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Imam Bargah alI reza (a.S.) Sharjah  

group D – ramDhan 1438 

Jabira Wudhu 

The splint with which a wound or a fractured bone is bandaged or held tight and the medication 
applied to a wound etc. is called jabira. 

Issue 323: If there is a wound, or sore, or a fractured bone in the parts on which Wudhu is 
performed, and if it is not bandaged (if it is exposed), then one should perform Wudhu in the 
usual manner, if the use of water is not harmful. 

Issue 324: If there is an unbandaged wound, sore, or broken bone in one's face or hands, and if 
the use of water is harmful for it, one should wash the parts adjoining the wound from above 
downwards, in the usual manner of Wudhu. And it is better to pass wet hand on it, if it is not 
harmful to do so. Thereafter, he should place a Clean (tahir/pak) piece of cloth on it, and pass a 
wet hand over that cloth. But in the case of a fracture, tayammum must be performed. 

Issue 325: * If there is an unbandaged wound, or sore or fractured bone on the front part of the 
head, or on the feet, and he cannot wipe it, because the wound has covered the entire part of 
wiping, or if he cannot wipe even the healthy parts, then it is necessary for him to do 
tayammum. And as a recommended precaution, he should also perform Wudhu, keeping a 
piece of Clean (tahir/pak) cloth on the wound etc. and wipe that cloth with the moisture of 
Wudhu in his hands. 

Issue 326: * If the sore, or wound, or fractured bone is bandaged, and if it is possible to undo it 
painlessly, and if water is not harmful for it, one should untie it and then do Wudhu, regardless 
of whether the wound etc. is on his face and hands, or on the front part of his head or on his 
feet. 

Issue 327: If the wound, or sore, or the fractured bone which has been tied with a splint or a 
bandage is on the face or the hands of a person, and if undoing it and pouring water on it is 
harmful, he should wash the adjacent parts which is possible to wash, and then wipe the Jabira. 

Issue 328: If it is not possible to untie the bandage of the wound, but the wound and the 
bandage on it are Clean (tahir/pak), and if it is possible to make water reach the wound without 
any harm, water should be made to reach the wound by pouring from above downward. And if 
the wound or its bandage is najis, but it is possible to wash it, and to make water reach the 
wound, then he should wash it and should make water reach the wound at the time of Wudhu. 
And if water is not harmful for the wound, but it is not possible to wash the wound, or if undoing 
the bandage will be a source of complication, pain or difficulty, he should perform tayammum. 

Issue 329: * If the jabira covers one complete part which is washed in Wudhu, then Wudhu 
prescribed for Jabira is enough. But if all the parts or most of the parts of Wudhu are fully 
covered in Jabira, then, as per obligatory precaution, one should do tayammum, and also do 
Wudhu as per rules of Jabira. 

Issue 330: It is not necessary that jabira should be made of things which are permissible in 
Salat . For example, if it is of silk, or even of the parts of an animal whose meat is haraam to 
eat, it is permissible to perform wiping on it. 
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Issue 331: If a person has jabira on his palm and fingers, and he passes a wet hand on it while 
performing Wudhu, he will do the wiping of his head and feet with the same wetness. 

Issue 332: If the jabira has covered the entire surface of the foot, but a part from the toes, and a 
part from the upper side of the foot is open, one should do wiping on the foot at the open places, 
and also on the surface of the jabira. 

Issue 333: If a person has several jabiras on his face or hands, he should wash the places in 
the center (middle) of them, and if the jabiras are on the head or on the feet, he should wipe the 
places in the center (middle). And as for the places where there are jabiras, he should act 
accordingly to the rules of jabira. 

Issue 334: * If the jabira has covered unusually more space than the size of the wound, and it is 
difficult to remove it, then one should perform tayammum, except when the jabira is at the 
places of tayammum itself, in which case, it is necessary that he should perform both Wudhu 
and tayammum. And in both the cases, if it is possible to remove the jabira he should remove it. 
Then, if the wound is on the face and hands, he should wash its sides, and if they are on the 
head or the feet, he should wipe its sides. As for the wounds themselves, he will act according 
to the rules of jabira. 

Issue 335: If there is no wound or fractured bone in the parts of Wudhu, but the use of water is 
harmful for some other reason, one should perform tayammum. 

Issue 336: * If a person has got his vein opened to extract blood on any one of the parts of 
Wudhu, and he cannot wash it, he must perform tayammum. But if water is harmful for it, then 
he should act as rules of jabira. 

Issue 337: * If something is stuck on the part of Wudhu or Ghusl, and it is not possible to 
remove it, or its removal involves unbearable pain, then one should perform tayammum. If the 
thing is stuck on the parts of Tayammum as well then he should perform both Wudhu and 
Ghusal. But, if the thing which is stuck is a medicine, then rules relating to jabira will apply to it. 

Issue 338: * In all kinds of Ghusls, except the Ghusl of Mayyit, the jabira Ghusl is like jabira 
Wudhu. However, in such cases one should resort to Ghusl al-tartibi on the basis of obligatory 
precaution.If there is a wound, or a sore on the body, then a person has a choice between 
Ghusl and tayammum. If he decides to do Ghusl, and if there is no jabira on the place, the 
recommended precaution is that he should place a Clean (tahir/pak) piece of cloth on the 
unbandaged wound, or sore, and wipe over that cloth. However, if there is fractured bone in the 
body, he should do Ghusl and should, as a precautionary measure, also perform wiping on the 
jabira. And if it is not possible to wipe on the jabira, or if the fractured bone is not in splint (is 
exposed), it is necessary for him to perform tayammum. 

Issue 339: If the obligation of a person is to do tayammum, and if at some of the places of 
tayammum he has wound, sore, or fractured bone, he should perform jabira tayammum 
according to the rules of jabira Wudhu. 

Issue 340: * If a person who has to pray with jabira wudhu or jabira Ghusl, knows that his 
excuse will not be removed till the end of time for Salat , he can offer prayers in the prime time. 
But if he hopes that his excuse will be removed before the end of namaz time, it is better for him 
to wait, and if his excuse is not removed by then, he should offer prayers with jabira Wudhu or 
jabira Ghusl. And if, however, he prayed in the prime time, and his excuse was removed before 
the end of Salat time, the recommended precaution is he should do Wudhu or Ghusl, and 
repeat the prayers. 
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Issue 341: If a person has to keep his eye lashes stuck together because of some eye disease, 
he should perform tayammum. 

Issue 342: If a person cannot decide whether he should perform tayammum or jabira Wudhu, 
the obligatory precaution is that he should perform both. 

Issue 343: * The prayers offered with jabira Wudhu are valid, and that Wudhu can be valid for 
later prayers also. 
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Ghusl for Touching a Dead Body 

Issue 511: If a person touches a human dead body which has become cold and has not yet 
been given Ghusl (i.e. brings any part of his own body in contact with it) he should do Ghusl 
regardless of whether he touched it while asleep or awake, voluntarily or otherwise. Ghusl will 
also be wajib if his nail or bone touches the nail or bone of the dead body. However, Ghusl is 
not obligatory if one touches a dead animal. 

Issue 512: If a person touches a dead body which has not become entirely cold (the entire body 
has not become cold), Ghusl will not be wajib, even if the part touched has become cold. 

Issue 513: * If a person brings his hair in contact with the body of a dead person, or if his body 
touches the hair of the dead person, or if his hair touches the hair of the dead person, Ghusl will 
not become obligatory. 

Issue 514: * If a child is born dead, then on the basis of obligatory precaution it is necessary for 
the mother to perform Ghusal, and if the mother dies, then on the basis of obligatory precaution 
it is necessary for the child to perform the Ghusal before he/she attains puberty (baligh).   

Issue 515: If a person touches a dead body after it has been given three obligatory Ghusls, 
Ghusl for touching will not be wajib. However, if he touches any part of the dead body before the 
completion of 3 Ghusls he should do Ghusl for touching the dead body, even if the 3rd Ghusl of 
that part which he has touched may have been done (i.e the 3rdGhusal for that part is 
completed). 

Issue 516: If an insane person or a minor touches a dead body, the insane person would do 
Ghusl when he becomes sane, and similarly the minor child would do Ghusl when he attains the 
age of puberty but if he is sensible then his Ghusal is valid.  

Issue 517: * If a part is separated from a living person, or from a dead body which has not yet 
been given Ghusls, and a person touches that separated part before it has been given the 
Ghusal, he does not have to do any Ghusl even if that separated part contains bones. However, 
if the dead body is in pieces and a person touches all or most of the pieces then the Ghusal will 
become obligatory.  

Issue 518: * It is not obligatory to do Ghusl for touching a separated bone which has not been 
given Ghusl, whether it has been separated from a dead body or a living person. The same rule 
applies to touching the teeth which have been separated from a dead body or a living person. 

Issue 519: The method of doing Ghusl for touching the dead body is the same as of Ghusl for 
Janabat and Wudhu is not required after this Ghusal. 

Issue 520: One Ghusl is sufficient for one who touches several corpses or touches the same 
corpse a number of times. 

Issue 521: A person who has not done Ghusl after touching a dead body is not prohibited from 
halting or pausing in a masjid or from having sexual intercourse with his wife, or from reciting 
the verses of the holy Qur'an which have obligatory Sajdah. However, he should do Ghusl for 
offering prayers or for other similar acts of worship. 
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Fasting by a Traveler 

Issue 1685: A traveler for whom it is obligatory to shorten a fourRak'ats prayers to two Rak'ats, 
should not fast. However, a traveler who offers full prayers, like, a person who is a traveler by 
profession or who goes on a journey for a haraam purpose, should fast while travelling. 

Issue 1686: There is no harm in travelling during the month of Ramadhan, but it is Makrooh to 
travel during the month to evade fasting. The same rule applies to all kinds of travelling unless 
travelling is undertaken for the purpose of Hajj or Umrah or for some important work. 

Issue 1687: * If it is obligatory on a person to observe a particular fast other than the fasts of 
Ramadhan, like, if he has undertaken to fast on behalf of someone against payment, or if it is 
the fast of the third day of I'tekaf, he cannot travel on that day, and if he is already on journey 
then he should make a Niyyat to stay at a place for ten days, if possible, and keep the fast. And 
if it is an obligatory fast of mannat, it is evidentthat travelling on that day is permissible, and it is 
not necessary to make an intention of staying at a place for ten days. Though, it is better not to 
travel unless it is absolutely necessary, and if he is already on a journey, he should do the 
niyyat to stay for 10 days. However, if the fast has become necessary on account of Qasam or 
Ahad, then on the basis of obligatory precaution one should not travel or if is already on a 
journey he should make an intention to stay at a place for 10 days.  

Issue 1688: If a person makes a vow to observe a Mustahab fast and does not specify the day 
for it, he cannot keep the fast while travelling. However, if he makes a vow that he will observe 
fast on a particular day during a journey, he should observe that fast during the journey. Also, if 
he makes a vow that he will observe a fast on a particular day, whether he is journeying on that 
day or not, he should observe the fasts on that day even if he travels. 

Issue 1689: A traveler can observe Mustahab fasts in Madinah for three days with the Niyyat of 
praying for the fulfilment of his wish, and as a precaution, those three days be Wednesday, 
Thursday and Friday. 

Issue 1690: If a person does not know that the fast of a traveler is invalid and observes fast 
while journeying, and learns about the rule during the day, his fast becomes void, but if he does 
not learn about the rule till Maghrib, his fast is valid. 

Issue 1691: If a person forgets that he is a traveler or forgets that the fast of a traveler is void, 
and observes fast while journeying, is fast is invalid on the basis of precaution. 

Issue 1692: * If a fasting person travels after Zuhr, he should, as a precaution, complete his fast 
and in this case Qadha for the fast will not be necessary. If he travels before Zuhr and 
especially if he had an intention from the previous night to do so, he cannot fast on that day on 
the basis of obligatory precaution. In all cases, he should not undertake any thing that voids the 
fast until he has reached HaddTarakhhus otherwise Kaffar will become obligatory on him.  

Issue 1693: If a traveler in the month of Ramadhan, regardless of whether he was travelling 
before Fajr, or was fasting and then undertook the journey, reaches his hometown before Zuhr 
or a place where he intends to stay for ten days, and if has not committed an act which 
invalidates a fast, he should fast on that day on the basis of obligatory precaution and there is 
no Qadha in this situation. But if he has committed such an act that invalidates, it is not 
obligatory on him to fast on that day and it is necessary for him to observe Qadha. 

Issue 1694: * If a traveler reaches his hometown after Zuhr, or a place where he intends to stay 
for ten days, on the basis of obligatory precaution the fast is void and he should observe Qadha 
for it. 
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Issue 1733: It is Makrooh for a traveler and for a person who cannot fast owing to some 
excuse, to have sexual intercourse or to eat or drink to his fill, during the day time in Ramadhan. 
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Rules regarding Transaction 

Issue 2031: * It is haraam to purchase a thing which has been acquired by means of gambling, 
theft, or a void transaction and that it will be used, and if a person buys such a thing, he should 
return it to its original owner. 

Issue 2032: * If a person sells ghee mixed with fat and specifies it, for example, he says: “I am 
selling 3 kilos of ghee” - the transaction will be void if the quantity of fat is more, to the extent 
that it cannot be called ghee. But if the quantity of fat is small, so that it can just be classified as 
ghee mixed with fat, the transaction will be valid. But the buyer has a right of refusal (Khiyaar e 
Aib), based on the deficiency in the quality, and can therefore cancel the deal and ask for 
refund. And if ghee and fat are distinct from each other, the deal covering the fat will be void, 
and the seller will have to refund the price of that fat, and keep the fat for himself. But in this 
case also, the buyer has a right of cancelling the transaction of pure ghee which is in it. Where 
the seller does not say that he is selling a particular thing, and just sells, say, 3 kilos of ghee he 
possesses, and if it turns out to be ghee mixed with fat, the buyer can return it, and ask for pure 
ghee. 

Issue 2033: If a seller sells a commodity which is sold by weight or measurement, at a higher 
rate against the same commodity, like, if he sells 3 kilos of wheat for 5 kilos of wheat, it is usury 
and, therefore, haraam. In fact, if one of the two kinds of same commodity is faultless, and the 
other is defective, or one is superior and the other is inferior, or if their prices differ, and the 
seller asks for more than the quantity he gives, even then it is usury and haraam. Hence, if a 
person gives unbroken copper and takes more of broken copper, or gives unbroken brass and 
takes more of broken brass, or gives manufactured gold and takes a larger quantity of raw gold, 
it is usury and haraam. 

Issue 2034: If the thing, which he asks for in addition, is different from the commodity which he 
sells, like, if he sells 3 kilos of wheat against 3 kilos of wheat and one dirham cash, even then it 
is usury and haraam. In fact, if he does not take anything in excess, but imposes the condition 
that the buyer would render some service to him, it is also usury and haraam. 

Issue 2035: * If the person who is giving less quantity of a commodity, supplements it with 
some other thing, for example, if he sells 3 kilos of wheat and one handkerchief for 5 kilos of 
wheat, there is no harm in it, provided that the intention is that the handkerchief is for the excess 
he is receiving, and also that the transaction is not on credit. And if both the parties supplement 
the commodity with something, like 3 kilos of wheat with a handkerchief is sold for 3 1/2 kilos 
and a handkerchief, there is no objection to it, provided that the intention is that half kilo of 
wheat with the handkerchief on one side, was given for a handkerchief on the other. 

Issue 2083: * If a person sells something by measuring in meter or yard, like, cloth, or 
something which is sold by counting like, eggs and walnuts, and asks for more instead, there is 
no objection (for instance gives 10 eggs against 11 eggs), except when the commodity 
exchanged are of the same kind and the transaction is on credit, then it is a matter of Ishkal. For 
example, if he gives ten walnuts on a condition that he should receive twelve eggs after a 
month. Matters of trading currency notes also falls under the same rule such that  a person can 
sell one type of it for another, like rupees against dinar or dollar, cash or on credit for a 
predetermined period, then there is no harm. But if he is exchanging in the same currency, and 
demands for more, then that transaction should not be on credit; For example, if a person gives 
100 rupees cash, on a condition that after six months he should be given 110 rupees, then the 
validity of the transaction is a matter of Ishkaal. 
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Issue 2037: * If a commodity is sold in most of the cities by weight or measurement, and in 
some cities by counting, (for instance mandarin is sold by weight in some cities while counted in 
others) there is no objection if that commodity is sold at a higher rate in the other city as 
compared to the city where it is sold by counting.  

Issue 2038: * In commodities which are sold by weight or measurement, if a person sells a 
commodity in exchange of something which does not belong to the same category, and if the 
deal is not on credit, he can take more. But if it is on credit, then it is a matter of Ishkaal. Hence, 
if he sells one kilo of rice for two kilos of wheat on a month's credit, then the transaction is not 
free of Ishkaal. 

Issue 2039: * If a ripe fruit is exchanged for the raw fruit of the same type, one cannot take 
more. If it is an on the spot transaction and is equal then it is Makrooh, but if it is a credit 
transaction then it is a matter of Ishkaal. 

Issue 2040: From the point of usury, wheat and barley are commodities of one and the same 
category. Hence, if a person gives 3 kilos of wheat and takes in exchange thereof, 31/2 kilos of 
barley, it is usury and haraam. And if, a person purchases 30 kilos of barley, on the condition 
that he would give in exchange 30 kilos of wheat at the time of its harvest, it is haraam, because 
he has taken barley on the spot and will give wheat some time later, and this amounts to taking 
something in excess, and therefore haraam. 

Issue 2041: * Father and son, husband and wife can take interest from each other. Similarly, a 
Muslim can take interest from a non-Muslim who is not under protection of Islam. But a 
transaction involving interest with a non-Muslim who is under protection of Islam, is haraam. But 
after the transaction is completed, and the deal is closed, if payment of interest is permissible in 
the religion of that non-Muslim, a Muslim can receive interest from him. 

Issue 2042: Shaving the beard and getting compensated for this service is not permissible on 
the basis of obligatory precaution. But if it is due to helplessness (does not have any choice) 
then it is permissible or he will not be able to tolerate it, even though it causes mockery and 
contempt.  

Issue 2043: Singing is haram. It refers to those invalid lyrics that are sung with such melody that 
can be associated with music and dance gatherings. Reciting the Holy Quran, Dua and such 
scripts with such melodies is not permissible. On the basis of obligatory precaution, apart from 
the above mentioned, other lyrics or texts should also not be sung. Listening to music is also 
Haram. To get paid for it is also Haraam and one cannot be the possessor/owner of this 
payment. Similarly, learning or teaching others to sing is also not permissible. Music i.e. using 
instruments in such a way that it can be associated with such music and dance gatherings is 
Haraam, but are not Haraam otherwise. Getting paid to teach Haraam music is also Haraam, 
and the person who accepts this payment can not be the owner of it and that learning it and 
teaching is both Haraam.  
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Rules regarding Seller and Buyer 

Issue 2044: There are six conditions for the sellers and buyers: 

(i) They should be baligh. 

(ii) They should be sane. 

(iii) They should not be impudent, that is, they should not be squandering their wealth. 

(iv) They should have a serious and genuine intention to sell and purchase a commodity. 
Hence, if a person says jokingly, that he has sold his property, that transaction is void. 

(v) They have not been forced to sell and buy. 

(vi) They should be the rightful owners of the commodity which they wish to sell, or give in 
exchange. Rules relating to these will be explained in the following: 

Issue 2045: * To conduct business with a child who is not baligh, and who makes a deal 
independently, is void, except in things of small value, in which transactions are normally 
conducted with the children who can discern. But if a discerning child is accompanied by his 
guardian, and the child pronounces the confirmation of the deal, then the transaction is valid in 
every situation. In fact, if the commodity or money is the property of another person, and that 
child sells that commodity or purchases something with that money, as an agent of the owner, 
the transaction is in order, even if the discerning child may be possessing that property or 
money independently. And similarly, if the child is a medium of payment to the seller, and 
carrying the commodity to the buyer, or giving the commodity to the buyer and carrying the 
money to the seller, the transaction is valid, even if the child may not be discerning (i.e. one who 
can distinguish between good and bad) because in reality, two adult persons have entered into 
the contract. 

Issue 2046: * If a person buys something from a child who is not baligh, or sells something to 
him, in a situation when the transaction is not valid, he should give the commodity or money 
back to his guardian, if it was the child's own property, or to its owner, if it was the property of 
someone else, or should obtain the owner's agreement. But if he does not know its owner, and 
has also no means to identify him, he should give the thing taken from the child to a poor on 
behalf of its owner as RaddeMazalim, and in so doing, he should, as an obligatory precaution, 
seek the Mujtahid's permission. 

Issue 2047: If a person concludes a transaction with a discerning child (i.e. one who can 
distinguish between good and evil), in a situation when it is not valid to conclude a transaction 
with him, and the commodity or money which he gives to the child is lost, he can claim it from 
the child after he attains the age of Bulugh, or from his guardian. But if the child is not 
discerning, or if he is discerning but has not wasted the commodity or money himself but he has 
lost it, even if it was due to his negligence he is not responsible for it.  

Issue 2048: If a buyer or a seller is forced to conclude a transaction, and he concedes after the 
transaction is concluded (e.g. if he says: I agree), the transaction is valid. However, the 
recommended precaution is that the formula of the transaction should be repeated. 

Issue 2049: If a person sells the property of another person without his consent, and if the 
owner of the property is not agreeable to the sale, and does not grant permission, the 
transaction is void. 

Issue 2050: The father or paternal grandfather of a child and the executor of the father and the 
executor of the paternal grandfather of a child, can sell the property of the child, and in their 
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absence, if the circumstances demand, an Adil Mujtahid can also sell the property of an insane 
person, or an orphan, or one who has disappeared. 

Issue 2051: If a person usurps some property, and sells it and after the sale, the owner of the 
property allows the transaction, the transaction is valid, and the thing which the usurper sold to 
the buyer and the profits accrued to it, from the time of transaction, belongs to the buyer. 
Similarly, the thing given by the buyer and the profits accrued from it from the time of the 
transaction, belong to the person whose property was usurped. 

Issue 2052: If a person usurps some property, and sells it with the intention that the sale 
proceeds should belong to him, and if the owner of the property allows the transaction, the 
transaction is valid, but the sale proceeds will belong to the owner, and not to the usurper. 
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