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Mumonkan  
Case Eight 

Keichu’s Wheel 
translated by R.H. Blyth 

 

The Case  

 Gettan said to a monk, “Keichu made a hundred carts.  If we took off the wheels and removed 

the axle, what would then be obvious?” 

 
 I know I’ve spoken about many and various things at great length over the past few days, but 
everything I’ve said is for the purpose of helping those people who are beginning their practice of Zen 
know the principle of why they are born.   
 The reason why this is so important is because if you are able to manifest the wisdom which 
knows the principle of why you are born then you also will be able to manifest the wisdom that knows 
why you die, in other words how you disappear.   
 Inevitably we will all meet up with the time in our lives where we manifest the complete 
condition.  If you want to call it Buddha you can call it Buddha.  If you want to call it God you can call 
it God.  The name is not important. 
 And for those who have been listening carefully up until now I’m sure you’ll understand that 
the condition of the complete self is a condition which is manifest when the incomplete self, the 
thinking self, the “I am” self has been dissolved.   
 In Buddhism, however, we don’t use the word God to refer to the complete self. 
 We have other words such as Tathagata, or the great Buddha to refer to it. 
 Although I just said that inevitably we will meet with this condition, inevitably we will manifest 
this condition for ourselves, if we ask if it’s a fixated thing we have to answer clearly that it isn’t.   
 We can also as a way of teaching call this same complete condition the state of samadhi. 
 I spoke previously about how plus and minus sometimes separate from each other.   
 Plus and minus do a repetitive activity of unifying and opposing, unifying and opposing over and 
over, but that activity does not remain.  Eventually that activity will change into the activity we call 
separation of subject and object, the separation of plus and minus, and when that occurs, right in the 
very body of the great Buddha the world of past, present and future appears.   
 And that world of past, present and future which appears within the very body of the great 
Buddha is the human world, is the world in where we live and die in, is the world which in Buddhism 
we call the sentient world. 
 Before the manifestation of the three worlds there were no three worlds.  It was simply 
tatha-gata, thus going, and tatha-agata, thus coming acting alone. 
 Simply and only the activity of plus and minus, tatha-gata and tatha-agata unifying and facing 
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over and over is what we call the condition of the origin.   
 The condition of the origin and the sentient world in which we people live are different. 
 They are different, but it is just one world transforming itself in those different ways. 
 When the condition of the origin, in other words when the state of samadhi breaks itself apart 
then it isn’t at if the state of samadhi is gone, it simply has transformed itself into the three worlds, and 
the three worlds appear within the body of the great Buddha. 
 And when we ask who it is that thinks about the condition of the origin, it is within the world of 
past, present and future the present moment which is the self.  And the present moment appears, 
and then develops the activity of knowing, and it is that present moment self which does knowing 
which thinks about the condition of the origin.  
 And as I said yesterday, another way that we speak about the condition of the origin is to call it 
the activity of “fuichifuni,” “Not one, not two.”   
 But it isn’t as if the condition of the origin is thinking, or having will, and through that thinking 
and will doing the activity of “Not one, not two.” 
 The thinking self has not yet been born. 
 The condition of the origin is complete, it’s perfect.  To be complete means that there are no 
worlds outside of this condition of the origin, there is no activity other than this activity of “Not one, 
not two.”   
 And in Buddhism we call this complete activity the activity of zero. 
 And also we say that because the condition of the origin acts without will it’s the activity of 
emptiness. 
 But then the time comes, the gestation period is over, and the activity of “Not one, not two”  
Is finished, and a new activity appears that we call “One is three, and three is one.”  This is when the 
three worlds of past, present and future are born from the condition of the origin.   
 And the enlightened one taught that it is the present moment which develops the activity of 
consciousness to the degree that it can know that the condition of the origin does the activity of “Not 
one, not two,” and that the world that we live in is a world that can be described as “One is three, and 
three is one.” 
 So you can see that the condition of the origin is always acting.  The condition of the origin is 
not some sort of fixated state of rest. 
 No one can know the condition of the origin.  Not even the condition of the origin itself can 
know itself, but the condition of the origin is without resting doing this activity of “Not one, not two.”   
 As I just said the enlightened one taught that other than this condition there is no kind of 
complete condition other than this condition.   
 And because that complete condition is doing a will-less activity we call it the activity of 
emptiness. 
 And when Buddhism approaches the question of what reality is, what the truth is, and I know 
there are some special fields of academic study which are only concerned with this question, and 
Buddhism is also concerned with this question, but anyway, when Buddhism tries to see clearly into 
what reality or the truth is we say that the only way to do that is to manifest your complete self. 
 And as I always say, when we ask who is it that then knows the truth, who is it that then can 
speak about the truth, it’s the present moment.  When the condition of the origin breaks open and 
past, present and future appear the present moment is all existent things.  All existent things 
manifest themselves as the present moment, and then that present moment grows and develops and 
finally develops into the enlightened consciousness.  And it is enlightened consciousness which knows 
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what the truth is, what the condition of the origin is.   
 Then we have to ask is the world of past, present and future fixated or not? 
 And of course that also is not fixated. 
 The teaching of the enlightened ones is to say that past, present and future are in no way ever a 
fixated condition.  This is not a world which is fixatedly a world of opposition or conflict.  The 
present moment inevitably will dissolve itself, melt itself, and through that dissolution the world of 
what we call the unification of subject and object appears in which plus and minus, tatha-gata and 
tatha-agata only are acting.   
 The present moment is brought into being through the activity of the present moment.  The 
self is the present moment so we can say that the activity which forms your self is the activity of the 
present moment. 
 But the activity of the present moment doesn’t fixate doing the activity of the present moment, 
inevitably it will reach a limit. 
 When the activity of the present moment arrives at its limit, when the limit is manifest, that is 
when the activity of returning to the parents occurs.  The present moment will return the power that 
it had gotten from past and future, back to past and future, the child will return back to father that 
which it has received from father, and return to mother that which it has received from mother.  
Return to tatha-gata that which it had received from tatha-gata, and return to tatha-agata that which it 
had received from tatha-agata.   
 This is an incredibly difficult problem because when the self which is doing the activity of the 
present reaches its limit then it must vanish, it must disappear. 
 We say that the self, the present moment returns to mother and father that which it had 
received from mother and father, but the self does not actually disappear.  What occurs is that the 
self wins for itself the position of father, and wins for itself the position of mother, wins for itself the 
plus world and wins for itself the minus world. 
 But the self which first appears in the condition of separation of subject and object is a very 
small self.  It has in comparison to the activities of tatha-gata and tatha-agata only one billionth or 
less of the amount of strength of these parent activities. 
 So although we can describe the activity as the self winning for itself the position of mother and 
father that self does not yet have the wisdom to know that is what it has done.   
 This is where we can see just how difficult it is to be in the human world. 
 When the child is born together with the birth of the child mother and father recognize that 
they are mother and father, they know they are mother and father. 
 When plus and minus, when tatha-gata and tatha-agata are doing the pure activities of plus and 
minus there is no thinking occurring in that activity.  There is no need to think.    
 The kind of way of consciousness which knows, “I am mother,” or “I am father” is not possible 
in this condition, it’s not necessary in this condition either. 
 It is only simultaneous with the birth of the child that father does the way of consciousness of 
“Oh, I’m father,” and mother does the way of consciousness of “Oh, I’m mother.” 
 And when father becomes father and mother becomes mother and they see their child they are 
able to manifest the way of knowing which recognizes that the child is comprised of the activity that 
they gave the child as well as the activity that the other parent gave the child.   
 The child is manifest through receiving both the mother’s and the father’s activity. 
 Before the child develops consciousness it doesn’t think it is a boy or a girl. 
 It’s only much later after it has gotten much bigger that it comes to think, “Oh, I’m a boy,” or 
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“Oh, I’m a girl.”  The small child doesn’t think that. 
 The father only has the plus activity, and the mother only has the minus activity.  However, 
the child has both plus and minus as its content. 
 The way we teach is to say that when both mother and father look upon the child, this child 
which has both plus and minus as its content, it’s natural for them to see the child as a transformation, 
as an incarnation of the dharmakaya, as an incarnation of God. 
 If plus says, “This is my child,” that’s a mistake. 
 And if the mother as well says, “This is my child,” it sounds correct but actually it’s a mistake. 
 Although it is true that the child is both the mother’s child and the father’s child it’s a mistake 
to insist upon that or to emphasize that, because the child has just in the same way God has, just in the 
same way Tathagata has, both the activities of plus and minus, both the activities of male and female, 
although incompletely, as its content, and so the child doesn’t belong to mother, it doesn’t belong to 
father, if we have to say who it belongs to we must say it is the child of God or the child of Tathagata. 
 What I’m saying is, I’m asking you to think carefully just how deep a sin it is for the father to just 
self centerdly as a father say, “You are my child,” and to hit the child, or to scold the child, or the 
mother similarly to think, “This is my child” and to discipline that child as if it belongs to her. 
 But Buddhism also emphasizes that originally there is no guilt, there is no sin.   
 But we can also say that if you self centerdly think that your child belongs to you, then that is 
the cause of sin. 
 What I’m saying is that it isn’t the child who is born who causes sin, it’s the mother and father 
who make sin. 
 But, in the end can mother and father really make sin, or not? 
 Buddhism asks you yourself to be able to see clearly in to this principle.   
 Tatha-gata and tatha-agata, plus and minus originally, as their original character have the 
character of being will-less activities.  They expand and contract will-lessly. 
 For example the plus activity, the activity of man does expanding.  That’s the plus activity’s 
original nature.  There is nothing good or evil about this expanding of man. 
 The minus activity, the tatha-agata activity as her original nature simply,  through following 
the principle, does the activity of contraction. 
 There’s nothing originally good or evil about contracting, so we can say that the activity of 
contracting is, just as it is, already manifesting reality, already manifesting truth. 
 Both the male activity and the female activity are originally simply will-less activities, and so 
they both are, just as they are, manifestations of truth, manifestations of reality. 
 It’s through bringing in to being this original nature, through giving rise to the activity which 
follows the original principle that mother and father give birth to the child. 
 And as I have been saying since the beginning when the child is born, simultaneous to the birth 
of the child the plus activity becomes no longer the pure plus activity.  This is when we say that the 
plus activity is no longer reality itself, truth itself, it is now manifesting itself in the material world, 
tatha-gata, plus has transformed into father. 
 And tatha-agata, thus-coming is the same, the moment the child is born already tatha-agata has 
transformed into the material world, has become part of the world of past, present and future, and is 
no longer tatha-agata purely, and now she is mother. 
 And the child is the same way.  Although the child does have both plus and minus as its 
content, it has them incompletely as its content, and so being an incomplete self it also is manifesting 
itself as the material world. 
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 Father is not complete tatha-gata, thus going activity, and mother is not complete tatha-agata, 
thus coming activity, but mother and father, although they are incomplete, although they are manifest 
in the material world, father does have the activity of tatha-gata, and mother does have the activity of 
tatha-agata.  
 What I’m asking you to do is to contemplate this in your zazen for yourself, that mother and 
father have plus and minus.  Although father is not the complete tatha-gata activity, and mother is 
not the complete tatha-agata activity, father is plus and mother is minus; 
 After the child is born each one of the worlds of past, present and future is opposing each other 
one of those worlds.    
 These three worlds are manifest completely independent of each other. 
 But that independence is not a fixated thing. 
 That father who has plus as his content, the activity of plus, will without fail doing the plus 
activity make relationship with the child. 
 And the mother having minus activity as her content, through that minus activity will make 
relationship with the child. 
 The father who has plus as his content is already matter, is already manifesting as the material 
world, because he is no longer doing the total activity of plus. 
 It is actually very difficult to interpret and explain clearly this situation I am trying to explain, 
but anyway, this father is a material father, and so when he makes relationship with the child he does a 
very unique kind of activity to make relationship with that child. 
 Because he is a material father he must do the kind of activity of consciousness which we can 
call consciousness, and through that activity of consciousness he makes relationship with the child. 
 The reason why I say it is difficult is because if the activity were complete there is no need for 
consciousness. 
 The father is the activity of expansion, but not the complete activity of expansion, and so he 
must do the activity we call consciousness, and through that consciousness makes relationship with 
the child.   
 Mother is the same, she does the activity of contracting, but she doesn’t have the total, 
complete activity of contracting as her content, and so she must do this activity of consciousness in 
order to make relationhship with her child. 
 In the complete condition there is no thing we can call consciousness.  There is no need for 
consciusness.  It’s when the incomplete condition appears that consciusness appears.  And to be 
able to really contemplate this principle, and grasp it for yourself, is what, as I just said, is so difficult. 
 But at the very least what I want you to remember for me is that mother and father appear in 
the material world as incomplete beings, and so that’s why they must do consciousness. 
 Anyway, the situation we’re talking about is the situation in which the father, through the plus 
activity makes the relationship with the child, and the mother through the contracting activity also 
makes relationship with the child. 
 And if the child that has appeared here has will, then the child would be in the situation of 
wondering what it should do, wondering whether it should go to father’s world, or wondering if really 
it is something which belongs to mother’s world. 
 But this self which has appeared, in the beginning of this process is a very weak self, as I said, it 
doesn’t even have the strength to fixate itself, and so through what we could call the natural process, 
will-lessly it does an activity which I described before of dissolving itself by returning to father the 
power it had received from father, and returning to mother the power it had received from mother.   
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 And then the child does the activity I described before of dissoving itself, and winning the 
position of mother and winning the position of father, and through that it finds peace. 
 And that condition which appears through the dissolution of the child is the condition where 
only plus and minus are relating to each other will-lessly.   
 And it goes without saying that condition of plus and minus facing and unifying over and over is 
the condition of the origin.  
 In this situation the child does not in any way resist or go against the parent.  It simply melts 
back in to the condition of the parent, and so the parents are overjoyed thinking, “My child has 
become the complete plus.  My child has become the compelte minus.” 
 The way I’m teaching here, this situation I’m describing here, a situation in which for example 
the father punches the child, and the mother with tears streaming down her face says, “Stop that,” 
that kind of thing just doesn’t happen in this kind of condition. 
 Why do these situations where the father angrily scolds the child,a nd punches and kicks the 
child, or the mother with tears streaming down her face lectures the child on the truth of things, why 
do those kinds of things happen. 
 Actually in the human world those sorts of things do happen all the time. 
 What I’m saying is that if you aren’t able to see clearly into this principle for yourself, then you 
will become the kind of fathers and mothers who will become the oppressive, arrogant father, or the 
mother who drowns her child in love, and the child will not be able to receive satisfying education. 
 There are some of you here who are already mothers and fathers, and some of you who are 
bound to become mothers and fathers, so please look into this carefully. 
 For people who have already expereinced mother and fatherhood for themselves, you probably 
already know exactly why these different sortss of situations occur. 
 Today I have a dentist appointment, and we really were suppossed to start teisho at eight, but 
everybody forgot that was the plan, and so we started a little bit late, and so now we have to stop now, 
early. 
 To forget is fine.  It isn’t a sin. 
 

 


