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from The Rinzai Roku, Chapter XVIII 

 

 “Followers of the Way, in an instant you enter the Lotus World, the Land 

of Vairochana, the Land of Emancipation, the Land of Supernatural Powers, the 

Land of purity, and the Dharmadhatu; you enter the dirty and the pure, the 

secular and the sacred, the Realm of Hungry Ghosts and the Realm of Beasts.  

Yet however far and wide you may search nowhere will you see any birth or 

death;  there will only be empty names. 

 Illusory transformations, flowers in the sky 

 I don’t trouble to grasp at them 

 Gain and loss, right and wrong,  

 I do away with them once and for all. 

 

 Yesterday I spoke about “one instant.”  This sound, (bam!) this is the 

condition of one moment.  But as I explained to you yesterday, in the human 

world when we try to measure it we can take up this question of a moment as a 

problem and say it’s one seventieth of a second.  And within that one moment 

eight four thousand times the thing that we call the present moment appears and 

disappears, appears and disappears, eighty four thousand times in a moment.  No 

one can see the true present moment.   

 What I’m saying is that this world which we all live in, within this one 

moment of sound, in this one moment, the world itself creates a new world, 

creates a new home, and hides itself again, eighty four thousand times.  The 

activity of one moment repeats itself, and one repetition piles up upon the next, 

numberlessly, infinitely, until finally the great cosmos is manifest.   

 And who and who are together doing this repetitive activity?  Of course 

it’s the two mutually opposing activities of tatha-gata and tatha-agata who are 

doing this cyclical functioning of unifying with one another and facing one 

another as they give rise to the great universe.  This is when I should really 

explain to you the intimate details of this process, but I don’t really have time to 

do it.   

 As I just said plus and minus are doing an activity of repetitively unifying 

and facing.  And as I told you yesterday, as I ALWAYS tell you, during this 

process of repeating unifying and facing over and over again a new, unique 

activity appears.  As Buddhism developed many different branches of Buddhism 

came in to being, and each different branch has their own different, strange 

vocabulary that they use to describe this unique activity which appears here, so, 

when you are reading books about Buddhism it becomes very difficult to 

understand.   

 Some people, some sects describe it in this way, they say that friction 

occurs and when friction occurs smoke appears.  And when it comes to smoke 
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there’s good smelling smoke and nasty smelling smoke.  Some sects describe it 

like this.  And then there are some sects that describe it as fire that appears 

through this activity of friction.  So I caution you, if you read the sutras don’t be 

led astray by all these different words, all these different names that are used to 

describe this same thing.  More than the sutras this kind of description comes up 

in different discourses written as parts of these different sects.  For example the 

Awakening of Faith in the Mahayana, and the Abhidharma, and the 

Consciousness Only School, and those sorts of essays.  Or there’s the 

Madayamika school that has its own way of describing this.   I just want to warn 

you here that when you do your reading you have to be ready to come across all 

different sorts of ways of describing the same thing.    

 And when this unique activity appears when plus and minus separate a 

unique place also appears, a unique place of residence.  And when this separation 

occurs on the outside and the inside of the self which appears here are plus and 

minus.  We can say that plus is on the outside, or plus is on the inside.  And vice 

versa we can say either way for minus.  But, let’s just , to try to make it easier for 

you, not give you the choice, and say that the plus activity, the activity which 

forms father appears on the inside, and the minus activity, the activity which 

forms mother appears on the outside.  I’ve told you this many times.   

 Between the plus and minus this unique activity has appeared.  It appears 

eighty for thousand separate times within one moment.  When mother and father 

separate in the human world usually one child appears, or maybe two, although I 

read in the newspaper recently that ten children were born to the same parents at 

one birth, but in Buddhism we say that eighty four thousand children appear at 

once.  No human being could give birth to eighty four thousand children at one 

time.  But when it comes to plants or fish or other lower animals, not just eighty 

four thousand, they can give birth to a hundred million eggs in one birth.   No 

matter how many things appear all of these existent things will then meet up with 

the activity of unification, and doing so will manifest the complete condition.   

  And in Buddhism we say that as a result of this activity repeating itself 

countless, numberless times finally the greatest cosmos appears.  The reason why 

Buddhism teaches in this way is because if you are not able to manifest the 

wisdom for yourself which understands the process by which this world which is 

your home comes into being then you can’t find peace of mind.  People 

nowadays think, “I don’t care about what you’re talking about at all.  I just want 

to find peace of mind, that’s it.  I just want to transcend everything.”  But in the 

old days the sages knew that without manifesting this kind of wisdom it wasn’t 

possible to find peace of mind.   

 And as I’ve told you many times, MANY times before, when the greatest 

cosmos is manifest the activity does not tarry or fixate there.  And then the 

activity faces towards the world of death.  And then the activities of tatha-gata 

and tatha-agata do the activity of unifying and separating over and over again 

until they arrive at the very origin.  And when the very first origin is arrived at, 

that is the condition that appears through the minus activity taking the lead, being 

accompanied by the plus activity until this condition appears in which it is no 

longer necessary to do dying, it’s no longer necessary to do contracting anymore.  
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Some people are studying Zen in a scholarly way through other disciplines, but I 

don’t really care about that.  What I care about is that to really practice Zen you 

have to recognize these two mutually opposing activities of plus and minus. 

 The condition we call living is when you are born being influenced by the 

plus activity, the living activity taking the lead, taking the initiative, and doing 

this activity of “I must do living,” being accompanied by the activity of dying.  

And when you have done living to the extent that you no longer need to do living 

anymore that is when the greatest cosmos has been manifest.   

 And this greatest cosmos comes in to being when you no longer need to do 

the activity of living, and then it becomes the very origin of the opposite activity, 

the activity in which the contracting, the minus, the dying activity takes the lead.  

And then again the minus contracting activity arrives at the condition that she no 

longer needs to do contracting.  This is the manifestation of the self who no 

longer needs to die.   

 According to Buddhism the nature of the true self is an activity, a 

repetitive activity in which the self on the one hand manifests a self which no 

longer needs to do living, and on the other hand manifests a self which no longer 

needs to do dying, over and over again. 

 And if you really look at the complete condition you can see that it is 

comprised of plus and minus absolutely unifying with one another.  And when 

the complete condition breaks itself open then, as I just told you, within the 

complete condition past, present, and future appear.  That is the world of sentient 

beings, the world of existences.  Of course the human world belongs to this 

sentient world.  If you understand the principle that I’m talking about you will 

also understand that this thing that we call the complete condition appears 

infinitely, over and over again within the universe.   

 Whenever plus and minus unify absolutely with one another, that’s the 

complete condition.  It doesn’t matter how big or how small that condition is.  

Even birds and insects manifest the complete condition.  It’s the condition of 

zero.  The condition where past, present, and future have disappeared.  And in 

the human world also when the complete condition appears it appears in the exact 

same way as it appears in the world of the mosquito.  It’s simply plus and minus 

unifying.  And Buddhism is the teaching which tells you that all of us have to 

find a way to recognize this complete condition for ourselves.  The complete 

condition is the state of absolute equality.     And I have also told you that 

this complete condition in which plus and minus have become one is the activity 

of true love.  All existent things inevitably will manifest this activity of true love.  

From plants, flowers, trees, mosquitoes, animals to people, they all do the same 

activity.  And as I always tell you this manifestation of the complete condition of 

true love is also called manifesting One True Nature.  And we teach that when 

we talk about true love as well, this true love appears sometimes through the plus, 

living activity taking the initiative, and sometimes true love appears through the 

minus, dying activity taking the initiative.  There are two true loves.  When true 

love is manifest that is the manifestation of no longer needing to do love, and so 

we call it the manifestation of the complete self.  When it’s the condition of, “I 

love you.  Do you love me?”  That is not the condition of complete love.  That 
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is the condition of plus and minus opposing one another and manifesting 

incomplete love.   

 Plus and minus are simply functions, simply activities, without doing any 

activity that we can call thinking.  Plus simply does plus.  Minus simply does 

minus.  Who is the one that thinks?  As I always tell you it’s the self which has 

been born who thinks.  The definition that we give you is that this thing that we 

call the thinking self is the incomplete self that has been born.  The incomplete 

self which appears doing the incomplete activity of the present moment.  That’s 

who thinks.   

 And the incomplete self appears having both plus and minus as its content.  

When you have plus and minus incompletely as your content then you must make 

an object of these activities of plus and minus.  It comes to be that you make 

objects of those things that appear on your outside and your inside, and today we 

are saying that on the outside the minus, past activity is appearing, and on the 

inside plus is appearing.   

 People like to use the words subject and object, and in this case we say 

that the present moment, the self is the subject.  And outside and inside are 

standing incomplete plus and minus.  I wonder if you understand.  I’m always 

telling you this; you have to understand!  And so the inside and outside worlds 

are the objective world, the world of objects.  So now you can see clearly what’s 

meant by the subjective and the objective, the subject and the object.  And when 

this object which is both plus and minus then the complete self appears.  When 

the complete self appears plus and minus, heaven and earth, it all disappears.   

 And Rinzai is talking about this principle again here.  Although it’s not 

clearly stated in the text if you don’t understand this principle for yourself you’ll 

not be able to understand what Rinzai is saying. 

 And I always tell you that when past, present, and future become one that 

is the manifestation of One True Nature.  That is the position of the Almighty, 

the Absolute.   And if there is a anthropomorphized Almighty then we can call it 

God.  There is no God, no Almighty other than the manifestation of true love, or 

One True Nature.  When you manifest true love for yourself there will be no God 

outside of yourself.  There is no God other than you.  There is no you other than 

God.  God appears having all of past, present, and future as its content.  When 

you manifest the complete self then the self appears which has all of past, present, 

and future as its content. 

 You have to think clearly that when you are saying to yourself, “I want to 

meet God.  I want to manifest true love,” that’s the incomplete self which is 

speaking.  It’s always the case that the incomplete self is seeing past and future.   

 This is where the koan is born from which asks you, “When you have 

completely unified with God, where is God?”  And there’s also the koan, “When 

you become one with God, where is your self?”  But the moment you speak the 

incomplete self has appeared.  It won’t become a real answer until you can 

manifest the self which doesn’t need to speak.  I keep on giving these crystal 

clear teishos, and still nobody understands.  What’s up with that?  It’s because 

your attached to your “I am” self.  Isn’t that right, translator?  If you don’t attach 

to your self then you can dissolve your self, and be in the position of God.   



Seventh Day Teisho January 22 1998 MBZC 

 

5 

 When the incomplete self disappears then the past and future also 

disappear.  When true love is manifest then the incomplete self has totally 

disappeared, and past, present, and future have totally unified with one another.  

Baso Zen Master also told us that it’s easy to understand, it’s perfectly natural, to 

see why the incomplete self has this desire we can call “seeking love.”  (愛欲 

aiyoku, the desire for love (and sex?))  And he said this is a good desire to have 

because when you finally solve this desire then you’ve learned to dissolve your 

self.  But it’s the mistaken way of thinking to think “I want to meet God” from 

the standpoint of the fixated self.  If you do that the complete self never will 

appear.  If you fixate your self then the only thing you can do is to try to conquer 

past and conquer future.  

 In Buddhism we say that if you are a strong country and you go around 

conquering other countries, and after succeeding in your conquering you feel, 

“Now I’m even greater.  Now I’m the complete country.”  That’s the big 

mistake.  This is the kind of thing that I wish the politicians would really take to 

heart and study. 

 And you also have the koan of when the incomplete self appears with the 

world of past, present, and future, where is God?  When true love breaks apart 

then the worlds of past, present, and future appear, and we can say that the 

subjective and the objective also appear, and past and future are this object world.  

The worldß of objects is divided into the male and female worlds.  And so in this 

case we also have a koan, where is God in this world of separation.  When the 

self is standing up in the position of the incomplete self then God has disappeared.  

We can say that God is in the worlds of past, and present, and future, and so we 

can say you are together with God, but you cannot see the true God.  When you 

look at past that’s the condition of an incomplete God.  The world of the past is 

together with God, but it’s not the complete God.  It’s incomplete God, the 

incomplete activity of time.  And the future world is the same, it’s an incomplete 

world.  Not true God.  Whether you look at mother or father, they are both 

incomplete states.  When the worlds of past, present, and future appear then the 

true God has disappeared.  That’s why none of you can see the true God.   

 But the past world, and the present world, and the future world, they all 

are appearing within this same one cosmos.  This world of ours is divided in to 

subjective and objective, but the objective world is further divided into two, in to 

past and future.  When we talk simply in terms of subject and object we can say 

God is together with both the subject and the object, but when you are asked 

where the true God is in this case, you can’t see the true God.  But as I just told 

you the objective world, the worlds of past and future, and the subjective world, 

the world of the present, the world of the self, they all are within this one cosmos.  

If we say that past and future are the objects, and the present self is the subject, 

we can see that they are all distinct, they are all divided from on another, but they 

also are all within the one universe.  So about you?  If you’re asked, “Where is 

God?”  How will you answer?  It’s certainly true that you’re not together.  

You’re not one.  If you were absolutely together then you would be manifesting 

yourself as God.  But because you are separate, you’re divided, the singular, 

unique God does not appear together with your self.  But your self is appearing 
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within this one cosmos, and the objective world also appears within this one 

cosmos.   

 Or we can say very clearly that there are men and there are women, and 

they both are appearing in the same universe.  And the teaching of Tathagata 

Zen, although I know it’s difficult, says that the condition will inevitably appear 

in which man and woman are opposing one another, but they are both holding, 

having this entire world.  In Buddhism we say that this principle will inevitably 

bubble up for you, that although they are separate, although they are opposing one 

another, man and woman both together are holding this entire cosmos, holding 

their home.  So when you’re in this condition of separation and you’re asked, 

“Where is God?”  You must answer in a way that expresses that together, 

mutually you are holding this same home, this same cosmos. 

 Although you are opposing one another, when you completely do the 

activity of holding the world then you meet one another.  And that’s the 

condition of completely mutually holding, and meeting, and thinking, “Ah, it’s 

great to see you again.”  But in this condition plus is still in the perspective of 

plus, and minus is still in the perspective of minus, they are still opposing one 

another. But when this condition of opposing one another is broken through then 

for the first time minus experiences the world of plus.  And plus is the same, 

when this condition of opposition is burst through then plus experiences the world 

of minus.  And then minus arrives at the origin of plus.  And plus arrives at the 

origin of minus.  That is when you have totally experienced all of your home.  

That is the position of experiencing the perspective of God, experiencing one true 

nature, experiencing the manifestation of true love.  This IS my teisho, that’s 

why I say it over and over again.   

 What kind of teaching should religious teaching be?  I hope that you 

understand now.  There is no God existing as an object.  But if you can 

experience, if you can manifest for your self true love, then without fail the 

position of God will appear, and if you can’t manifest true love God will never 

appear for you. 

 According to Tathagata Zen this thing that we call your self appears here 

as the incomplete self, and then it will do the activity of manifesting the complete 

self.  We can say that it sometimes does the activity of manifesting the complete 

self through the minus activity taking the lead, and manifesting the condition 

where dying no longer needs to occur, and that is a complete self, and then the 

living activity takes the lead until the living, plus activity no longer needs to be 

done, and that also is a complete self.  So the process of this thing that we call 

self has both of these complete selves.  The nature of the elf is this repetitive 

nature of on the one hand experiencing the plus God and on the other hand 

experiencing the minus God.  These different Gods will appear inevitably within 

the process of the activity of the self.   

 And within the process of the plus and minus selves being manifest the 

world of sentient beings, the world of past, present, and future always will be 

appearing.  So don’t do this mistaken way of thinking of wishing only to 

manifest God’s world, and wishing to completely leave off having to manifest in 

the human world.  That’s a mistake.  You will inevitably manifest total peace of 
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mind when you manifest your complete self, but also you will always have to 

manifest your incomplete self in the human world.  This thing we call the self is 

repeating the incomplete self and the complete self.     

 Without fail the self will hide itself within this lotus world, within this one 

unique world.  And it will also do the activity of next hiding within the world of 

Vairochana, the cosmic Buddha.  If we want to call the lotus world the world of 

absolute expanse then the world of Vairochana is the smallest world, smaller than 

a sesame seed.  He’s really saying the exact same thing when he goes on and on, 

“The Land of Emancipation, the Land of Supernatural Powers, the Land of Purity, 

and the Dharmadhatu.”  All those are the same.  But what he’s saying is that 

there is absolutely no fixated world of dying or fixated world of living.  Even if 

we talk about the land of death or the land of life, these are simply temporary 

existences which come into being as the result of the activities of plus and minus. 

 “Illusory transformations. Flowers in the sky.  I don’t trouble to grasp at 

them.”  All existence, the moment it appears it’s already hiding.  The moment it 

hides it’s already appearing.  It’s absolutely free and liberated.  And who is it 

that forms this kind of free activity of the self?  It’s tatha-gata and tatha-agata 

who do it.  Tatha-gata and tatha-agata are acting completely without any will.  

They do their will-less activity, and the result of this is that things are born, and 

then they do their will-less activity and things disappear. 

 “I do away with them once and for all.”  I throw it all away.  What 

Rinzai is saying is that this principle of losing or not losing, I completely do away 

with it.  I really want to speak more about this but we don’t have time, but 

everyone, if you simply can understand where God is, then I guess that’s enough.     


