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Arriving into the lineage of the sacred life. Doing the great activity of the line of 
patriarchs.  Performing the wondrous art of the supernatural jaw that replaces bones and
reforms spirits.   

These comments, whi ch is the preface by Master Fusho, as I have been telling 
you, he includes all sorts of experiences that these people of old times, these ancient 
people had, and so it is very difficult to talk about all the different things that he has 
included in these comments.  To take up all of the Indian patriarchs and their experiences 
and their stories is difficult, and then it is even more difficult if we must include all of the
Chinese patriarchs and their experiences. Because the disciples and students of those 
patriarchs understood the experiences of the patriarchs, themselves, as very mystical and 
mysterious, they said all kinds of things about them. 

 I spoke yesterday about this great activity, this great activity that when it 
manifests itself in the condition that goes beyond all comparisons, is called the Greatest 
Activity, but it doesn’t talk about this directly in the book.  And this next part, the part 
that I was planning on giving teisho about today, the part about replacing bones and 
replacing spirits, people when they read this, they have really no idea what is trying to be 
talked about here. 

 If we just look at the words themselves, well that which makes us up is our bones
and our flesh.  If we consider our flesh, the meat on us, then I guess that it is easy to 
understand that our meat, our flesh, is always changing.  But, here in the text it speaks of 
this changing flesh, using the characters to describe it, lei ho, and it is very difficult to 
translate, but it is some kind of miraculous activity of the spirit.  And, what is really 
meant by spirit?  And it is even more difficult to talk about, what could possibly be talked
about, by replacing bones?  To change bones, to change flesh, this is a very difficult 
thing.  But, the sages of old actually experienced this; they experienced changing bones 
and changing flesh. But for us just to take up their experience right away, it is very 
difficult for us to really understand it.  But, whether we are speaking of bones or flesh, 
originally, neither were manifest.  Those things are not fixated things.  

Buddhism teaches, essentially, that things that originally were not there, come to 
be manifest, come to appear, so taking up these phrases from the Buddhist point of view, 
they are not at all difficult, they are very easy.  Master Fusho is speaking these words 
from the Buddhist point of view, and for someone who has practiced in the same way as 
Master Fusho practiced, to understand his words are very easy.  Without any effort at all, 
they can be understood.  Originally, neither bones nor flesh exist, neither are fixated 
things, originally.  Sometimes people find very old bones, tens of thousands of years old, 
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and that is fine.  But, if you put those bones in a certain condition, like out in the wind or 
out in the rain, those bones also will vanish. 

 Buddhism says that originally, there is neither existing nor non-existing.  
Buddhism has traditionally divided things into material things and non-material things,  
originally, rupa or no-rupa, shiki, form or mushiki, no form.  We could similarly say that 
the world of form, the world of rupa, the material world, comes into being through the 
activity of being, u, and the world of no form, no rupa, comes into being through the 
activity of mu, non-being.  When the being and non being activities become one, then that
which is manifest is neither form, nor no form, neither rupa or no rupa.  That is taught to 
be the perfect state.  That state of perfection neither exists nor does it not exist.  The state 
of perfection has, therefore, transcended material and non-material; it has transcended the
human world.  When we teach about this state of perfection, it is taught that seeing the 
state of perfection from the point of view of being, we could say that it is complete, total, 
perfect being, complete form.  And from the point of view of non-being, it is perfect, 
complete, perfect, non-being, no form.  This understanding is difficult for beginners.  
However, if you are someone who has experienced true love, for yourself, then you 
should be able to understand that the state of perfection can be described as both being 
and as perfect non-being.

 That really isn’t the most correct way to say it, though.  We must say that the 
state of perfection is the total and complete unification of being and non-being.  And you 
should be able to easily understand that perfection means, being and non-being being 
completely together.  And this does mean, as I just said, that the perfect state is both the 
perfect state of being and the perfect state of non being.  However, as I tell you again and 
again, when being is standing up as being and non-being is standing up as  non-being, 
although this might be in the state of perfection, they are still in contrast with each other 
and distinct from each other.  When being and  non-being are manifesting themselves in 
this condition that we call unification, then there are times when they are totally unified 
and there are times when they are distinct and facing each other.  They are one, but they 
are also facing.  When being and non-being, when man and woman, unify with each 
other, although they are unified, there are times within that unification where they face 
each other.  If you think about it in terms of experiencing, in terms of the being activity 
and the non-being activity doing the activity of experiencing each other simultaneously, 
then you should be able to easily understand that in that act of experiencing, they both 
unify and face.  

Everyone says that we people can’t live without love, but when we look carefully 
and analyze love, we can see that there are these two essential aspects to love, the aspect 
in which we are in contrast, distinct, facing each other, and the aspect in which that 
aspect, that distinction, has been annihilated, totally dissolved. This is difficult, yet for 
someone who has experienced it for him or herself, at once, that person will think, “Yes, 
of course, that is the way that it is.” There is this condition, therefore, that is a repetitive 
activity in which the two forces unify and face, unify and face, again and again , but then 
there is another, different condition in which the two functions actually separate from 
each other.

 As the two functions of tatha-gata and tatha-agata face and unify, face and unify, 
over and over, it will come to pass, according to Buddhism, that they manifest a new 
phenomenon called feeling heat, or passion, jonetsu. Jonetsu, heat, the heat of feeling, 
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passion, is described to be the imperfect love activity.  This condition called the imperfect
activity of love, or the imperfect heart activity, must not be ignored.  If we ignore this, 
then we will suffer from this ignorance. So, Buddhism says that we have to carefully 
examine it, carefully experience it.  Tatha-gata and tatha-agata are unifying and facing, 
and you can almost say that there is no jonetsu, no heat of feeling in this activity, and yet 
there is a tiny, faint, very subtle heat of feeling in this activity, but it is so small that 
neither tatha-gata or tatha-agata notice it.  This condition of the heat of feeling is a 
phenomenon which is not yet capable of manifesting an "I am" self.  Within this 
condition of the heat of feeling, jonetsu, of course, therefore, there is no consciousness, 
there is no thinking, “Oh that is mother. Oh, that is father.” However, it is inevitable that 
the activity of heart will come to manifest consciousness, and although consciousness has
not been manifest within this phenomenon of jonetsu, or passion, or the heat of feeling, 
although we, ourselves, don’t know that it is there, it is there. At the point in the process 
in which jonetsu is manifest, there is no "I am" self, there is no consciousness.  Therefore,
mother and father also have not yet been manifest.  Therefore, of course, there is no such 
thing in this condition of “taking responsibility.” 

In this condition in which jonetsu is manifest, although it is manifest, the activity 
of dissolving it also takes place, of solving it, of taking care of it, also takes place.  It is 
the condition in which, although we might be sweating, we don’t think about whether we 
are sweating or not, we don’t think, “What should I do about this sweat?” As the self gets
older, the self comes to recognize this sweat and think to itself, “This sweat is just a by-
product of my activity. I don’t really need it. Maybe I should wash it off, or wipe it off, or
get rid of it in some way.” But, in that time, in that process before the appearance of 
handkerchiefs or paper, without even knowing it, in this condition, the sweat is taken care
of, the sweat is cleaned up after, without our even being aware of it.  Buddhism teaches 
that within the process of our developing and growing up, there will be a time when 
jonetsu is manifest and yet we aren’t affected or controlled by its manifestation, at all. 
[Tape Change]  …that desireful love is manifest, then dissolved or solved, without it 
causing anybody any trouble.  However, as jonetsu, as the heat of feeling develops, there 
will come a time when plus and minus actually separate from each other.  That is the time
when the child is born; this is the teaching of Buddhism.  

The Buddhist teachings say that within the process of our development there will 
be times in which we manifest desireful love, but we won’t, in those times, need to take 
responsibility for it.  It will be solved and dissolved, in and of itself, by its self.   Marriage
can be understood to be the solving of the problem of desireful love, in separation. But, 
before marriage, desireful love comes up and no child is born, and it is solved in a 
different way.  In this other way, this problem of desireful love is taught about with tears 
flowing down our cheeks.  Within the process of our human lives, marriage is a very 
solemn occasion.  I think you would probably understand this better if I talked about it a 
little bit more, but I think that it is enough for today.  

For women, inevitably, the time will come in your life when you want to have a 
child.  For a man, as well, inevitably there will come a time when you think, “We should 
have a child together.”  However, we are cautioned that if you get confused by desireful 
love, you won’t be able to precede and be wise about love.  To recommend to certain 
people that they should get married, that kind of recommendation comes, of course, 
within the recognizing of love.  So, you might think that you want to have a child with 
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somebody, but you are not yet married, and then you think, “Well, if we wait, one or two,
or three years, then you won’t be beautiful, anymore.  You will get old.” [I don’t think 
the translator quite got it right, so he is asking the Roshi to say it again.]  So, you are 
married, two or three, or four years and you look at your wife and think, “Boy, she 
doesn’t look as good as she used to!  Those young people, now they look beautiful.”   
And so men come to think, “Now a young woman, she would be a good person to have 
my child.”  Men are like that. So, I probably shouldn’t have to say anything more about 
it.  Women are the same, actually, so, the upshot is that although men and women might 
think the same about this, men are the one’s who usually act on it and throw their women 
away, so get married soon, before you get thrown away.

 So, that is enough about that, and getting back to this part about replacing the 
bones, this supernatural method of replacing the bones, you might say, only comes into 
being when tatha-gata and tatha-gata become one.  It only happens when they become 
one.  Within the married life, this replacing of the bones, well, the child is born, but it is 
only through the activity of raising the child, that the bones become replaced.  “Ah, 
honey, look at our child, he has learned how to smile.”  Both mother and father rejoice at 
their child’s growing up. “Oh, he’s learned how to talk,” and again they are happy.  I 
don’t think it is possible to understand that kind of happiness unless you are a mother or 
father.  

Within our human lives, this problem of the supernatural replacing of the bones 
comes up.  To have experiences like this, and from your own experience, realize, “Yes, 
this really is the way that it is,” it is only through married life that you can have this kind 
of experiences. Roshi is always telling us to get married and recommending that we get 
married, but we are young.”  Okay, you are young, that is true, but you know, there is 
nothing as important within our human lives as this getting married and having children.  

This is a difficult question, this is a difficult problem, this whole problem of kan 
kotsu de leggo ??? the supernatural method of replacing the bones, because in Indian 
culture it was, and this is really speaking from Chinese culture, which is different from 
American culture, so some people upon hearing this example might think, “Yes, of 
course.”  But, other people might think, “I don’t know at all what he is trying to talk 
about.” But, if you really take this expression as something that is talking directly about 
yourself,  as I always say, “You will be able to understand it very easily.” 

If you are a woman who is in the state of being pregnant with a child, I imagine 
that there are all kinds of things that you worry about.  “I wonder if this child is going to 
be born whole?”  So, maybe that is why you keep saying, “No, no, I don’t want to get 
married, yet.  I don’t want to get married, yet.”  Maybe you don’t want to have those 
kinds of worries.  But, those kinds of sufferings and worries, you’re not going to have 
them all by your self, your husband will be suffering with you.  So, those sorts of 
sufferings and worries, they’re not real suffering, because you are having them together 
in marriage.  So, don’t worry about getting married.  This kind of transformation and 
replacing of the bones only happens through tatha-gata and tatha-agata, plus and minus, 
being in relationship with each other. 

 When tatha-gata and tatha-agata become one, then boom, then the ki activity, the 
activity of them working together, manifests. Plus and minus manifest their unity as 
boom, this sound and this manifests as Dai-Ki, the Great Ki , the great working together, 
that has gone beyond all comparisons. 
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Plus and minus, at first, are separated from each other by hundreds of miles, and 
then hundreds of millions of years pass, and they approach each together and finally they 
meet and, boom.  Then the perfect ki, working together, activity is manifest.  And then , 
plus and minus separate from each other and the imperfect ki, working together activity is
manifest, and that is when a distance is manifest in between plus and minus.  This is the 
present moment, surrounded by the present and the future, the three worlds of past, 
present, and future are manifest.  

This katchz, the sound of the fan hitting, is manifest in the three worlds of past, 
present, and future, perhaps we could call this world of separation, the plant world.  Then 
development occurs and a bigger world of separation is manifest, and then booom, maybe
it is the world of ants that is now manifest.  And then this activity develops further and 
booom , and maybe it is now the world of snakes that is manifest .  After the snake world 
is manifest, then booom, the world of birds is now manifest.  Then after the world of 
birds is manifest, then the next world is the animal world.  This is the ki activity of 
developing working together, and then the next world, boom, the human world is here.  
To know this ki, working together activity, is to be in the human world.  To know the 
activity of love, to have come to have manifest the wisdom that knows the activity of 
love, that only happens in the human world.  

So, to return again to the previous question, “What is love?”  It is very necessary 
for we human beings to investigate this question, “What is love?” and come to 
understand that there are two aspects of love:  desireful love and the manifestation of the 
self that doesn’t need to do love, anymore.  The conclusion will inevitably be manifest, 
that the love activity and the time activity are the same.  It is taught that it is inevitable 
that the self will grow up to become a self that knows, that it itself, can solve it’s own 
problem of desireful love, and when this happens, this kind of wisdom is called peace of 
mind is manifest.  The manifestation of the supernatural method of replacing the bone 
happens right within the lineage of arriving into the sacred life.  It in no way happens 
apart from that.  

This replacing of the bones, it is a very wonderful expression that Master Fusho 
has come up with, and he talks about it in terms of being supernatural, having to do with 
a God-like force, which is fine, I suppose.  But, you should understand, that it is you, 
yourself, and none other than you that do this activity of replacing the bones.  So, this 
supernatural activity of replacing the bones, to make it easier to understand, Master 
Fusho, in great detail goes on to say that it is the art of, the exquisite wonderful art of, this
supernatural jaw. 

This exquisite art of the supernatural jaw, is talking about being a doctor. In 
Buddhism a doctor is described as this supernatural jaw, this word eshin, the first word 
means jaw.  Our jaws are ahh, ahh, ahh, always working.  Our jaws are always working, 
when we speak, they move, and when we eat, they move, that is why they are called, the 
god-like, supernatural activity.  Master Fusho is describing the functions of tatha-gata and
tatha-gata as the function of Eshin, the supernatural jaw, the doctoring activity.  So, the 
doctor’s activity is a wondrous, supernatural art.  It is like the doctor is God. [Roshi 
Sneezes] But when I just did that action of sneezing, I forgot all about the wondrous art, 
pretty much about God, and about the doctors.  But, I didn’t forget about the jaw activity.

When you sneeze, you are doing the activity of separating your jaw the great 
activity of working together is manifest through separation.  The activity of separation 
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happens through a yawn or through a sneeze. And the great ki, the great working together
function, manifests.  So, in this zendo, when someone yawns, or when someone sneezes, 
you are not supposed to say, “Oh, that is a bad thing.” Because it is the ki activity, the 
working together activity, that is manifest.  We are just supposed to shut up and let them 
sneeze or yawn.  
A lady, when she yawns, will probably say, “excuse me.” But, men, they just, ahhhh, no 
“excuse me.” But, when you say, “excuse me,” your "I am" has already been manifest. 
From the old days it has always been said that women are quicker in apologizing than 
men.  Women are quicker in saying, “I’m sorry.  Excuse me.”  Men should be careful. 

We all will come to the time when we manifest this exquisite art of the 
supernatural jaw. The love activity inevitably becomes the greatest activity of working 
together.  The love activity is the ki activity, so you are cautioned, “Don’t go around 
arguing, “love is this, no, love is that.” One thing that surprised me when I came here to 
America is that probably because Americans value what they think of as honesty and 
frankness so much , people were always telling me, perfectly contentedly, “Oh, that’s my 
boyfriend.  Oh, that’s my girlfriend.” That is fine, because you are not saying falsehood.  
[Side B finished, but don’t have tape a second tape]
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