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The Case

Gettan said to a monk, “Keichu made a hundred carts.    If we took off the wheels and removed

the axle, what would then be obvious?”

The person in the koan Keichu who made the cart is someone who existed in China a very long
time ago, in the Imperial era, before the Han and (IN??) dynasties, probably five thousand years ago in
China, and he was supposed to have been the person who first invented the cart.    

The type of cart that he made was to carry luggage in, to carry some kind of baggage in, and it is
the type of cart where you take two axles, and you put them together to make a cart, and he made a hun -
dred of these kind of carts, so we could say that he made two hundred axles altogether (translation error,
really:    take two wheels and put them together with an axle, and so because he made one hundred carts
he made two hundred wheels altogether).    

And then the story goes that he then took them all apart, he took the wheels off all of them, and
he took the axles off of all of them, and scattered the wheels and axles everywhere.    

What kind of principle is being talked about here?      What does it mean to put together two
wheels with an axle, and then take it apart?    What is the principle of this creating and then destroying of
this cart?

This koan is asking you to be clear about the principle being talked about.
And what I’ve been telling you up until now is that there isn’t any way you can become clear

about this principle without being first clear about the principle of how you were born.
All selves, all existent things do an activity of appearing and disappearing.    
And Buddhism has already come to a clear conclusion about the questions of where these selves

come from, and where they disappear to.
And I’ve been telling you about that over and over up until now.
I’ve repeated over and over how the world of past, present and future appears when the basic two

mutually opposing activities separate, and then that past, present and future world appears right in the
middle of the one singular world.

And those three worlds also will again disappear.
And what I’ve been asking you to do for yourselves up until now is to know the conditions under

which the three worlds appear, and the conditions under which they then disappear.
Buddhism tells you that your mistake is to unconditionally fixate this self which says “I am,” and

also unconditionally recognize that "I am" self as your true self.
The thing that causes all this trouble in our world is this very activity of unquestioningly, uncriti-

cally recognizing this "I am" proclaiming self as your true self, and then flaunting that self around, wav-
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ing that self around (furimawasu).    
We can I think say that even before the birth of Buddhism is India, and not just India, probably

everywhere in the world, this question of the appearance and disappearance of the self was being con-
templated.

And the Buddhist perspective is to say it is not possible to see clearly in to the principle of the
birth and death of the self without clearly knowing and recognizing for ourselves two opposing activi-
ties; we can call them existing and non-existing, or simply life and death.

As I said before, we are existent things which have developed to have thoughts such as, “I want
to have peace of mind,” and “I want to be saved.”

And Buddhism says that these problems such as wanting to be liberated, wanting to be saved,
wanting to have peace of mind, cannot be solved within this material world.

But, of course we do pass through the phase of trying to find peace, trying to find salvation
through the material world.    

So we never negate the material world.
But we do ask you to see clearly into the principle of why the material world first appears.    
It ‘s the teaching of Buddhism which tells you very clearly that if you are able to see clearly into

the very nature of what matter, what substance is, then you will also have seen clearly into what the spir-
itual world is as well.

Everybody is the same I think, when we are young we don’t care about these questions about the
material world, or the spiritual, we simply believe that through knowing the activity of loving they will
be saved, and they pursue that.

It’s a very pure, clean way of thinking.
But, through pursuing this way of being, they will eventually bump into the fact that the material

world must dissolve in order to get to the bottom of the activity of love as well.
Buddhism says that what it means to be a human being is to repeat the way of solving problems,

knowing that we can’t solve the problem of love without solving the problem of matter, and likewise if
we strive to solve the problem of the material world we can’t do that without solving the problem of
love.    

In conclusion we can say therefore that the nature of the existence called human being is a repeti-
tion of the spiritual and the material world appearing one after the other, over and over.

In order to solve that sort of problem you can’t solve it simply through the material world.
The only thing that can solve this problem for you according to Buddhism is the wisdom which

grasps both the spiritual and the material worlds.
If you think the material world is necessary, and neglect the spiritual world then you cannot solve

this question.
If you fixate the material world then the spiritual cannot be formed.
Buddhism says that it is impossible for us to solve our problem of being a human being simply

through the material world.
Everybody will come to think that even as they are in the material world that there is something

more than the material world, that somehow or another they have to manifest a spiritual world in order
to find peace of mind.    That somehow they must find a way to live a spiritual life.

But also if you attach to the spiritual world it will no longer be the spiritual world.    Instead it
will become dependent upon the material world.

So, facing this problem it is not the case that one or the other of these conditions is good, or bad.
Buddhism is the teaching which tells you that the way of wisdom which solves this question of

being an existent thing is the way that grasps the repetition of these two conditions.
That’s why we say Buddhism is the teaching of wisdom.    The teaching which clarifies wisdom.
It’s not the kind of teaching which says that you will be saved by God.
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The activity which repeats, this repetition of spiritual and material is being shown by Gettan osho
to his students through this metaphor of the cart.

Up until now I’ve been telling you that the very nature of your self is an activity which is a si -
multaneous activity in which the activity of expanding and the activity of contracting are occurring at
the same time.

The conclusion that we give is that concretely speaking the nature of the self is an activity which
on the one hand reveals man and woman facing each other, and on the other hand reveals a condition of
man and woman unifying with each other, over and over.

And, as I've said before the male activity inevitably when he acts will give rise to the desire to
act within the world of the woman.

And also when the female activity gives rise to the function we call knowing then she knows
clearly that to truly know means to know the world of man.

There are a lot of books that talk about very beautiful things, and that investigate and clarify very
beautiful kinds of explanations, but those kinds of books are all very difficult, actually.

I think these sorts of general and beautiful books are the kind of thing that even if you try to
study them two or three years you will never understand them.

When we look at all these religious and philosophical books there are alot of them that we can
just simply say are just a bunch of lies, and there are also some of them that are striving to explain the
true principle.

But, if you take up this kind of (scholarly) point of view then you will come to believe that those
people who don’t study philosophy and don’t study religion will never be able to have salvation, will
never be able to have enlightenment.

Buddhism, however, says that true religion must be true shukyo.
But if I start talking about this Buddhist word shukyo it will just become more difficult for you.
Now when we talk about the word religion I think that we can define religion as those teachings

which talk about the relationship between people and God, and further say that people will reach salva-
tion through God’s love.

And so books come out explaining on and on and on about the necessity to recognize God, and
recognize God’s love, but in the end they can’t really come up with what God’s love is, and then they are
forced into cooking up fabrications to make it all seem believable.

Philosophy and religion are the same in this.
No matter how much you think about what God is, or what truth is, you will still be thinking, you

will still be having God and truth as objects to yourself which you think about.
I think we can say that there might not be any books which are written from the point of view of

having transcended subject and object.
If you take the perspective of all these books and all this academic study then you will have to

conclude that if you don’t study then you can’t really be saved.
But when we talk about shukyo we say that without recognizing two mutually opposing activities

these basic philosophical and religious questions cannot be solved.
The teaching we call shukyo is the teaching which recognizes two mutually opposing activities of

man and woman.
To recognize the death activity and the life activity and teach through that recognition is what we

call shukyo, the teaching of the fundamental thing.
So Buddhism is synonymous with shukyo.
Buddhism isn’t religion, it’s shukyo. 
Because everybody has these two mutually opposing activities as their very content that is why

we all think good things and bad things, we think about living and about dying.
And I've been talking about this fact that we all have these two activities as our content in many
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different ways up until now.
This famous person Keichu who is being talked about in this koan finally came to enlightenment,

or we can say that Gettan in taking up this activity of Keichu came to enlightenment in to his activity of
making and destroying these carts by recognizing two mutually opposing activities.

But if we start thinking in this way it just gets more difficult.
But if you understand then there’s nothing difficult about it.
And I said yesterday that the condition of the origin of all things always does an activity of mani-

festing a new condition of the origin.
And I think I got into some detail about how the first condition of the origin manifests a new

condition of the origin we can call number two, and within that process the worlds of past, present and
future appear.

And in the process of one condition of the origin manifesting a new condition of the origin the
first thing we talk about occurring is the separation of subject and object; the development into the con-
dition which we call separation of subject and object.

What kind of condition, what kind of situation is it that gets divided into two?
Inevitably the condition of the origin which we could also call the condition of true love, will

split itself in to two, and this is what we call the development of separation of subject and object.
The condition of the origin is the condition of “not one, not two,” the condition in which facing

and unity occur over and over.
And I've told you over and over that is the very activity of true love.
But that activity of true love cannot continue forever, cannot be fixated.    Inevitably it will di-

vide, and in that division, within the very body of true love past, present and future appear.
And Buddhism says that all of you, from the time you were little up until now have had that ex-

perience for yourselves any number of billions of times you’ve had that experience.
Only you still don’t know it.
But we tell you that you can know it.    It is knowable, so try to manifest this wisdom for your-

self.    It’s really not that hard.
This is the kind of problem that anybody can solve without reading some kind of difficult book.
When tatha-gata and tatha-agata separate past, present and future appear.
And that situation of subject and object, host and guest being separate from each other also is not

fixated.    Inevitably subject and object again will unify.
And when they do unify again the activity of true love is manifest.    And again what we can call

a new condition of the origin is manifest.
And I've been repeating it over and over again, this same story, but I guess it is because it’s the

kind of story that you haven’t heard before, and that’s why it’s so difficult for you, and noticing how dif-
ficult it is for you to understand, that’s why I repeat it over and over.

In Tathagata Zen therefore we say that the condition of the origin itself is simply doing an activ-
ity of manifesting separation and manifesting unity over and over again.

So you can see that when you are born, together with your birth, each time you are born you
meet up with the world of past, present and future.

And it certainly is true that every single day you wake up and you have to be controlled by the
worlds of past and future, you have to recognize these past and future worlds, but we also tell you that
just as inevitably night will come, and you will be able to sleep, you will be able to rest, and in that sleep
you are liberated from being controlled by past and future.

But if you are the kind of person who dreams when you sleep then even when you are asleep you
won’t be liberated, you won’t be able to transcend past, present and future.

That’s why people are always asking each other, knowing the suffering of human life, “Did you
sleep well last night?”
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And if you get the answer, “No I couldn’t sleep a wink,” then you very kindly offer the advice,
“Well why don’t you take some aspirin or why don’t you take these vitamins, then maybe you’ll be able
to sleep.”

This is what we tell each other in the human world.
But dogs and cats don’t have to depend on medicine.
So we can see clearly that even though we people talk big, and say lots of great sounding things,

the civilization of people is lagging behind that of dogs and cats.
Even though we call ourselves civilized people we really are behind the dogs and the cats.
Liberation, salvation, it’s simply being able to sleep well, and I myself am always be told by the

inji, “The reason why you can’t sleep, the reason why your sciatica hurts is because you don’t exercise
enough, so why don’t you walk?    Why don’t you walk more Roshi!?”    And really she is right.

But when you get old all of your injuries from the past seem to come to haunt you, and even
walking a hundred meters your legs start to hurt and you can’t walk anymore.

My feet start hurting, my ankles start hurting, suddenly I can’t hear what anybody is telling    me
and I'm gasping for breath.

I recommend for you never to get old.    Really it’s better not to get old.
It’s really a hassle to get old.    Die while you’re still young.
What I recommend is to quickly become a mother or father, then quickly become a grandparent,

see the beautiful faces of your grandchildren and then die.
Actually I also really would like to die, but I just can’t seem to be able to do it.
Why do you think that is?
And since I can’t die there is no choice for me but to live always manifesting a new self.
Manifesting a new self over and over again without fail we will reach enlightenment, we will

reach the condition in which we no longer need to manifest a new self, in which we no longer need to do
living.

A true mother or father is living for the sake of their children, clearly knowing this wisdom of
not needing to do living anymore.

The man inevitably will manifest the condition of no longer needing to do living being helped by
the woman.

And Buddhism is the teaching which teaches this enormous teaching that says that the condition
of no longer needing to do life is the greatest cosmos, is the ultimately large universe.

So when you look around at the great universe all around you immediately “Amen” this prayer
comes out of your mouth.

Actually I'm not  Christian so I  don’t  really  “Amen” myself,  but I  did for ten years go to  a
Catholic monastery and give sesshin with the monks there, so I've said my share of “Amens.”

When I hear amen it sounds to me exactly like the Buddhist “Namu Amida Butsu,” or “Myoho
Renge Kyo.”

A tiny infant, even if it hears a cat or a dog it hears the cat’s and dog’s voices as the voices of its
mother and father.

That’s children can kiss the noses and the tails of dogs and cats without any problem at all.
If the mother sees her child kissing the nose of a cat she probably won’t care, but if she sees her

child kissing the ass of a dog suddenly she’ll go wild and grab up the child and say, “What do you think
you’re doing!    Don’t do that!”

Why?
The reason is that the mother has this activity we call discrimination, but the child hasn’t yet de-

veloped the wisdom of knowing differences.
There’s nothing difficult about understanding this, that’s all you have to understand about it.
Anyway, inevitably the man will arrive at this condition of no longer needing to do living, but
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Buddhism says very clearly that the world of no longer needing to do living will not appear by the male
activity acting alone, he must be helped by the female activity in order to manifest that.

It’s really true that when the plus activity no longer needs to be done, when this great zero activ-
ity is manifest it can only be manifest through both plus and minus.

That’s what we mean by the equality of man and woman.
We are equal but we are also different.
And that ultimately large cosmos will manifest itself eventually as the ultimately small cosmos,

the cosmos smaller than a poppy seed, and in that situation the female activity is taking the lead being
aided by the male activity.

6


