be 
controlled by both the living function and the dying function.  However, as I always tell 
you, the teaching of Buddhism further says that when we fulfill our ideal, when we arrive
at our thought, by totally doing it, then we have transcended being controlled by living 
and dying.  

It is inevitably that we will manifest both of these aspects.  We will manifest 
being controlled by both living and dying activities, and we will also manifest the 
condition of having become free, having transcended being controlled by both living and 
dying.  The situation of being controlled by both living and dying, Master Engo is taking 
up that situation that he, himself, had manifested very precisely, and teaching about it.  
He says, grasping one, clearly three,” this is referring to the condition of the Origin, the 
Source.  We have to come to recognize our Source, and when we come to recognize it, 
we will see that there is not two of them, it is just one.  At the times when we manifest 
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the state of our Origin, then we have totally transcended the human world, according to 
Buddhism.  So, what have we transcended?  What is the human point of view?  

As I have told you so many times before, the Buddhist point of view is that the 
human world is the world that is divided into past, present, and future.  These three 
worlds of past, present, and future are manifest, appear right in the world of the condition
of the Origin. These sorts of expressions, you can find them in the sutras.  This one that 
Master Engo uses, “grasping one, clearly three, “or there are others like fuichi fun, “not 
one, not two.”  So Engo is just taking these sutra expressions and using them.  

 Just as I said before, in the world of scholarship, there are many different schools 
of thought.  Also, in the world of Buddhism there are many branches, so be careful.  
When you grasp one, inevitably from the grasping, three will arrive, and when those three
disappear, then again, the one and only will be manifest.  This is the true meaning of this 
expression, “grasping one, clearly three.”  If you grasp all of past, present, and future in 
one grasp, then one world manifests.  All squeezed into one, then you open that hand and 
the three appear.  We can find these sorts of expression in Zen and in the Buddhist sutras,
“not one and not two,” and “one becomes three” and “three becomes one.”  Master Engo 
is just taking up those expression that you can find and expressing the same meaning, that
the one world manifests three worlds, and then those three worlds unify and manifest   
one world again, when he says , “One grasped, clearly three. “ The commonly come 
across interpretation of this part of the Blue Cliff Record talks about a box or a boards 
with four corners, and says, “Let’s just take the board example, if you grasp one corner of
a four cornered board and pick it up, then the other corners will of course follow along 
with the one that you have grasp.”  

This way of thinking was very popular in China.  It was made famous by 
Confucius, and everybody knows this expression.  It is fine to think in this way.  You can
say, “grab one corner of anything, and the rest is going to come along.” Because this 
famous expression appears in the Confucian analects, when people came across this 
expression in the Blue Cliff Records, they interpreted it in the same way, this way that if 
you grab one corner of a four cornered thing, then the other three corners will follow 
along.  If you read the English translation on the right side of your page, it looks just like 
taking that Confucian way of thinking and putting it in there.  That I guess is the way that
the translator did it.  [Tape Change] 

This is very difficult, but in Tathagata Zen we don’t use these famous Confucian 
expressions in our teaching. What this expression is truly and clearly teaching, from the 
Buddhist point of view, is that the totality, the One, has tatha-gata and tatha-agata, plus 
and  minus , as the beings which are the content of that One.  You now have, as your 
content, both plus and minus, tatha-gata and tatha-gata.  They are your source.  The way 
of being, the nature of being of the world, to unconditionally, unquestioningly, accept 
this.  That is not permitted in Buddhism.  Buddhism acknowledges the existence of two 
mutually opposing functions that are manifesting this one world.  

There is a four corner thing and you grab one corner and the other three corners 
come along, sure, of course, everybody knows that.  But, what kind of activity is the 
world doing that manifests those four corners.  You take up four corners and you can 
make all kinds of stories about four corners and metaphors about four corners, but if you 
unquestioningly, unconditionally accept the existence of those four corners, that is not 
Buddhism.  Right here the condition of the Origin is manifest, and Buddhism teaches that
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it has two essential opposing functions, forces, as its content, called tatha-gata and tatha-
agata, and to make it easier to understand, they are also called the activity that forms man
and the activity that forms woman.  When these two mutually opposing functions are 
manifesting the condition of the Origin, they are doing an activity, according to 
Buddhism, called fuichi funi, “not one and not two.”   The one is when the two are facing 
each other without separating at all, but facing each other.  But that situation of facing 
each other isn’t fixated; they will totally unify and face, and unify and face, over and 
over.  

Even the condition of the Origin is not dead, is not static, it is moving.  That is the
foundational teaching of Buddhism.  Then, inevitably, that activity of “not one and not 
two” will come to manifest separation, and when separation finally occurs, then right in 
the one world, the three worlds of past, present, and future appear.  And that is the world 
called unified ujoi, the “having feeling world,” the sentient world.  That is the human 
world, that is the world of existent beings.  

When plus and minus separate from each other, there a distance is manifest in 
between them, separating them.  It is when that distance appears, that is when, at that 
very moment, past and future appear.  In contradistinction to past and future around it, the
distance is called the present.  People often speak of past, present, and future, but now, 
finally for the first time, you have come to understand how past, present, and future come
to be manifest.  In the cases where past, present, and future are manifest, what about the 
present?  It is taught in Buddhism that the present is the self, the Atman, the "I am".  
When the distance manifest, as I have taught you so many times before, it is manifest 
through the activity of receiving we could say, one hundred millionth of both plus and 
minus, equal amounts of plus and minus.  That is the foundation of an existent being. 

Plus and minus separate from each other and it is only then that the distance is 
manifest in between them, the distance has both plus and minus, as its content.  So, 
although it is not the condition of the Origin, itself, it is like, it is similar to, the condition 
of the Origin and that is why it is called the child of the Source.  

When distance manifests, plus has given one trillionth of its total amount to 
manifest that distance , and  minus similarly has given one trillionth of her total power     
in order to manifest that distance, and therefore, plus and minus have become incomplete.
The plus that has incomplete plus activity, as its content, is the past.  The minus that is 
now imperfect minus activity is the future.  

Now you should be clear about this, the present moment, the very nature of the 
present moment is to have received the nature of the source correctly.  It is not the 
Source, itself, but having received the Source’s nature correctly, it is the child of God. 

When I gave teisho on the preface to the Blue Cliff Record, written by Master 
Fusho, I spent quite a bit of time on the first line, shisho na myo maku, and that means 
arriving into the lineage of the sacred life, and that is what I am talking about here to 
inherit the condition of the Origin, to be the true child of the condition of the Origin, 
means to have arrived in to the lineage of living the life of sacredness or saintliness. At 
the birth of the child, the mother and father rejoice, and Buddhism explains this, 
Tathagata Zen explains this, Buddhism saying that mother and father rejoice that this is 
the child of the Dharmakya, or in religious terms, God. 

We are running out of time, but this problem is that Buddhism has been corrupted,
because, I think that it was a mistake from the beginning to use this expression, kyo itsu 
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myo san,  “raising one, clearly three,” because it was this famous Confucian expression 
and people took it in that same way and messed everything up. And these mistakenly 
written books are adorning all the bookstores, and then you guys trot out and buy them 
and read them and think that you understand, and say, “I understand, I understand,” and 
now that is an even further mistake, a further corruption of Buddhism.  

Although my explanation of “one grasps, clearly three” is not complete, the time 
has come to stop. My voice just doesn’t manifest itself as my true voice these days.  I feel
as if the Buddha in the Dharmakya is shouting down to me and I hear it echoing in my 
ears, “Stop giving teisho! Your voice isn’t qualified to give teisho, anymore.”  If only 
someone would appear and say,” I’ll give teisho in your stead,” that would be good.  It 
doesn’t matter if it is a man or it is a woman, because giving teisho is a bodhisattva who 
is neither man nor woman.  If anybody would appear, and that is what I am hoping for , 
to give teisho in my stead, that would be good, but because no one has yet appeared who 
can do that, I have to sit here in this state and give teisho for you.  Thank you.

The End
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