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No matter how beautiful a flower you present to a blind person, they won't see its beauty.  No matter 
what beautiful music you play for a deaf person, they are not going to be able to understand the 
beauty of it. Right here is when it is being said, “You foolish dummies!  Open up a hole in your belly 
and listen with that.  Open up your eyes wide and see.”  It is just like taking eye medicine and sticking 
it up your nose.  In fact, it is like putting eye medicine up your ass-hole.  What I want to say, it is as if 
you are handing somebody, eye medicine, as if its tea, and saying, "Please, drink this."  But it is really 
eye medicine.  That is how all of you are.

I have no idea how you perceive me, but I am staking my life to get up here and give teisho 
and give sanzen to all of you.  I am not just joking around here. And how about all of you? I don't think 
that you have come here, joking around, as if this is a game.  And how about the monks whose job it is
to take care of this zendo?  I want you to get serious in your job and take care of the people who have 
come here, seriously. What ever we say, what ever we do, it is not going to be a real zazen kai without
a really serious attitude.

I have given teisho here, many, many times on Baso's Sun-face Buddha; Moon-face Buddha.  
We are told that Baso took his inji on a walk in the mountains and found a place and said, "When I die,
please bury me here."  After getting back from that walk, the next day he became ill.  The inji, the shika
, was surprised about this and went to visit Baso in his sickness.  “Roshi, how are you?  How do you 
feel?”  He asked him.  I wonder if the shika looked upon Baso, in his sickbed, in this serious way that I 
have been talking to you about.  I am sorry to say, that it doesn't really seem to me that he was serious
in his sick visit. And Baso got up on his sickbed; he kind of got up, and looked the shika right in the 
eye and only said, "Moon-face Buddha; Sun-face Buddha.  

When you see the face of a beautiful woman, it is only the face of a beautiful woman.  It is just 
like that.  If you meet a man who is like King Kong with a face like a demon, like an oni, you know that 
face; it is only that one face.  Baso, whether he was sleeping or he was sick or was awake, he never 
varied in the teaching of this essential principle of Zen. “When I see something, I am manifest in 
exactly this place of seeing;” this tenet is what Baso is teaching.  When I see the moon, it is only the 
face of the moon; when I see the sun, I am manifest as the face of the sun.  How about all of you 
when you see a flower?  When we come to teisho, the shika has to do these formal greetings.  You 
can't, butter me up like a rich old man, just by flattering me.  Try to catch the attitude of practice and 
just say, "Good morning."  Try to get a little bit serious, or I am just thinking, "I want to escape from this
country, America." So this morning, this old man is in a bad mood. It is fine to speak, but stand on the 
foundation, and then speak. 

What about the time when the tiny speck of dust, which cannot be seen, hasn't arisen?  What 
about the time when the flower has not totally bloomed?  What condition is the world manifest in, 
then?  Master Engo asks, all of the students this. If Master Engo asked you, how would you answer?  
Master Engo, standing in the place of the students, answers his own question in a way that he thinks 
that everyone can understand.  “Open up your eyes clearly and listen to what I'm saying,” Master 
Engo says.  I am going to say at once again, Master Engo is facing everybody and saying to 
everybody,” It is like cutting a skein of thread, when one thread is cut, all are cut; it is like dyeing a 
skein of thread, when one thread is dyed, all are dyed.”  I think that this requires some explanation for 
it to be able to be understood; I'm not sure how it is translated here, but I think I need to explain it.  He 
is talking about dyeing with some kind of dye; I'm not sure what kind of dye he is talking about dying 
with, but, but the dye is put in, and the cloth turns yellow. A kind of plant or grass is cut, and using that,
the person who does the work of dyeing, dyes the cloth from white to yellow.  This is what he is 
saying.  If we don't do this work, then the white cloth will never be yellow. 



 When we face our human world, we can't do our work, and unless we think about the kind of 
work, we want to do and then we do that work, just as we thought about it.  In the same way, you can 
listen to my talk, any innumerable times, but if you don't investigate it for yourself, you will never be 
able to understand it.  Master Engo is facing all of the students, facing their practice and commenting 
on their practice, and using this metaphor of cutting and dying the cloth.

“This very moment," this is what he talks about, and then he talks about this term, which is 
translated as, "complications” in your translation. What this is really referring to is that you take thread 
and wrap it round and round and round until you get a ball of thread, and then,  when you want to use 
the thread you have to unwrap it in order to use it.  You don't have this kind of thing these days, but we
used to with have this and Master Engo is using these metaphors to teach his students.  When we 
need to use this thread, we take the wrapped up thread and unwrap it so that we can use it.  And 
when we use the thread, just as when we take out our family jewels and use them, then whether the 
result is good or bad, high or low, that discernment, those differences, become clear.  “That is, just as 
it is, equality,” that is what he is saying. 

 Sai ho, those who are good at sewing; those who are skillful at mending, can take all of these 
differences and make them into equality.  Someone who is skillful at sewing can sew a kimono so that 
it is the kimono of equality; they can sew the differences so that they manifest equality. If a state is 
manifest that is not equality, then what does the sewing person do?  The nature of being in the human 
world, the nature of being a human being, is just like being a seamstress doing sewing.  The state of 
differences and distinctions inevitably will be manifest, he is saying here.  If you all do not yet 
understand this principle of equality and differences, then discuss the koan that comes next; this koan 
teaches this principle of the manifestation of equality and differences.  That is what Engo says at the 
end. 

 Just as Baso said, "When the moon is manifest, it is only the moon."  When you meet the sun,
it is just the sun.  How about all of you?  At the moment that you see the flower, can you manifest the 
state of “only flower?” The fault is that you have studied too much junk; so even when you're faced 
with this koan, you end up, blabber, blabber, blabber, blabber, on and on.  When you see a flower, it is 
just flower.  When you see a cat, it is only cat. There is no need to think about other things; there is no 
need to speak about other things.  Hai, everyone, when you see the flower, where are you?  But you 
don't give me any kind of answer that manifests, "only flower," or show me, this is where my self is 
when I see the flower.  You just blabber, blabber, blabber.  It takes you to read something like the 
Heart Sutra or the Diamond Sutra to finally come to an understanding of this.  You finally run into the 
real diamond and then you are shocked with amazement and you understand that when you see the 
flower your heart activity is just flower.  There is no thinking.

The husband meets the wife and says, "Good morning."  If the wife can receive the, "Good 
Morning," without any thinking or trying to figure anything out, then there is no problem.  But it is not 
always like that.  There are times when she looks away and says, humph.  At once the husband feels 
“My wife, she is in a bad mood this morning”.  When the wife goes, humph, it is just exactly as if she is
in that humph and is saying, "Why did he come around just saying, ‘Good morning’ when he was 
supposed to be home at nine last night and he didn't get home until past 11:30?  This husband of mine
is just playing around in the world while I am waiting for him.  And then he comes around and says, 
"Good morning," like nothing happened.  Now, there might be a wife who doesn't get tied up by any of 
that and hearing this, "Good morning," she just clearly answers, "Good morning," back. 

 For we human beings to associate with each other, it is really difficult.  One of the teachings of
Buddhism is that, always, these two states of equality and differences will be manifest.  Buddhism 
teaches that there are states that will inevitably be manifest that are different in their badness.  And, 
there are states that will inevitably be manifest that are different in their beauty.  All that Master Engo 
has been speaking to us about, up until now, is trying to elucidate this principle of equality and 
differences. The flower is manifest and it is only flower; there is absolutely no world of differences 
manifest.  The husband and wife both see the flower as only flower and no differences appear.  But, 
what if, in the same one and only world, the husband is looking toward the South Pole and the wife is 
looking towards the North Pole?  Then, clearly, the world of distinctions and differences has been 
manifest. 



When the world of distinctions is manifest, according to the teachings of Tathagata Zen, it is 
manifest because we are tied up by the time activity.  Even if the husband is looking towards the North
Pole and the wife is looking toward the South Pole, if they manifest the heart activity that knows, "We 
are living in this one and only world together," then, there is no need to get tied up by the thinking of 
differences.  One will say, "How was it, honey; you were looking toward the South Pole, how was the 
view to the South?"  And then the wife will say, "It was wonderful viewing toward the south, and how 
about you?  I knew that you were looking toward the North.  How was the northern view?" "It was 
beautiful! That view toward the North pole was wonderful!"  The husband says.  And then they will both
say, "Wasn't that great!"  Even standing up upon the viewpoint of differences, if there is this mutual, 
praise and respect, then it is not differences.

As I spoke about briefly yesterday, according to the teaching of Buddhism, time must be 
thought of as the time activity that isn't fixated.  Just as Baso said, if you get tied up by something, 
then you will be tied up by the time activity.  If you get tied up by this or that, you might be tied up in 
the past world or in the world of the future.  Past, present and future are not fixated, according to the 
Buddhist teachings.  Inevitably, past, present and future will all disappear, and the true world of 
equality will be manifest.  If you're serious about fathoming the principle of equality and differences, 
then according to Tathagata Zen, you have to do the practice of investigating the time activity.  When 
the one and only world, when the Absolute, splits itself exactly into two, then the three worlds of past, 
present and future appear.   I have told you this story many times before.  

Past, present and future, however, are not fixated.  Inevitably, they will meet up with the 
condition of disappearing again.  The past is not past.  The future is not future.  In the manifestation of 
the original condition, past, present and future are gone, and true equality is manifest.  In the original 
condition, there is no past, no, present, and no future, of course.  There is no “I am” self, either.  When
there is no “I am,” there is also no past, and no future.  When the “I am” manifests, that is when past 
and future are also manifest.  The manifestation of the original condition is the manifestation of the 
original state of time; that is where there is no past, present or future.  That is what is also known as 
the manifestation of our original face, the manifestation of perfect time.  The manifestation of perfect 
time means the manifestation of no comparison, but this no comparison manifestation of perfect time, 
isn't a fixated thing, however.  It divides itself into two and as that division takes place, that one speck 
of dust is manifest, doing the activity of receiving one speck of plus and minus.  That speck of dust 
manifests through doing the activity of receiving, one billionth of the total amount of plus and one 
billionth of the total amount of minus.

That speck of dust self does not stop in itself, it again disappears, and again when it 
disappears, it means that it manifests the activity of unifying with mother and father totally, and 
manifesting equality.  If you understand this principle, you understand what reality is.  When the 
wisdom that knows what reality is arises, that wisdom is no comparison.  For those people that don't 
yet understand this principle, we’ll talk about it again in tomorrow’s teisho.  So listen carefully to 
tomorrow's teisho.  That is what Master Engo was saying here

I remember when I was a child, going to elementary school and being taught by a teacher that 
the past extends endlessly into the past, and the future extends infinitely into the future.  Maybe these 
days, there is no teacher that teaches that.  In the world of religion, however, I think that there are 
some fathers and brothers and ministers and preachers that still teach that way.  There is not even 
one fixated thing. Even God is not a fixated thing. God is not fixated.  God will manifest the state of 
perfect unification of past, present and future, perfect time.  But it will then break out of that state and 
manifest the appearance of the distinct past, present and future worlds and then manifest unity again. 
That is God according to Buddhism.  Buddhism teaches that religion is necessary, but if we fixate and 
attach to religion, that causes wars.

Buddhism is not Buddhism; Buddhism itself says that about Buddhism; it negates itself, it 
doesn't fixate itself.  That is the teaching of Buddhism.  Differences and equality, inevitably, the world 
of differences is manifest.  But, just as inevitably, the world of differences vanishes and equality is 
again manifest.  If you haven't yet understood the principle of equality and differences, then there is 
this koan written below and you should listen to the teisho about it. 

 The end 
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