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I have been talking about the unification and separation of subject and object.  So,
even if we are [ beginning our investigation] into the Diamond Sutra, if you have not 
attained the wisdom that clearly understands the principles of unification and separation, 
then it will be impossible for you to grasp the Diamond Sutra.  Therefore, in preparation 
for beginning the study of the Sutra, I have spent so much time talking about these 
activities.  

Once the distance, which is the “I am” self, is born, through innumerable 
repetitious cycles of unification and separation, finally this “I am” self reaches to a new 
origin.  The separation between the two activities creates the distance.  The unification is 
the origin, or original face, and there the three [activities of time, past present and future] 
are united into one. The origin is where the activities of tatha-gata and tatha-agata are 
united.  The origin has nothing outside of it.  It is the one and only and cannot be 
contrasted [contrasted substituted for matching.] to anything.  

Buddhism cautions you, however, that the origin does not exist in a fixated stage. 
Tatha-gata, plus activity and tatha-agata, minus activity are completely united when the 
origin is manifest.  That means that being and non-being are not separated, but rather are 
melted [together] into the origin. Being and non-being activities are completely united in 
this unification; being and non-being have completely disappeared, completely melted 
away. Therefore, the being activity has completely experienced non-being activity, and 
vice versa.  So, this unification has no being nor non-being and it is described as zero, or 
in Buddhism, Sunyata or emptiness.  This is not easy to understand.

So, even though this is difficult, everyone is already experiencing the fact that 
there is both the activity of being and the activity of non-being.   So, it is difficult, but 
everyone is experiencing this, therefore, in Buddhism, in order to make it easy to 
understand, we personify the activity and call the manifestation of zero, the activity of 
true love. Being has experienced non-being and, vice versa.  There is nothing left to 
experience.  When being experiences non-being and nonbeing experiences being, this is 
not the total experience, however.  They have only experienced half of the experience, as 
I have told you before. 

 So, being reaches the origin of non-being and experiences being. In Buddhism, 
however, completion means that the activities have also walked the path of returning to 
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their own origins.  So, the entire cycle must be completed.  This portion of Buddhist 
teaching is extremely difficult to understand.  

 The plus activity starts from its own origin and goes to the source of its opposite. 
It then must return once again to its own origin.  This is the cycle of completion.  
Through completing the entire cycle, totality is experienced.  I have explained this 
process many, many times before.  Therefore if you are just arriving and beginning your 
Zen practice, this is all probably impossible to grasp.   It is [absolutely]necessary for the 
activities to 
complete the entire cycle in order to grasp the entire experience.  [The plus activity must ,
in the end, return to its own source, but first it must experience the opposite side of the 
world, that the minus activity also resides in. ] 
The encountering [of the two activities of being and non-being] means that one half of 
the complete world is experienced. But, inevitably, encountering must break up and enter 
into the path of its opposite activity.  The domain of being is only half of this one world.  
It is the same for being.  So, the two activities do meet and in their encountering they 
manifest zero.  It is not the complete zero, however.  This is a very difficult thing to 
understand, so you need to contemplate it deeply.  Plus activity experiences minus, and 
minus activity experiences plus, but still it is an incomplete experience.  I think this is 
very difficult for you to understand.  
Only one-half has been experienced[ by either plus or minus ] and this is an incomplete 
experience. At this point in the process, the distance, the 'I am" self, has not yet appeared.

The appearance of the "I am" self can be described as “the self observing its own 
self.” The self looking at its self is still an incomplete experience.  When the activity 
returns to its own source, however, the activities do not need to look upon their own self, 
anymore. This stage is described as, “no need of thinking.” So, in English we might say, 
“I have no time to think.” This expresses the completed stage.  This “no time” means, no 
past, no future, no present. 

So, “no time to think.”  That means that past, present and future are 
completely united and there is no time, which we can say anything about.  This is the 
stage where tatha-gata and tatha-agata activities are completely united, and this is the 
state we can express as one Buddha nature.  Speaking in religious terms, this is the 
manifestation of God.  

Completed time is manifest as one Buddha nature.  Therefore, the Time activity is
one Buddha nature, and one Buddha  nature is the manifestation of Time.  I think that you
do not [deeply] question time, but it is an essential principle to understand before we go 
into the Diamond Sutra.  

Returning to[our preparation for the] Diamond Sutra, the distance produces the  “I
am” self, and is the foundation for any existence. The state of separation is not fixated.  
The activities go on to manifest unification again.  In this unification, past, present and 
future become one, again. The three time zones are melted away.  The "I am" self is 
gone; that is the manifestation of the origin.  There is no time, therefore, it can be said, “I 
have no time to think.” And this state is called in Buddhism, the manifestation of true 
love.  

The state of “the self looking at its own self” is not yet the completed state.  So, 
the state of “self seeing self” is still the product of separation.  As long as the "I am" self 
is in existence, the world that the self stands up in is not as yet complete. In order for you 
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to grasp the wisdom that understands the nature of the self, I have spent so much time 
explaining this to you. 

 Over and over, I have told you that the separation of the activities brings about 
the distance which becomes the "I am" self. The distance is endowed with minute 
quantities of the character of both plus and minus.  I told you this yesterday.  This 
distance is the beginning of the "I am" self.  This I have repeated many times before.  

The newborn distance is born very incomplete.  It needs help, from both the inside
and outside [in order to grow and develop.]   The distance meets up with the activity of 
unification, and inside and outside melt away.  So, this is the process by which the very 
incomplete newborn distance gradually grows and develops, and finally meets up with 
the activity of unification and manifests a new origin. 

It is important to remember that this is simultaneous activity. At the same time 
that the distance is born, past and future also appear.  The father and the mother appear at 
the same time as the child.  In your ordinary way of thinking you believe that mother and 
father are born before you.  Therefore, this teaching of Buddhism becomes very difficult 
for you to understand.  It is so difficult that much contemplation is necessary.  Through 
your practice, you will gradually nurture the wisdom that can understand this.  Buddhism 
describes this process, and says, “ It is nothing to worry about; it is nothing difficult.” 

 Buddhism also says that the activities that return past, present and future to a 
unified state, the origin are also simultaneously occurring. This activity is done everyday,
by all of you.  So, if you look at it in that way, it is quite an ordinary thing. 

We could describe the journey of the incomplete self this way: The quite 
immature "I am" self, [is born,] develops and finally reaches to its completion.  The 
completed stage means that plus and minus are united.  Completed space is the great 
universe.  So, what we have talked about thus far is the process by which the incomplete 
self turns into the completed space, which is the completion of the self.  Completed space
means the manifestation of Sunyata.  

Sunyata is the state where there is no "I am" self.  That is the state of the 
completed self.  So, this journey of the incomplete self reaching to the completed self, 
this is one cycle of activity and uncountable times, this repetitious cycle is repeated.  
Finally, the process reaches  the completed, [perfect] zero.  So, Tathagata Zen 
emphasizes that you must deepen your practice and through contemplation you must 
attain the wisdom that can answer the question, “Why are so many innumerable 
repetitious cycles necessary to mature the[ immature existence?]   [tape change]

Buddhism teaches that the separation [of the two activities of plus and minus] 
brings distance into existence, and that this distance is endowed with a one-billionth part 
of the character of each plus and minus .  This small portion is described as the ultimately
small, minute quantity.  This resulting minute "I am" self goes on to meet up with the 
activity of unification, and a new origin is in that way manifest.  

For example, let us take the amoebae, the lowest developed creature.  What we 
could describe as level one of the origin.  The amoebae meets up with the activity of 
unification, and reaches the stage of complete amoebae.  So, if we compare the 
development in an amoebae to the development of a human being, we see what an 
[enormous] amount of cycles of separation and unification that are involved in 
developing from an amoebae into a human being. 
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 Even, when the human state is reached, the development is still incomplete.  The 
journey continues,[over and over through repetitions of the cycle of separation and 
unification, and the resulting manifestation of a new origin] of reaching the stage of the 
completed human being.  Therefore, Buddhism explains that looking at the [evolutionary 
process,] far preceding human beings, we see the plants, flowers, insects, fish, animals 
are all in the [evolutionary process.]   Innumerable repetitious processes occur along this 
process of development.  

So, Buddhism looks at the process of the development of human beings in terms 
of the innumerable, repetitious process which preceded the appearance of human beings.  
Before human beings appeared, probably one hundred million years ago, perhaps the 
amoebae first appeared.  And maybe one million years ago, maybe the stage of fish 
became manifest.  Maybe, five hundred thousand years ago, maybe the stage of the bird 
was manifest .  So, all the animals, all the beings are on the path of progress.  So, human 
beings didn’t appear just suddenly.  There was a long history [of development] preceding 
this appearance, and there is no essential difference in the process   of development of all 
existent beings.   

Even after the appearance of human beings, it is still a very long process of 
development to develop consciousness and intellect to the completed stage.  You all have
highly developed consciousness and intellectual development.  You should use this to 
develop the wisdom that understands the process by which [distance develops.]

Buddhism uses the term “sentient being, ” and of course human beings are only 
one [among many types of sentient beings.] Human beings ,[alone, however,] have 
consciousness that can look at this development and can see the appearance of past, 
present and future.  The highly developed consciousness of human beings can recognize 
good and evil, or good and bad, through the activity of consciousness. Therefore, many of
you unconditionally accept this consciousness and you decide good and evil, good and 
bad, based upon this consciousness.  Then, without doubting, you accept and base your 
views upon this consciousness.  In Buddhism this way of looking at things is called, 
“illusion.”  In Buddhism the question that we must face is the question of how 
consciousness develops.

So, today you are going to have a picture, so today I will stop here. 
The End  
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