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Discourse XVIII
“Followers of the Way, the view of the Ch’an school is that the sequence of death and life

is orderly.    The student of Ch’an must examine this most carefully.
When host and guest meet they vie with one another in discussion.    At times , in response

to some thing they may manifest a form; at times they may act with their whole body; or they
may, by picking up a tricky device make a display of joy or anger; or they may reveal the half of
the body; or they again they may ride upon a lion or mount upon a lordly elephant.

A true student gives a shout,  and to start with holds out a sticky lacquer tray.      The
teacher, not discerning that this is an objective circumstance, goes after it and performs a lot of
antics with it.    The student again shouts but still the teacher is unwilling to let go.    This is a
disease of the vitals which no doctoring can cure: it is called the guest examines the host.

Sometimes a teacher will proffer nothing but the instant a student asks a question robs
him of it.    The student having been robbed resists to the death, and will not let go: this is called
‘the host examines the guest.”

Sometimes a student comes forth before a teacher in conformity with a state of purity.
The teacher, discerning that this is an objective circumstance seizes it and flings it into a pit.
“What an excellent teacher!” Exclaims the student, and the teacher replies, ‘Bah!    You can’t tell
good from bad!’    Thereupon the student makes a deep bow:    this is called ‘ the host examines
the host.’

Or again a student  will  appear before  a teacher  wearing a cangue and bound with
chains.    The teacher fastens on still more cangues and chains for him.    The student is so de-
lighted that he can’t tell what is what;    this is called ‘the guest examines the guest.’

Virtuous monks all the examples    I have brought before you serve to distinguish demons
and point out heretics, thus making it possible for you to know what is erroneous and is correct.”

Our text describes the interaction between a student and the teacher, in other words be-
tween the practitioner and the Roshi, so in the section that we are going to deal with today out of
the four descriptions of possible interactions, in that section, the second of the four, is described
the situation in which what the student has to say is stripped away.    The student is robbed by the
teacher, any yet doesn’t realizes that , and just goes on endlessly jabbering away.    Yesterday we
described  a  different  situation,  a  situation  of  a  truly  developed  student  interacting  with  the
teacher.    Today’s section describes something different, and so Rinzai says “Or it could happen.”
He begins by saying, “Sometimes this way, but it could also happen this other way.”

So here  we have  the  teacher  encountering  the  student  who has  requested  to  see  the
teacher, have an interview with the teacher.    In this case the teacher says nothing, but patiently,
quietly listens to the student.    And so the student jabbers on and on, “God is this way.    God is
that way.    This is the nature of the devil.    That’s the nature of the devil.”    And the teacher gen-
tly, patiently listens, “Mmmmm.    Mmmmm.”    The student thinking that they are being affirmed
talks more and more.    And the teacher keeps silent, “Mmmm. Mmmm.”    It seems that this is
quite a superb teacher.      But the student doesn’t realize the erroneousness of their jabbering.
They don’t realize that they are being robbed, stripped away by the teacher.    A real teacher, a
real master can know at the very first word whether a student is attained or not.    What’s being
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described here is a student that jabbers on and on without having the slightest hint, without real-
izing that the Roshi has already utterly seen through and through and knows exactly how many
hairs are up his nose.    No matter what the student says the 
Roshi doesn’t respond.    He just goes, “Mmmm.    Mmmm.”    What do you think about this situ-
ation?

It’s the state of utterly acknowledging the objective, without adding anything subjective
at all.    When we see a flower all we need to do is behold the flower in silence.    But if a flower
were to have some opinions about this or that then the master would not relate to it.    But a
flower unlike an animal does not insist on its “I am”-ness.    Rocks, pebbles, flowers, they mani-
fest their self without insisting on themselves.    And that’s why they are so attractive and easy to
look at for us.    But birds and beasts differ from pebbles and plants in that they have what might
be described as a developed consciousness.    So for the practitioner it is not so easy to grasp
them.    You can’t grasp them just by looking.

But, a true teacher can grasp a bird or a beast as readily as they can grasp a flower or a
pebble.    And of course because such a master can grasp birds and beasts without touching them
that master can readily grasp flowers and pebbles without touching them.    Maybe it’s a little bit
hard to understand, although actually it’s really quite simple what the text is talking about, it’s
talking about how the subject, the host, in this case the master, the Roshi is able to utterly grasp
the guest, the object, that is to say the student, without laying a hand, without any touching.    

What we mean by the study of Zen is that spiritual practice that is the forming of a spiri-
tual connection, a mental connection is you will, with the objective world, but without having to
physically touch the world of objects.    So what it means in other words, to be able to grasp any-
thing at all means that you give your total consciousness, that is to say you give your total love to
that thing.    Even though it says in the text “Rob the student.    Rip the student away as soon as
they ask,” in fact there is no ripping away.    Because in this case ripping away means to com-
pletely give to.    That is to say without direct physical contact the master utterly pours their love
to the student.

What happens when you give your love to another?      Inevitably that activity of con-
sciousness (that spiritual activity) called self gazes upon self arises.    So, the self is looking at
none other than itself.    Your seeing your self in that other.    The person that is incapable of real-
izing the love being poured upon them by the teacher, is that person that no matter what insists
on the “I am” self.      So one has to be able to practice in order to understand what the love is that
one gives.    There is no love other than the giving away to the student of the self that says “I
am.”

    In the text it says “The host examines the guest,” but the Chinese character that is trans-
lated “examine” means to look at, or to manifest, or to look after the way a nurse might look af-
ter.    It has all those connotations.    And what is meant by seeing an object is to do that self-less
activity that manifests that object.    If one fixates the self that says “I am,” if one clings to it, then
subject and object, host and guest will for eternity be separate.

Everyone one of you gathered in this place of teisho is giving your self to this place of
teisho.     That’s why when you hear the voice giving teisho you are hearing your own voice.
And because you are hearing your own voice you should have no confusions, no doubts.    If
doubts and confusions arise you know why.    It’s because you are fixating the self that says “I
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am.”    In that case a hundred years of listening to teisho and you will never hear one.
A true master immediately is able to manifest your mind, the mind of the flower, the

mind of the pine tree.    So when a man looks upon a woman what is happening is that the man is
manifesting a woman.    When a woman looks upon a man what is happening is that the woman
is manifesting a man.    

“Or again,” Rinzai says, now moving on to another case, “A student may appear in state
of utter purity before the teacher.”    (This seems identical to the previous case, but actually it is
different.)    “State of purity,” what do we mean by state?    State is that in which you stand.    In
other words your surrounding world.    And what is that?    The future surrounds you, and the past
surrounds you.      According to Tathagata Zen we exist embraced on the outside by the thing
called future, and embraced on the inside by past.    You should contemplate well whether it is
possible to escape from this world, or whether it is not possible to escape from this world.    So to
appear in a state of purity means to know that I am future, I am past.    I stand in future.    I stand
in past.    Future and past surround me.    

Past, future, and present arise when the state of the source burst a part.    When the state of
the source breaks a part, without any will or desire, spontaneously the activity of past which cre-
ates past, and the activity of future which creates future, and the activity of present which creates
present, these three activities effortlessly arise.

Past, present, and future have arisen, and as I always point out the thing called present is
the beginning of one’s being.    This present that has appeared is it the student, or is it the Roshi?
Which one?    Certainly both the Roshi and the student have arisen as the present.    In the text it
talks about the student appearing in conformity with this purity.    That student appears in front of
the teacher.    The student and the disciple are they the same world or not the same world.    I
think they are the same world aren’t they?    It’s the same world isn’t it, because they are encoun-
tering, they’re meeting.    

And, the mast understands, grasps completely what is meant by encounter.    The text it-
self is rather laconic so we have to fathom deeply what the true sense is.    In other words fully
understands what is meant by host and guest, by subject and object.    We can say that the teacher
is the host, is the subject, and the student is the guest, the object.    The student, as I said appears
in front of the teacher.    The world that appears in front, this is only one world, there is no second
world.     Before encountering each other certainly the student and the teacher were separated.
But now they’re encountering.    So, the world of past and future will have disappeared.    The
teacher understands that through and through.    In other words what is meant by a teacher is
somebody who has seen through and through the principle behind the formation of the universe,
this world.    In other words how it is that the activity of the source alternates uniting positive and
negative, and then polarizing, contrasting positive and negative over and over again in an alter-
nating cycle.    

In the text it says that the teacher has grasped the student and flung the student in to a pit.
I ask you what kind of pit?    Is it a dark pit or a shining, gleaming pit?    The text says “grasp on.”
In other words get a hold of and fling in to a hole.    This is real interesting, this way of describ-
ing.    I think it would be particularly interesting to people who do martial arts like judo or kendo,
sword fighting.    Of course the wrestling that the teacher is doing with the student is without
physical contact, without hitting or physically accosting.
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In other words the state of this world of ours is for materiality to appear, and for material-
ity to disappear.    In other words the teacher has instantly transformed the activity of materiality
in to the activity of spirit, consciousness.    As I have pointed out before, unless one understands
with crystal clarity the process whereby materiality appears, and where materiality disappears
back to, unless on has clearly understood this process then for eternity one is going to be caught
up in matter, and caught up in the mind.

The student understands the activity of the master in being able to dissolve materiality in
to dust literally, and return it to the spiritual, and therefore that student praises the teacher saying,
“Oh, what a great master!”    And no sooner does the student praise the teacher, but from the
teacher “Bah, you jerk!” comes.    Who manifested that voice.    It’s not written in the text who
manifested it.    At least most of the people who give teisho interpret that that voice came from
the teacher, it’s not clearly written in the text where the voice came from, so you could interpret
it either way.    It’s easy to understand if you imagine it coming from the teacher.    And the Roshi
could have said that.    But since the master understands how to dissolve the material world in to
the spiritual the master has no need to say anything.    So an alternate interpretation of the text is
that the student calls the teacher a jerk.    But, because the student a moment ago praised the
teacher, probably, although the text is ambiguous we can conclude that “Bah!    You jerk!” didn’t
come from the student.    So who said it?    I leave it to your research. 

This jerk, this fool doesn’t know good from evil    Has no need to know either the good
God or the bad God.    The fool in this case is not a fool.    The one that doesn’t need to know the
good God, and doesn’t need to know the bad God, “Bah!” was said.    In other words what Rinzai
is asking each one of you is to manifest that voice that doesn’t need to know God or the devil
You could just as well say “I love you.”    But it’s no good (no fun) unless the person that says it
doesn’t need to know God or the devil.    Unless one can immediately grasp that the person that
says “I hate you” is neither the good God nor the bad God, then there will always be difficulties
in the human world. It won’t be fun to be a human.    If somebody says “I hate you,” and you
were to just chuckle, then they would have no choice but to chuckle too.    When somebody says
“I love you” there is nothing to do but laugh.

“You are a great master, “ said the student, to which the teacher replied, “Bah!    What a
jerk.    You don’t know good from bad.”    To which what can the student do?    Nothing but bow
in gratitude.    Bowing is good, but I ask you to be able to grasp for your self, what is the differ-
ence between “Ha, ha, ha,” and “Bah, you jerk!” (and, also, bowing).    Most people if you bow
to them they feel good, but if you “bah!” them they feel bad (surprised).    Unless you can clearly
understand that being bowed to and being disrespected are the same then you are not a true prac-
titioner.

And this encounter of the great student and the great teacher could be described as the ac-
tivity of self gazing upon self.    The self gazing upon the self, this is what in the human world is
the nature of the relationship when a couple live together as husband and wife.    This is self gaz-
ing upon self.    And that’s why we need to have special schools.    Schools that train people to be
husband and wife.    In Japan we have what are called “bridal schools” but also should have bride
groom schools.    And what would they teach in these schools?    Of course, how to experience
self looking upon self.    There’s schools that teach all sorts of knowledge skills, but do you have
in America schools that teach about how the self can look at the self, and also train people in the
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skills of self looking at self. If you do then this is good indeed.
Here at Mount Baldy we don’t really have a nice place for you to practice.    You come

here and you have to put up with these porta-potties.    I feel sorry for you.    However I will say
this.    This Mount Baldy is a place where we can teach you about self looking at self, and we can
train you in the actual practice of self looking at self.    So it is a place in other words where you
don’t seek and you don’t avoid.    

We’d like to have this place with better facilities so that anyone can come here without
any difficulty.    Whether they have money or lack money, whether they’re good or bad, we’d like
it so that anybody can come, but we don’t have the financial wherewithal to do it.    We have a
hard time.    We struggle, and the shika, the head monk I think must really have to struggle a lot
with financial problems.     It’s been well over ten years we started this zendo here on Mount
Baldy.    So now the roofs leak in the rain.    We don’t have the money to properly repair them, so
we have to ask the people who come for resident practice to do the roofing.    Deep down I’m
very impressed that people would come to such an uncomfortable place as this, an inconvenient
place as this.      After all no one forced you to come.     I’m impressed and grateful because it
means that in America after all there are young people who really want to understand what it
means for the self to be able to gaze upon self.    

 I don’t go out in to society and try to raise money.    I’ve been asked by the board, by the
head monk, “Well, couldn’t you go to Japan and raise some donations?”    (But) A person can’t
go around asking for donations without careful reflection as whether they are qualified to ask for
donations.    Even though we don’t ask for donations though it seems recently that people have
taken the initiative to help us out, to give donations.    So we can see that it seems that we do
have the qualifications to be worthy of donations.    I’m past ninety years old, and this year, or
perhaps next year I’d like to talk with the head monk about finding donations.    But when you
practice you realize seeking donations is a very difficult thing.    It’s difficult because one must
consider as I said, “Am I really qualified to receive donations?”    (So when I really begin my
fund raising activities, please, everyone give!)    But, if we’ve started to receive donations, well
then I ask your understanding.    And so our head monk will then be able to breathe a little more
easily.

We have four officers who are essentially in charge of maintaining Mount Baldy, and they
do a good job.    And Rinzai-ji has been able to maintain itself for thirty years without being de-
pendent on external aid.    

In winter it’s awful up here at Mount Baldy, everybody as you know, you have to stand in
line in the snow for these porta-potties.    Deep down I respect it.    I may not say it, I may not
show it, but I’m thinking it, “My god!    They’re coming up here for practice!”    So maybe what
we ought to do in order to raise money is take a photograph of what you all look like standing
waiting in line for the toilets (using the toilets), and use that to get some sympathy. 
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