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Discourse XVIII
“Among all the students from every quarter who are followers of the way , none have yet

come before me without being dependent on something.    Here I hit them right from the start.    If
they come forth using their hands, I hit them on the hands; if they come forth using their mouths,
I hit them on the mouth; if they come forth using their eyes, I hit them on the eyes.    Not one has
yet come before me in solitary freedom.    All are clambering after the worthless contrivances of
the men of old.    As for myself, I haven’t a single dharma to give men.    All I can do is to cure ill-
nesses and unloosen bonds.    You followers of the Way from every quarter, try coming before me
without being dependent upon things, I would confer with you.

“Five years, nay ten years, have passed, but as yet not one  man [has appeared].    All
have been [ghosts] dependent upon grasses or attached to leaves, souls of bamboos and trees,
wild fox spirits.    They recklessly gnaw on all kinds of dung clods.    Blind fools!    Wastefully
squandering the alms given them by believers everywhere and saying, “I am a renouncer of
home!’ all the while holding such views as these!

I say to you there is no Buddha, no Dharma, nothing to practice, nothing to prove.    Just
what are you seeking thus in the highways and byways?    Blind men!    You’re putting a head on
top of the one you already have.    What do you yourselves lack!”

The last day of the previous sesshin I gave teisho on the part in the text where it says, “If
you meet a Buddha kill the Buddha.    If you meet a patriarch kill the patriarch.    If you meet an
Arhat kill the Arhat.    If you meet your parents slay your parents.”    For people in general this is
a very very difficult thing to understand.    This word “to slay” or “to kill” that’s used, it means
that the self and the other disappear at the same time.    It doesn’t mean that you are left living,
and only the other is the one that is killed or dies.

It’s fall now, and so we are entering hunting season, and so there are alot of different peo-
ple who will be taking up their guns or rifles and going out and maybe hunting deer, but this kind
of killing is not the kind of killing that’s being talked about here in the text.    This kind of killing
means total killing.    The self is killed, and the other is also killed.    What I’m saying is that if
you’re a renouncer of home it isn’t okay for you to, let’s say, take up a bow and arrow and go
hunting.    

What I’m saying is that of course human life, but even the lives of beasts, fish, birds; to
take that kind of life away, and do that as a sport, or for pleasure, is, well, what can we call it,
barbaric.    We can call it the standpoint of a very strong ego centered self.    And what I explained
before is that true freedom will only come up when finally you are able to have the self and
other, or we could say the subject and object, disappear simultaneously.    That is a very very dif-
ficult thing to do.    The reason it’s difficult is that when self and other disappear, that is when the
true self, or we could say the one true nature appears.

So if you take a gun, and you kill someone, you have to die too.    It is exactly when you
can kill and animal or a bird, and you die too, that true love appears.    So, it shouldn’t be neces-
sary to give a dharma talk or any other explanation about war.    

In Buddhism what we call truth, or what we call “to believe” is when this self and other
both disappear.    So in the case of believing in God you must die together with God.    If you can-
not die together with God.    If you are left living, then you can’t really be said to be manifesting
the truth, or be following God.    

And Rinzai is again facing the practitioners of Zen, and treading upon this principle, this
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tenet, is speaking again.    And today’s part is also pretty difficult to understand, so if you don’t
listen with a great deal of care you won’t be able to get it. 

Everyone, whether it’s an enlightened person or an unenlightened person, whether it’s a
Buddha or an ordinary person, all existent things have this thing we call the self.    And this is, it
goes without saying, the standpoint of the incomplete self.    In the text when Rinzai says, “Stu-
dents come from every quarter,” these students he is speaking of, it goes without saying, are all
incomplete selves.    

All of these incomplete selves are living in a world that they are objectifying.    They are
living in a world which we could call a conceptual world.    And so even the Buddha, to the de-
gree, to the extent that he is living as a living being together with us, is living in this world of ob-
jects.    Even what we could call God or the absolute being, when that God or absolute being is
doing the activity of existing, it is existing within a world of objects, that is presented in front of
it.    And so of course, we incomplete ones are captive in this world of objects.

And so when Rinzai says in the text that no one has yet come before me not dependent on
something, that’s what he means.    He means that we are dependent upon living in this world of
objects.    Rinzai is explaining this principle here, and he’s explaining it in such a fierce way that
it’s actually quite frightening to read this part.    

What he’s saying is that the historical Buddha, Jesus Christ, Socrates, Bodhidharma, they
all lived in this world of objects.    And then Rinzai points to himself and says, “me too!”    This
mountain monk also lives in this same world.    It’s impossible to not bump into, not meet up with
this world of objects.    Always you will be meeting up with objects.

He’s saying that, these people that he meets, if there are some of them that are coming
from the front, then of course there are others of them that are coming from behind.    And then
he says that there are some people that will be coming blabbering away saying this and that, and
there are other people that will come using their eyes.    

He’s saying that in the case of people who come from the front, then that situation that is
in front of him, just as it is, he will die together with them in that situation.    To say to die to-
gether with that situation is the same thing as to say to kill together with that situation.    And if
someone comes from behind, just as it is, just the situation from behind as it is, he will die to-
gether with that.    And if someone comes blabbering away in the realm of words, he will take up
those words, and together with that taking up of the words, disappear.    And as I just said, if
someone comes using their eyes, he will take up that using of the eyes, and disappear into that.
Actually everybody is doing this sort of activity.

And so when he says, “none have yet come before me without being dependent on some-
thing,” he means that no one appears as a single person, everyone appears together with others.
If you appear as a single person that would mean that you are appearing as the complete self, and
no one appears as the complete self.    

Then when he says, “everyone is clamoring after the contrivances of the men of old,” this
word contrivances came up before in the text, but here what he means by contrivances is the cor-
rect way of teaching of the men of old.    The teaching of the correct tenet or principle of Zen.
And so this sentence is difficult.    You can grasp it in opposite ways.    You can grasp it in both
ways. 

And the next he says, “I haven’t a single dharma to give men.”    And this is the same
thing, actually, that he’s saying.    He’s saying that no matter who comes, I have nothing to give
them.    This is natural.    This is the way it is.    Without giving one’s self one cannot manifest true
love.    Without disappearing one cannot manifest true love, and so there is nothing really to give.

What he’s saying is that the only thing you can do is cure this illness of recognizing and
acknowledging this incomplete self, and by curing this illness, then you can manifest one true
nature with the other, and melt into oneness with the other, and manifest true love.    Actually I’d
like to get into this in alot more detail but I never was very good at speaking, and I’m getting old
now so I can’t really explain it as well as I’d like to.    
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But anyway, what I’m saying is that when we encounter someone, when we have this ex-
perience of encountering another then what we must do is kill ourselves, this self we can call the
child, kill these children, together.    This is the activity of true love, or the activity of believing.
If I say that much, probably, you’ll get it.    

Then he goes on to say, “You followers of the way from every quarter!”    Again he’s call-
ing out to his students in front of him, “You who are existing together with me.”    And he says,
“Try coming before me without being dependent upon things.”    So he’s saying, “Try to appear
before me without depending on things.    Just try to do it.”    Even if he says something really
strong like this, you can’t keep living without eating, can you.    There is no one who can appear
without depending on food.    When you talk about eating, when you talk about your meals, it
means that you can’t exist here without meeting something everyday.    Rinzai is speaking from
the standpoint of the wisdom which has seen clearly into this principle that everyone must al-
ways be meeting up with objects.    It would be really great if you could understand just that, but
even to understand just that is not easy.    

Rinzai is saying, “So, if you can really understand this principle, I would confer with you.
If you can really understand this principle of not depending on things, then let’s do sumo to-
gether, let’s see what will happen.”    Without being able to do sanzen like this, or do zazen like
this, then you can’t be called a true practitioner.    

Rinzai is really saying some strong stuff here.    If you look at it from the left, if you try
looking at what he’s saying from the right, you can see that he’s staking his life on this dharma
talk.    Then he goes on to say, in the text it says “five years nay ten years have past, but as yet not
one man has appeared,” I’m not sure how to actually read this part in the text, how many years,
maybe it’s actually talking about fifteen years, but what he’s saying is that, he hasn’t, since be-
coming a Zen master, met any great practitioner like this yet.    

Actually, Rinzai says this in the text, but when we look at the historical record we can see
that he gave birth to many great Zen masters who were his disciples such as Kokufu, and Koki.
And you can see then that he’s really staking his life when he makes this talk because he’s speak-
ing in front of these people.    He’s speaking in front of these people who later became great Zen
masters themselves.

“All have been ghosts, dependent on grasses or attached to leaves,” means that you are
attached to trees, to plants, to fire, to water. Nobody has appeared without being attached to some
of these things.

What about entering the army?    You put on a special belt.    You stick your gun in your
belt.    You put on a special uniform, and you march around, and you make an extremely frighten-
ing appearance of yourself.    So children, or adults who act like children, do this.    They dress
themselves up in this frightening way, and then they march around, and go off to hunt.    These
kind of folks are really childish.    From Rinzai’s point of view they look like just kids.    Even
from you all.    If you look at people like this you can see that they are very childish.    

Leaving aside people who join the army, even people who dress up and imitate people
from the army and then go hunting for foxes or rabbits, they look like children.    In the text Rin-
zai says, “They recklessly gnaw on all kinds of dung clods.” He’s really using some strong lan-
guage here.    It’s not just that they are childish.    I’s as if he’s saying that they are flies buzzing
around big piles of dung.    It seems like human beings love this activity of hunting.    Because
they fixate the self, that’s why they like hunting.    They love hunting because they’re attached to
this incomplete self that they have.

That’s when he says, “Blind fools! You idiots!”    If you really catch this, “Blind Fools!”
then tears will come to your eyes and we can stop teisho right now.    Just take this idea of “Blind
fools, “ and put it carefully in your head, and go do zazen. 
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