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Scroll to Scroll - #52 Vayelech (and he went out/walked), with special Shabbat Shuvah 

readings!  

 

PART 1: INTRODUCTION AND READING THE TORAH PARSHA 

 

Prayer for Blessing the Scriptures 

 

Barchu et-Yahweh hamvorach 

(Cong. Baruch Yahweh hamvorach lay-oh-lam va-ed) 

Baruch Yahweh hamvorach lay-oh-lam va-ed 

Baruch ata Yah-weh, Elo-hay-nu Melech Ha-Olam 

Asher bachar banu michol ha-ah-meem 

Ve-nah-tan lanu et-torah tow 

Baruch ata Yah-weh no-tayn ha-Torah (ve’breet chah-dash-ah) 

 

ALL READ IN UNISON IN ENGLISH: 

 

Bless Yahweh, Who is to be blessed 

Blessed is Yahweh, Who is to be blessed forever and ever 

Blessed are You, Yahweh our Elohim, King of the Universe, 

Who chose us from all the peoples and gave to us the Torah  

Blessed are you Yahweh, who gave us the Torah (and the Renewed Covenant Scriptures) 

 

Fall Feast and Special Teachings Schedule for 2022! 

(All airing dates that fall on a Weekly or High Shabbat were taped and scheduled before 

that time!) 

 

Thursday, September 22nd
→ Nitzavim Parsha (Deuteronomy 29:9-30:20) 

Sunday, September 25th
→ Yom Teruah Special 

Sunset Monday, September 26th to sunset Tuesday, September 27th
→Yom Teruah High 

Shabbat. 

 

Thursday, September 29th
→ Vayelech Parsha (Deuteronomy 31:1-30). 

Sunday, October 2nd
→ Yom Kippur Special 

Sunset Wednesday October 5th to sunset Thursday, October 6th
→Yom Kippur Fast. High 

Shabbat. 

 

Thursday, October 6th
→ Ha’azinu Parsha (Deuteronomy 32:1-52). 

Friday, October 7th
→  Sukkot Special Complete, including parsha 54, Ve-Zot Ha-

Barachah. 

Sunset Monday, October 10th to sunset Tuesday, October 11th: 1st night of Sukkot. High 

Shabbat. 

 

Sunset Friday, October 14th to sunset Saturday October 15th
→Shabbat in the midst of Sukkot, 

covered by the Sukkot Special. 
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Thursday, October 20th
→ Recycle back to Bereshit (Genesis 1:1-6:8). 

 

Parsha: Deuteronomy 31:1-30. This week we will read the entire portion. 

 

Vayelech Moshe vayedaber et-hadevarim ha'eleh el-kol-Yisra'el.  

 

Vayomer alehem ben-me'ah ve'esrim shanah anochi hayom lo-uchal od 

latset velavo v'Yahweh amar elay lo ta'avor et-haYarden hazeh. 

 
Meaning of this week’s Torah portion and summary of contents: 

 

Vayelech means, “and he went out/walked” referring of course to Moshe. The portion begins in a 

time of transition, where Joshua is brought forward as the next leader and final instructions to 

Israel are given. The portion ends with Moshe recording the words to a song, but those words are 

not given until the following portion, Ha’azinu.  

 

END PART 1 

 

PART TWO: HAFTORAH AND RENEWED COVENANT READINGS  

 

1) Haftorah: Isaiah 55:6-56:8 [weekly]; Hosea 14:2-10, Micah 7:18-20 and Joel 2:15-17 

[Shabbat Shuvah] 

 

Dirshu Yahweh behimatse'o kera'uhu biheyoto karov. 

 

Ya'azov rasha darko ve'ish aven machshevotav veyashov el-Yahweh 

virachamehu ve'el-Eloheynu ki-yarbeh lisloach. 
 

2) Renewed Covenant: Matthew 28:16-20 [weekly]; Hebrews 4:1-16 [Shabbat Shuvah] 

3) Beyond the Torah: Zechariah 1 

 

ZECHARIAH 1 

 
1 In the eighth month, in the second year of Darius, came the word of YHWH to Zechariah, the 

son of Berechiah, the son of Iddo the prophet, saying,  2 YHWH has been severely displeased 

with your fathers. 3 Therefore say to them, Thus says YHWH of hosts; Turn to me, says YHWH 

of hosts, and I will turn to you, says YHWH of hosts. 

 
4 Do not be like your fathers, to whom the former prophets have cried, saying, Thus says YHWH 

of hosts; Turn now from your evil ways, and from your evil doings: but they did not hear, nor 

hearken to me, says YHWH. 5 Your fathers, where are they? and the prophets, do they live 

forever? 
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6 But my words and my statutes, which I commanded my servants the prophets, did they not take 

hold of your fathers? and they returned and said, Just as YHWH of hosts thought to do to us, 

according to our ways, and according to our doings, so has he dealt with us. 

 
7 On the twenty-fourth day of the eleventh month, which is the month Shevat, in the second year 

of Darius, came the word of YHWH to Zechariah, the son of Berechiah, the son of Iddo the 

prophet, saying, 8 I saw by night, and behold a man riding on a red horse, and he stood among 

the myrtle trees that were in the bottom; and behind him were there red horses, speckled, and 

white. 

 
9 Then I said, O my Master, what are these? And the Messenger who talked with me said to me, I 

will show you what these are. 10 And the man that stood among the myrtle trees answered and 

said, These are they whom YHWH has sent to walk to and fro through the earth. 

 
11 And they answered the Messenger of YHWH that stood among the myrtle trees, and said, We 

have walked to and fro through the earth, and, behold, all the earth sits still, and is at rest. 12 Then 

the Messenger of YHWH answered and said, O YHWH of hosts, how long will you not have 

mercy on Yerushalayim and on the cities of Judah, against which you have had indignation these 

seventy years? 13 And YHWH answered the Messenger that talked with me with good words and 

comfortable words. 

 

 14 So the Messenger that communed with me said to me, Cry, saying, Thus says YHWH of 

hosts; I am jealous for Yerushalayim and for Zion with a great jealousy. 15 And I am very 

severely displeased with the pagans who are at ease: for I was but a little displeased, and they 

helped forward the affliction. 

 
16 Therefore thus says YHWH; I have returned to Yerushalayim with mercies: my house shall be 

built in it, says YHWH of hosts, and a line shall be stretched forth on Yerushalayim. 17 Cry still, 

saying, Thus says YHWH of hosts; My cities through prosperity shall yet be spread abroad; and 

YHWH shall yet comfort Zion, and shall yet choose Yerushalayim. 

 18 Then lifted I up my eyes, and saw, and behold four horns. 19 And I said to the Messenger that 

talked with me, What are these? And he answered me, These are the horns which have scattered 

Judah, Israel, and Yerushalayim.  

 
20 Then YHWH showed me four craftsmen. 21 So I said, What have they come to do? And he 

spoke, saying, These are the horns which have scattered Judah, so that no man lifted up his head: 

but have come to terrify them, to cast out the horns of the Gentiles, which lifted up their horn 

over the land of Judah to scatter it. (Zechariah 1:1-21 personal translation) 

 

END PART 2 

 

PART THREE: TORAH, HAFTORAH AND RENEWED COVENANT LINGUISTICS 

 

Critical areas are in bold. 
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VAYELECH (31:1) = literally, “and he WALKED out,” suggesting that Moshe went to the 

leaders rather than assembling them to him. 

 

VAYOMER ALEHEM BEN-ME’AH VE’ESRIM SHANAH ANOCHI HA YOM (31:2) = 

and he said to them, I am 120 years old today. Moshe is in fact exactly 120 years old this day, the 

day of his death. This idea is backed up in Targum Onkelos, as this citation demonstrates: 

 

Hebrew grammar requires that “year” be in the singular, while it is plural in Aramaic and 

English. Rashi focuses on the word “today” and sees Moses saying to the Israelites; 

“Today my days and years have been completed; on this day I was born and on this day I 

will die” (based on the Babylonian Talmud, Sotah 13b). - Onkelos on the Torah: 

Understanding the Bible Text (Deuteronomy), p. 277. 

 

What’s interesting is that these sources agree with me that when Moshe says these words it is the 

very day he dies but we disagree on the day it happened. Pseudo Jonathan and other sources say 

this was on the 7th of Adar, but I believe, and have often stated, that it is actually the one date 

given in all of Deuteronomy, the 1st day of Shevat, the 11th month. 

 

31:2.  I am no longer able to go out and come in. Rashi asserts that Moshe could not have meant 

that he had lost his strength, since the Torah later testifies (below, 34:7) that his eyes had not 

dimmed and his vigor had not diminished, and Rashi therefore explains that Moshe had meant 

that he no longer had permission from Hashem to lead his people. Onkelos, however, does not 

seem to agree with this, since renders the phrase I am not able, rather than I am not permitted (as 

above, 12:17, 16:5, et. al). He might concur, rather, with Ibn Ezra and Ramban, who understand 

that Moshe was saying he was too old to lead the nation in war. The later verse would thus mean 

that Moshe still had all his faculties, but not that he was physically fit as he was during his youth. 

He therefore felt unable to lead the nation. Artscroll – The Zichron Meir Edition of Targum 

Onkelos (Devarim), p. 334. 

 

My comments: Taking just the plain wording of this and other relevant texts, it seems to me that 

Moshe is simply confirming that he is dying at the end of his speeches given on 1 Shevat. 

Therefore, to my mind at least, what makes sense is he is actually saying something like: I can 

no longer come and go because, once this day is over, I die. 

 

YAHWEH ELOHEYCHA HU OVER LEFANEYCHA (31:3) = Yahweh your Elohim will cross 

over before you. ABAR means to cross over, and from this we get the word for “Hebrew,” those 

from across. Since Moshe cannot make the journey, Abba YHWH does so by crossing over those 

who are named “cross-over people.” 

 

CHIZKU VEIMTZU (31:6) = be strong and brave or strong and be strengthened. The double 

root exploitation is an amplifier of the strengthening Abba YHWH will give Joshua and, by 

extension, all of Israel. Same in 31:7, CHAZAK VE’EMATS. 

 

VAYICHTOV MOSHE ET-TORAH HAZOT (31:9) = Moshe then wrote this Torah. Some 

say this was all the instructions up to this passage. Others argue it was all the Torah just prior to 

Moshe’s death. Still others would say that Moshe’s extreme prophetic gifts make it possible that 
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he included his own funeral scenes prophetically and had finished every last word of Devarim by 

this moment. 

 

On a related note, by giving the Torah to the priests Moshe has also given the priests the right to 

teach the Torah to the people. This is because we are also told elsewhere that priests will give 

certain legal rulings based on the Torah that they must in turn explain to the people. This is also 

why Ezra felt compelled to both read the entire Torah and translate it on Yom Teruah as well as 

lay down legal precedents such as forcing the Israelites to give up their foreign wives. 

 

HA’NOSE’IM ET-ARON (31:9) = those who carried the ark, as opposed to those who were 

simply in charge of the ark. This may indicate the original packing of the Ark, the instructions 

for which were given in Numbers 4:5. However, we also have this interesting observation: 

 

31:9. WHO CARRIED THE ARK. But Bechor Shor and Chazkunee point out that it was the 

Levites (and specifically the Kohathites, a subgroup of Levites) who carried the Ark and not the 

priests (Numbers 7:9). Citing the Babylonian Talmud, Sotah 33b, they explain that, following the 

death of Moses, the priests carried the Ark across the Jordan, when the Israelites marched around 

Jericho, and when it was restored to its rightful place. They add that it may be that the priests 

were called here the “carriers of the Ark” because it was they who organized the carrying 

responsibilities for the Levites (see Numbers 4:5). - Onkelos on the Torah: Understanding the 

Bible Text (Deuteronomy), p. 279.  

 

Note on Deuteronomy 31:10: At the end of seven years, at the time of the shemittah year. This 

makes it sound like the shemittah year begins when the seventh year ends, but this is not the 

case. Artscroll – The Zichron Meir Edition of Targum Onkelos (Devarim), p. 336 says: 

Alternatively, the verse means that the seven years are counted by the time of the shemittah year, 

i.e. according to the shemittah cycle. 

 

The beyt proclitic precedes the word moed (appointed time) in the Hebrew. In this case, of the 

several possibilities to render it in English (among, at, through), the English term by  makes the 

best sense for context, i.e. that you count the seven years by or according to the timing of the 

shemittah.  

 

What seems to have happened though is that Onkelos opted to use the Aramaic term zaman 

(time) rather than a better more specific term such as moeadai, the Aramaic cognate for moedim. 

That left open the prospect of an interpretive error that zaman  would be understood to refer to a 

general timing and not a feast. Once that happened, the understanding got corrupted and folks 

began to think the shemittah began at conclusion of year seven rather than at its commencement. 

The intended and better understanding is what I stated above, that the shemittah is meant to 

coincide with the seventh year of each 50-year Jubilee cycle. 

 

Another note on Deuteronomy 31:10. During the Festival of Shelters. This is the Yom Tov of 

Sukkot—literally “the Festival of Shelters”—a reference to the mitzvah of dwelling in a sukkah. 

The Hebrew word sukkot and the Aramaic translation, mitaliya, are related to Hebrew shakan 

and Aramaic talal, which both mean cover or shelter. Artscroll – The Zichron Meir Edition of 

Targum Onkelos (Devarim), p. 338.  
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My comments: This is the same term, mitaliya, carried over intact in the Peshitta Aramaic 

Majority Text of Yochanan 7:2: 

 

ֵ֖֞̅יא  ֖֞   יֻהוד  ֵלא ֖֖֖֞֞֞דִּ מטַּ א֖֞דַּ ֖̅֞ ד  עִּ ד֖֞̅ א֖֖֞֞עַּ ֖֞֗הו  יב֖֞̅ רִּ  (Jn. 7:2 PHA)וקַּ

 

MAKOM ASHER YIVCHAR (31:11) = the place that He [YHWH] will choose. In the 

Samarian Pentateuch this phrase is altered to “the place that He HAS chosen” because from their 

viewpoint, Father Yah already “chose” Mount Gerizim while Moshe was still alive, and it is 

meant as a shot against the bough of their Yehudite cousins, to deny this status to Jerusalem, the 

place He WILL choose. 

 

VESHAMAERU LA’ASOT ET-KOL DIVREY HA-TORAH HAZOT (31:12) = and guarding 

and keeping and carefully doing all the words of this Torah. “all the words” may indicate a fixed 

text up until this time. Others may argue for various snippets of Deuteronomy being intended 

here but there is no certain opinion on what these instructions actually were from there. I am 

inclined to believe all the words of the Torah were read at this point at the end of each 7th year, 

either on the 1st or 2nd day of Sukkot, and this is why also we recycle on the 1 year cycle back to 

Genesis 1 on the Shabbat after Sukkot. 

 

TZAVAH (31:14) = literally, “lay a charge upon him.” In more layman’s language Abba YHWH 

is “commissioning” Joshua for service as Israel’s leader.  

 

BE’AMUD ANAN (31:15) = in a pillar of cloud. Natural clouds, by definition, are constantly in 

motion. However, by calling this cloud a PILLAR it means literally it is STANDING STILL 

which is a miracle. Father Yah will have this cloud stand still until He decides Israel needs to 

move to the next location in the wilderness or into Canaan. 

 

HISTARTI PANEY (31:17) = hide My face, or to remove divine protection from Israel due to 

their disobedience. On a related note, all three complete Targums of the Torah (Onkelos, Pseudo-

Jonathan and Neophyti), alter the Torah line by saying yet I will surely remove My Shekhinah 

from them as opposed to the original “hide My Face from them.” In addition to avoiding physical 

descriptions of Deity as we often talk about with respect to targumic literature, the other reason 

this was done was to avoid the idea that Elohim completely abandoned Israel and put forward 

instead the proposition that He simply made them stop feeling His presence. See Onkelos on the 

Torah: Understanding the Bible Text (Deuteronomy), p. 280. 

 

SHIRAH (31:19) = song. Since this “song” would have melodies for the text that begins in 32:1, 

this may be the first record of a cantoring tradition for what will become the received Torah text. 

Obviously, Abba YHWH is explaining to Moshe the need for music as a memory device. It is 

therefore possible that some of the most ancient prayers for Israel (the Birkat Kohenim in 

Numbers 6:22-26 and the Shema in Deuteronomy 6:4) have melodies which go back to Moshe 

and which may have been partly or completely preserved in the tradition. I can trace the Priestly 

Blessing back to at least 250 BCE based on surviving written evidence. 

 

VAYEHI KECHALOT MOSHE LICHTOV ET-DIVREY HA-TORAH HA-ZOT AL-

SEFER AD TUMAM (31:24) = and Moshe finished writing the words of this Torah in a scroll 
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to the very end. There is no consensus on what this precisely means. My opinion at the moment, 

subject to change should better evidence come along, is that at this moment, Moshe began 

writing everything from 31:24 until 34:4, at which point Joshua pens the last seven lines that 

happen after Moshe’s death. Others argue that chapters 32 and 33 had already been completed 

before this moment, but they give no account as to why the order of them would have been 

altered or by whom such alteration came. 

 

VESAMTEM OTO MITSOD ARON (31:26) = and place (the Torah scroll) to the side of the 

ark. From Bibleort.org: On a shelf attached to the ark (Bava Bathra 14b; Rashi). Others say that 

it was inside the ark, to the side of the tablets (Bava Bathra 14a). According to the first opinion, 

the Torah was later placed on the chest of gold sent by the Philistines, which was placed near the 

ark (Ibid.; see 1 Samuel 6:8). 

 

HAKHELIU ELAY (31:28) = gather to me, meaning assemble quietly to me, without blowing 

the shofar. The initial meeting is with the elders only. When the shofar is sounded, the 

instructions will then be imparted to the rest of Israel. 

 

B’ACHARIT HA YAMIM (31:29) = eventually, but literally “in the end of days.” Perhaps this 

may also be a clue about our future? 

 

Haftorah portion: Isaiah 55:6-56:8   

 

DARASH (55:6) = seek, but more accurately, to learn of and investigate regarding Abba YHWH 

while He may be near. 

 

VEYASHOV EL-YAHWEH (55:7) = and let him return to YHWH. This is why, this idea of 

returning, links this portion to the time around the Shabbat Shuvah, the Shabbat of Returning. 

 

LO YASHUV ELAY REYKHAM KI IM ASAH (55:11) = it (My Word) will not return to Me 

ineffective (without working, empty handed). It is no coincidence that 55:10 talks about rain and 

now we have an image of the Word returning with effect. At one level this is due to the 

rejuvenating aspects of rain and snow. On another level though it reminds us how the dove 

returned with a branch in its mouth to let Noah know the floods had receded.  

 

KOH AMAR YAHWEH SHIMRU MISHPAT VA’ASU TZEDAKAH KI-KROVAH 

YESHUA-TI LAVO VETSIDKATI LEHIGALOT (56:1) = So says Yahweh, guard justice 

and perform fairness, for My Salvation is close at hand and My righteousness will reveal itself. 

Two key words are SALVATION (YESHUA) and REVEAL (GELA/GALOT = Galilee)! 

 

BEN ADAM (56:2) = the son of Man. Having just prophesied Yeshua above, Isaiah refers to his 

title of “Son of Man.” It is clear that this phrase is separate from just a regular man in the 

Hebrew. 

 

KI VEYTI BEYT TEFILLAH YIKARE LECHOL HA-AMIM (56:7) = My House, a House of 

Prayer it will be called, for all the nations. Now we move on to a quote from the actual Son of 

Man, as he says this when driving out the moneychangers.  
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Shabbat Shuvah (Shabbat of Returning) Special Haftorah and Renewed Covenant 

Readings (The Scriptures 1998) 

 

HOSEA 14:1-9 (other versions, 14:2-10, but same text) 

 

O Yisra’ĕl, return to יהוה your Elohim, for you have stumbled by your crookedness. Take words 

with you and return to יהוה. Say to Him, “Take away all crookedness, and accept what is good, 

and we render the bulls of our lips.  

 

“Ashshur does not save us. We do not ride on horses, nor ever again do we say to the work of 

our hands, ‘Our mighty ones.’ For the fatherless finds compassion in You.” 

 

 “I shall heal their backsliding, I shall love them spontaneously, for My displeasure has turned 

away from him. “I shall be like the dew to Yisra’ĕl. He shall blossom like the lily and cast out his 

roots like Leḇanon. “His branches shall spread, and his splendor shall be like an olive tree, and 

his fragrance like Leḇanon. 

 

“Those who dwell under his shadow shall return. They shall revive like grain, and blossom like 

the vine, and become as fragrant as the wine of Leḇanon. “What more has Ephrayim to do with 

idols? It is I who answer and look after him. I am like a green cypress tree; your fruit comes from 

Me.” 

 

Who is wise and understands these words, discerning and knows them? For the ways of יהוה are 

straight, and the righteous walk in them, but the transgressors stumble in them. 

 

14. 

 

Even after the remainder of the Northern Kingdom of Israel has been conquered, the capital city 

of Samaria still stood (Radak). However, the peace they enjoyed was to be short lived; soon the 

sword of the enemy would bring death and destruction to the city. Thus, the prophet directs his 

words to Samaria to foretell its terrible fate. - Artscroll: The Milstein Edition of the Later 

Prophets (The Twelve Prophets), p. 107. 

 

MICAH 7:18-20 

 

Who is an Ěl like You – taking away crookedness and passing over the transgression of the 

remnant of His inheritance? He shall not retain His wrath forever, for He Himself delights in 

kindness. He shall turn back, He shall have compassion on us, He shall trample upon our 

crookednesses! And You throw all our sins into the depths of the sea! You give truth to Yaʽaqoḇ, 

kindness to Aḇraham, which You swore to our fathers from the days of old! 

 

Note on Micah 7:19: You will cast all their sins into the depths of the sea. This imagery, first of 

literally stamping ones sins into the ground and then casting them into the sea are powerful 

images of making those sins concealed from our and His view. It is from these words of Micah 
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that we get the prayer used for tashlikh, the ritual of casting pebbles representing our sins into a 

body of living water. This is done at Yom Teruah and Yom Kippur. 

 

JOEL 2:15-17 

 

Blow a ram’s horn in Tsiyon, set apart a fast, call an assembly. Gather the people, set the 

assembly apart, assemble the elders, gather the children and nursing babes. Let a bridegroom 

come out from his room, and a bride from her dressing room. 

 

Let the priests, servants of יהוה, weep between the porch and the altar. And let them say, “Spare 

Your people, O יהוה, and do not give Your inheritance to reproach, for the gentiles to rule over 

them. Why should they say among the peoples, ‘Where is their Elohim?’ ” 

 

2:15. Blow a shofar in Zion; decree a fast; call an assembly. According to Abarbanel, this verse 

begins Joel’s prophecy concerning the destruction of the Second Temple and Commonwealth. 

There will yet be another enemy who will come upon you. At that time, you will sound a shofar 

to alert the populace and you will decree a fast and call an assembly for the purpose described in 

the following verse. - Artscroll: The Milstein Edition of the Later Prophets (The Twelve 

Prophets), p. 129. 

 

2:16. Gather the people; summon the congregation; assemble the elders; gather the young 

children and sucklings; let the bridegroom go forth from his chamber and the bride from her 

canopy. [Let every individual from every segment of society come join in this fast and assembly: 

old and young; men and women; even the innocent children and infants.] Although these have no 

sins for which to atone, they are nevertheless required to participate, for when they will cry out 

in hunger it will move the adults to humble their hearts before Hashem and repent. In addition, 

the weeping of the children itself will evoke a merciful response from Hashem, and it is hoped 

that He will eradicate the plague from your midst. - Artscroll: The Milstein Edition of the Later 

Prophets (The Twelve Prophets), pp. 129-130. 

 

2:17. Between the Hall and the Altar let the Kohanim, ministers of HASHEM, weep. Let the 

Kohenim leave the Temple proper—where weeping is not appropriate (Ibn Ezra)—and enter the 

area of the Courtyard between the Temple antechamber and the altar. There, where they used to 

perform the Temple service before supplies ran out, let them weep and lead with God to have 

mercy on His nation (Radak). - Artscroll: The Milstein Edition of the Later Prophets (The 

Twelve Prophets), pp. 129-130. 

 

My comments: Ironically, this is where Yeshua said the ancestors of his detractors killed the last 

martyr in Tanakh: 

 

From the blood of Abel, up to the blood of Zacharyah, he who was killed between the 

temple and the altar, Yes, I say to you that it will be required from this generation. (Luke 

11:51 – The Apostolic Writings) 

 

And here where that murder is recorded, towards the end of 2 Chronicles: 
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Then the Spirit of Elohim came upon Zeḵaryah son of Yehoyaḏa the priest, who stood 

above the people, and said to them, “Thus said Elohim, ‘Why are you transgressing the 

commands of יהוה, and do not prosper? Because you have forsaken יהוה, He has forsaken 

you.’ ” And they conspired against him, and at the command of the sovereign they stoned 

him with stones in the courtyard of the House of יהוה. Thus Yo’ash the sovereign did not 

remember the kindness which Yehoyaḏa his father had done to him and slew his son. 

And as he died, he said, “יהוה does see, and repay!” (2 Chronicles 24:20-22 – The 

Scriptures 1998) 

 

Therefore, Messiah rebuked that spot, so it might not be the best place they could have gone to 

seek forgiveness. 

 

Renewed Covenant (Shabbat Shuvah): Hebrews 4:1-16 

 
1 Let us fear, therefore, or else while there is a firm promise of entering into his rest, any among 

you should be found coming short of entering. 2 For to us also is the announcement, as well as to 

them: but the Word they heard did not benefit them because it was not combined with the faith of 

those who heard it. 

 

 3 But we who have believed do enter into rest. But as he said, As I have sworn in my anger that 

they will not enter into my rest: for behold, the works of Elohim existed from the foundation of 

the world. 4 As he said of the Shabbat, Elohim rested on the seventh day from all his works. 5 

And here again, he said, They will not enter into my rest.  

 
6 Therefore, because there was a place where one and another might enter; and those persons 

from the first to whom the Good News was delivered did not enter, because they had no faith: 7 

again he established another day, a long time afterwards; as above written, that David said, 

Today, if you will hear his voice, and do not harden your hearts.  

 
8 For if Yehoshua, the son of Nun, had given them rest, he would not have spoken afterwards of 

another day. 9 For there remains a Shabbat for the people of Elohim. 10 For he who had entered 

into his rest has also rested from his works as Elohim did from his. 11 Let us, therefore, strive to 

enter into that rest; or else we fall short, after the way of those who did not believe.  

 
12 For the Word of Elohim is living and all-efficient and sharper than a two-edged sword, and 

enters even to the deep penetration of the soul and the spirit, and of the joints and the marrow 

and the bones, and judges the thoughts and reasonings of the heart: 13 Neither is there any 

creature which is concealed from before him; but everything is naked and laid bare before his 

eyes, to whom we are to give account.  

 
14 Seeing then that we have a great High Priest, Yeshua the Mashiyach, the son of Elohim, who 

has ascended to heaven; let us persevere in professing him. 15 For we have not a high priest who 

cannot sympathize with our sickness; but (one) who was tempted in all respects like us, apart 

from sin.  
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16 Let us, therefore, approach with confidence to the throne of his grace, that we may obtain 

mercy, and may find grace for assistance in the time of affliction. 

 

4:8. “Yehoshua” is the long form of Mashiyach’s name. The short form, Yeshua, appears twenty-

nine times in Tanakh with vowel pointings that are uncontested in the realm of Jewish 

scholarship. The first appearance of the name is from David’s time when he set up the priesthood 

with Yeshua as the ninth of twenty-four courses (1 Chronicles 24:11). In Christian versions of the 

Tanakh the name is usually hidden as Jeshua. 

 

4:9. The word here is actually a verb, l’meshabto, which can technically be translated as “for 

there remains a rest to be given to the people of Elohim,” but this idea is inextricably linked to 

the Shabbat as a noun because in 4:5 the word nukh is once more used to show that righteous 

behavior, including keeping the weekly Shabbat, leads to spiritual rest like with Noah, who was 

righteous and complete before Elohim. The verb is technically in infinitive form which means 

exactly as the name sounds, a continuous and never ending cycle. This is why George Lamsa still 

perceived the term as a noun though he knew technically it was a verb. Lamsa translates this line 

as “It is therefore the duty of the people of God to keep the Sabbath.” James Murdock also 

rendered “Shabbat” as a noun for clarity saying, “Therefore, it is established that the people of 

God are to have a sabbath.” 

 

4:9. Aph (Wright, The Homilies of Aphraates the Persian Sage, p. 242): “That if Yehoshua the 

son of Nun had given them rest, again he would not have spoken of another day of rest 

[Shabbat]. Now there remains standing the Shabbat of Elohim.”  Ibid, p. 244: “There is yet 

remaining the Shabbat of Elohim.” Ephr DC: “The Shabbat of Elohim continues until now.” 

(McCarthy, p. 278). 

 

4:11. Since the believers Rav Shaul mentions in context kept the weekly Shabbat, those who did 

not believe and “fell short” clearly did not. One cannot decouple observance of the weekly 

Shabbat, and by extension those mandated rest days attached to the Feasts, from the spiritual rest 

described here. One inexorably leads to the other, which is why Father Yah promised that those 

who kept the Shabbat and Torah would “be given rest from their enemies” (Deuteronomy 12:6-

10). 

 

4:15. In other words, Yeshua really did feel hunger, thirst, pain, grief just like the rest of us do. 

He had emptied himself of invulnerability when he allowed himself to descend from highest 

heaven to earth, and so his suffering on the stake could not be more genuine. He retained power 

to prevent it but deliberately chose not to, because he had to lay down his life of his own accord. 

But while Mashiyach felt all these hardships, he was not tempted by sin. 

 

Renewed Covenant (Vayelech): Matthew 28:16-20  

 

28:19. B’SHEM AWA W’BARA W’RUKHA D’QUDSHA: NAME (singular!) of the Father 

and the Son and the Ruach Ha Kodesh. Also please note that while in the Hebrew letters the 

BEYT is aspirated which in Hebrew would give a V sound, the Aramaic dictates a W. Also the 

sixth letter is WAW rather than VAV in Aramaic pronunciation. This is one of the few times the 
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pointing leads to an unexpected pronunciation. One must still understand each dialect of Hebrew 

and Aramaic on their own rules and merit. 

 
Below is slide #54 (folio #25) of BL Add. Cod. #14,470. This is the oldest complete Eastern Peshitta volume in 

existence, dated through paleography and internal evidence to 390 CE. This image is copyright by the British 

Museum, who has given me permission to display it, but not for anyone else to copy or sell it. 

 

I have documented ten places in the Gospels where the older readings were deliberately and often sloppily modified 

to align with readings that only appeared in Old Syriac Sinaiticus (OSS) and nowhere else. Since OSS has been 

definitively dated to the early 5th century, this manuscript that its later and disrespectful redactor used as “scratch 

paper” before the newer readings had a chance to become popular must be older than the early 5 th century. However, 

its paleography is stylistically linked to the Persian Scribal School established at Edessa no earlier than 363 CE. 

Splitting the difference brings us to 390 CE. The Aramaic text reads as below: 

 

Shalam Awangelion qadisha karazutha d’Matti, d’malel Aibraiyt b’Palestina. 

Here ends the Set-apart Gospel preaching of Matti, who spoke Hebrew in Palestine. 

 

 
 

As we spoke about several weeks ago, the Talmud has a record of the Aven Gilyon—a parody of 

Evangelion meaning “scroll of iniquity”—written Nazarene Gospels in Hebrew letters—

containing the Sacred Name of Yahweh in them. Rabban Gamaliel of Yavneh, the grandson of 

Paul’s teacher, led a Sanhedrin meeting that concluded one should cut out the occurrences of the 

Divine Name, store them separately, and burn the rest of the documents (Mas Shabbath 116 a-b). 

Rabban Gamaliel’s ruling came done in 80 or 81 CE. 

 

A later report is from the 4th century historian Eusebius of Caesarea: 

And [Hegisippius] wrote of many other matters, which we have in part already 

mentioned, introducing the accounts in their appropriate places. And from the Syriac 

Gospel according to the Hebrews he quotes some passages in the Hebrew tongue, 

showing that he was a convert from the Hebrews, and he mentions other matters as taken 

from the unwritten tradition of the Jews. – Church History, Book 4, Chapter 22, from 

Early Church Fathers, p. 200. 

Hegisippius was active from about 150-160 CE, but Eusebius also has testimony regarding 

Papias, a disciple of Yochanan the Apostle who died in 130 CE: 

 

So then, Matthew wrote the oracles [of Yeshua] in the Hebrew language, and every one 

interpreted them as he was able. – Papias Fragment #16, quoted in Church History, Book 

3, Chapter 39, from Early Church Fathers, p. 173. 
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And finally, these accounts put the Gospel of Matthew in Hebrew letters in India by the early to 

mid-50’s: 

Pantaenus was one of these and is said to have gone to India. It is reported that 

among persons there who knew of Christ, he found the Gospel according to 

Matthew, which had anticipated his own arrival. For Bartholomew, one of the 

apostles, had preached to them, and left with them the writing of Matthew in the Hebrew 

language, which they had preserved till that time. – Church History, Book 5, Chapter 10, 

from Early Church Fathers, pp. 224-225. 

Just like the more famous Apostle Thomas, Bartholomew, also known as Nathanael, also has 

ancient tradition of going to India, evangelizing an area near Mumbai known as Kalyan. Whereas 

Thomas is said to have been in and around Kerala as early as the year 52, Bartholomew is 

believed to have arrived in the country only three years later, in 55 CE. It is also quite possible, 

as many modern scholars have suggested, that Pantaenus misunderstood the Aramaic Christians 

he met, for they may have been telling him of Mar Thoma (St. Thomas) but he wrote down 

instead Bar Tholmai (Bartholomew). Any way you slice it, whether Hebrew documents, Hebrew 

looking letters in Aramaic or fully Aramaic versions known to Hebrew speakers, the fact is this 

manuscript’s scribe bears witness to tradition of Matthew first being recorded in a Semitic 

framework, in Israel and before it was translated into Greek! 

Torah Question of the Week: 

What is the meaning of the phrase, “I can no longer come and go”?  

END PART 3 

PART FOUR: Q&A AND SUMMARY 

Torah Question of the Week: 

What is the meaning of the phrase, “I can no longer come and go”?  

 

LO-UCHAL OD LATSET VELAVO (31:2) = I can no longer come or go. This is not a physical 

impediment due to Moshe’s age as elsewhere we are told his natural strength held true to the 

very end. Rather this may indicate that Moshe cannot lead them as before because they are going 

over to Canaan where as he cannot do so. 

 

ANSWERS TO LAST WEEK’S STUDY QUESTIONS (Nitzavim): 

 

1) In this short Torah portion is a little line that totally blows out of the water the false Christian 

teaching of Dispensationalism—or the idea that there was ONLY an Age of Law in the 

Tanakh and ONLY an Age of Grace in the AW. Where is that line? 

 

'Yahweh your Elohim will circumcise your heart and the heart of your descendants, so that 

you will love Yahweh your Elohim with all your heart and soul, and so will live.’ 

(Deuteronomy 30:6 NJB) 
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So much for the idea that spiritual circumcision in the NT is a substitute for the physical 

circumcision it the Tanakh. BOTH are needed! 

 

2) The Rabbis have started the Haftorah portion at 61:10 rather than 61:1, perhaps because 

Yeshua read from 61:1 in Luke 4. However, while they may have avoided quoting from 

Yeshua, they ran right smack dab into quoting someone else who is fairly important to 

Yeshua as well! Who is this person and where is the quote? 

 

I exult for joy in Yahweh, my soul rejoices in my Elohim, for he has clothed me in 

garments of salvation, he has wrapped me in a cloak of saving justice, like a bridegroom 

wearing his garland, like a bride adorned in her jewels. (Isaiah 61:10 NJB) 

 

This is fairly close to what Maryam, Yeshua’s mother says in Luke 1:46: 

  נַפשׁי  מַורבָא  מַריַם וֵאמרַת  46

   למָריָא 

46 And Maryam said, "My 

soul magnifies Master 

YHWH.  

  

I find this pretty interesting because MORVA is derived from RAB which means “make great, 

multiply” in Aramaic which literally means to EXULT as the Hebrew does. So the rabbis may 

have avoided quoting Isaiah that Yeshua read from but they still bumped into the part of Isaiah 

Maryam quoted from! 

 

3) How is a detail in this Torah portion directly linked to one of the greatest miracles in 

Exodus? 

 

"Sulphur! Salt!-The whole country is burning! No one will sow, nothing grow, no vegetation 

spring ever again! Devastation like that of Sodom and Gomorrah, Admah and Zeboiim, 

devastated by Yahweh in his furious wrath!"  And all the nations will exclaim, "Why has 

Yahweh treated this country like this? Why this great blaze of anger?" (Deuteronomy 29:22-23 

NJB) 

 

The word for ANGER is APH, which means NOSTRIL. Anger is a kind of a “snort” whereby 

YHWH opened the Sea of Reeds and expressed that anger against the Egyptians. Now however 

it’s Israel’s turn, if they disobey, to face the same force that parted the waters. 

Special Member Q&A: Did Mark Write First? 

Shalom Andrew, 

 

I pray you and Jaye are well. I came across a term today I had never heard in my debate with 

Henri about the Matthew genealogy; Marcan Priority. I read about this and found that according 

to the theory, Luke and Matthew drew from Mark for their basic outline. I have never heard this 

before. Quite frankly I'm stunned by my reading that it is the dominant theory. Perhaps I have 
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just been living under a literary criticism rock, but I always assumed they were similar because 

the witnesses saw the same things and that we simply got them from different perspectives. 

 

Does the Aramaic offer any different account? What are your thoughts on this concept or of any 

primacy in the gospels? As always, thank you for your help and your service to Abba YAH. 

 

My answer: This idea, which is an outgrowth of the so-called “Q” theory, is somewhat common 

among modern scholars, but ancient testimony has always had it that Matthew wrote first, and 

we did a study on this a few weeks ago showing how Mark’s abbreviated accounts only make 

sense if there were a longer version in Matthew that he knew people could also refer to (comp. 

Mark 1:13 with Matthew 4:1-11). Almost all manuscripts put the Gospel books in order of 

composition as Matthew, Mark, Luke and John. A few manuscripts (OSS) reverse the last two as 

John and Luke but still put Matthew before Mark. And there has never been any doubt about the 

actual order as far as eastern and western tradition is concerned. The Church Father Irenaeus, 

writing in 180 CE, said the following in his famous work Against Heresies: 

 

For, after our Lord rose from the dead, [the apostles] were invested with power from on 

high when the Holy Spirit came down [upon them], were filled from all [His gifts], and 

had perfect knowledge: they departed to the ends of the earth, preaching the glad tidings 

of the good things [sent] from God to us, and proclaiming the peace of heaven to men, 

who indeed do all equally and individually possess the Gospel of God. Matthew also 

issued a written Gospel among the Hebrews in their own dialect… 

 

…Mark, the disciple and interpreter of Peter, did also hand down to us in writing what 

had been preached by Peter. Luke also, the companion of Paul, recorded in a book the 

Gospel preached by him. Afterwards, John, the disciple of the Lord, who also had leaned 

upon His breast, did himself publish a Gospel during his residence at Ephesus in Asia. – 

Against Heresies, Book 3, Chapter 1, from Early Church Fathers, p. 414. 

 

In around 172 CE, Tatian also listed the Gospels he combined in his Diatessaron as “Matthew, 

Mark, Luke and John” and this survives on documents translated from the original Syriac. Then 

Origen, writing around 247 CE, said the following: 

 

Concerning the four Gospels which alone are uncontroverted in the Assembly of Elohim 

under heaven, I have learned by tradition that the Gospel according to Matthew, who was 

at one time a tax collector and afterwards an Apostle of Yeshua the Messiah, was written 

first; and that he composed it in the Hebrew tongue and published it for the converts from 

Judaism. The second written was that according to Mark, who wrote it according to the 

instruction of Peter, who, in his General Epistle, acknowledged him as a son, saying, 

"The church that is in Babylon, elect together with you, salutes you; and so does Mark 

my son." And third, was that according to Luke, the Gospel commended by Paul, which 

he composed for the converts from the Gentiles. Last of all, that according to John. – 

Adapted from Commentary on the Gospel of Matthew, Chapter 1, from Early Church 

Fathers, p. 412. Also see Eusebius, Church History, Book 6, Chapter 25. 
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In fact, I am not aware of a single eastern or western authority, certainly not in the earliest few 

centuries of our faith, who has ever put Mark before Matthew. It is, as far as I can tell, a 

universal reception of ancient testimony that Matthew wrote first. 

 

But as for why western scholars got fond of that Q-Theory, that is a story I will now tell now 

extemporaneously. Hope this helps! 

 

Special Programming Note: 

 

There will be no more Study Questions and answers for the rest of the reading cycle (Vayelech, 

Ha’azinu and Ve-Zot ha-Barachah) due to the intervention of the Fall Feasts. Regular Study 

Questions and their answers will resume with Bereshit (Genesis 1:1-6:8). 

 

Shabbat Shuvah Special Teaching  

and Torah Thought for the Week: 

Solving the Genealogical Problems in Matthew and Luke 

 

The first two chapters of Matthew and Luke’s Gospels have often been subject to very harsh 

criticism by heretics, skeptics and atheists. Unlike many events in the later life of Messiah and 

especially with regards to the excellent documentation about his death by crucifixion, the birth 

narratives have often been dismissed as legendary or at the very least as not being historically 

accurate.  

 

However, all it really takes is a little historical detective work from sources both inside and 

outside of the Scripture to find the truth of the matter: Matthew and Luke are extremely credible 

and reliable historians, and they should not be dismissed just because their main subject is the 

Messiah himself.  

 

In fact, as early as 172 CE, the Gnostic writer Tatian deliberately excluded the nativity chapters 

in both Gospels for his famous Gospel Harmony known as the Diatessaron. This was inspired by 

Tatian’s belief that Yeshua was never really human at all, but a separate divine being that put on 

flesh as a garment and, as such, his purported lineage was irrelevant. But even when dealing with 

mainstream believers, defending the accounts in Matthew and Luke has sometimes proved to be 

a tremendously difficult task. What is the truth and how can we know it for certain? We begin 

the search for answers in chronological order, starting with Matthew. 

 

Problem #1: Matthew allegedly can’t count generations properly  

 

Matthew’s computation presents a problem because he lists only forty-one names. - The 

Wycliffe Bible Commentary, p. 931. 

 

There is no way around the math. Put simply, if we follow the rules Matthew himself sets down 

and not count names twice, he is missing a name. Greek scholars have long recognized this issue 

and in virtually every translation of Matthew’s first chapter, he promises forty-two names but 

lists only forty-one. 
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The answer to this problem however is one of simple mistranslation. In the Aramaic version of 

Matthew 1:16, Joseph is called a gowra to Maryam. This word roughly translates to “protector 

male” or “guardian” for a female who, in Semitic culture, had to have some type of male 

protector around her all her life. When she is young her gowra was most likely her father, then 

later on her gowra would be her husband. This flexibility of terms meant that what was intended 

to refer to Maryam’s adopted father was misapplied to her husband, for both men had the same 

name, Joseph. Such an idea is confirmed in Matthew 1:19 where the Aramaic term baalah is 

used. Unlike gowra, this word can only refer to a husband, so the text itself is making a 

distinction between two men named Joseph. 

 

What seems to have happened is that Maryam’s biological father died, and a levirate marriage 

happened with either the deceased man’s younger single brother (Deuteronomy 25) or another 

close relative (Ruth 4). When this kind of marriage happens the Aramaic term switches from 

Abba (father) to gowra (Deuteronomy 25:7; Ruth 2:1, 20 and 4:7). Of these references, the 

occurrence of gowra in Aramaic Ruth 2:1 gives the most precise usage. The Hebrew term moda 

(“kinsman”) is replaced by gowra when talking of Boaz who does in fact redeem Ruth so she can 

be his wife. The same term would apply also if Ruth was the daughter rather than the wife of the 

deceased man, as that situation is the one in play with Joseph and Maryam1. 

 

In the case of Maryam’s parents, the Ruth-Boaz scenario is more likely because the specific 

Deuteronomy 25 term yabam  (husband’s brother) is missing from there. Context tells us Boaz is 

a very close relative but clearly not a younger brother. Either way, the true answer to this alleged 

“problem” is that the Joseph in Matthew 1:16 is not the same Joseph in 1:19, and once the first 

man is shown to be a separate generation from Maryam, all of a sudden we find there are 

fourteen generations in set 3 after all. 

 

Remarkably also, my research in more recent years has shown such an idea is confirmed in the 

Greek as well. Matthew 1:16, the first Joseph is called the aner of Maryam. Here is what this 

important word means in Greek: 

 

459 ἀνήρ, ἀνδρός, ὁ, a man, Latin vir. The meanings of this word in the N. T. differ in no 

respect from classic usage; for it is employed. 1. with a reference to sex, and so to 

distinguish a man from a woman; either a. as a male:  Acts 8:12; 17:12; 1 Tim. 2:12; or b. 

as a husband:  Matthew 1:16; Mark 10:2; John 4:16ff; Rom. 7:2ff; 1 Cor. 7:2ff; Gal. 

4:27; 1 Tim. 3:2,12; Titus 1:6, etc.; a betrothed or future husband: Matthew 1:19; Rev. 

21:2, etc.2. with a reference to age, and to distinguish an adult man from a boy: Matthew 

14:21; 15:38 (where ἄνδρες, γυναῖκες and παιδία are discriminated):  with the added 

notion also of intelligence and virtue:  1 Cor. 13:11 (opposed to νήπιος); Eph. 4:13; 

James 3:2  (in the last two passages τέλειος ἀνήρ).3. universally, any male person, a 

 
1 However, since the Deuteronomy 25:5-10 ruling is exclusively talking about the brother of the deceased man, the 

“husband’s brother” term of yabam is retrained in the Aramaic version as yabmi in Deuteronomy 25:7.  Having said 

that, that same yabmi is called gowra is the same sentence with the clarifying phrase “man refuses to take his 

brother’s wife.”  As a result, by the second rule of Hillel known as gezera shava, or “equivalent expressions” in this 

context a gowra is the same as a yabmi, while in the case of Ruth 2:1 the same process makes gowra the same as a 

moda, the term for a close relative who is not a sibling but doing the same procedure for a deceased man in Israel. 
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man; so where τίς might have been used:  Luke 8:41; 9:38; Acts 6:11; 10:5, etc. where 

ἀνήρ and τίς are united:  Luke 8:27; Acts 5:1; 10:1.-Thayer’s Greek Lexicon  

 

On the Greek side then, the potential for misunderstanding becomes even clearer. Here we see 

one man named Joseph in 1:16 who gets confused for the husband Joseph listed just three lines 

later, by a word that can mean “any male” or specifically “husband.”  Even in English we have 

this dual usage when we say at a wedding “I now pronounce you man and wife” and the term 

“man” there means “husband” but not always in other instances.  

 

Therefore the Greek text of the Renewed Covenant is probably not deficient either; rather the 

problem has been the way that version of Matthew 1 has been rendered in other languages, 

including English. 

 

In an exciting update to this research, I have found other instances where gowra is clearly used to 

mean husband, that is, as if it were baalah: 

 

These are the statutes which the Lord commanded Mosheh between a man and his wife, 

(and) between a father and his daughter, in her youth in her father's house. (Targum 

Onkelos Targum of Numbers 30:17 by J.W. Etheridge) 

 

אִלֵין קִיָמַיָא ְדפַקֵיד יוי יָת מֹׁשַה  בֵין גֻבָרא לְאִיתְתֵיה בֵין ַאבָא  
 לִבַרתֵיה בְַרביּותַה בֵית אֲבּוהָא׃ 

 

Here we see more evidence of gowra being able to stand without any comment or explanation in 

place of baalah. The only real difference though is the stylistic tendency to define the 

relationship as anchored to the man, i.e. “the man and his wife” as opposed to doing it the other 

way with “her gowra” of which type of expression Peshitta Matthew 1:16 may in fact be the 

earliest instance known to exist. 

 

And also Hanna the prophetess, the daughter of Phanuel, of the tribe of Asher: and she 

also was [aged] many days, and seven days only was she with a husband (arbg my) 
after her virginity. (Luke  2:36 – Agnes Lewis translation of Old Syriac Siniaticus) 

 

Mrs. Agnes Lewis was the discoverer of this manuscript along with her twin sister, Margaret 

Dunlop-Gibson. She has clearly translated the phrase im gowra as “with a husband,” but the 

important point here is that every other Aramaic manuscript of this line in existence, without 

exception, shows this text instead: 

 

ֵֹ֗אׁשִיר אֹףֹֽ הִי   ֵן ׁשַבֹֽטֹא ד ֵה ַדֵ֗פֹֽנֻואיִל מֹֽ ֹֹֽא בֵַ֗רתֹֽ ִית וחַנֹא ֵדֵ֗ין נבֹֽ
ֻולֻוֹתֹֽהֵ֗  ֵן בֵ֗תֹֽ ֹֽ֯ן  עַם בַַ֗עֹלהַ֗ חיֹתֹֽ מֹֽ ַע ׁשנִי  קַׁשִיׁשַתֹֽ  בֵ֗יַומֹֹתֹֹֽֽ֯הֵ֗ הֹ֖ותֹֽ וַׁשבֹֽ

 

Same exact wording in the Peshitta with one exception: the phrase with a husband, now slightly 

altered as “with her husband” uses the other term, baalah. This usage proves that in certain 
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situations gowra and baalah have become interchangeable and synonymous terms. The more 

that equivalence of expressions exists, the greater chance for a misapplication where the former 

is thought to mean “husband” but actually is intending to have a different meaning instead. 

 

And let the husband (arbg) render to his wife the kindness which is due to her; and so 

also the woman to her husband (hl[b). (The Apostolic Writings) 

ֹֹֽא  ַנֹא אֹףֹֽ הִי ַאנ֖תֵ֗ת ֵֹ֗א דֵ֗מֵתֵ֗תֵ֗חִיבֹֽ נֵפֹֻֽרוע הֹכֹֽ ֵה חֻוב ַַ֗בֽרֹא  לַאנ֖תֵ֗תֹֽ ג
 לֽבַעֹלהַ֗ 
 

In this case, it is clear “husband” is meant in both places, because of precise phrases “his wife” at 

the start and “her husband” at the end. Yet notice that the first occurrence has the “husband” as 

gowra while the second occurrence has baalah for the exact same married couple. 

 

And finally, from Targum Pseudo Jonathan we have the same exact term, the very rare “her 

gowra” just as Matthew 1:16 has it, for Numbers 11:26: 

 

But two men had remained in the camp; the name of the one Eldad, and the name of the 

second Medad, the sons of Elizaphan bar Parnak, whom Jokebed the daughter of Levi 

bare to him when Amram her husband had put her away; and to whom she had been 

espoused before she gave birth to Mosheh. (Pseudo Jonathan Targum of Numbers 

11:26 by J.W. Etheridge) 

 

ויׁשתיירון תרין גוברין במׁשריתא ׁשמיה דחד אלדד וׁשמיה  
דתניין מידד בנוי דאליצפן בר פרנך דילידת ליה יוכבד ברת  
לוי בזמן דפטרה עמרם גברה ואיתניסיבת ליה עד־דלא  
 ילידת ית מׁשה וׁשר ת 
 

If that bolded wording in English sounds familiar it should: This is very close to the phraseology 

regarding Joseph in Matthew 1:19, except that instead of calling the man her baalah we once 

again encounter the exceedingly rare her gowra used in the exact same context! 

 

Problem #2: Matthew’s list of generations is not accurate when compared with the Tanakh 

 

We begin this section with a simple chart: 

 
# Matthew 1 1 Chronicles 3:10-17 

1 Solomon  Solomon 

2 Rehoboam Rehoboam 

3 Abijah Abijah 

4 Asa Asa 

5 Jehosophat Jehosophat 

6 Jehoram Ahaziah 
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7 Uzziah Joash 

8 Jotham Amaziah 

9 Ahaz Jehoram 

10 Hezekiah Uzziah 

11 Manasseh Jotham 

12 Amon Ahaz 

13 Josiah Hezekiah 

14 Jeconiah Manasseh 

15  Amon 

16  Josiah 

17  Jeconiah 

 

Matthew certainly seems to have really messed up here at first glance. The official record of 1 

Chronicles 3 clearly lists seventeen, not fourteen, generations for the second set, from Solomon 

to the Babylonian Captivity, so first we seem to lack a generation and now we have three too 

many2? What’s going on here? 

 

The first important detail to understanding what happened is to notice when the divergence 

between Matthew’s record and 1 Chronicles 3 happens, and it is during the reign of Jehoram. 

Something radically bad happened during his time on the throne which I believe forced 

Matthew’s hand: 

 

Now Jehoshaphat slept with his fathers and was buried with his fathers in the city of 

David. And Jehoram his son reigned in his place…Jehoram was thirty and two years old 

when he began to reign, and he reigned eight years in Jerusalem. And he walked in the 

way of the kings of Israel, like as did the house of Ahab: for he had the daughter of Ahab 

as his wife: and he did evil in the eyes of YHWH. (2 Chronicles 21:1, 5-6) 

 

By marrying the daughter of Ahab, Jehoram had in effect continued the house of Ahab for a 

time, after Father Yah had declared it was supposed to go extinct: 

 

And you shall strike the house of Ahab your master, that I may avenge the blood of my 

servants the prophets, and the blood of all the servants of YHWH, at the hand of Jezebel. 

For the whole house of Ahab shall perish. (2 Kings 9:7-8) 

 

Another clue about the exclusion of these generations from Matthew’s record is what happened 

to the first of the three missing kings: 

 

And Azariah the son of Jehoram king of Judah went down to see Jehoram the son of 

Ahab at Jezreel, because he was sick. And the destruction of Ahaziah was of Elohim by 

coming to Joram: for when he came, he went out with Jehoram against Jehu the son of 

Nimshi, whom YHWH had anointed to cut off the house of Ahab. And it came to pass, 

that, when Jehu was executing judgment upon the house of Ahab, and found the princes 

of Judah, and the sons of the brethren of Ahaziah, that ministered to Ahaziah, he slew 

them. (2 Chronicles 22:6-8) 

 
2 Technically there were eighteen rulers of Judah during this time, but Queen Athaliah is apparently being treated as 

a steward for the throne until the next male heir arises. 
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The cursed line of Ahab was originally derived from King Omri, so in addition to having Ahab’s 

daughter a queen of Judah, Omri’s daughter, Athaliah, eventually became queen (2 Kings 8:26)! 

This wicked queen who held the throne for six years also tried to wipe out the legitimate Judahite 

royal family as well (2 Chronicles 22:10). In other words, this time for the Judahite throne was 

not just influenced by the cursed lines of Omri and Ahab; it was literally infected by their evil 

and their hatred for the Elohim of Israel, which brings us to this passage from the Torah: 

 

And Elohim spoke all these words, saying, I am YHWH your Elohim, who has brought 

you out of the land of Egypt, out of the house of bondage. You shall have no other 

mighty ones before my face. You shall not make unto yourself any graven image, or any 

likeness of anything that is in heaven above, or that is in the earth beneath, or that is in 

the water under the earth: You shall not bow down to them, nor serve them: for I YHWH 

your Elohim am a jealous Elohim, visiting the iniquity of the fathers upon the children 

unto the third and fourth generation of those that hate me; but showing mercy unto 

thousands of them that love me, and keep my commandments. (Exodus 20:1-6) 

 

As a result, Matthew must have I believe viewed these three kings and their one renegade queen 

as wicked seed that had infected Judah from outside of her, which is also why Father Yah 

allowed that line to continue. By following the literal commandments of Exodus 20:1-6, the three 

“outsider generations” needed to be purged from Judah;  the idolatry of Ahab had tainted it for a 

total of four generations. 

 

However, this did not mean there were no other very wicked kings remaining in Judah that still 

counted as Yeshua’s ancestors by Matthew. Two of the very worst, Manasseh and his son Amon, 

remained in the genealogy. Reason being, this was not so much about purging all evil from Judah 

as it was purging outside evil from Judah, so those generations were not counted. As for the 

wicked kings of Judah still on Matthew’s list, they were punished through the Babylonian 

Captivity so the scales could be balanced once more presenting a now restored royal line for 

Messiah to be born into. 

 

Problem #3: Messiah is descended from a king who is cursed and not allowed to have 

offspring 

 

As I live, says YHWH, though Coniah3 the son of Jehoiakim king of Judah were the 

signet upon my right hand, yet would I pluck you from there; and I will give you into the 

hand of them that seek your life, and into the hand of them whose face you fear, even into 

the hand of Nebuchadrezzar king of Babylon, and into the hand of the Chaldeans. 

 

And I will cast you out, and your mother that bore you, into another country, where you 

were not born; and there shall you die. But to the land to where they desire to return, 

there shall they not return. Is this man Coniah a despised broken idol? Is he a vessel in 

which there is no pleasure? Therefore are they cast out, he and his seed, and are cast into 

a land which they do not know? 

 

 
3 He is also called alternatively in Scripture Jeconiah. 
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 O earth, earth, earth, hear the word of YHWH! Thus says YHWH, Write this man as 

childless, a man that shall not prosper in his days: for no man of his seed shall prosper, 

sitting upon the throne of David, and ruling any more in Judah. (Jeremiah 22:24-30) 

 

So if none of Coniah’s seed can ever rule in Israel, how can his direct descendent Yeshua sit on 

the throne of David his father? The answer is very simple. As Jeremiah himself records, the curse 

on Jeconiah was lifted many years later, turning back his punishment in every respect: 

 

And it came to pass in the thirty-seventh year of the captivity of Jehoiachin [a.k.a. 

Coniah] king of Judah, in the twelfth month, on the twenty-fifth day of the month, that 

Evilmerodach king of Babylon in the first year of his reign lifted up the head of 

Jehoiachin king of Judah, and brought him forth out of prison, and spoke kindly to him, 

and set his throne above the throne of the kings that were with him in Babylon, and 

changed his prison garments: and he did continually eat bread before him all the days of 

his life. And for his diet, there was a continual diet given him of the king of Babylon, 

every day a portion until the day of his death, all the days of his life. (Jeremiah 52:31-34) 

 

Not only did Jeconiah not remain a prisoner and get some prestige restored, the Scripture records 

in Jeremiah and elsewhere that he also had children and grandchildren. One of the latter, his 

grandson Zerubabel, became the governor of Judah under Babylonian rulership, so much for no 

descendant of this king ever ruling over Judah again.  

 

Problem #4: Many believers get wrong which genealogy is for Joseph and which is for 

Maryam 

 

It has become standard teaching particularly in the west that Matthew’s lineage is Joseph’s and 

Luke’s is Maryam’s, when the reality is the text proves they have it backwards. The first proof 

for this assertion rests in the text itself but this is often obscured by the fact that Matthew and 

Luke list these generations differently from one another. Matthew’s list is in ascending order, 

from Abraham to Joseph; Luke’s lineage is the opposite, descending order, from Joseph back to 

Adam. As a result, when viewing these lists separately, a simple truth about Luke’s lineage can 

get obscured, but is quickly corrected when we put it in the same manner as Matthew: 

 
Matthew 1:13-15 Luke 3:23-26 (reverse order) 

Maryam daughter of Joseph son of  

(adopted guardian) Joseph, son of  Heli, son of  

Jacob, son of  Matthat, son of 

Matthan, son of Levi, son of 

Eleazar, son of  Melchi, son of  

Eliud Yannai 

 

Put simply, if we just reverse Luke’s order to match Matthew’s, we see that the line is “Joseph 

son of Heli, son of Matthat” and so on. Therefore Luke’s lineage must be that of Joseph’s, but 

the question is, what about Matthew’s list? 

 

Some Christian scholars have suggested that both lines belong to Joseph and therefore Maryam’s 

generations are not given, but the differences between the two lists are very profound, to the 
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degree that we would have multiple cases of the same son being credited to two different fathers. 

Granted, levirate rules in place can explain this phenomenon to some degree, i.e. that one lineage 

lists the biological father and the other lists the younger brother who married his widow, but the 

frequency which such a circumstance would have to happen is so great as to render that scenario 

highly improbable.  

 

In fact, one particular “smoking gun” against the double-Joseph genealogy theory is that Yeshua 

would have to be descended from two sons of David—Nathan and Solomon—at the same time, 

and we know such a levirate marriage simply did not happen between these two men. Solomon 

had plenty of sons to make sure such a contingency never occurred. 

 

Instead, we need to go deeper into the Torah and see that women were allowed to inherit their 

father’s estate if they married someone who was within their tribe (Numbers 36:6). The case of 

Queen Athaliah also proves that under certain conditions women inherited royal status as well, 

so it was not hard to apply these contingencies to cover even something as rare and miraculous 

as a virgin birth, but in Maryam’s case this created a particular complication. 

 

Her husband Joseph, a descendant of King David through his non-royal son Nathan, inherited 

Bethlehem, the city of David before he came king, while the kingly son Solomon inherited 

Jerusalem (1 Kings 2:45, Jeremiah 17:25, Zechariah 12:12). None of Nathan’s sons or 

descendants though could ever sit on the throne of Israel. With Joseph’s seed then set aside due 

to a virgin birth, the remaining parent, Maryam, had to be descended from Solomon as well as 

from David, and Solomon is only listed in Matthew’s list. 

 

Problem #5: Many believers have bought a false story of Luke not being historically 

accurate 

 

We live in a very skeptical modern age. This becomes problematic when liberal-secular 

historians try to shed doubt on the Scripture, and particularly, about our Savior Yeshua. Nowhere 

is this more true than in the opening words of Luke 2, where literally every statement is 

challenged. But together we can prove history is on our side. 

 

Now it happened in those days that a decree went out from Augustus Caesar that the 

names of all the people of his dominion should be written down. This census first 

happened during the time Quirinius was managing affairs in Syria. And everyone went in 

his own city to be registered. And Yosip was also going up from Nazareth, a city of 

Galeela into Yehuda to the city of David, which is called Beth-Lekhem, because he was 

from the house and from the clan of David, with Maryam his bride while she was 

pregnant, that there they might be registered. (Luke 2:1-5- – The Apostolic Writings) 

 

Accusation #1: There was no Empire-wide census done in the last years of Herod the Great. 

Luke is lying or at the very least is grossly misinformed. 

 

The census Josephus wrote about after the Nativity didn’t involve the whole Roman world either, 

so even ten years late it still doesn’t fit! But we’ll also look at proof that Roman rules would 

have required a census in 7-6 BCE a bit later on. However, there were two stages to a Roman 
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census and Luke is only telling us about the first one, the apographe (registration). Let’s go 

deeper into this: 

 

Apographe (registration) defined: ἀπογράφω: to write off, copy, to enter in a register or 

records; specifically, to enter in the public records the names of men, their property and 

income, to enroll; to have oneself registered, to enroll oneself (Luke 2:1,3,5). - Thayer Greek 

NT Lexicon 

 

The second stage of the census was called apotimosis, which is when the tax that was assessed at 

the registration was paid. However, census records from the time revealed this interval varied 

based on location. Also, Luke would not have had access to official Roman records telling him 

when payment was made, but the time for registration was easy to know. 

 

On the other hand, if Luke thought he knew when payment was due and he knew that payment 

was Empire-wide, now it makes more sense that he views the whole census as Empire-wide. The 

most logical thing that happened then was this: Luke linked a registration in 7 or 6 BCE with the 

next Empire-wide payment he could verify.  

 

This event would have been about five years later, in 2 BCE. It was the 750th anniversary of the 

legendary founding of Rome and the “Jubilee year” for Emperor Augustus. The entire Empire’s 

peoples sent money and gifts to Augustus and had a massive party.  

 

But when Luke investigated further, he found out these were called “tributes” or tributum in 

Latin and this is the same word used for tax payments that result from a census. I 

 

n fact, when the Roman general Pompey the Great conquered Judah, the first thing he did was 

make it a tributum, meaning a tax paying colony of the Roman Empire, for which a census 

would soon be ordered. And there is this reference from Emperor Augustus’ own biography: 

 

When I administered my 13th consulate (2 BCE), the senate and Equestrian order and 

Roman people all called me father of the country and voted that the same be inscribed in 

the vestibule of my temple, in the Julian senate-house, and  in the forum of Augustus 

under the chariot which had been placed there for me by a decision of the senate. When I 

wrote this I was 76 years old. - Deeds of the Divine Augustus 

 

So now Luke is clear. The apographe in 7-6 BCE was paid off in 2 BCE, when the whole Roman 

world was taxed with “tributum.” Acts 5:37 also mentions a census (apographe) under Judas the 

Galilean in 6 CE and this is confirmed by Josephus also (Jewish War, 2:118). The fact that this is 

also a registration proves the previous registration in 6 BCE had been paid off, and 2 BCE is a 

great choice for that. 

 

Accusation #2:  Quirinius is “governor” too late. 

 

Our next alleged problem suggests that Quirinius was not governor anywhere near the last years 

of Herod the Great. 
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Part of the problem is a mistranslation. In English, the term “governor” is a fairly rigid one. 

When trying to “adapt” NT Greek into our usage, we would think Luke means a civilian 

authority in complete control of a Roman province, much like we have “governors” for each 

state in America. So some scholars assume that what we should be looking for is simply when 

Quirinius was in his highest position of power and the ultimate Roman ruler over all of Syria, but 

the terminology in both Greek and Aramaic is much more flexible: 

 

Hegemon (governor) defined: ἡγεμονεύω; (ἡγεμών); (from Homer down); to be leader, 

to lead the way. to rule, command: with the genitive of a province, to be governor of a 

province, said of a proconsul, Luke 2:2; of a procurator, Luke 3:1. -Thayer Greek NT 

Lexicon 

 

Additionally, Aramaic uses the same word loaned from the Greek: hegemona. Either way, the 

fact is that a “hegemon” can also be a military authority, which Quirinius was at the right time as 

we see here: 

 

By Gaius Caristanius…Fronto Caesianus Julius, Officer in Charge of the Works, 

Commanding Officer of the 12th Legion. Prefect of the Bosporan Cohort, Pontifex, 

Prefect of Publius Sulpicus Qurinius the Duumvir Prefect. Marcus Servilius, Prefect. - 

Inscription from the base of statue at Pisidian Antioch, recorded by Ramsay, Bearing of 

Recent Discovery, p. 235. 

 

 The title duumviri praerfecta can also easily be interpreted as “regional military leader” without 

having the formality and rigidity of the way “governor” sounds in English and very much in 

keeping with the way hegemon reads in Greek. And such a military leader like Quirinius would 

run a census after a victory, such as this one in Apamea around 7 BCE: 

. 

On command of Quirinius I have carried out the census in Apamea, a city-state of 

117,000 citizens. Likewise I was sent by Quirinius to march against the Itrureans and 

conquered their citadel on Lebanon mountain.- Lapis Venetus Inscription, from Corpus 

Inscriptorum Latinum, 3rd Supplement 6687; English translation from Stauffer, Jesus 

and His Story, p. 28. 

 

In addition, Quirinius had held his military title and authority in Syria from at least 12 BCE. If 

the Syrian census of 7-6 BCE happened at the same time as the one for annexing Herod’s 

kingdom, Luke would (correctly) link both to the 2 BCE payment and call it “the first census 

under Quirinius.”    
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Research Update!  

The Testimony of Old Syriac Siniaticus 
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Accusation #3: Even if there was a census going on at the right time (7-6 BCE), Joseph and 

Maryam would never have been required to return to Bethlehem.  

 

Before making such an accusation, one suggestion might be actually checking the census records 

from the area that have survived intact, including this one from 48 CE: 

 

I Thermoutharion along with Apollonius, my guardian, swear by Claudius Caesar 

Emperor that the preceding document gives an accurate account of those returning, who 

live in my household, and that there is no one else living with me, neither a foreigner, nor 

an Alexandrian, nor a freedman, nor a Roman citizen, nor an Egyptian. In the 9th year of 

Claudius (48 CE) - Oxyrhynchus Papyrus 255 

. 

The census record we just saw proves it was normal procedure to make sure everyone who 

registered in a certain place was in fact from that city! In this next example (104 CE), from 

Egypt which is right next door to Herod’s kingdom, this is confirmed even more strongly: 

 

The Prefect of Egypt, declares: The census by household having begun, it is essential that 

all those who are away from their administrative districts be summoned to return to their 

own hearths so that they may perform the customary business of registration and apply 

themselves to the cultivation which concerns them. - Harold W. Hoehner, Chronological 

Aspects of the Life of Christ (Grand Rapids: Zondervan Publishing House, 1977), p. 15. 

 

As I hope is beginning to become clear by this point, the problem isn’t Luke but those who 

would presume to be his critics. 
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Accusation #4: No census in 6 BCE. In fact Luke is off by a full ten years. 

 

So Archelaus' country was added to the province of Syria; and Quirinius, one that had 

been consul, was sent by Caesar to take account of people's effects in Syria, and to sell 

the house of Archelaus. (Josephus, Antiquities, 17.354) 

 

This account was from 6 CE, when Archelaus was booted from power. What it shows is that 

when a territory switches from tax-free to taxable status, that property will quickly get assessed 

for registration and payment. If that happens right next door while another census is being done 

by Quirinius as it was in 7 BCE, so much the better! Moving on, Josephus says the following:  

. 

Yet was there one Judas…who, taking with (others), became zealous to draw them to a 

revolt, who said that this taxation was no better than an introduction to slavery, and exhorted 

the nation to assert their liberty. (Antiquities, 18:4) 

 

The only reason the Jews would have called taxation an “introduction to slavery” had to be 

because they were used to not paying it in the first place. But others will scoff and say there is no 

evidence of Herod having a reduced tax or tax exempt status. However, we find the Jewish 

historian Josephus saying Herod’s predecessor was given just such a gift by Julius Caesar: 

 

I Julius Caesar have made this decree: Whereas Hyrcanus, the son of Alexander the Jew, has 

demonstrated his fidelity and diligence about our affairs, and this both now and in former 

times, both in peace and in war…For these reasons I will that Hyrcanus, the son of 

Alexander, and his children, be governors of the Jews…and be our partners; and that 

besides this, every one of them be reckoned among our particular friends…And I think 

it not proper that they should be obliged to find us winter quarters, or that any money should 

be required of them. (Antiquities, 14:192-195) 

 

The only time the Romans would reduce or eliminate taxes would be if the local ruler proved 

efficient at keeping order. If Rome had to bring in troops or its own administration, all bets were 

off. An Emperor also might decide that such a ruler was a “friend,” so it is key that Julius Caesar 

called Hyrcanus “governors and friends,” and all is well until Herod runs afoul of Augustus 

decades later: 

 

And when they were forced to confess so much, Caesar, without staying to hear for what 

reason he did it, and how it was done, grew very angry, and wrote to Herod sharply. The 

sum of his letter  was this, that whereas of old he had used him as his friend, he should 

now use him as his subject. (Antiquities, 16:290) 

 

Subjects, by definition, are taxed whereas “friends” are not! The timing of this change in Herod’s 

status with Rome is also perfect for our scenario: 7 BCE. In addition to new censuses done in 

times of unrest, loyalty oaths were required, as we saw from 6 CE in Antiquities 18:3, and before 

in 7 BCE another oath occurred: 

. 



29 | P a g e  

 

Accordingly, when all the people of the Jews gave assurance of their goodwill to Caesar, and 

to the king's government, these very men did not swear, being more than 6000 in 

number…So the king slew such of the Pharisees as were principally accused. (Antiquities, 

17:42-44) 

 

While it’s true the men Herod killed were also some of his fiercest critics, the incident still 

begins with them being asked to swear allegiance to Rome. One final bit of evidence confirming 

Herod’s loss of tax free status in a 7-6 BCE timeframe is here: 

 

Now Quintilius Varus was at this time at Jerusalem, being sent to succeed Saturninus as 

governor of Syria, and had come as an assessor to Herod, who had desired his advice 

in his present affairs. (Antiquities, 17:89) 

 

The handover from Saturninus to Varus happened in 7-6 BCE, and so these events in Josephus 

are a chain reaction to the one before it, confirming the proper timing, from the Syrian census in 

7 BCE to Herod needing his census in early 6 BCE. So the conditions from the 6 CE census are 

nearly identical to 7 BCE, and Quirinius was right next door able to get the 7-6 BCE one done.   

 

I think also a compelling case can be made that no one other than Quirinius could have done this 

census told in Luke. There was no one else in the area with the right combination of military 

power and civilian administration experience to carry out complicated and massive censuses. 

Quirinius was in fact so powerful that he actually hired “prefects” other civilian leaders that 

often did censuses in their own right and reported to him. Therefore, there is no reason to 

question Luke saying Quirinius had been a “regional leader” at this time, or hegemon. And 

finally, when all else fails, skeptics resort to this low tactic: 

 

Accusation #5: Matthew and Luke discredit each other 

 

So let me get this straight Mr. Critic: you’re saying that differences of emphasis and/or opinion 

among historians negate history itself? Did I get that right? So, if that’s the case, the different 

editorial “spins” of say MSNBC and Fox News exist because both are making stuff up? Or 

perhaps we might consider an ancient example, that of the Battle of Kadesh. In May of 1274 

BCE, a young Pharaoh named Rameses II went to war against Mutawalli II, the king of the 

Hittite Empire. Both sides left accounts of the battle and—quite impossibly—both sides 

proclaimed absolute victory. In all likelihood, most historians believe the battle was a draw, as 

evidenced by the fact that a treaty was drawn up between both sides—why do that if one side 

truly crushed the other? 

 

The point is, each side emphasized aspects of the battle to their advantage, omitted stuff that 

didn’t suit their narrative, but no one says these differences amount to a denial of the Battle of 

Kadesh ever happening. The same is true of the editorial differences in Matthew and Luke, as 

each writer strived to tell Messiah’s story in a way that best made sense for their different 

audiences as well as their own editorial styles as individual writers.  

 

Matthew, for example, is clearly writing for the Jews in Israel, so a genealogy list is Job #1. If 

Matthew doesn’t prove Yeshua is a royal descendant of David and Solomon from the get-go, all 
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bets are off showing he’s a Jewish Messiah. Luke on the other hand believes that the lineage, 

though important, can be put off to the end of his 3rd chapter. Nevertheless, both men viewed 

Yeshua’s birth account itself important enough to relate to each of their readerships but for 

varied reasons. Finally, let us not lose sight of the facts both Matthew and Luke agree on: 

 

1) Yeshua was a descendant of King David (Matthew 1:6; Luke 2:4). 

2) Yeshua was born in Bethlehem in Judea, David’s city, to fulfill Biblical prophecy 

(Matthew 2:1-6; Luke 1:5; 69-70). 

3) Yeshua was born prior to the death of Herod the Great (Matthew 2:1-19; Luke 1:5).  

4) Maryam, Yeshua’s mother, conceived the child while still a virgin and also in accordance 

with prophecy (Matthew 1:20-23; Luke 1:26-38). 

5) The birth of Messiah was heralded by angels and divine utterances directly from Abba 

YHWH Himself (Matthew 1:20-24; Luke 1:45-51).  

6) Joseph and family eventually settle in Nazareth (Matthew 2:22-23; Luke 2:4,39). 

 

I think these agreements are substantial and important and need to be considered before rushing 

to the judgment of “irreconcilable differences.”  Most of these “differences,” in fact, stem from 

different editorial choices that have no impact on the overall timeline: Matthew talks of Magi 

coming a week or so later after Luke talks about shepherds at the actual birth time. Both authors 

also like to deal with different introductory material. After opening with the genealogy, Matthew 

explains there is a sojourn into Egypt; Luke feels it is more important to emphasize the final 

settlement of the family in Nazareth. However, skeptics zero in on this saying it’s a 

contradiction, insisting that Luke is demanding immediate settlement in Nazareth that Matthew 

doesn’t allow. Let’s go deeper and see if this is true. 

 

And when Herodus, the king, died, the messenger of Master YHWH appeared in a dream to 

Yosip in Misrayin, and said to him, "Arise, take the boy and his mother and go to the land of 

Israel, for they have died, those who were seeking the life of the boy. And Yosip arose, took 

the boy and his mother, and came to the land of Israel. And when he heard that Arkhilius was 

king in Yehuda in place of Herodus his father, he was afraid to go there, and (it) was revealed 

to him in a dream that he should go to the land of Galeela. And he came and dwelled in the 

city that is called Nazareth, so that might be fulfilled the thing which was spoken by the 

prophet that "He will be called a Nazarene." (Matthew 2:19-23 – The Apostolic Writings) 

 

And now it’s Luke’s turn: And when they had completed everything as was in the Torah of 

Master YHWH, they returned to Galeela to Nazareth their city (Luke 2:39 – The Apostolic 

Writings). At first glance, this seems to be about completing Yeshua’s circumcision, giving him 

a Hebrew name and also Maryam’s 6 week purification period, but “completing ALL that is in 

the Torah” surely includes more than just those things.  

 

Herod’s slaughter of the innocents was the fulfillment of another prophecy, in Jeremiah 

(Matthew 2:18) as well as a striking parallel to Moshe (Exodus 1:16). And last but not least, 

completing ALL that is in the Torah includes obeying Abba YHWH’s direct commandments that 

happened after the birth (Matthew 2:13-23; Luke 2:21-38)! Therefore, Luke telling us that the 

family completed all the commands and came to Nazareth in no way contradicts Matthew’s 

account of them going into Egypt by Abba YHWH’s command first! 
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 ‘And now, if you diligently obey My voice, and shall guard My covenant, then you shall 

be My treasured possession above all the peoples – for all the earth is Mine – ‘and you 

shall be to Me a reign of priests and a set-apart nation.’ Those are the words which you 

are to speak to the children of Yisra’ĕl.” (Exodus 19:5-6 - The Scriptures 1998) 

 

And it shall be, if you diligently obey the voice of יהוה your Elohim, to guard to do all 

His commands which I command you today, that יהוה your Elohim shall set you high 

above all nations of the earth.” (Deuteronomy 28:1 –The Scriptures 1998) 

 

In conclusion then, whether through the agency of atheistic skeptics or church traditions that rest 

on an incomplete understanding of history, there has been much disinformation of the nativity 

accounts in Matthew and Luke. Like the varying details the Gospels give for crucifixion and 

resurrection, such situations wrongly seek to use those divergences to weaken the integrity of the 

original accounts. Instead, such critics would do far better if they saw that the common thread 

that underlies them all is the best indicator of a shared historical event and memory. 

 

I’m Andrew Gabriel Roth and that’s  your Torah Thought for the Week. Next week is the 2022 

Yom Kippur Special, followed by the weekly parsha Ha’azinu, or Deuteronomy 32:1-52. Our 

Haftorah portion will be 2nd Samuel 22:1-51 and our Renewed Covenant reading will be from 

Romans 10:14-21. Stay tuned and watch the schedule for the Feast teachings! Shalom and Chag 

Sameyach! 

 

 

 


