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Excavating Syriac Religious Literature 

By Andrew Gabriel Roth 

Introduction 

The great antiquity of this document [the Doctrine of Addai] must invest it with deep 

interest from every point of view. It stands chronologically at the head of Syriac classics, 

and is certainly to be regarded as important both for theological and linguistic purposes.   

- George Phillips, The Doctrine of Addai the Apostle, Now First Edited in a Complete 

Form in the Original Syriac, p. xiv. 

In concert with our overall efforts to locate the Assemani Manuscript, or Aramaic Gospels 

written in 78 CE by Achaeus (or Aggai) of Edessa, the second patriarch of the Church of the 

East, the role of Syriac history and religious tradition is also important to sort out carefully. Put 

simply, if the 1
st
 century Gospels are found, the testimony regarding them in terms of who wrote 

it, where it was written from and where it went, must also be proven valid. In other words, much 

of what many scholars have viewed traditionally as little more than legend or folk tradition 

would contain at least some genuine and verifiable history. 

However, over the last few centuries the road to assessing this literature has proven to be very 

difficult. It must be acknowledged therefore up front that critiques regarding frequent 

interpolations, anachronisms and even outright contradictions permeate the historical core of this 

tradition are in fact accurate, so our purpose here is to excavate this literature—like an 

archaeological site—and remove the debris of legend to reveal the original events as they 

actually happened.  

Before doing so, a few more foundational concepts require some explanation. First, the issue is 

not so much in most cases if the people that are written about actually existed. Almost all clearly 

were real people and in many cases there is outside literary and archaeological evidence to back 

up much of the “legendary” accounts about them.  

King Abgar V for example was a real king of Osroene, a region of Turkey that contained Edessa 

(or Urhay) as its most prominent city. The Roman historian Tacitus writes about Abgar within 

seventy years of that king’s death in 50 CE
1
 and coins have been found bearing his name in his 

royal city of Edessa.  Similarly, Addai (or Thaddeus), was also a real person, one of the Seventy 

second-tier apostles sent out by Yeshua in Luke 10. Also Eusebius and many other ancient 

authorities attest to the broad history that Abgar was converted to the faith of the Messiah by this 

apostle. 

Second, it is important to understand the mechanisms behind the final state of the historical 

records of Edessa. We have seen the confused result, much like a detective coming on to a crime 

scene, so now we have to figure out what happened to bring about that result. In my work the 

Lost Gospels of Edessa, I put forth historical and internal textual evidence that what we now call 

the Peshitta Apostolic Writings today was the result of a recollation effort that went on at Edessa 

                                                             
1 AR: Annals, Book 12. 
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and in the wider Church of the East. In that case what happened is that the original separate 

Gospels of Matthew, Mark, Luke and John were neglected for over two hundred years in favor of 

a combined Gospel harmony called the Diatessaron. From about 200 to 400 CE, this work 

actually superseded the Gospels in importance throughout the Aramaic speaking assemblies of 

the Middle East. 

However, from the middle of 4
th

 century onwards, the works of Irenaeus and Eusebius began to 

be put into Syriac and, along with them, criticism that the Diatessaron’s author Tatian was a 

Gnostic. That news then soon reached the local leadership at Edessa. From that time on its author 

became increasingly controversial and his work fell out of favor as a result.  That led to the 

Diatessaron being violently oppressed, with hundreds of copies destroyed, beginning in the early 

5
th
 century. 

Now deprived of the main Gospel text the Aramaic assemblies had up until recently venerated, 

an effort was made to get back to the older separated Gospels which had been neglected for two 

centuries. Internal textual evidence shows that what happened next was an effort to pool the 

remaining Gospel fragments together as best as possible, and where there was a gap in text to fill 

it in either with a parallel passage in another Gospel that occurs nowhere else in any other textual 

witness or to invent thoroughly original interpolations or bridging language to join the existing 

fragments together into a wider account. I called this process the Great Recollation, and my 

point here is a similar process happened in Edessa with regards to their historical literature. 

This was in large part because Edessa herself underwent many transformational and fundamental 

changes. In the 1
st
 century she was as Eusebius described “a royal city

2
,” meaning an 

independent sovereign state ruled by a single king. Then in 114 Edessa was taken over by the 

Roman Empire, though allowed limited autonomy with a vassal monarchy remaining in other 

respects. This was the proximate occasion that caused the Church of the East to relocate their 

headquarters out of Edessa and to Parthian territory in Seleucia-Ctesiphon, near modern-day 

Baghdad.  

By the year 214, the royal line was dissolved altogether, and Rome ruled her directly as part of 

the wider province of Osroene. But sometime before the early 400’s, this tradition with all of its 

problematic features also was completely recollated into a standardized though logically 

inconsistent form. 

What we need to look at then is what were the stages in the development of this literature and 

how it got to the form it is in today. Of one thing I believe we can be relatively certain: What we 

have now is not meant to have been fictionalized history or a forged account falsely retrofitted 

back to an earlier time.  

Rather what we actually have are fragments of traditions regarding many people with the same 

the name and rank yet separated in some cases by more than two centuries that got erroneously 

confounded together.  

                                                             
2 AR: Church History, Book 1, Chapter 13. 



3 | P a g e  
 

For what follows, I am confining my analysis to the Doctrine of Addai, because it is the 

fountainhead from which all other related Syriac literature springs. It is the account of this source 

that is told, re-told, reorganized and expanded from over the next thousand years after its likely 

original creation at the end of the 2
nd

 century.  

We begin with a look at the account of King Abgar. 

Two Abgars and Two Conversions 

As the most common version of this account goes, King Abgar was sick with a serious disease 

when he heard of a certain miracle working rabbi from Nazareth. Abgar wrote a letter to Yeshua 

and, not being physically able to deliver it himself, entrusted it with his chief scribe and librarian, 

Hannan, to take it to Jerusalem. When Hannan found Yeshua, he was told that he could not 

accompany him back to Edessa because he was soon to be crucified and resurrected. 

Nevertheless, Yeshua promised to send one of his apostles to minister to and heal the king.  

A short time later, the task of sending an envoy fell to the Apostle Yehuda-Thomas, who in turn 

tapped Addai from the Seventy to go on this important mission. When Addai came to Edessa he 

soon met Achaeus, also known as Aggai, a servant of the ailing king, and the two went into 

ministry together. Through prayer, anointing oil and an image of Yeshua preserved on a cloth
3
, 

Addai and Aggai healed Abgar, and in gratitude the king converted to the new faith and allowed 

the apostles to build an assembly in Edessa, and so the new faith spread from there to many other 

places in the region.  

In favor of the historicity this account are direct lines of evidence of Abgar being real, as we 

went over, and also that Edessa was where the oldest inscription of Estrangela, a specific script 

style of Aramaic was found. This inscription is dated to 6 CE and it actually mentions this king 

Abgar’s queen Shalmath
4
 whose identity and relationship to Abgar is confirmed in the Doctrine 

of Addai
5
. Additionally, this style of Estrangela was adapted by believing Aramaic communities 

across the Middle East, so it is a proven fact the Scripture tradition began from Edessa, and all 

surviving Aramaic manuscripts of the Apostolic Writings are still in this style of script. 

However, the problems with scholars accepting this account at face value concern variances 

within the literary accounts themselves
6
 as they spread from Edessa to other important Syriac 

centers of learning. As these other places within and just outside of Osroene proper also collated 

                                                             
3
 AR: This was the legendary Mandylion, which was said to have been painted by Hannan when he interviewed 

Yeshua and took down his dictation for the letter he would read to Abgar. While some have suggested a link 
between this healing image of Yeshua and the Shroud of Turin, the fact that the text directly calls it a painting 
should more than suggest it is a different relic. 
4 AR: Abgar V ruled Edessa twice. His first reign was from 4 BCE to 7 CE, so he was king when that famous 
Estrangela Inscription was carved. He regained the throne five years later and ruled Edessa another thirty-eight 
years, dying in the year 50. 
5 AR: Doctrine of Addai translation by George Phillips, page 9. 
6 AR: These sources being: The Doctrine of Addai, The Acts of Mari, the Chronicle of Edessa, the Chronicle of 
Arbela, the Chronicle of Michael the Syrian, the Commentaries of Isho’dad of Merv and the Chronicle Bar 
Hebraeus. To these must be added Greek and Syriac versions of Eusebius’ Church History. 
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fragmentary accounts and added their own details we have exactly what we see today: A 

mangled and muddled series of accounts that seem irreconcilable. 

Fortunately though I have found that commonly held idea not to be the case. It just takes a little 

detective work to untangle the mess and recover the real history. In the case of Abgar V, it’s 

what happened after his death that holds to the key to unravelling a lot of these anachronisms and 

interpolations. 

Specifically, when Abgar V died in 50 CE it only took a few decades for his kingdom to abandon 

their new faith and embrace paganism again. Then in the year 154 a famous teacher named 

Bardesanes was born in Edessa, but he unfortunately comes down to us with a bit of mixed and 

checkered reputation.  

On the one hand, Bardesanes is credited with converting the pagan king Abgar IX (reigned 177-

214 CE), and in doing so revitalized the faith in that city for centuries after him. On the other, 

Bardesanes himself was also accused of being a Gnostic heretic, subject to the false and 

dangerous teachings of Valentinus. Then additional sources tell us that by the end of his life 

Bardesanes repented of his heresy and purged his theology of most, but not all, of his previous 

errors. 

And yet the Christianity that Abgar IX and his successors converted to was anti-Gnostic and 

strongly Orthodox in nature, so it may be we can view Bardesanes’ efforts at converting this king 

as successful after all. 

In the minds of some scholars though, this conversion of Abgar IX in around the year 195 was 

simply the basis for a fictional or legendary conversion of Abgar V. 

And so the dichotomy of strategies that arose in dealing with these two Abgars and their 

respective conversions, more than a century and a half apart, varied with the audience we are 

discussing. While the scholars took the approach just mentioned, that is of believing the 

Edessans built up a legend based on Abgar IX and falsely applied it to Abgar V, the true 

believers took another tack. They instead confused the two Abgars and put details about Abgar 

IX wrongly back to Abgar V, rather than maintain the distinctiveness of two separate events. 

Part of the reason for doing so may have also been theological. Since Abgar IX’s teacher 

Bardesanes was controversial, it became much easier to believe those details were for Abgar V 

who was converted instead by Addai, a real apostle of great prestige and righteousness.  

Another factor may have simply been a strong case of mistaken identity. In addition to both 

kings being named Abgar, both kings also were associated with another very common name: 

Manu. Abgar V was also called “bar Manu”—son of Manu—while Abgar IX had no less than 

three royal predecessors also with the name “Manu” who collectively ruled for fifty-four years 

before he ascended to the throne. As a result it would also be very easy to either interchange or 

conflate the two separate clusters of both the names of Abgar and Manu. From this point, the two 

Abgar conversions led to other confusions that came into the historical record. 

Diatessaron read in the days of Addai? 
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And they ministered with him in the church which Addai had built by the word and 

command of Abgar the king, and they were supplied from that which was the king's and 

his nobles; and some of them they brought for the house of God, and some for the 

nourishment of the poor. But a large multitude of people assembled day by day and came 

to the prayer of the service, and to the reading of the Old and New Testament, of the 

Diatessaron, and they believed in the revival of the dead, and they buried their dead in 

the hope of the resurrection. - George Phillips, The Doctrine of Addai the Apostle, Now 

First Edited in a Complete Form in the Original Syriac, pp. 34-35. 

The Apostle Addai is believed to have been the first patriarch of the Church of the East, from 

about the year 31 to 66 CE. Some sources said that Addai died that year while others suggested 

he merely retired from leadership and continued evangelizing for another four decades. In those 

accounts Addai died around the year 104 CE, just after immersing a disciple named Peqida. 

Either way, there is no way that Addai ever had contact with the combined Gospel work known 

as the Diatessaron, because it had not been written prior to the year 172 nor did it get popular in 

Edessa proper until much before the year 200. 

However, if we are talking about the conversion of Abgar IX by Bardesanes of Edessa instead of 

Addai, now this account makes a lot more sense. Abgar IX was converted, as we saw before, 

around the year 195. Additionally, his teacher Bardesanes would remain alive for at least another 

thirty years, thereby matching exactly the time the Diatessaron would have been read in Edessa.  

Finally, there is also a later reference in the Doctrine of Addai to believers at Edessa reading 

“The Torah, the Prophets and the Gospel.” The fact that “gospel” is in the singular could suggest 

either that only Matthew’s Gospel was known to them at this early time—if talking about the 

first Abgar’s conversion—or it refers to the Diatessaron that combined the Holy Four into a 

single account—if the later conversion of Abgar IX is intended. My research indicates the latter 

is the more probable scenario. 

Did Addai die in 66 CE or 104 CE? 

One version of the Doctrine of Addai appears to at least imply that Addai died in the year 66 CE: 

And after three other days, that these things were said by Addai the Apostle, and he had 

heard and received the testimony of the doctrine of his preaching from the sons of his 

ministry, before all the nobles, he departed from this world, and it was the fifth day of the 

week, in the fourteenth of the month Iyar. And the whole city was in great sorrow and 

bitter pain; not only Christians sorrowed for Him but also Yehudeans and Pagans, who 

were in this city.  

The first thing we notice is that no year for the death is given and without knowing when the last 

speech was given, it is hard to be precise as to when this happened. The only thing we do know 

for sure however is that in 66 CE Addai’s assistant Aggai, also called Achaeus, took over as 

patriarch, so many just assumed that was because Addai died. 



6 | P a g e  
 

However, according to the Armenian account which was derived from a very ancient (4
th
 

century) Aramaic original document, the ascension of Aggai was only the start of Addai’s 

ministry: 

…the Apostle Addai conceived the thought of visiting the countries of the East and 

Assyria to preach there. 

This is then followed by a lengthy ministry account over the next four decades, ending with 

Addai immersing one final disciple in 104 CE: 

The first of the bishops, which the territory of Hedajjab had, is, according to Habel the 

Teacher, Mar Peqida, who had a hand laid upon him by Addai the Apostle in his own 

person. This was the son of a poor man, whose name was Berri. And he was a servant of 

one of the Megušes. His son however, from that time on, when he saw a miracle, through 

which Addai the Apostle woke a small girl, as she was being carried to her grave, and 

there was, in her parents, the movement in their hearts of the Holy Ghost, which has been 

stored in us through our Lord, Jesus Christ. And he decided that he would be his student. 

- Chronicle of Arbela, translation by Timothy Kroll, p. 1. 

Mar Peqida was the founding bishop of Arbela, and that assembly dates its formation to his 

ordination in 104 CE, nearly forty years after the “farewell speech” that the other source possibly 

indicates was soon followed by Addai’s death, but really it seems to simply be his farewell from 

being patriarch so he could continue spreading the Gospel. 

Another strand of this tradition however relates that Addai had his legs broken and was unable to 

ordain a man named Paulut before he died. So Paulut, who was later renamed Mar Maris, was 

alleged to have become ordained by Serapion of Antioch, which is a matter we will also discuss 

shortly. 

However, better sources tell us that Paulut was actually ordained by Addai’s successor, Aggai, so 

once again it seems similar sounding names got confused and the incident with the breaking of 

his legs either did not happen at all, or was confused with another person’s martyrdom. Either 

way, the tradition of Addai’s ministry outside of Edessa is too strong and well-attested to have 

him die crippled in that city and not evangelize outside of that city over the next four decades. 

One final note on this example however is it also helps clarify a detail about the Assemani 

Manuscript: 

This excellent sacred book of the Gospels is the same one, the identical version, made at 

the times of Addai the Apostle
7
, his students being Achaeus and Mar Maris

8
. 

                                                             
7 AR: Some Syriac sources have Adai dying in around the year 66, while others say he immersed a successor named 
Peqida in the year 104 CE and died at over a hundred years old.  It is therefore also possible to combine the 
historical references so that Adai retires as patriarch in 66 CE but continues his ministry until 104 CE, but the 
remaining evidence cannot absolutely prove this is what happened. However, Reverend William Wigram points 
out that if Adai was called as a member of the Seventy as a young man around seventeen years of age that he 
would be in his early 90’s in the year 104. Thus Wigram concludes that it is possible to view a late 1st century CE 
origin for Christianity at Edessa as historical fact. See An Introduction to the History of the Assyrian Church, p. 28.  
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Since other references make it clear that the manuscript was written in 78 CE, that time cannot 

be the “times of Addai the apostle” if he died in 66 CE. But if Addai remained in ministry after 

resigning the patriarchate at that time and died in 104 CE, now that reference makes perfect 

sense. 

Mari Ordained by Serapion of Antioch? 

All of the main historical sources agree that during the long ministry of patriarch Mari, who was 

previously known as Paulut and is also referred to by the longer name Mar Maris, removed the 

headquarters of the Church of the East from Edessa to Seleucia-Ctesiphon sometime before his 

death around the year 121.  

The most likely reason for doing so was the invasion by the Romans in the year 114, followed by 

a military occupation of the city from 116-118 CE, during which time Rome and Parthia were 

fighting over Edessa. When the proverbial dust settled, Rome agreed to give marginal semi-

autonomy to the kings of Edessa but also demanded tribute from her. From this point, Edessa 

never regained her independence as a “royal city” and she became completely taken over by the 

Romans with her monarchy abolished around the year 214.  

At this time also in the first quarter of the 2
nd

 century the Parthian Empire offered substantially 

more religious and political freedom than the Romans did and their tribute demands (taxes) were 

likewise considerably lower, so the Church of the East relocated to Parthian territory in Seleucia-

Ctesiphon, near modern day Baghdad. 

Most sources also agree that the patriarch Mari became a travelling evangelist almost the 

moment he first became patriarch in the year 81, and he had actually set up the first enclaves of 

believers in Seleucia-Ctesiphon at that time nearly forty years before he moved the leadership to 

there and out of Edessa. As one account of this story goes, Mari tried to get a king of Parthia 

named Artaban to convert from his paganism to belief in the Messiah, but Artaban said he would 

not believe unless his sister Qunni was cured of a severe disease. Mari very quickly and 

completely healed Qunni so the king, like Abgar in Edessa, became a convert. 

Fast forward a generation later and Mari, now very elderly, had the place where Qunni was 

healed turned into a patriarchal residence-church called Kokhe, where he died and was buried 

around the year 121. 

How then could official accounts in Edessa say that Mari himself was ordained into his ministry 

by Bishop Serapion of Antioch nearly eighty years after he died, around the year 200? The 

simple answer is that Mari’s original name of Paulut was shared by another important religious 

leader who was ordained by Serapion! 

Finally the proof of the theory of editing different fragments of text together in a haphazard way 

is demonstrated in the manuscripts of the Doctrine of Addai directly. In several copies, the same 

account that says Mari was ordained by Serapion also has the older version which says he was 

ordained by Addai.  

                                                                                                                                                                                                    
8
 AR: Stephen Evodius Assemani, Bibliotheca Apostolicae Vaticanae, Part 1, Volume 2, p. 492 (1758). 
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For these reasons, many scholars today echo the sentiments of Syriac translator George Phillips 

who said that these interpolations were “made at a subsequent period by someone who did not 

understand what he was writing
9
.”  

Mari Immersed Mar Papa as his successor? 

Even more outlandish however than Mari being ordained by Serapion is the other legend that he 

immersed his successor, Mar Papa, more than a century later, around the year 309 CE
10

. Nearly 

every scholar agrees that Mar Papa is the first patriarch of the Church of the East that we have 

absolute certainty about, ruling from Seleucia-Ctesiphon. Therefore it is natural, these critics 

contend, to suggest that Mar Papa or his associates invented a legendary history that had him 

anointed by Mari, who was a friend of the apostles. 

However, such a claim is ridiculous and self-contradictory on its face, since lacking sources that 

attest to Mari living such a long life from the 1
st
 century would disprove the claim that the source 

is trying to establish.  

A much simpler and superior explanation though is that Mari was succeeded in 121 by a man 

named Abres. Sixteen years after that Abres died and was succeeded by a patriarch named 

Abraham. Since both Abres and Abraham have in their names Ab, the Hebrew word for “father,” 

this was confounded to refer to Mar Papa. In other words Mari anointed a successor whose name 

had the same meaning as “papa.” 

Yeshua Actually Wrote a Letter? 

But the most controversial claim in the Doctrine of Addai and related literature that gives 

modern scholars the most problems is the idea that Yeshua wrote a letter back to Abgar. The 

skepticism arises not because scholars believe Yeshua couldn’t write but rather that there is no 

evidence in Scripture or any other tradition that any such epistle by him existed. The point is a 

valid one, but it is also easily countered by George Phillips here: 

Happily for me, it is no part of my duty to answer the arguments which have been 

advanced against the supposed letter. According to the St. Petersburg MS., and in this it 

is supported by the Armenian version, the reply of our Lord was merely a verbal 

message, returned through Hannan to Abgar. He said to Hannan, "Go and say to thy 

lord," &c. As a further proof that it could have been only a verbal message, it is expressly 

stated in p. 5 of the translation that Hannan related to Abgar everything which he had 

heard from Jesus, as His words were put by him in writing. If there be reasons why our 

Lord did not write a letter, there can be none against a verbal message. – The Doctrine of 

Addai the Apostle, Now First Edited in a Complete Form in the Original Syriac, p. xi.  

                                                             
9 AR: The Doctrine of Addai the Apostle, now first edited in a complete form in the original Syriac (1876), p. xiii. Mar 
Papa ruled from 309-328. 
10 AR: See Reverend William A. Wigram, An Introduction to the History of the Assyrian Church 100-640 A.D., 
(London: The Society for Promoting Christian Knowledge: 1910), p. xvii. 
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A more fundamental issue however though centers on whether Eusebius actually referred to 

Yeshua writing a letter at all. At the end of the day, it is highly likely that this is actually a false 

assumption based on mistranslating from Eusebius’ Greek text.   

As is noted in the Bible Works 10 electronic edition of Early Church Fathers, page 652, the 

Greek word ἀντιγραφέντα actually means “written in reply” and so the phrase is not “written of/by 

Yeshua” as has been alleged but rather “Yeshua’s words written down in reply by Hannan the 

archivist.” Thus even the Greek is allowing a valid translation of an oral statement of Yeshua written 

down by someone else. This very closely aligns with the phraseology of the original Syriac of the 

Doctrine of Addai. 

Finally, even if Eusebius’ Greek is pressed to refer to a letter actually written by Messiah, the 

mistake is an easy one to make. There was after all a physical letter containing the words of Yeshua, 

but the only difference is that the words themselves were written down by another person. 

The Type of “Christianity” Changed 

The type of belief in Yeshua also changed in between the two conversions. Under Abgar V, 

Edessa and the wider district of Osroene enjoyed a large Jewish population that was free to 

practice their faith. The 5
th

 century historian Moses of Chorene also tells us one of Abgar the V’s 

own wives converted to Judaism and relocated to Jerusalem
11

. There are also other references in 

other literature that Torah observant Nazarene Messianics, including members of Yeshua’s own 

family, relocated from Jerusalem to Edessa in the wake of the Bar Kochba Revolt in the year 

136. 

However, multiple sources also tell us increased numbers of Jewish believers left Edessa a 

decade or so later to relocate to Seleucia-Ctesiphon, where at least two early patriarchs were of 

Jewish extraction and also descended from Yeshua’s earthly family. One other powerful reason 

for the exodus out of Edessa may have been that by around the year 180, Torah observance 

became oppressed, and we have as testimony for that Bardesanes himself. His work, Laws of 

Other Countries, was a record of his teachings done by his son Philipp in about the year 220, and 

this is what he tells us: 

In Syria and in Edessa men used to cut off their foreskins to Tharatha, but when Abgar 

the king was converted to Christianity, he commanded that everyone who cut off his 

foreskin should have his hand cut off. And from that day, and up to this hour, no man 

cuts off his foreskin in the country of Edessa…and upon one day, which is the first of the 

week, we assemble ourselves together. – Bardesanes, The Laws of Other Countries, from 

William Cureton, Spicilegium Syriacum, pp. 31-32. 

So now believers in Edessa were no longer circumcised nor were they keeping the original 

Saturday Sabbath day. Instead, just like in the west, Torah observance was replaced by a view 

                                                             
11 AR: However the historian Josephus (Antiquities, 20:17-101) says that wife, Helena, was also married to King 
Monobazus of Adiabene, but this is not a contradiction because Moses of Chorene says the Abgar V was Helene’s 
first husband, and she then divorced him and married Monobazus. She then later relocated to Jerusalem. The 
Talmud also confirms almost all of this history.  
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that such was “anti-Christian” as promoted by leaders such as Ignatius of Antioch and Justin 

Martyr, but this was in stark contrast to the original faith model, as promulgated by Clement of 

Rome, Polycarp of Smyrna and Polycrates of Ephesus. 

In any case, while Edessa became anti-nomian, Torah observance continued with believers in 

Seleucia-Ctesiphon until the rise of the patriarch Mar Papa in about the year 309. 

Protonice and the Invention of the Cross 

Remove these interpolations, and the one in p. 50 already referred to, and especially the 

story of the Invention of the Cross by Protonice, the most barefaced of all, and you have 

nothing in the document which bears the aspect of being counterfeit. – George Phillips, 

The Doctrine of Addai the Apostle, Now First Edited in a Complete Form in the Original 

Syriac, p. xiii. 

While I do not believe entering into a detailed discussion about this fantastic tale is necessary in 

the analysis as to why it is not genuine history, it is important to treat this very extensive legend 

in the Doctrine of Addai as separate from the rest. 

The most important fact about this tale is that it served as direct inspiration for a much more 

famous legend: That of Constantine’s mother, the Empress Helena, finding the True Cross in 

Jerusalem. As George Phillips also ably explained: 

The story of the Invention of the Cross by Helena, the mother of Constantine, is identical 

in nearly all the details with this by Protonice. There can be no doubt that one story gave 

rise to the other ; and as the story of Protonice takes chronological precedence, the 

inference is that the Invention of the Cross by Helena is nothing more than a repetition of 

this Oriental fable. – Ibid, p. ix. 

To begin the historical analysis then it must be directly said there was never a lady named 

Protonice (or Patronice) who was the sister of Emperor Tiberius and the wife of the Emperor 

Claudius. However, Claudius’ second wife had a similar sounding name, Paetina, and he seems 

to have divorced her on minor grounds which are never directly stated in Roman records. Also, 

while Paetina was not the sister of Tiberius, the name of her family, Tubero, might have been 

mistaken for that of the emperor. 

Additionally, Paetina was neither charged with promiscuity or adultery as two other wives of 

Claudius were, nor any civil charge of sedition that would warrant inclusion in Roman records. 

Some accounts say they simply did not get along and argued a lot. Is it possible then that Paetina 

is the real world inspiration for Protonice? Did they argue over her belief in a rabbi from 

Nazareth? 

The best answer I can give based on the available evidence is not likely, or at least, not directly.  

Claudius divorced Paetina about the year 31, a decade before he became emperor, so she could 

never be rightly called an empress as she is in this account. Further, in those years before his 

ascension, Claudius was widely regarded as an idiot—though he clearly was not—because he 

suffered from a debilitating stutter. He was literally the one member of the royal family that 
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almost everyone else ignored, so there would be no advantage or prestige for anyone marrying 

him before he became emperor; his ascension to the imperial throne is among the most unlikely 

in all of Roman history
12

. The best that can be said then is that some details from the real life 

Paetina were mis-remembered to give rise to the legendary Protonice. 

On the other hand, the story is more important for our overall purposes for two other 

considerations. First, unlike these other problematic examples, the story of Protonice was 

intended to broadly go in the correct time period of Addai rather than being up to two centuries 

off in the case of these others. And second, her story of the finding of the True Cross was clearly 

before that of Empress Helena’s version of the tale which was not recorded until the end of the 

4
th
 century. 

It is particularly significant that Eusebius, Constantine’s biographer, mentions Empress Helena 

travelling to Jerusalem to establish churches with no reference whatsoever of the finding of the 

True Cross, which is hard to explain unless that story was broadly fabricated after Eusebius’ 

time, such as by St. Ambrose (390 CE), based on the Doctrine of Addai as it existed in the early 

300’s. Since Edessa had long been under direct Roman control by the 4
th

 century, there would be 

little incentive to derive this tale about Protonice if the storyteller knew it was going to be used to 

apply to Constantine’s mother instead. 

The Manuscript Record, including Eusebius’ version in Syriac and Moses of Chorene’s 

version in Armenian 

The manuscripts for the Doctrine of Addai, whether recorded by Eusebius or as a standalone 

work, date from the early 440’s in an Armenian recension from Syriac, while the direct Syriac 

version firmly dates to 462 CE.  

That proximity to the actual time of Eusebius strongly suggests, if not proves, a large editing 

enterprise of recollation and revision happening in the previous century, likely before 370 CE. 

Such an early date is confirmed by the research of Dr. William Wright and Dr. Norman McLean 

in their work The Ecclesiastical History of Eusebius in Syriac, page ix: 

Our conclusion as to the date when the Ecclesiastical History was translated into Syriac is 

determined by two considerations to which reference has been made: (1) A, a MS written 

in A.D. 462, shows frequent evidence of transcriptional errors, which must be accounted 

for by the text already having passed through a succession of copies; (2) The Armenian 

version is referred to be Moses of Chorene (or his interpolator, who is on this point 

probably a true witness, see below p. xv f.) as having been made from the Syriac in the 

beginning of the fifth century. Hence, as Dr. Wright states, “It seems to follow that 

these books (he is speaking of this along with some other translations of Greek 

works) were translated into Syriac in the life time of the authors themselves, or very 

soon after (Syr. Lit. 62).” 

                                                             
12 AR: However, according to Suetonius (The Twelve Caesars), Claudius did briefly consider remarrying Paetina in 
the year 48, by which time he was emperor.  A lot of his most trusted advisors however warned him against doing 
so, in part for fear that she would become arrogant. In the end a lady named Agrippina ultimately was chosen as 
his fourth wife instead.  
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The same source also has this interesting fact: 

The colophon, fol. 123b, states that the manuscript was written (probably at 

Edessa
13

), by one Isaac, for a person whose name has been erased, in the year 773, A.D. 

462. – The Ecclesiastical History of Eusebius in Syriac, Cambridge at the University 

Press (1898), p. vi. 

Furthermore, an Edessan origin for an even earlier Syriac source of Ecclesiastical History, the 

one that was translated into Armenian by the end of the 4
th

 century, is mentioned here: 

In noticing that the translation was made by order of Mesrop the author needs must have 

thought of the fact related in 3:60 that Mesrop and Isaac the Great (the latter died in 441, 

six months before Mesrop) sent interpreters to Edessa, who should return to them 

laden with all the books of their—that is the Syriac—holy fathers diligently 

translated into Armenian… 

Besides Moses [of Choerene] not only cites our translation in 2:10 [of his History of 

Armenia], but he copies from it almost literally, with insignificant differences…We are 

thus fully entitled to say that Moses followed this our Armenian translation of Eusebius, 

which by his time…that is before 430 after Christ.  It represents therefore the state of a 

Syriac manuscript of the fourth century, and that may be about  a century older 

than the Syriac manuscript A [ca. 362 CE]. – Ibid, pp. xvi-xvii
14

.  

A final consideration is that the only complete manuscript of the Doctrine of Addai is itself a 

Syriac translation from Eusebius’ account as recorded in Church History whereas Eusebius first 

wrote his account in Greek translated from another Syriac source he got from the library at 

Edessa. Would both Eusebius’ origin text and the translation made from his Greek work be 

radically different? 

The evidence demonstrates that they would not be, for two specific reasons. First, for Eusebius’ 

work to come into Syriac to be given serious attention in the Aramaic speaking Church of the 

East, then that work by definition would have to substantially agree with the versions they 

already had. 

And second, the translational issue we just saw with the Syriac originally (and clearly) saying 

Yeshua’s letter was dictated by him and recorded by someone else, only to go into Greek that 

could be misconstrued as saying Yeshua wrote that letter directly and then come back into Syriac 

with the original intent restored suggests a breakdown on the Greek side and a unity of readings 

on the Syriac side. 

                                                             
13 AR: If the Edessan origin of this manuscript is correct this provides yet more evidence that many such 
manuscripts from their library in fact made their way to St. Mary of Deipara’s collection, as OSC did, while OSS 
went to St. Catherine’s monastery in the Egyptian desert. 
14 AR: A confirming witness to the close proximity of Syriac translations of Eusebius’ work to his actual lifetime 
concerns the oldest manuscript of the Nitrian collection currently housed in the British Library. It is a Syriac 
translation of The Martyrs of Palestine which is positively dated to 411 CE, which is only 71 years after Eusebius’ 
death. 
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A Tale Told through Four Sources 

1) Syriac documents that survive only in Eusebius’ Greek translation as recorded in Church 

History, Book 1, Chapter 13 (ca. 90-150). 

2) The first half of the St. Petersburg manuscript A (before 195 CE). 

3) The story of Protonice and the Invention of the Cross (between 340-390 CE). 

4) The second half of St. Petersburg manuscript A, confirmed by the Armenian translation 

of an older Syriac source (between 350-400 CE). 

Once the entire extant Syriac version of the Doctrine of Addai is read, the textual patterns make 

it beyond clear that the current work is an amalgamation of four separate sources. The earliest 

recension of this material, as it turns out, are the Syriac documents that Eusebius translated into 

Greek, and this source must be treated differently from the later Syriac recension from Eusebius’ 

Greek Church History. 

Eusebius’ account in Book 1, Chapter 13, is short, clear, concise and free of all interpolations 

and anachronisms, with the only regrettable aspect being it survives now only in Greek 

translation. This material may in fact go back to the late 1
st
 century or no later into the first third 

of the 2
nd

 century, just as Eusebius claims. 

For one thing, Eusebius accurately gives the year of the resurrection as “year 340 of the Greeks” 

which translates to 30 CE. By contrast, from the middle of the 2
nd

 century onwards, both eastern 

and western traditions opted instead for 33 CE, and in fact the surviving Syriac recension 

identifies this traditional dating.  

For another, references to Palestine, rather than “Israel” or “Judea” (e.g. Matthew 2:1, 21) point 

to a later period. The term Palestine did not exist prior to the end of the Bar Kochba Revolt in 

early 136, when Emperor Hadrian renamed Judea after Israel’s most determined enemy, the 

Philistines. But this earliest stratum of text contains no such reference to Palestine, whereas all 

other sources use the term. 

Another very strong indicator of early origins (that is, late 1
st
-early 2

nd
 century origin) is the 

rather tame way the Jewish people, especially the authorities in Jerusalem, are portrayed. Just as 

in the Apostolic Writings, some Jews are portrayed as helpful or sympathetic (Simon the Priest, 

Joseph of Arimathea, Nicodemus, Gamaliel I) while others are obstructers and opponents (High 

Priest Caiaphas, former High Priest Ananias, various Sanhedrin members).  

In Eusebius’ account however there is at least one helpful Jew living in Edessa, Tobias the son of 

Tobias
15

, and the Apostle Addai actually lives with him while he is there. The critique against 

Jews in general, when it does come, is along political or theological lines, rather than calling for 

persecution or wholesale murder of them. 

                                                             
15 AR: The original Syriac in fact does not even feel the need to overtly state that Tobias is Jewish, because it is 
viewed as largely irrelevant there, but nearly every other account of this story in Syriac literature, all of them 
coming from a later time, make a pretty big deal about Tobias being Jewish. 
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In Eusebius’ translation of Abgar’s letter back to Yeshua for example, the only criticism we get 

against the Jews is pretty tame: “I understand the Yehudeans
16

  are treating you with contempt 

and are trying to injure you,” but this gets magnified in ferocity exponentially in the later 

sections of the Syriac traditions, such as this statement by Abgar: 

So I have believed in him, that with respect to those Yehudeans who crucified him, I 

desire to take with me an army, and to go and destroy them; but because the kingdom 

belongs to the Romans, I was restrained by the covenant of peace, which was confirmed 

by me with our master the emperor Tiberius, like my forefathers.  

Next these sentiments get amplified further in a purported letter from Abgar to the Emperor 

Tiberius: 

Abgar, the king, to our Lord Tiberius Caesar: peace. Knowing that not anything is hidden 

from your Majesty, I write and inform your awesome and great sovereignty, that the 

Yehudeans, who are under your hand, who dwell in the country of Palestine, assembled 

themselves together and crucified the Messiah without any fault worthy of death, 

when he was doing before them signs and wonders, and showed them mighty works and 

signs; so that even the dead he raised to life for them.  

And at the time they crucified him, the sun became darkened and the earth shook, and all 

creatures trembled, and as if of themselves, at this deed all creation quailed, and its 

inhabitants. And now your majesty knows what is right to command against the 

people of the Yehudeans, who did these things. 

Tiberius is then said to have written back, saying: 

With respect to that which the Yehudeans have done with the cross, Pilate the governor 

has also written, and informed Olbinus, my pro-consul, of these things which you have 

written to me.  

But because of the war of the Spaniards who have rebelled against me is going on at this 

time, therefore I have not been able to avenge this matter; but I am prepared, when I 

have peace, to make a charge legally against the Yehudeans, who have not acted 

legally.  

And because of this, as to Pilate, who was made by me governor there, I have sent 

another in his place, and I have dismissed him with disgrace, because that he 

departed from the law and did the will of the Yehudeans, and he crucified Messiah 

for the gratification of the Yehudeans… 

Then shortly after this letter, Abgar gets this version of good news: 

                                                             
16 AR: It is my tendency as a translator to use the term “Yehudeans” rather than “Jews” as a way to distinguish bad 
Jewish leadership from the Jewish people as a whole. In my own narrative however, since I know what I am 
referring to, I have no problem retaining “Jews” there in proper context. 
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And Aristides himself also recounted before Tiberius the mighty works which Addai did 

before Abgar the king. And when he had rest from the war, he sent, killed some of the 

chiefs of the Yehudeans, who were in Palestine. And when Abgar the king heard, he 

greatly rejoiced at this, that the Yehudeans had received punishment, as it was right. 

And this is followed up by this stern warning from Addai himself who, it must be pointed out, is 

also of Jewish extraction himself: 

Take heed, therefore, of those that crucified, that you are not friends to them, that you do 

not share responsibility with them whose hands are full of the blood of Messiah. 

In other words, the greater the degree of anti-Semitism in the text, the later the tradition it came 

from. This trend parallels directly the development of anti-Semitism in the west. Clement of 

Rome, the fourth chief bishop for that assembly, wrote in his letter to the Corinthians the 

following prior to his death in 99 CE: 

Where and by whom He desires these things to be done, He Himself has fixed by His 

own supreme will, in order that all things being piously done according to His good 

pleasure may be acceptable unto Him. Those, therefore, who present their offerings at 

the appointed times, are accepted and blessed; for inasmuch as they follow the laws of 

the Lord, they sin not. For his own peculiar services are assigned to the high priest, and 

their own proper place is prescribed to the priests, and their own special ministrations 

devolve on the Levites. The layman is bound by the laws that pertain to laymen.” 

(Chapter 40) 

“Let every one of you, my brothers, give thanks to God in his own order, living in all 

good conscience, with a becoming degree of seriousness, and not going beyond the rule 

of the ministry prescribed to him. Not in every place, brothers, are the daily sacrifices 

offered, or the peace-offerings, or the sin-offerings and the trespass-offerings, but in 

Jerusalem only. And even there they are not offered in any place, but only at the 

altar before the temple, that which is offered being first carefully examined by the high 

priest and the ministers already mentioned. Those, therefore, who do anything beyond 

that which is agreeable to His will, are punished with death. You see, my brothers, that 

the greater the knowledge that has been confirmed to us, the greater also is the 

danger to which we are exposed. (Chapter 41) 

But fast forward not even two decades later, and the pro-Jewish and pro-Torah attitude of 

Clement is replaced by the fearsome opposite in the form of Ignatius of Antioch, who writes the 

following from his letter to the Magnesians chapters 8 and 10, in 108 CE: 

Be not deceived with strange doctrines, or with old fables, which are unprofitable. For if 

we still live according to the Jewish law, we acknowledge that we have not received 

grace. 

It is absurd to profess Jesus Christ and to Judaize. For Christianity did not embrace 

Judaism, but Judaism Christianity, so that every tongue which believes might be 

gathered to God.   
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Let us not, therefore, be insensible to His kindness. For were He to reward us according 

to our works, we should cease to be. Therefore, having become His disciples, let us learn 

to live according to the principles of Christianity. For whosoever is called by any 

other name besides this, is not of God.  

Additionally, Eusebius also offers his own written introduction and preview to these events at the 

start of his 13
th
 chapter and it seems very evident he does so in order to leave the Syriac portions 

he is translating into Greek perfectly intact, without his commentary intruding. 

The original documents for this story, based on how Eusebius ordered them in his own work, 

likely began as an oral story for which the first two letters (from Abgar to Yeshua and then 

Yeshua’s response recorded by Hannan and sent back to Abgar) were used for documentation. 

After those letters were composed, the brief Syriac excerpt Eusebius includes was added as a 

way to sum up the evolving story. But this basic story would expand tremendously over the next 

three centuries. 

The next oldest source is most of the first half of the St. Petersburg document called “manuscript 

A.” It contains a complete account of the story and very notably contains no information of the 

later conversion of Abgar IX (reigned 177-214 CE), but a later redactor inserted the story of 

Protonice in the middle of it. When we remove that interpolation, the older “halves” of that text, 

now rejoined, flow perfectly. This portion of the Addai tradition then would be firmly dated to 

having been originally written in the latter half of the 2
nd

 century, before the second conversion 

in 195. 

As we also talked about earlier, the story of Protonice had to have been composed after 

Eusebius’ death in 340 CE, because he mentions Helena building churches in Jerusalem but 

omits her finding of the True Cross, the emendation of which does not appear until the account 

of St. Ambrose in 395 CE. Therefore the interpolation had to happen after 340 but before 395. 

After the interpolation of Protonice, the latter half is nearly a complete recitation, with different 

details, of another intact Doctrine of Addai, which also has some completely different details, 

beginning with the people of Edessa reading the Diatessaron rather than the regular New 

Testament, and again this detail matters because Addai could never saw the Diatessaron.  

All the other interpolations we talked about stem from this latter half as well. Since this text is 

after the first half but before the codification and recollation with the latter half that happened 

early 5
th
 century, that puts this version as having been composed between 300 and 400 CE, give 

or take a decade. 

Conclusions 

To sum up then, the extant evidence clearly points to the Doctrine of Addai as going through 

several stages of composition and revision until reaching its final form no later than the early 5
th

 

century. However, the good news is that none of these interpolations interfered with preserving 

very nearly the totality of the original story. Instead, the fragments from the original story, 
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probably beginning in the late 2
nd

 century, were accurately copied into later documents that 

contained these interpolations
17

.  

Since the story of the Invention of the True Cross has the least anachronisms in it—though not 

without its own internal challenges as we have just seen—it is very likely it was added first 

sometime between the middle of the 2
nd

 and the middle of the 3
rd

 century. From there and over 

the course of the 4
th
 century, more confusion crept in to the official record, allowing for the 

commingling of the fragmentary but legitimate history of Edessa with that of these 

unenlightening interpolations, as it was haphazardly recollated into the form it is now. 

A Word About the English and Syriac Texts based on the work of George Phillips 

For what then is about to follow, it must be once again stated that the public domain work of 

George Phillips is the foundation on the rest of what follows. I have cross referenced and 

checked his English translation while also feeling free to update it by removing archaic King 

James style English terms and replacing them with their modern equivalents. 

It is also important to note that I have not used all of Dr. Phillip’s original footnotes, but for the 

vast majority that I have adapted, I have also changed their appearance, style and in a very few 

cases word choices where I thought a better term was needed. For example, in one place Dr. 

Phillips talks about Tobias “not abjuring” his Jewish faith prior to converting to Christianity. I 

actually had to look up “abjure” to realize it meant “not renouncing his Jewish faith” so I went 

with that revision in the actual footnote. 

In still other instances the original footnote either seemed too long or had lengthy expressions in 

French or Latin that were left untranslated, so I excised these out, along with other places where 

Syriac numbering was employed relating to the manuscripts that most English readers cannot 

decipher anyway. Having said all of that, I must emphasize that what I have truly attempted to do 

is not copy Mr. Phillip’s excellent work for which he deserves all due credit but expand it and 

partner it with my own research, and also bring his work back from the place obscurity to which 

it has been relegated for more than a century. My work would have been made immeasurably 

more complicated without the groundwork he so assiduously laid for me and others to follow. 

Andrew Gabriel Roth 

January 15th, 2021 

                                                             
17

 AR: This is because of the reference to Addai reading the Diatessaron, which could only have come about from 
misapplying the conversion of Abgar IX to Abgar V. The same is true for all the others save this account of 
Protonice. As for this mythical wife of Claudius, the one anachronism of her being called an empress when she was 
divorced from Claudius a decade before his ascension is the least onerous. All other details of this story work, and 
the one that doesn’t is not that far off. The relatively stable chronology of the story however is separate from its 
historicity, of which it must be emphasized there is none. Nevertheless, the whole point of telling such a story 
makes much better sense in the mid to late 2nd century, when Edessa was under Roman influence. It surely could 
not have arisen earlier than the Roman invasion of 116, when Edessa was and independent nation resisting Roman 
rule. These details point to this story’s creation as sometime between the middle of the 2nd and the middle of the 
3rd century. 
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A New Translation from the Syriac of the Doctrine of Addai (with interpolations removed) 

Please note that for the following I am greatly indebted to the excellent work of George Phillips’ 

earlier English translation of the Doctrine of Addai, done in 1876. Dr. Howard even provided a 

transcription and collation of the Syriac manuscripts he used that I was able to check for 

accuracy. In my adaptation I have sought to update the English style and remove archaic terms, 

as well as review his footnotes, of which a helpful selection is included, and add some of my own. 

Finally, it is worth noting that Dr. Phillips’ work is public domain. 

The letter of king Abgar
18

, the son of king Ma'nu, and at what time he sent it to our Master at 

Jerusalem; and at what time Addai the Apostle came to him (Abgar) at Edessa of and what he 

spoke in the gospel of his preaching; and what he said and commanded, when he went forth from 

this world, to those who had received from him the hand of the priesthood.  

In the three hundred and forty and third year
19

 of the kingdom of the Greeks and in the reign of 

our master Tiberius, the Roman Emperor, and in the reign of king Abgar, son of king Ma'nu, in 

the month of October, on the twelfth day, Abgar Ukkama sent Marihab and Shamshagram, chiefs 

and honored persons of his kingdom, and Hannan
20

 the chief archivist, the librarian, with them, 

to the city which is called Eleutheropolis, but in Aramaic Bethgubrin to the honored Sabinus, the 

son of Eustorgius, the deputy of our master the emperor, who ruled over Syria, Phoenicia, 

Palestine, and the whole country of Mesopotamia. They brought him letters concerning the 

affairs of the kingdom; and when they went to him, he received them with joy and honor, and 

they were with him twenty-five days. He wrote for them a reply
21

 to the letters and sent them to 

Abgar the king. 

When they went forth from him, they set out and came on the road towards Jerusalem; and they 

saw many men, who came from a distance to see the Messiah, because the fame of his wonderful 

deeds had gone forth to remote countries. When Marihab, Shamshagram, and Hannan, the keeper 

of the archives, saw the men, they also came with them to Jerusalem.  

                                                             
18

 GP: Abgar. This king is called here the son of Ma’nu. Of the twenty-nine kings of Edessa mentioned by Assemani, 
in his edition of the Chronicon Edessenum, Bibliotheca Orientalis, Volume 1, p. 417, ten bore the name of Abgar, 
and ten that of Ma’nu.  The meaning of Abgar in Syriac is lame. Lower down we find Abgar called Ukkama. The 
latter word is a Syriac adjective, signifying black and it may have been used because his skin was of a blackish hue. 
A previous king of Edessa was called Abgar the Red.   
19 AR: The 343rd year of the Greeks corresponds to 33 CE as the year of Yeshua’s crucifixion and resurrection. This is 
a traditional Orthodox Christian date, but the historically accurate date according to Scripture from Daniel, Luke 
and John is 30 CE, which Eusebius correctly records in his version as year 340 of the Greeks. 
20 GP: Hannan. The name is written in Cureton’s text according to the Greek form. Further on, however in the same 
text, we have Hannan. He is called in our text tabularius, but in Cureton’s tabelarius. The former is more probably 
correct. Perhaps it and the following work, sharrir, express the one in Latin and the other in Syriac, the name of the 
office, viz. that of keeper of the archives. There is a passage in the Chronicle of Edessa, in which those who were 
placed over the archives of a city were called the sharrirs of the city. Bibliotheca Orientalis, Volume 1, p. 393.    
21 GP: Reply.  amxp (pakhma) usually signifies a copy; but here it seems rather to mean a reply to the letters 

brought by Sabinus. AR: This usage appears to be matched very well with the Greek term Eusebius uses, 

ἀντιγραφέντα. 
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When they entered Jerusalem, they saw the Messiah and they rejoiced with the multitudes that 

were joined to him. But they saw also the Yehudeans, who were standing in groups, and were 

considering what they should do to him; for they were disturbed to see that a multitude of their 

people confessed him.  

And they were there in Jerusalem ten days, and Hannan, the keeper of the archives, wrote down 

everything which he saw that the Messiah did; also the rest of that done by him, before they went 

there. And they departed and came to Edessa, and entered into the presence of Abgar the king, 

their lord, who had sent them, and they gave him the reply of the letters, which they had brought 

with them.  

After the letters were read, they began to recount before the king all which they had seen and all 

that the Messiah had done in Jerusalem. And Hannan, the keeper of the archives, read before him 

all which he had written and brought with him; and when Abgar the king heard, he was 

astonished and wondered, as also his princes, who stood before him. Abgar said to them: These 

mighty works are not of men, but of Elohim; because there is not anyone who can make the dead 

alive, but Elohim only.  

And Abgar wished himself to pass over and go to Palestine
22

 and see with his own eyes all which 

the Messiah was doing; but because he was not able to pass through the country of the Romans, 

which was not his, lest this cause should call forth bitter enmity, he wrote a letter and sent it to 

Messiah by the hand of Hannan, the keeper of the archives. He went forth from Edessa on the 

fourteenth day of Adar and entered Jerusalem on the twelfth day of Nisan,'' on the fourth day of 

the week (Wednesday).  

And he found Messiah at the house of Gamaliel, the chief priest
23

 of the Yehudeans. The letter 

was read before him, which was written thus:  

Abgar Ukkama, to Yeshua, the Good Physician, who has appeared in the country of 

Jerusalem. My Master: Peace. I have heard of you and of your healing, that it is not by 

medicines and roots you heal, but by your word you open the eyes of the blind, you make 

the lame to walk, cleanse the lepers, and make the deaf to hear. And unclean spirits and 

demons
24

, and those tormented, they you heal by your word; you also raise the dead. And 

when I heard of these great wonders which you do, I decided in my mind that either you 

                                                             
22

 AR: As explained previously, the term Palestine as a geographical place name for Israel did not exist prior to 136 
CE. After the crushing of the Bar Kochba Revolt, the Emperor Hadrian renamed the country after the Philistines. 
This is a sign that we have entered a later literary strata of the traditional story. Eusebius does not use “Palestine,” 
although that term was current in his day, because he is being faithful the Syriac original sources he is translating 
into Greek. 
23

 GP: The word in Syriac is  abr (raba), “the chief,” a title of dignity among the Jews. AR: The technical term in 

Hebrew was actually rabban, which is what Gamaliel I was called. After the Temple was destroyed in 70 CE, the 
term rabban was used to indicate the president of the Sanhedrin.   
24 GP: axwr (rukha), spirits.  Some adjective, signifying unclean, such as apnj (tanpa), is perhaps to be 

understood with this noun. AR: However Dr. Phillips, much like George Lamsa would do also in the 1930’s, decided 
the Aramaic term dewa should be rendered as lunatics when the better translation is devils  as Cureton has it. I 
have rendered it therefore as “demons” here. 
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are Elohim, who has come down from heaven and does these things, or you are the Son 

of Elohim, who does all these things. Therefore, I have written to request of you to come 

to me who adore you, and to heal the disease which I have, as I believe in you, This also I 

have heard: that the Yehudeans murmur against you and persecute you, and even seek to 

crucify you, and contemplate treating you cruelly. I possess one small and beautiful city, 

and it is sufficient for both to dwell in it in tranquility.  

When Yeshua received the letter at the house of the chief priest of the Yehudeans, he said to 

Hannan, the keeper of the archives: "Go and say to your master, who has sent you to Me:  

Blessed are you, who, although you have not seen me, you believe in me
25

, for it is 

written of me: Those who see me will not believe in me and those who do not see me, 

will believe in me. But as to that which you have written to me, that I should come to 

you, that for which I was sent here is now finished, and I am going up to my Father, who 

sent me, and when I have gone up to Him, I will send to you one of my disciples, who 

will cure the disease which you have, and restore you to health; and all who are with you 

he will convert to everlasting life. Your city shall be blessed, and no enemy shall again 

become master of it forever
26

.  

When Hannan, the keeper of the archives, saw that Yeshua spoke this way to him, by virtue of 

being the king's painter, he took and painted a likeness of Yeshua with choice paints, and 

brought with him to Abgar the king, his master. And when Abgar the king saw the likeness, he 

received it with great joy, and placed it with great honor in one of his palatial houses.  

Hannan, the keeper of the archives, related to him everything which he had heard from Yeshua, 

as His words were put by him in writing. After the Messiah had ascended to heaven, Yehuda 

Thomas
27

 sent to Abgar, Addai the Apostle, who was one of the seventy-two Apostles.  

                                                             
25 GP: From the expression “it is written,” one would infer the words are a quote from the Old Testament; but they 
are not found in any part of that sacred Book. Our Lord said to Thomas: “Blessed are they who have not seen, and 
yet believed.” (St. John 20:29.)  The passage in this reply is somewhat like these words. Although these words are 
not found in the Old Testament, they are like passages there in sense. See Isaiah 6:9, 52:15. AR: Alternatively, this 
quote may have been intended to closely follow the Gospel of John, which was well known by the end of the 1

st
 

century at the very least. In connection with the Assemani Manuscript, the fourth Gospel had been well known and 
copied by 78 CE. It was also said to have been written by Aggai (a.k.a. Achaeus) who has a fairly significant role in 
this story. 
26

 AR: This is a very curious addition, not in the earlier sources translated by Eusebius. It is very doubtful the 
historical Yeshua made such a promise, which is why several other versions of this response do not include it. 
Yeshua knew well that Edessa would begin to be dominated by the Romans as early as the year 114. On the other 
hand, even if Yeshua never said it, it might speak to a time before the Romans took over and where there was no 
reasonable expectation that they would invade, which again brings us back to the possibility of an earlier recension 
though another source. 
27 GP: There is a tradition preserved by Eusebius, see Smith’s Dictionary of the Bible, under ‘Jude,’ that the true 
name of Thomas (the twin) was Judas (ioudas o kai qwmas.). It is therefore probable that Judas is mentioned in this 
text to certify that it was the Apostle Thomas, and not another Thomas, who sent Addai to Edessa. See also 

Wright’s Apocryphal Acts of the Apostles, p. b[q. AR: it is my personal belief, based on two decades of personal 

research that Thomas was not only named Yehuda, but that he is the same Yehuda who wrote the Epistle of that 
name and was therefore the half-brother biologically of Yeshua himself. 
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Then when Addai came to the city of Edessa, he dwelt at the house of Tobias
28

, son of Tobias the 

Yehudean, who was of Palestine. Through all the city a report was heard of him, and one of the 

nobles of Abgar whose name was Abdu, the son of Abdu, one of those who sat with bended 

knees before Abgar, went and said concerning Addai: behold, a messenger has come, and dwells 

here, he of whom Yeshua sent to you [saying],"I send to you one of my disciples."  

And when Abgar heard these words, and the mighty acts which Addai did, and the wonderful 

cures which he effected, he thought for certain in his mind: Truly this is he whom Yeshua sent, 

saying, "When I have ascended to heaven I will send to you one of my disciples, and he will cure 

your disease."  

And Abgar sent and called for Tobias, and said to him, I have heard that a certain powerful man 

has come, and dwells in your house. Bring him up to me; a good hope of recovery through him 

has been found for me.  

Tobias went early on the next day and took Addai the Apostle, and brought him up to Abgar, 

Addai himself knowing that by the power of Elohim he was sent to him. And when Addai came 

up and went to Abgar, his nobles standing with him, and in going towards him, a wonderful 

vision was seen by Abgar in the face of Addai. At the moment that Abgar saw the vision, he fell 

down and venerated Addai. Great astonishment seized all those who were standing before him, 

for they did not see the vision which was seen by Abgar.  

Then Abgar said to Addai, "Truly you are the disciple of Yeshua, that mighty one, the son of 

Elohim, who sent word to me saying I send you one of my disciples for healing and for life."  

Addai said to him, "Since from the beginning you believed in him who sent me to you, therefore 

have I been sent to you, and if you believe in him, everything in which you do believe you shall 

have."  

Abgar said to him, “So I have believed in him, that with respect to those Yehudeans who 

crucified him, I desire to take with me an army, and to go and destroy them; but because the 

kingdom belongs to the Romans, I was restrained by the covenant of peace, which was 

confirmed by me with our master the emperor Tiberius, like my forefathers."  

Addai said to him, "Our Master has fulfilled the will of His Father. And when He had completed 

the will of His Parent, He was taken up to His Father, and sat with Him in glory, with whom he 

was from eternity."  

Abgar said to him: "I also believe in him and in His Father."  

                                                             
28 GP: Tobias. Moses of Chorene calls Tobias “Prince of the Jews.” It appears, on the basis of the same authority, 
that he did not renounce Judaism with his relations, but followed its laws up to the time he believed in Christ. AR: 
This overall portrait however, of Addai having no trouble living with a Torah-observant Jewish person and under 
the rulership of a king who was at least Torah-tolerant. This is in marked contrast to the conversion religion that 
Abgar IX got into, where one of his first acts was to outlaw circumcision. 
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Addai said to him:
29

 "Because you believe this, I place my hand on you, in the name of him in 

whom you believe." At the moment that he placed his hand upon him, he was cured of the plague 

of the disease, which he had had for a long time.
30

 Abgar wondered and was astonished, that as it 

was reported to him concerning Yeshua that which he did and cured; so also Addai himself, 

without medicine of any kind, healed in the name of Yeshua.  

And also with respect to Abdu, the son of Abdu, he had the gout in his feet, and he too brought 

his feet near him, and he (Addai) placed his hand upon them and healed him; and he did not have 

the gout again. And also in all the city he performed great cures and showed wonderful mighty 

works in it.  

Abgar said to him: "Now that every man knows that by the power of Yeshua the Messiah that 

you do these wonderful works, and behold we are in awe of your works, I require therefore of 

you, that thou would recount to us concerning the coming of Messiah, how it was, and 

concerning his glorious power, and concerning those miracles which we have heard that he did, 

which you have seen with the rest of your companions."  

Addai said to him: "I will not keep silent from declaring this; for because of this I was sent here 

to speak and to teach everyone, who, like you, is willing to believe. Tomorrow assemble for me 

all the city, that I may sow in it the Word of Life, by the preaching which I will preach before 

you concerning the coming of Messiah, how it was, and concerning his glorious power, and 

concerning Him that sent him, for what and how He sent him, and concerning his power and his 

wonderful works, and concerning the glorious mysteries of his coming, which he spoke in the 

world, and concerning the certitude of his preaching, how and for what he abased himself, and 

humbled his exalted divinity by the body which he took, and was crucified and descended to the 

house of the dead, and tore apart the wall of partition, which had never been torn, and gave life to 

the dead by being himself slain, and descended by himself, and ascended with many to his 

glorious Father, with whom He was with from eternity in one exalted divinit0y. 

And Abgar commanded that they should deliver to Addai silver and gold. Addai said to him: 

''How are we able to receive anything which is not ours? For, behold, that which was ours we 

have forsaken, as we were commanded by our Master to be without purses and without scrips, 

and carrying crosses upon our shoulders, we were commanded to preach His Gospel to the whole 

creation: the whole creation felt and suffered by His crucifixion, which was for us, for the 

salvation of all men.  

And he narrated before Abgar the king, and before his princes and his nobles, and before 

Augustina, the mother of Abgar, and before Shalmath, the daughter of Meherdath, the wife of 

Abgar
31

, the signs of our Master and his wonders, and the glorious miracles which he wrought, 

                                                             
29 GP: Cureton’s text of this document begins here.  It is taken from the Nitrian collection in the British Museum, 
number 14,654, at folio 33. It contained one leaf only. 
30 GP: A long time. The time is not mentioned in Eusebius in his Ecclesiastical History. Moses of Chorene, book 2, 
chapter 30. p. 217, History of Armenia, says that Abgar suffered from a disease which he had caught in Persia more 
than seven years before, and that he obtained no remedy for it from men. 
31 GP: Moses of Chorene speaks of Helena as the first wife of Abgar, that she was a pious woman, and renounced 
idolatry. He says that the tomb of Helena was a very remarkable one, and it was to be seen in his day before the 
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and his divine triumphs, and his ascension to his Father; and how they received powers and 

authorities at the time that he ascended, by which same power he had healed Abgar and Abdu, 

the son of Abdu, the second person of his kingdom; and how he made them know that which 

would be revealed at the end of times, and in the consummation of all creatures, and the 

resuscitation and resurrection, which is about to be for all men, and the separation which is to be 

between the sheep and the goats, and between the faithful and the unbelieving.  

And he [Addai] said to them: "Because that the gate of life is straight and the way of truth is 

narrow, therefore few are the believers of truth, and in the power of unbelief is Satan's recreation. 

Because of this there are many liars, who cause to err those who look on. For except that there is 

a good end for faithful men, our Master had not descended from heaven, and come to the birth, 

and to the suffering of death, and also He had not sent us
32

 to be His preachers and evangelists. 

Those things which we saw and heard from him, which he did and taught, we confidently preach 

before all men; for we would not do any wrong with respect to the truth of his Gospel. And not 

these things only; but also those which were done in his name, after his ascension, we show and 

preach. I will tell before you that which happened and was done in the presence of men, who, as 

you, believed in Messiah, that he is the Son of the living Elohim
33

.”  

34
Abgar the king said to Addai: "I wish that everything which we have heard from you today, 

and the rest also of the other things, you would tell openly before all the city, that every man may 

hear the preaching of the Gospel of Messiah, which you teach to us, that he may rest and be 

confirmed in the doctrine which you teach to us, that many may understand that I believed 

rightly in Messiah, in the letter which I sent to him, and may know that he is Elohim, the Son of 

Elohim, and you are his true and faithful disciple, and that you show by works his glorious 

power before those who wish to believe in him.  

The day after, Abgar commanded Abdu, the son of Abdu, who was healed of a sore disease of 

his feet, to send a herald, that he may proclaim in all the city that the whole population may be 

assembled, men and women, at the place which is called Beththabara, the wide space of the 

house of Avida, the son of Abd-nachad, that they might hear the doctrine of Addai the Apostle, 

and how he taught, and in the name of whom he cured, and by what power he wrought these 

miracles, and those wonders he did. For when he healed Abgar the king, it was the nobles only 

who stood before him, and saw him, when he healed him by the word of Messiah, whom many 

physicians were not able to heal, but a stranger cured him by the faith of Messiah.  

And when all the city were assembled, men and women, as the king had commanded, Avida and 

Labbu, and Chaphsai, and Bar-Kalba, and Labubna, and Chesrun, and Shamshagram stood there, 

                                                                                                                                                                                                    
gate of Jerusalem. Book 2, Chapter 35, ed. La Vaillant de Florival. AR: This Helena is also the same one who actually 
converted to Judaism and relocated her entire family to Jerusalem. Once again this shows a high affinity for Jewish 
people in Edessa in the 1st century. Abgar’s other wife, Shalmath, is attested to in the famous 6 CE inscription at 
the Edessa citadel. 
32 GP: With this word ends Cureton’s text.  
33 AR: This is originally a short faith statement by Addai to Abgar but the unknown author of the Protonice story 
wrote it specifically in mind to smoothly transition to it after the original ending. 
34 AR: The original narrative resumes here, though in the manuscript the story of Protonice was located here. It is 
excised to recover the original flow of the older strata of text and put in the interpolations section. 
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with their companions, who as they were princes and nobles of the king, and commanders, and 

all the workmen and the artisans and the Yehudeans and Gentiles who were in this city, and 

strangers of the countries of Soba and Harran, and the rest of the inhabitants of all this country of 

Mesopotamia, all of them stood to hear the doctrine of Addai; concerning whom they had heard, 

that he was the disciple of Yeshua, who was crucified in Jerusalem, and he effected cures in His 

name.  

And Addai began to speak to them thus: "Hear, all of you, and understand that which I speak 

before you; that I am not a physician of medicines and roots, of the art of the sons of men; but I 

am the disciple of Yeshua the Messiah, the physician of troubled souls, and the Savior of future 

life, the Son of Elohim, who came down from heaven, and was clothed with a body and became 

man; and he gave himself and was crucified for all men. And when he was suspended on the 

wood, the sun he made dark in the firmament; and when he had entered the grave, he arose and 

went forth from the grave with many. And those who guarded the grave did not see how he went 

forth from the grave; but the angels of heaven were the preachers and publishers of his 

resurrection, who if he had not wished, had not died, because that he is the Master of death, the 

exit of all things
35

.  

And except it had pleased him, he had not again clothed himself with a body
36

, for he has himself 

the framer of the body. For the will which inclined him to the birth from a virgin, also made him 

condescend to the suffering of death, and he humbled the majesty of his exalted divinity
37

, who 

was with his Father from eternity, he of whom Prophets of old spoke in their mysteries; and they 

represented images of his birth, and his suffering, and his resurrection, and his ascension to his 

Father, and of his sitting at the right hand.  

And behold. he is worshipped by celestial spirits, and by the inhabitants of the earth, he who is 

worshipped from eternity. For although His was the appearance of men, His might, and His 

knowledge, and his power were of Elohim Himself; as he said to us, 
38

Behold, now is the son of 

man glorified, and Elohim glorifies Himself in him, by miracles and by wonders, and by honor 

of being at the right hand.  

                                                             
35 GP: anqpm (mapaqna) being in apposition with Fwm (mota), seems to have the meaning given to it above. 
36

 This is a Peshitta-exclusive quote from Hebrews 10:5. In all other versions, a part of the Greek Psalm 40:6 is 
inserted here “a body you have prepared for me” but this insertion is not accepted in any other known Tanakh 
witness, nor referred to as such in the Aramaic witnesses of the Renewed Covenant. The quote demonstrates that 
the Peshitta reading of Hebrews 10:5 finds confirmation as early as the 2

nd
 century in this earliest part of the 

extant Syriac version of the Doctrine of Addai. 
37 GP: The word rendered divinity was not very much employed until after the times of the Apostles, when 
Christianity had become to some extent a system, and theological words had begun to be made use of to give it 
definiteness. 
38 GP: The words which immediately follow are evidently very similar to what we find in St. John 13:31. There is 
very little variation between them and the passage as it is read in the Peshitta version. AR: It should also be 
pointed out that Old Syriac Siniaticus, which was found many years after Dr. Phillips did this work, also has the 
same near-verbatim reading. Old Syriac Curetonian, which Dr. Phillips was very much aware of and mentions 
directly, does not preserve this reading. 
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But his body is the pure vestment of his glorious divinity, by which we are able to see his 

invisible Lordship. This Yeshua the Messiah, therefore, we preach and publish, and, with him, 

we praise His Father, and we extol and worship the Spirit of his divinity, because that we were 

thus commanded by him, to baptize and absolve those who believe in the name of the Father and 

the Son and the Ruach Ha-Kodesh [Holy Spirit].  

Also the Prophets of old spoke thus: that MarYAH
39

 our Elohim and His Spirit has sent us.
40

 

And if I speak anything which is not written in the Prophets
41

, the Yehudeans, who are standing 

among you and hear me, will not receive it; and if, again, I make mention of the name of 

Messiah over those who have sufferings and diseases, and they are not healed by this glorious 

name, they, worshipping the work of their hands, will not believe. If now these things be written, 

which we say, in the Books of the Prophets, and we are able to show the healing powers upon the 

sick, not a man will look on us without discerning the faith
42

 which we preach, that Elohim was 

crucified for all men. If there be those who do not wish to acquiesce in these words, let them 

draw near to us, and reveal to us what is their mind, that as a disease of their mind we may apply 

healing medicine for the cure of their wound.  

For although you were not present at the time of the suffering of Messiah, yet because of the sun, 

which was dark, and you saw it, learn and understand concerning the great horror there was at 

the time of the crucifixion of him whose Gospel has flown over all the earth, by the miracles 

which His disciples, my companions, are working in all the earth.  

And those who were Hebrews and knew only the Hebrew tongue in which they were born, 

behold to day speak in all languages, that those who are far off, as those who are nigh, might 

hear and believe that He is the same, who confounded the tongues of the impious in this district, 

which lies before us; he it is who today teaches through us the faith of truth and verity, by 

humble and wretched men, who were from Galilee of Palestine
43

. For I also, whom you see, am 

                                                             
39

 AR: MarYAH is the Aramaic cognate for “Master YHWH” in Hebrew, otherwise known as the Tetragrammaton. 
Traditional Judaism regards the long form of YHWH as too sacred to pronounce, but Jews in Babylon gravitated to 
the shortened or simplified form of YAH, which is interchangeable in meaning and use to the longer name (Exodus 
15:1-2, 17:6; Isaiah 12:3, Psalm 68:4). 
40 GP: This is a quotation from Isaiah 48:16. The plural pronoun us for me is the only variation. This may be because 
Addai is speaking in context in the plural number, viz. “the Prophets of old.”  
41

 GP: The sense seems to require the dalet (d) instead of the waw (w), beyt (b) before the Syriac word for 

Prophets. This suggestion is supported by the Armenian version. 
42

 GP: It is here that Cureton’s text recommences. The said text, beginning here and continuing to the end, is taken 
from a manuscript different from that in which the previous part of this text appears, viz. from a manuscript of the 
Nitrian collection in the British Museum, Cod. Add. 14,644. 
43 AR: The use of “Palestine” here may be a sign of a later literary layer. The term was not used for Israel before the 
conclusion of the Bar Kochba Revolt, when the Roman Emperor Hadrian renamed Jerusalem after his family name 
and the temple to Jupiter he built overlooking the ruins of the destroyed Temple (Aelia Capitolina) and what used 
to be called the Roman province of Judea, of course derived from the earlier designation of the southern kingdom 
of Judah, became called “Palestine.” He chose this term because it referred to Israel’s most intractable enemy in 
the Bible, the Philistines. As a result, it is very unlikely this line in its edited form was written this way before the 
middle of the 2nd century.  
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from Paneas
44

, from where the river Jordan goes forth. And I was chosen, with my companions, 

to be a preacher
45

 of this Gospel, by which, behold, the regions everywhere resound with the 

glorious name of the adorable Messiah.  

Let, therefore, no man of you harden his heart against the truth and keep his mind at a distance 

from verity. Be not led captive after thoughts destructively erroneous, which are full of the 

despair of a bitter death
46

. Be not taken by the evil customs of the paganism of your fathers, and 

so keep yourselves at a distance from the life of truth and verity, which are in Messiah.  

For those who believe in him are those who are trusted before him, who descended to us by his 

favor, to make to cease from the earth the sacrifices of paganism, and the offerings of idolatry; 

that creatures should no longer be worshipped; but we should worship him and His Father, with 

His Holy Spirit
47

.  

For I, as my Master commanded me, behold, I preach and I publish. And his silver on the table, 

behold I cast before you, and the seed of his word I sow in the ears of every man. Those who 

wish to receive, theirs is the good reward of confession; and those who do not obey against them 

I scatter the dust of my feet, as my Master commanded me. Turn therefore, my beloved, from 

evil ways and from hateful deeds, and turn yourselves to him with a good and honest will, as he 

turned himself to you with his grace and his rich mercies.  

And be not as the generations of old, which are passed, who, because that they hardened their 

heart against the fear of Elohim, received punishment openly; that they may be chastised, and 

those who came after them may tremble and fear. For that for which our Master came into the 

world was altogether to teach and show that at the end of created things is a resurrection for all 

men.  

And at that time their acts of conduct will be represented on their own persons, and their bodies 

become volumes for the written things of justice, and there will not be he who does not know not 

writing; because that every man shall read the letters of his own book
48

 at that day, and the 

account of his actions he takes with the fingers of his hands. Thus the unlettered will know the 

new writing of the new language, and there is not he who will say to his fellow, Read me this, 

because that one doctrine and one instruction shall reign over all men. 

                                                             
44

 AR: Paneas was the ancient name for Caesarea Philippi. The site was originally dedicated to the Greek god Pan. 
The historian Josephus (Antiquities, 15:360, 17:189, 18:28; The Jewish War, 2:168) calls the place Caesarea Paneas 
or just Paneas while the Renewed Covenant refers to it as Caesarea Philippi, but because the original name was 
Paneas, this designation in no way helps with the dating of the reading, since Paneas never ceased being used as a 
partial or full reference to the place. 
45 GP: Here is found another break in Cureton’s text. 
46 GP: The sense of this expression I apprehend to be, that erroneous thoughts only fill the mind with despair of 
being able to escape a bitter death. 
47 GP: The text of Cureton is found to recommence at this place. 
48 GP: Here is found another break in Cureton’s text. 
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Let this thought, therefore, be represented before your eyes, and let it not pass from your mind, 

because that if it passes from your mind, it passes not from Justice
49

! Seek mercies from Elohim 

that He may pardon the hateful infidelity of your paganism, for you have forsaken Him who 

created you upon the face of the earth and makes His rain to descend and His sun to rise upon 

you, and you worship, instead of Him, His works. For the idols and graven images of paganism, 

and whatsoever of the creation in which you have confidence and which you worship, if there 

were in them feeling and understanding, for the sake of which you worship and honor them, it 

would be right for them, which you have engraved and established, and have firmly fixed with 

nails that they be not shaken, to receive your favor.  

For if the creatures were aware of your honors to them, they would cry, shouting to you, not to 

worship your fellows, which like yourselves are made and created; because that creatures made 

should not be worshipped; but that they should worship their Creator, and they should glorify 

Him who created them.  

And as His grace covers the wicked here
50

, so His justice shall be avenged on the infidels there. 

For I saw in this city, that it abounded greatly in paganism, which is against Elohim. Who is this 

Nebo
51

, an idol made which you worship, and Bel
52

, which you honor?  Behold, there are those 

among you who adore Bath Nical
53

, as the inhabitants of Harran your neighbors, and Taratha
54

 as 

                                                             
49 GP: Justice. Fwnk is equal in sense to Fwnak. The former word is not unfrequently in old Syriac manuscripts. 

See this word a little lower down. AR: The Aramaic word above, by either spelling, comes out as kanota, which is 
not directly a word for “justice” per se but is associated with a root that is used for the priesthood and ritual purity, 
and hence, a stringent form of righteousness and/or justice. The root also can approach a meaning of “purity.”    
50 GP: By here and there, understand this world and the world to come. 
51 GP: Nebo was an idol of the Babylonians. Traces of this deity are observed in the proper names of 
Nebuchadnezzar, Nebuzaradan and so on. Nebo seems to have been worshipped in other places. In Isaiah 46:1 we 
read there “Nebo stoops.” It is supposed that Dibon, a city in Moab, was a temple to Nebo. See Selden, “De Diis 
Syris." Syntagma 2, chapter 12. 
52 GP: Bel  was a Babylonian deity. Calmet thinks that the sun was worshipped under this name. But worshipping 
the sun is mentioned lower down, and further it must, according to Addai, have been an object of worship distinct 
from Bel. The worshippers of Bel attributed to him the gift of healing diseases and asserted that he ate and drank. 
See the apocryphal story of Bel and the Dragon. 
53 GP: Bath Nical. It is here stated that this idol was worshipped in Haran. There does not appear to be known with 
any certainty about it.  In the History of Armenia by Moses of Chorene, translated from the Armenian into French 
by P.E. Valliant de Florival, 54:2, c. 27, this goddess is called Pathineagh. One has not heard of a god called Nical, 
and therefore it may be inferred that Bath Nical was a goddess invested with the attribute or attributes implied in 
the word nakal. The sense of this word, however, is uncertain. The root has been supposed to be the Hebrew lky 
“he was able.” If this be correct, the distinguishing aspect of this goddess would accordingly be power.  It has also 
bee suggested that this is an epithet for Venus. 
54

 GP: Taratha. Jacob of Serug, see Assemani, Bibliotheca Orientalis, Volume 1, p. 327, mentions this goddess with 
others, viz. Nebo, Bel, Sin, Bel Shemin, Bar-Nemre, Gadlat and so on. It is thought that Taratha, or Atargatis as she 
was also called, is considered to have been a correlative of Dagon. Didorus Siculus says (book 2) that at Askelon the 
goddess Derceto or Atargatis was worshipped under the figure of a woman with the lower parts of a fish. AR: 
However, according to Bardesanes (Laws of Other Countries), Abgar IX forbad circumcision which was mostly done 
by worshippers of this goddess Taratha as well as by the Jews in his midst. Therefore, since the Philistines never 
practiced circumcision, one of these sources is wrong. Either Didorus Siculus has erroneously combined Derceto 
with Atargatis and the former is a separate deity from the latter, or Taratha was misidentified as an important 
goddess amongst the pagans of Edessa. 
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the people of Mabbug, and the eagle, as the Arabians, also the sun and the moon, as the rest of 

the inhabitants of Harran, who are as yourselves. 

Be not led away captive by the rays of the luminaries and the bright star; for everyone who 

worships creatures is cursed before Elohim. For although there are among creatures such as are 

greater than their companions, yet they are fellow-servants of their companions, as I have said to 

you. For this is a bitter pain, for which there is not a cure, that things made should worship things 

made, and creatures should glorify their fellows.  

For as they are not able to stand by the power of themselves, but by the power of Him who 

created them, so they are not able to be worshipped with Him, nor to be honored with Him; for it 

is a blasphemy against both parties, against the creatures when they are worshipped, and against 

the Creator, when the creatures, who are strangers to the nature of His existence, are made 

partakers with Him.  

For all the prophecy of the Prophets, and the preaching of us who are after the Prophets, is this, 

that creatures should not be worshipped with the Creator, and that men should not bind 

themselves to the yoke of corrupt paganism. It is not because of the creatures being seen, I say, 

that they should not be worshipped; but everything which is made is a creature, whether visible 

or invisible.  

This is a horrible wickedness, to place the glorious name of divinity upon it. For not creatures, as 

you, we proclaim and worship; but the Master of creatures. The earthquake, which made them 

tremble at the cross, testifies that everything which is made depends on and exists by the power 

of its Maker, who was before worlds and creatures, whose nature is incomprehensible, in that His 

nature is invisible, and, with His Father, is sanctified in the heights above, for that He is Master 

and Elohim from eternity. This is our doctrine in every country and in every region.  

And so have we been commanded to preach to those who hear us, not violently, but by the 

teaching of the truth and by the power of Elohim. And the miracles which were done in His 

name, testify concerning our faith, that it is true and to be believed. Be obedient, therefore, to my 

words, and receive that which I have said, and am saying before you; and that I may not require 

your death, behold, I warn you to be very cautious. Receive my words fitly, and do not neglect. 

Draw near to me my distant ones from Messiah and be near to Messiah.  

And in the place of erroneous sacrifices and oblations, offer now to Him the sacrifices of 

thanksgiving. What is this great altar which you have built in the midst of this city? And what are 

those going and coming offering upon it to demons, and sacrificing on it to devils? But if you do 

not know the Scriptures, does not nature itself teach you, by its power of sight, that your idols 

have eyes and see not?  

And you
55

 who see with eyes in that you do not understand, you are also as they who see not and 

hear not, and in vain you excite your voices, ineffective to deaf ears. For they are not to be 

complained of for that which they do not hear, because that by nature they are deaf and mute. 

                                                             
55 GP: Here Cureton’s text recommences. 
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And the blame with which justice is involved is yours, for you do not wish to understand, even 

that which you see. For the thick darkness of error, which is spread over your mind, permits you 

not to acquire the heavenly light, which is the understanding of knowledge.  

Flee, therefore, from things made and created, as I have said to you, that in name only are they 

called gods, though they are not gods in their nature; and draw near to Him, who in His nature is 

Elohim from eternity and from everlasting, and is not made as your idols, and also not a creature, 

and a work of art as the images in which you make your boast. Because that although he put on 

this body, he was Elohim with His Father; for the works of creation, which trembled when he 

was slain, and were terrified by the suffering of his death, they testify that he is he who created 

the works of creation.  

For it was not for a man the earth shook, but for him who established the earth upon the waters; 

and it was not for a man the sun became dark in the heavens, but for him who made the great 

lights.  

And it was not by a man the righteous and the just were raised to life, but by him who gave 

power over death from the beginning. Nor was it by a man the veil of the temple of the 

Yehudeans was torn from the top to the bottom, but by him who said to them, 'Behold, your 

house is left desolate
56

.'  

For, behold, except they who crucified him knew that He was the Son of Elohim, they would not 

have proclaimed the desolation of their city, also they would not have brought down woes upon 

themselves. For even if they wished to neglect this confession, the terrible commotions which 

were at that time would not have permitted them.  

Behold, also some of the children of the crucifiers have become at this day preachers and 

evangelists, with the Apostles my companions, in all the land of Palestine and among the 

Samaritans, and in all the country of the Philistines. The idols of paganism also are despised, and 

the cross of Messiah is honored. Peoples and creatures also confess Elohim, who became man.  

If truly when Yeshua our Master was upon earth you believed in him that he is the Son of 

Elohim, and before that you had heard the word of His preaching, confessed in Him that He is 

Elohim; now that he has ascended to his Father, and you have seen the signs and wonders which 

are done in his name, and the word of his Gospel you have heard with your ears; not a man 

among you should let himself doubt in his mind how the promise of his blessing which he sent to 

you would have been established with you: "Blessed are you who have believed in me, although 

you have not seen me; and because you have so believed in me the city in which you dwell shall 

be blessed, and the enemy shall not prevail against it forever
57

."  

                                                             
56 GP: Matthew 23:38. 
57AR:  A very curious statement because Edessa would be dominated by the Roman Empire beginning in the year 
114, and then directly occupied from 116-118. After that, while the monarchy continued, it was still subject to 
Roman rule before being completely annexed by them under a Roman governor in the year 214. Eusebius does not 
mention this in his translation from the Syriac into Greek. Dr. Phillips mentions this statement as the reason for a 
long-standing belief in Edessan superiority and protection, even though history does not bear that idea out as true. 
The best I can suggest is that the believers at Edessa may have though they had protection under Abgar V, but 
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Do not, therefore, turn from his faith; for, behold, you have heard and seen those things which 

bear witness to his faith, that he is the adorable Son, and is the glorious Elohim, and is the 

triumphant King, and is the Omnipotent Power; and by his true faith a man is able to acquire the 

eye of the true mind, and to perceive that everyone who worships creatures, the wrath of justice 

overtakes him.  

For everything which we say before you, we say as we have received of the gift of our Master, 

and we teach and we show how to possess your life, and not destroy your spirits by the error of 

paganism; because that the heavenly light hath risen upon creation, and he it is, who has chosen 

the ancient fathers and the just men and the Prophets, and has spoken with them by the revelation 

of the Ruach Ha-Kodesh [Holy Spirit].  

For He is the Elohim of the Yehudeans, who crucified Him, and the erring Gentiles also worship 

him, though they do not know it; because there is no other Elohim in heaven and in earth, and 

behold confession ascends up to him from the four quarters of the earth.  

Behold now your ears have heard that which was not heard by you before, and behold, again, 

your eyes have seen that which was never seen by you before. Be not therefore unjust to that 

which you have heard and seen. Cause to pass from you the rebellious mind of your fathers, and 

free yourselves from the yoke of sin, which has dominion over you by libations and sacrifices 

before graven images. Let it be a care to you concerning your perishing lives, and concerning the 

vain bowing of your head, and acquire the new mind which worships the Maker and not the thing 

made, in which is represented the image of truth and verity, of the Father, and of the Son, and of 

the Holy Spirit, when you believe and are immersed in the triple and glorious names.  

For this is our doctrine and our preaching. For it is not in many things that the truth of Messiah is 

believed. And such of you as are willing to be obedient to Messiah, know that many times I have 

repeated my words before you, that you might learn and understand whatever you hear. And we 

will rejoice in this, as a farmer in his field which is blessed; and our Elohim is glorified by your 

repentance towards Him.  

And as you live in this, we also who counsel you thus will not be defrauded of the blessed 

reward of this. And because I am confident that you are a blessed land, according to the will of 

the Master Messiah, therefore for the dust of my feet which we have been commanded to shake 

off against the city that does not receive not our words
58

; behold I shake off today at the door of 

your ears the words of my lips, in which the coming of Messiah is represented, that which has 

been, and that which is about to be, and the resurrection and resuscitation of all men, and the 

separation which is to be between the faithful and unbelieving, and the blessed promise of future 

joys which they who have believed in Messiah and worshipped His high Father, and confessed 

Him and the Spirit of His Divine Majesty [Godhead], shall receive.  

                                                                                                                                                                                                    
when that king’s successors went back to paganism they lost that protection, only to get it back for a time when 
Abgar IX converted. Then again the monarchy itself would end very shortly after Abgar IX’s time and in spite of 
Edessa being believers once more. There is no good solution to this problem. However, it may indicate the oldest 
form of this letter went back to before Edessa got invaded in the early 2nd century and it was kept around in the 
literature and recopied simply because it was part of that tradition, right or wrong. 
58 GP: Matthew 10:14. 
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And now it is right for us to finish our present discourse and let those who have received the 

word of Messiah remain with us, and also those who wish to be associated with us in prayer, and 

then let them go to their homes. 

And Addai the Apostle rejoiced in this when he saw that the multitude of the population of the 

city remained with him, and there were few who did not remain at that time; and these same few, 

after a few days, received his words and believed in the gospel of the preaching of Messiah.  

And when Addai the Apostle had said these things before all the city of Edessa, and Abgar the 

king saw that all the city rejoiced in his doctrine, men and women equally, and were saying to 

him "Messiah, who has sent you to us is true and faithful and he also greatly rejoiced at this,” 

praising Elohim, that according to what he had heard from Hannan, his chief scribe, concerning 

Messiah, so he had seen the marvelous mighty works which Addai the Apostle had done in the 

name of Messiah.  

And Abgar the king also said to Addai the Apostle, As I sent to Messiah by my letter to him; and 

as he also sent to me and I have received from you yourself this day; so will I believe all the days 

of my life, and in the same things continue, exulting, because I know that there is no other power 

in the name of whom these signs and wonders are done, but by the power of Messiah, whom you 

preach in truth and verity. And now I will worship Him, I and Ma'nu
59

, my son, and Augustina, 

and Shalmath the queen.  

And now, wherever you wish, build a congregation, a house of assembly, for those who have 

believed, and shall believe in your words. And, as commanded you by your Master, minister at 

times with confidence.  

And those who are teachers with you of this Gospel, I am prepared to deliver to them large gifts, 

that they may not have any other work with the ministry. Everything also which is required by 

you for the expenses of the house, I will give you without taking account; your word shall be 

powerful and have rule in this city, and without another man, have you authority to enter into my 

presence in my royal palace of honor.  

And when Abgar the king went down to his royal palace, he rejoiced, he and his princes with 

him, Abdu and Garmai, and Shamshagram, and Abubai, and Meherdath, with the rest of their 

companions, at everything which their eyes had seen, and their ears had heard, and in the joy of 

their heart they also praised Elohim, who had turned their mind to Him; they renounced the 

paganism in which they stood and confessed the Gospel of Messiah.  

And when Addai had built a house of worship, they offered in it vows and offerings, they and the 

people of the city, and there they worshipped all the days of their life. And Avida
60

 and Bar-

                                                             
59 GP: Abgar’s father bore the name of Ma’nu as well as his son; indeed it is said that he had two sons of that 
name. This is probably the one who succeeded his father as king. It was the name of many kings at Edessa. AR: 
Abgar IX, who also converted to the faith from paganism, had this name in his family as well, belonging to his 
grandfather and great-grandfather. As discussed earlier, the occurrence of the Ma’nu name in close proximity to 
both Abgars led to their separate conversions being conflated or erroneously combined. 
60

 GP: Avida. In Cureton’s text it is Awnda (adnw[), evidently a mistake in the manuscript.  
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kalba who were chiefs and rulers, and clothed with royal headbands, drew near to Addai, and 

they asked Addai concerning the history of Messiah, to tell them how that he being Elohim was 

seen by them as man, and how you were able to see him. And he satisfied them all concerning 

this, concerning all which their eyes had seen, and concerning all which their ears had heard of 

him.  

And everything which the Prophets had said of him, he repeated before them, and they received 

his words gladly and faithfully and there was not a man who rose up against him. For the 

glorious things which he did permitted not a man to rise up against him.  

Shavida and Ebednebo, chiefs of the priests of this city, with Piroz and Dancu their companions, 

when they saw the signs which he did, ran and threw down the altars upon which they sacrificed 

before Nebo and Bel their gods, except the great altar, which was in the midst of the city, and 

they cried out and said, that this is truly the disciple of the distinguished and glorious Master of 

whom we heard all those things, which he did in the country of Palestine.  

And all who believed in Messiah, Addai received, and immersed them in the name of the Father, 

and the Son, and the Holy Spirit. And those who were accustomed to worship stones and stocks, 

sat at his feet, learning, and being corrected of the plague of the foolishness of paganism. The 

Yehudeans also, conversant with the Torah and the Prophets, who carried on merchandise in 

silks, were also persuaded and became disciples, and made confession in Messiah, that he is the 

Son of the living Elohim.  

But neither Abgar the king, nor Addai the Apostle pressed any man by force to believe in 

Messiah; because without the force of man, the force of the signs compelled many to believe in 

him. And all this country of Mesopotamia, and all the regions round about it received his 

doctrine with love. But Aggai
61

 made the chains
62

 and headbands of the king
63

, and Palut
64

 and 

Abshelama
65

 and Barsamya with the rest of the others their companions, adhered to Addai the 

Apostle, and he received them and made them partakers with him in the ministry; they read in 

the Old Testament
66

 and the New, and the Prophets, and the Acts of the Apostles, every day they 

meditated on them. He commanded them cautiously, "Let your bodies be pure, and let your 

                                                             
61

 AR: Aggai is also known as Achaeus, who is credited with writing the Aramaic Gospels in 78 CE and who is listed 
also as the 2nd patriarch of the Church of the East. 
62 GP: Silks. So the Syriac word is translated by Cureton. See Luke 7:25 which has the same term (akykr fxn) 

rendered as soft raiment. See also Matthew 11:8. It is probable from what is here said and referred to by other 
writers, that the Jews of Edessa carried on an extensive trade with people of other districts and countries.  
63

 GP: the word is by some translated as chains and by others as silks or muslins. The former reading is adopted by 
Castle and the latter by Moses of Chorene, and although the word is translated as chains by Dr. Cureton, in a note 
on p. 157 he seems to think it might be more correctly rendered as silks. I prefer the former rendering, because in 
Numbers 31:50 and Isaiah 3:22, the former but not the latter will suit the context. 
64 Paulut would succeed Achaeus as patriarch in the year 81 CE. Shortly after this time he changed his name to Mar 
Maris, or Mari, for short. He is sometimes wrongly confounded with another Paulut, who was ordained by 
Serapion of Antioch in 200 CE. 
65 GP: Abshelama. In Cureton this name is Barshelama. 
66 GP: As the Prophets are mentioned by themselves, the Old Testament here probably means no more than the 
Pentateuch. Similarly, as the Acts of the Apostles are named apart from the New Testament, the latter is probably 
intended to comprise only the Gospels. 
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persons be holy; as is right for men who stand before the altar of Elohim; and be indeed far 

removed from false swearing, and from wicked murder, and from false testimony, which is 

mixed with adultery, and from sorcerers with respect to whom there are no mercies, and from 

divinations, and soothsaying, and necromancers, and from fates, and nativities, in which the 

erring Chaldees boast themselves; and from stars, and the signs of the Zodiac, in which the 

foolish are confident.  

And keep at a distance from you evil hypocrisy, and bribes, and gifts, by which the pure are 

condemned. And with this ministry to which you have been called, let there not be for you 

another service; for the Master himself is the service of your ministry all the days of your life. Be 

also diligent to deliver the sign of baptism, and love not the gains of this world, but listen to 

judgment with justice and truth. And be ye not a stumbling block to the blind, that the name of 

Him who opened the eyes of the blind, as we have seen, be not blasphemed through you.  

Let all, therefore, who see you, perceive that you perform all which you preach and teach. And 

they ministered with him in the assembly which Addai had built by the word and command of 

Abgar the king, and they were supplied from that which was the king's and his nobles; and some 

of them they brought for the house of Elohim, and some for the nourishment of the poor. 

Two Separated Out Interpolations 

#1 (Protonice and the Invention of the Cross) 

Protonice, the wife of the Emperor Claudius, whom Tiberius made second in his kingdom
67

, 

when he went to make war with the Spaniards, who had rebelled against him, this woman, when 

Simon, one of the disciples, was in the city of Rome, and she saw the signs and wonders, and 

marvelous works which he did in the name of the Messiah; denied the paganism of her fathers in 

which she was brought up, and the idolatrous images which she had worshipped; and she 

believed in Messiah our Master, and worshipped him, and praised with those who were joined 

unto Simon, and held Him in great honor.  

After this she wished also to see Jerusalem, and those places in which the mighty works of our 

Lord were done. So she arose promptly and descended from Rome to Jerusalem, she
68

 and her 

two sons with her, and her one virgin daughter. When she was entering Jerusalem, the city went 

forth to meet her, and they received her with great honor, as that which is due to the queen, the 

mistress of the great country of the Romans.  

                                                             
67 GP: Second in authority. AR: It would appear, as discussed in the narrative, that while there never was an 
Empress Protonice, her legend appears to have been based on Paetina, the second wife of Emperor Claudius. Her 
family name, Tubero, was easily confused for Emperor Tiberius. The real Paetina however was never an empress. 
She divorced Claudius ten years before he ascended to the imperial throne. In Syriac also it very much appears like 
this account was first fabricated exclusively to go along with this part of the Doctrine of Addai and ended exactly 
where it can flow seamlessly into the rest of the text.   
68 GP: A leaf is missing in the MS., after folio 7. It must have been lost at an early date, and in its place is now 
supplied by a rudely written leaf of the twelfth or thirteenth century. It fills the gap in the Syriac text caused by the 
original. This leaf, having become loose, has been bound as folio 54 of the MS., in the middle of the Acts of St. John 

at Ephesus (see Wright’s Apocryphal Acts of the Apostles, p. d ); moreover, it has been reversed in binding, so that 

what is really the recto now appears as the verso. 
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But Ya’akov (James), who was made director and ruler in the assembly which was built for us 

there, when he had heard for what purpose she had gone there, arose and went to her. And he 

entered into her presence where she was dwelling, in the royal great palace of King Herod.  

When she saw him, she received him with great joy, as also she had Simon Peter. He also 

showed her cures and mighty works as did Simon, and she said to him: "Show me Golgotha, on 

which Messiah was crucified, and the wood of his cross on which he was suspended by the 

Yehudeans, and the grave in which He was placed.''  

Ya’akov said to her: "These three things which your Majesty wishes to see are under the control 

of the Yehudeans. They possess them, and permit us not to go to pray there before Golgotha and 

the grave, and neither the wood of his cross will they give us.  

And not only this, but they also severely persecute us, so we may not publish and preach in the 

name of the Messiah and many times also they bind us in prison." When she heard these things, 

the queen immediately commanded, and they brought before her Onias, the son of Hannan the 

priest, and Gedalia, son of Caiaphas, and Judah the son of Ebed Shalom, chiefs and rulers of the 

Yehudeans.  

And she said to them: "Deliver up Golgotha, and the grave, and the wood of the cross, to 

Ya’akov, and those who agree with him, and let no man forbid them to minister there according 

to the custom of their ministry." And when she had so commanded the priests, she arose to go 

and see these places, and she also delivered that place to Ya’akov, and those who were with him. 

Afterwards she entered the grave, and found in the grave three crosses, one of our Master and 

two of those robbers, who were crucified with him, on his right hand and on his left.  

And at the time that she entered into the grave—she and her children with her—at that 

instant her virgin daughter fell down and died, without pain, without disease, and without 

any cause of death. And when the queen saw that her daughter had died suddenly, she 

kneeled and prayed within the grave, and said in her prayer: "Elohim, who gave Himself to 

death for all men, and was crucified in this place, and was laid in this grave; and as Elohim, 

who keeps alive all, has risen, and made many to rise with him, or else the Yehudeans, the 

crucifiers, should hear—and also the erring pagans, whose idols and graven images, and the 

terrors of paganism, I have denied—and they see me, deride me, and say that all this which 

has happened to her is because that she denied the gods, which she did worship, and 

confessed Messiah, whom she did not know, and went to honour the place of His grave and 

His crucifixion; and if, my Master, I am not worthy to be heard, because that I have 

worshipped creatures instead of you; spare you, for the sake of your adorable name, that it 

may not be blasphemed in this place, as they blasphemed you at your crucifixion." She said 

these things in her prayer, and, in the excitement of her supplication, she repeated them 

before all those who were there.  

 

Her eldest son approached her, and said to her; "Hear that which I shall say before your 

Majesty. I think thus in my mind and in my thought, that this death of this my sister, which 

was sudden, was not for nothing; but this is a wonderful work, in which Elohim will be 

praised, and not that His Name will be blasphemed, as those thought, who heard it .  
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“Behold, we enter the grave and find in it three crosses, and we do not know which of them 

is the cross on which Messiah was suspended. In the death of this my sister, we may be able 

to see and to learn which one is the cross of Messiah, for Messiah is not  neglectful of those 

who believe in him and seek him."  

 

And the queen Protonice—her soul was very sad at this time—saw in her mind that her son 

spoke these things wisely, justly and rightly. And with her hands she took hold of one of the 

crosses and placed it upon the dead body of her daughter, which lay before her, and she said 

in her prayer:  

 

"O Elohim, who has shown wonderful works in this place, as we hear and believe, if 

this cross, Master, be yours, and on it your humanity was suspended by the insolent, 

show the strong and mighty power of your divinity, which dwells in the humanity, 

and restore to life this my daughter, that she may arise, and your name be glorified in 

her. May her soul return to her body, that your crucifiers may be confounded and 

your worshippers may rejoice!” 

 

And she waited a long time after she had spoken thus. Afterwards she took that cross from 

the dead body of her daughter, and placed another, and also said in her prayer:  

 

"O Elohim, by whose nod worlds and creatures endure, and wishing the life of all 

men that they may be turned to him, and is not neglectful of the petition of those who 

seek him, if this cross be yours, Master, show the power of your triumphs as you are 

accustomed, and restore to life this my daughter, that she may arise, and the pagans, 

worshipping Your creatures instead of You, may be confounded, and the faithful and 

the true may confess, that their mouth may be opened to Thy praise before those who 

deny you!"  

 

And she waited a long time after these things and took the second cross from her daughter; 

and she took the third cross and placed it upon her daughter.  And as she was going to lift up 

her eyes to heaven, and to open her mouth in prayer, at that moment, at that time, in the 

twinkling of an eye, that the cross touched the dead body of her daughter, her daughter 

became alive, and she arose suddenly, and praised Elohim, who had restored her to life by 

His cross.  

 

But the queen Protonice, when she saw how her daughter became alive, trembled, and was 

greatly alarmed, but though alarmed she glorified Messiah, and believed in him, that he was 

the Son of the living Elohim. Her son said to her: "My lady, you see that if this had not 

occurred today, it might have happened that they would have left this cross of Messiah, by 

which my sister became alive, and have taken and honored that of one of those murderous 

thieves. Now, behold, we see and rejoice, and Messiah, who has done this thing, is glorified 

in her."
69

 

                                                             
69 GP: This story of the finding of the cross is the same in most of its details as that which is told of the discovery of 
it by Helena. The mother of Constantine. It is related of Helena, that on her arrival at Jerusalem, she resolved to lay 
the foundation of a church, dedicated to the true God, on Mount Calvary. In digging, some pieces of wood were 
discovered, which were recognized as belonging to the cross of our Savior. These pieces were sent by Helena to 
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And she took the cross of Messiah, and gave it to Ya’akov, that it might be kept with great 

honor. She also commanded that a great and splendid building should be erected over 

Golgotha, on which he was crucified, and over the grave in which he was placed, so that 

these places might be honored; and that there should be there a place of assembly for prayer, 

and a gathering for service.  

 

But the queen, when she saw the whole population of the city, which she had collected for 

the sight of this work, she commanded that, without the covering of honor worn by queens, 

her daughter should go with her unveiled to the palace of the king, in which she dwelt, so 

that everyone might see her and praise Elohim.   
But the people of the Yehudeans and the Gentiles, who rejoiced at the beginning of this 

occurrence, and were glad, became very sad at the end of it. For they would have been well 

pleased if this had not occurred, for they saw on account of this many believed in the Messiah; 

and especially when they saw that the miracles, which were done in his name after his ascension, 

were many more than those which were done before his ascension. And the fame of this deed 

which was done went forth to distant countries, and also to the Apostles, my companions, who 

preached Messiah. And there was rest in the assemblies of Jerusalem, and the cities round about 

it; and those who did not see this deed with those who did see it, praised Elohim.  

Then when the queen went up from Jerusalem to the city of Rome, every city which she entered 

pressed to see the sight of her daughter. So when she had entered Rome, she recounted before the 

Emperor Claudius those things which had happened; and when the Emperor heard, he 

commanded that all the Yehudeans should go forth from the country of Italy. In all that country 

this deed was spoken of by many, and also before Simon Peter this was recounted, which was 

done. Whatever also the Apostles, companions, did, we preach before every man, that those who 

do not know may likewise hear those things which, by our hand, Messiah did openly, that our 

Master might be glorified by every man. These things which I repeat before you are told so that 

you may know and understand how great is the faith of Messiah among those who truly join 

themselves to him.  

But Ya’akov, the director of the Jerusalem Assembly, who with his own eyes saw the deed, gave 

a written account, and sent it to the Apostles, my companions, in the cities of their countries. 

And also the Apostles themselves gave written accounts and made known to Ya’akov whatever 

that Messiah had done by their hands, and these were read before all the multitude of the people 

of the church. But when Abgar the king heard these things, he and Augustina, his mother, and 

Shalmath, the daughter of Meherdath, and Paqur and Abdshemesh, and Shamshagram, and 

Abdu, and Azzai and Bar-kalba, with the rest of their companions, rejoiced exceedingly, and all 

of them glorified Elohim, and made their confession in Messiah.  

                                                                                                                                                                                                    
Constantine. AR: As also discussed in the narrative it is significant that Eusebius details Helena’s trip to Jerusalem 
to build churches but makes no reference to the finding of the cross. This means that the story had to emerge after 
Eusebius’ death in 340, for surely he would have included it as part of either Church History, or his Life of 
Constantine work, had it been legitimate history. At the other end of the range is the story’s first appearance in the 
Greek writings of Ambrose (390 CE). 
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#2 (a later addition to the older account, with the rest of the interpolations and 

anachronisms) 

But a large multitude of people assembled day by day and came to the prayer of the service, and 

to the reading of the Old and New Testament, of the Diatessaron
70

, and they believed in the 

revival of the dead, and they buried their dead in the hope of the resurrection. They also observed 

the festivals of the Church in their times, and every day they were constant in the vigils of the 

Church, and they likewise performed acts of charity to the sick and those who were whole, 

according to the instruction of Addai to them.  

And in places round about the city assemblies were built, and the hand of the priesthood many 

received from him. So also Orientals with the appearance of merchants passed into the country of 

the Romans to see the signs which Addai did, and those of them who became disciples, received 

from them
71

 the hand of the priesthood, and in their own country of the Assyrians they taught the 

sons of their people, and houses of prayer they built there secretly, because of the danger arising 

from the worshippers of fire and the adorers of water.
72

  

But Nersai, the king of the Assyrians, when he had heard of these things which Addai the 

Apostle had done, he sent to Abgar, the king; either send me the man who has done these signs 

with you, that I may see him and hear his discourse, or send me an account of 'all these things 

which you have seen him do in your city. And Abgar wrote to Nersai and made him acquainted 

with the whole history of the affair of Addai from the beginning to the end, and he did not leave 

out anything which he did not write to him.  

But when Nersai heard those things which were written to him, he wondered and was astonished. 

But Abgar the king, because that he was not able to pass to the country of the Romans, and to go 

to Palestine and slay the Jews, because that they had crucified Messiah, wrote a letter and sent to 

Tiberius Caesar, writing it thus: 

                                                             
70

 GP: Diatessaron. In the text of Cureton is Ditornon. The reading of the manuscript, he remarks, is not quite clear, 
and he is disposed to think that the word out to be Diatessaron. The reading of the St. Petersburgh manuscript, as 
we see, confirms Dr. Cureton’s supposition. The Diatessaron was made by Tatian, and was, as appears from sundry 
testimonies, in general use in the Syrian churches in the second century. It was a volume compiled from the Four 
Gospels, and seems to have been publicly read at Edessa up to the fourth century. Mention is made of it in 
Assemani, Bibliotheca Orientalis, Volume 3, p. 12: The Gospel which Tatian compiled, and he called it the 
Diatessaron. A commentary was written on this work by Ephrem Syrus, according to what is affirmed by Barsalibi 
and Bar Hebraeus, as recorded in Assemani, Bibliotheca Orientalis, Volume 1, pp. 57-58. AR: These details are 
speaking of Edessa at the dawn of the 3

rd
 century rather than the end of the 1

st
 century. The Diatessaron was not 

completed before the year 172 and the Abgar referred to here did not begin to reign before the year 177. It would 
be another two decades after this that this king would be converted by Bardesanes around the year 195, by which 
time the Diatessaron would be read. The rest of this section follows as an alternate account that was clearly 
intended as a separate conclusion and all the other interpolations and anachronisms previously described are in 
this section, which is essentially a re-telling and re-ordering of the older account. 
71 GP: According to Cureton, him. 
72

 GP: Water. In the manuscript we have (arwnl) evidently a mistake for (ayml). In Cureton’s text the latter word 

(l’maya = to the waters) is found. 
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Abgar, the king, to our Lord Tiberius Caesar, peace. Knowing that not anything is hidden 

from your Majesty, I write and inform your awesome and great sovereignty, that the 

Yehudeans, who are under your hand, who dwell in the country of Palestine, assembled 

themselves together and crucified the Messiah without any fault worthy of death, when 

he was doing before them signs and wonders, and showed them mighty works and signs; 

so that even the dead he raised to life for them.  

And at the time they crucified Him, the sun became darkened and the earth shook, and all 

creatures trembled, and as if of themselves, at this deed all creation quailed, and its 

inhabitants. And now your majesty knows what is right to command against the people of 

the Yehudeans, who did these things.  

And Tiberius Caesar wrote and sent to Abgar the king, and thus he wrote to him:  

The letter of your fidelity to me, I have received, and it was read before me. With respect 

to that which the Yehudeans have done with the cross, Pilate the governor has also 

written, and informed Olbinus
73

, my pro-consul, of these things which you have written 

to me.  

But because of the war of the Spaniards who have rebelled against me is going on at this 

time, therefore I have not been able to avenge this matter; but I am prepared, when I have 

peace, to make a charge legally against the Yehudeans, who have not acted legally.  

And because of this, as to Pilate, who was made by me governor there, I have sent 

another in his place, and I have dismissed him with disgrace, because that he departed 

from the law and did the will of the Yehudeans, and he crucified Messiah for the 

gratification of the Yehudeans, who according to that which I hear of them, instead of the 

cross of death, it was fitting that he should be honored, and it was right he should be 

worshipped by them, especially as they saw with their eyes all which he did. But you, 

according to your fidelity to me and your true compact and that of your fathers, have 

done well to write to me thus.  

Then Abgar the king, received Aristides, who was sent to him by Tiberius Caesar, and he replied, 

sent him back with honorable gifts, which were suitable for him, who had sent him to him. And 

                                                             
73

 GP: Olbinus. It is the opinion of Cureton that this name has been confounded with that of Albinus, who was 
made governor of Judea by Nero, A.D. 62. No person of the name of Olbinus was governor of Judea at the time 
mentioned in the document, and the opinion referred to is most probably correct, and the mistake arose from 
some confusion of the editor. AR: There are two other points to add for consideration to the above. First, some 
dialects of Aramaic turn AH sounds into OH sounds, so it is very easy to see how going from one dialect to another 
created the error. Eastern Aramaic for example says shlama while western Aramaic says shlomo but they are the 
same word, derived from shalom, the Hebrew word for peace.  And second, this Albinus is the same official, 
according to Josephus (Antiquities, 20:200-209), who was late arriving to Jerusalem to take over the post, when a 
wicked leader, acting in the wake of the death of the previous governor Festus, executed James the Just (Ya’akov 
Ha-Tzadik). It should also be pointed out that pro-consul is a completely different rank from that of a governor or 
hegemon.  
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he departed from Edessa, and went to Ticnutha, where was Claudius the second, from the king, 

and from there also he went to Artica
74

, where Tiberius Caesar was.  

But Gaius guarded the regions, which were round about the Emperor. And Aristides himself also 

recounted before Tiberius the mighty works which Addai did before Abgar the king. And when 

he had rest from the war, he sent, killed some of the chiefs of the Yehudeans, who were in 

Palestine. Then when Abgar the king heard, he greatly rejoiced at this, that the Yehudeans had 

received punishment, as it was right.  

And some years after Addai the Apostle had built the assembly in Edessa and furnished it with 

everything which was suitable for it and had taught many of the population of the city, also in the 

other villages, both those which were distant, and those which were near, he built assemblies, 

and completed and ornamented them and appointed in them deacons and elders and taught in 

them those who should read the Scriptures, and the orders of the ministry within and without he 

taught.  

After all these things he became ill with the disease, by which he departed from this world
75

. 

And he called Aggai before all the congregation of the assembly, and he brought him near, and 

made him governor and ruler in his place. And concerning Palut, who was a deacon, he made 

him an elder, and of Abshelama, who was a scribe, he made him a deacon.  

And when the nobles and chiefs were assembled and stood by him, Bar-Kalba and
76

 Bar-Zati, 

and Marihab, the son of Barshemesh, and Sennac, son of Avida, and Peroz, son of Patricius, with 

the rest of their companions, Addai the Apostle said to them: "You know, and you testify, all of 

you who hear me, that everything which I have preached to you and taught you, and you have 

heard from me, so have I conducted myself among you, and you have seen also in works, 

because thus our Master commanded us that whatever we preach in words before the people, we 

in work should do before every man. And according to the ordinances and laws which were 

appointed in Jerusalem, and by which also the Apostles, my companions, were governed, so also 

you, do not turn aside from them, and do not take away anything from them, as I myself also 

have been guided by them among you, and have not turned aside from them to the right hand, or 

                                                             
74

 GP: This word may, by placing different vowels to it, be pronounced Ortyka, which Cureton thinks was intended 
for Ortygia, near to Syracuse, not distant from Capri, where Tiberius resided. 
75 AR: The Armenian version of this story, derived from a Syriac source of the mid-4th century, inserts an account of 
Addai retiring from leadership to evangelize wider regions of the Middle East. By the end of his life, in 104 CE, 
Addai will ordain a bishop named Peqida. The Syriac source here however implies Addai dies shortly after giving 
this address in about the year 66 CE. George Phillips viewed these accounts as contradictory and believed the 
version where Addai dies in 66 CE was the correct one, but Reverend William A. Wigram said the account of 
Addai’s later Armenian adventure is one of the best lines of evidence of 1

st
 century Christianity in Edessa. The 

reality however is they are not contradictory at all and the term “after these things” is very vague and can easily 
refer to his death many years from this point. Also this “farewell speech” could have simply been a prelude to 
Addai’s leadership retirement, with the Armenian account picking up from where this one left off. This also makes 
sense because this account was about Addai’s time in Edessa whereas the Armenian was recalling what happened 
closer to their territory. 
76 GP: And. We have a waw (w) in our manuscript, which is not in Cureton’s text, nor is it supported in the 

Armenian version; we think, therefore, that the reading should be, not Bar-Kalba and Bar-Zati, but Bar-Kalba, son 
of Zati. 
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to the left, that I might not become strange to the promised salvation, which is reserved for those 

who are guided by them. Take heed, therefore, to this ministry which you cling to, and with fear 

and trembling abide in it and minister every day.  

Minister not in it with habits bringing contempt, but with the prudence of faith; and the praises of 

Messiah, let them not cease from your mouth, and let not weariness in prayer at the stated times 

draw near to you. Take heed to the truth, which you hold, and to the teaching of the truth, which 

you have received, and to the inheritance of salvation, which I commend to you, because before 

the judgment-seat of Messiah you will be sought out by him, when he takes account with the 

pastors and superiors, and when he takes his money from merchants with the increase of gains.  

For He is the king's son, and goes to receive a kingdom, and to return, and to come and make a 

resurrection for all men; and then he sits on the throne of righteousness, and judges the dead and 

the living, as he has said to us. Let not the secret eye of your mind from the height above be 

closed, that your offenses may not multiply in the way in which there are no offenses, nor 

abominable error in its ways.  

Seek those that are lost, and visit those that err, and rejoice in those that are found. Bind up those 

that are bruised, and be watchful of the fatlings, because at your hands will the sheep of Messiah 

be required. Look not to passing honor, for the shepherd that looks to be honored by his flock, 

badly, badly with respect to him does his flock stand. Let your concern for the young lambs be 

great, for their divine messengers
77

 behold the face of the invisible Father, and be not a stone of 

stumbling before the blind, but clearers
78

 of the way and the path in a difficult country, among 

the Yehudeans, the crucifiers, and the erring pagan; for with these two parties only is there war 

for you, in order to show the truth of the faith, which you hold; also when you are quiet, your 

modest and honorable appearance will be fighting for you with those who hate truth and love 

falsehood.  

Be not strikers against the poor before the rich, for the severe infliction of their poverty is 

sufficient for them. Be not deceived with the hateful ruminations of Satan, that you be not 

stripped naked of the faith that you have put on
79

, for unbelief is easier than faith, as sin is easier 

than righteousness.  

Take heed, therefore, of those that crucified, that you are not friends to them, that you do not 

share responsibility with them whose hands are full of the blood of Messiah; and you know, and 

you bear witness, that everything which we say and teach of the history of Messiah, is written in 

the Book of the Prophets, and deposited with them. And their words bear witness to our teaching 

concerning the judgment, and suffering, and resurrection, and ascension of Messiah; but they 

know not, that when they rise against us they rise against the words of the Prophets, and as in 

their lives they persecuted the Prophets, so also now, since their death, they persecute the truth, 

which is written in the Prophets. Again, take heed of the pagan, who worship the sun and the 

                                                             
77 GP: See Matthew 18:10. 
78 GP: Literally: purgers of the way. 
79 GP: Here Cureton’s text ends. 
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moon, and Bel and Nebo, and the rest of those which they call gods, though they are not gods in 

their nature. Flee therefore from them, because that they worship creatures and things made.  

And as reported to you before, the whole object for which our Master came into the world was 

that creatures might not again be worshipped and honored, because they exist by the nod of their 

Creator; and when He wishes. He dissolves and makes them cease, and they are as though they 

are not. For the will of Him, who created the creatures, freed men from the yoke of the paganism 

of the creatures. For you know that everyone who worships the servants of a king with the king, 

the death of the sword finds him in his worship.  

Be not searching for secret things, and inquiring after hidden things, which are written in the 

holy books that you possess. Be not judges concerning the words of the Prophets. Remember and 

consider that by the Spirit of Elohim they are said; and he who accuses the Prophets, accuses and 

judges the Spirit of Elohim. May this be far from you! Because the ways of MarYAH are 

straight, and the righteous walk in them without stumbling; but the infidels stumble in them; 

because that they have not the secret eye of the secret mind, which has no need of questions in 

which there is no profit, but loss
80

. Remember the menacing judgment of the Prophets, and the 

word of our Master, which defines their words, that the Master judges by fire, and all men are 

tried by it. ` 

Wherefore, as wayfarers and sojourners, who remain for a night and return early to their homes, 

so may you yourselves consider concerning this world, that from here you go forth to the places 

where the Son went to prepare for everyone worthy of them. As to kings of countries, their 

armies go forth before them, and prepare for them a dwelling-house for their honor; but this King 

of ours, behold, he has gone to prepare for his worshippers blessed mansions
81

 in which they 

may dwell. For it was not in vain Elohim created the children of men; but that they might 

worship and glorify him here and there forever. As he does not pass away, so those glorifying 

him do not cease.  

But my death also, with the disease of which I am bound and lie; as a sleep of the night, let it be 

esteemed in your eyes. And remember that with the suffering of the Son, Death, which snatches 

away the children of men, passed away and ceased; and Satan, who causes many to sin and 

makes war with the true, that they may be without truth.  

And as a farmer who puts his hand to the plow, if he looks behind
82

, the furrows before him 

cannot be straight; so also you who have been called to this gift of the ministry, be cautious, that 

you do not trouble yourselves with the things of this world, else by chance you be impeded as to 

that to which you have been called. As to princes and judges, who have embraced this faith, be 

loving them, although do not simulate in anything, and if they sin, you reprove them with justice.  

You shall show them openly your rectitude, that they may be corrected so as not again to conduct 

themselves after their own will. This concern you shall have all the days of your life, that all of 

you may run after honest things, as you also counsel others with respect to them; for in these 
                                                             
80 GP: They spend their time in useless and injurious questions. 
81 GP: See John 14:2. 
82 GP: See Luke 9:62. 
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things men find their life before Elohim. But the Torah
83

 and the Prophets, and the Gospel, 

which you read every day before the people, and the Epistles of Paul, which Simon Peter sent us 

from the city of Home, and the Acts of the twelve Apostles, which John, the son of Zebedee, sent 

us from Ephesus; these Books read in the assemblies of Messiah, and with these read not any 

others, as there is not any other in which the truth that you hold is written, except these books, 

which retain you in the faith to which you have been called.  

And our master Abgar the king, and his honored nobles, who have heard that which I have 

spoken before you today are sufficient to be for me witnesses after my death, that I have 

diligently preached the doctrine of our Master before every man, and that I have not acquired 

anything with His word in the world. For His word by which I have become rich was sufficient 

for me, and I have made by it many rich; for it lifts me up in this way in which I go forth before 

Messiah, who has sent after me, that I should go by it to him. For you know that which, I have 

said to you, "That all the souls of men, which depart from this body, do not die; but they live and 

rise, and have mansions, and a dwelling-place of rest, for the understanding and the intelligence 

of the soul do not cease, because the image of Elohim is represented in it, which does not die.  

For it is not as the body without feeling which perceives not the odious corruption which has 

come upon it. Reward and recompense it is not able to receive without it {the body); because that 

labor was not its only, but also of the body in which it dwelt. But the rebellious who know not 

Elohim, they become penitent then to no purpose. You, indeed, who are of Messiah whose 

glorious name is placed upon you, and rules, he will direct you in the way of truth, in which you 

shall go and shall arrive at and attain to that which is promised and kept for those who do not 

depart from him; but abide according to what they were called to by our Master.  

And when Addai the Apostle had said this word, he ceased and was silent. Then Aggai, maker of 

the king's chains, and Palut, and Abshelama, with the rest of their companions, answered and 

said to Addai the Apostle, "Messiah himself has testified that he sent you to us, and you have 

taught us the true faith, and have made us possess the true life.”  

“As we have heard from you and received, all this time you have been with us, so we abide all 

the days of our life. And from the worship of things made and created, which our fathers 

worshipped, we flee, and with
84

 the Yehudeans, the crucifiers we will not mix ourselves; and this 

                                                             
83

 GP: We have already had mention of the Old Testament; and the New, of the Diatessaron. Here we have the 
Holy Scriptures more particularly specified. The New Testament is described as consisting of the Gospel, the 
Epistles of Paul and the Acts of the Apostles. The two latter were probably not written at the time that Addai was 
preaching Christianity in Edessa. If the Gospel mentioned be that of St. Matthew, that might possibly have been 
then in existence. AR: Addai’s time in Edessa ended in the year 66, when he resigned the patriarchate and became 
an evangelist in other places. By that time both Matthew and Mark were most likely written. Matthew, because 
Eusebius and other early authorities say the Apostle Thomas took Matthew’s Gospel in Hebrew letters to India in 
the year 52 and Mark because we have multiple testimony that Mark was dead in the year 62 and his teacher 
Peter, who has tradition attached to him that he finished the second Gospel, is dead by 66 CE. Other internal 
evidence throughout the Apostolic Writings prove that all of Paul’s letters, including Hebrews, were also finished 
by the year 66, so the tradition here is both accurate and historically probable. 
84 GP: Here Cureton’s text recommences. 
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inheritance, which we have received from you, we do not let go, but with it we will depart from 

this world.”  

“And in the day of our Master, before the judgment-seat of righteousness, there will he return to 

us this inheritance as that you have said to us.” And when these things had been said, Abgar the 

king, arose, he and his princes, and all the nobles of his kingdom, and he went to his own palace, 

when all of them grieved over him, for he was dying.  

And he sent to him honorable and costly garments, in which he should be buried; and when 

Addai saw them, he sent word to him, that not in my life have I taken from thee anything, and I 

will not falsify in me the word of Messiah, which he said to me, Receive not anything from man, 

and acquire not anything in this world.  

And after three other days, that these things were said by Addai the Apostle, and he had heard 

and received the testimony of the doctrine of his preaching from the sons of his ministry, before 

all the nobles, he departed from this world, and it was the fifth day of the week, in the fourteenth 

of the month Iyar. And the whole city was in great sorrow and bitter pain; not only Christians 

sorrowed for Him but also Yehudeans and Pagans, who were in this city.  

But king Abgar more than any man sorrowed for him, he and the princes of his kingdom. And in 

the grief of his mind he despised and forsook the honor of his kingdom on that day; and with 

mournful tears he wept over him with every man. Then all the people of the city, who saw him, 

wondered at how much he suffered because of him. And with great and excellent honor he 

carried and buried him, as one of the princes, when he dies, and he placed him in a great 

sepulchre of ornamental sculpture, in which those of the house of Aryu, the ancestors of the 

father of king Abgar, were placed. There he placed him carefully with grief and great sorrow.  

Then all the people of the assembly went from time to time, and prayed there diligently, and the 

commemoration of his death they made from year to year, according to the command and 

instruction which was received by them from Addai the Apostle, and according to the word of 

Aggai, who was himself the guide and ruler and the successor of his chair after him, by the hand 

of the priesthood, which he had received from him before every man.  

And he also by the hand from which he received made priests and guides in all this country of 

Mesopotamia. For they also, as of Addai the Apostle, thus took his word and heard and received, 

as a good and faithful heir of the Apostle of the adorable Messiah, but he did not take silver and 

gold from man, and the gifts of the princes did not approach him.  

For instead of gold and silver he enriched the Congregation of the Messiah with the souls of the 

faithful. But all the chiefs of men and women were modest and decorous, and they were Set-

apart and pure, and they dwelt singly and modestly without stain, in watchfulness of the ministry 

decorously, in their carefulness for the poor, in their visitations to the sick; for their goings forth 

were full of praise from those who saw, and their conversation was covered with glory from 

strangers; so that even the priests of the temple of Nebo and Bel divided with them the honor at 

all times, by their honorable aspect, by their truthful discourse, by the confidence which they 

possessed, and by their freedom, which was not enslaved to greediness, and was not in bondage 
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under blame. For everyone who saw them ran to meet them that he might honorably salute them; 

because even the sight of them spread peace over the beholders, for their words of peace were 

spread like nets over the rebellious, when they were entering the fold of truth and verity. For 

there was no man who saw them and was ashamed of them; because they did not anything which 

was not just, and which was not becoming, and in consequence of this their countenances were 

open in the preaching of their doctrine to every man.  

For whatever they said to others and directed them, they exhibited the same by works in 

themselves; and as to the hearers, who saw that their works were with their words, many became 

their disciples without persuasion, and confessed Messiah the king, praising Elohim who had 

turned them to Him.  

And years after the death of Abgar the king, one of his rebellious sons, who was not obedient to 

the truth, arose and sent word to Aggai, when he was sitting in the house of worship: "Make me 

headbands of gold, according to that which made for my fathers of old."  

Aggai sent him word: "I do not abandon the ministry of Messiah, which has been committed to 

me by the disciple of Messiah and make headbands of wickedness.
85

  

And when he saw that he did not obey him, he sent, and broke his legs, as he was sitting in the 

house of worship and expounding. Then as he was dying he made Palut and Abshelama swear 

that in this house, for the sake of whose name, behold, I die, place me and bury me.  

And as he made them swear, so they placed him within the middle door of the church, between 

the men and the women. And there was great and bitter sorrow in all the assembly, and in all the 

city, above the pain of sorrow, which had been in its interior, as the sorrow, which had been 

when Addai the Apostle died. And because that by the breaking of his legs he died suddenly and 

quickly, he was not able to place the hand upon Palut.  

Palut himself went to Antioch, and received the hand of the priesthood from Serapion, Bishop of 

Antioch
86

. Serapion, Bishop of Antioch, himself also received the hand from Zephyrinus, Bishop 

of the city of Rome, from the succession of the hand of the priesthood of Simon Cephas, which 

he received from our Master, who was there Bishop of Rome twenty-five years, in the days of 

the Caesar, who reigned there thirteen years.  

And as is the custom in the kingdom of Abgar the king, and in all kingdoms, that everything 

which the king commands, and everything that is said before him is written down and placed 

among the records, so also Labubna, the son of Sennac, the son of Abshadar, the king's scribe, 

wrote these things of Addai the Apostle, from the beginning to the end. Hannan also, the 

                                                             
85 GP: Wickedness. In Cureton’s text the word is in the singular number. 
86 AR: There is a clear confusion between two sets of people with the same name, for while Aggai did ordain a 
person named Paulut, this is not the same Paulut mentioned in the next line who gets ordained by Bishop Serapion 
of Antioch. The first Paulut became patriarch after Aggai’s death in 81 CE and a few years into his ministry he 
changed his name to Mar Maris, or Mari for short. But since Mari himself died in 121 CE, he could not have been 
ordained by Serapion, who was active around the year 200 CE. But there was a second man named Paulut who was 
ordained by Serapion at the correct time. This is one of several examples of pairs of names getting conflated or 
confused.  
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archivist the king's historian, set the hand of witness, and placed it among the records of the 

writings of the kings, where are put the commands and laws, and the contracts of those who buy 

and sell are kept there with care, without any negligence. 

THE END OF THE DOCTRINE OF ADDAI THE APOSTLE. 
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