
First Day Jidori Sesshin, February 1, 1999 Teisho by  Kyozan Joshu Roshi on the Rinzai Roku  
 
 

 
1 

 

 

Teisho By Denkyo Kyozan Joshu Roshi 

Mount Baldy Zen Center 

First Day Jidori Sesshin 

February 1, 1999 

Translator: Giko 

 

from The Rinzai Roku, Chapter XXI 

       translated by  Ruth F. Sasaki 
 “‘Someone asked,  The sutra says, 
  The Buddha of Supreme Penetration and Surpassing Wisdom sat for ten kalpas in 
a place of practice, but the Buddha-dharma did not manifest itself to him, and he did not attain 
the Buddha Way.   I do not understand the meaning of this.” 

 
 I keep on talking about this very same part over and over again, so probably you who 

have been listening will be able to give me your understanding of what kind of a Buddha The 

Buddha of Supreme Penetration and Surpassing Wisdom is.  If we have to talk about it I 

suppose we can say that The Buddha of Supreme Penetration and Surpassing Wisdom  is the 

origin of all of us, is the origin which gives birth to everything.  And then it says that he sat in a 

place of practice for ten kalpas, and I have been explaining to you up until now what a kalpa is.  

The way of calculating what a kalpa is slightly different depending on what sutra you refer to, 

and the Lotus Sutra has its own unique way of describing what a kalpa is.   

 As I said before, the moment we are born we are already ten years old.  And so the ten 

year old newly born infant grows up, and after every hundred years the infant ages just one 

year, and then they talk about how many years old it becomes, and I can’t remember exactly 

how many, 84,000 or maybe 58,000, but anyway every hundred years the child ages one year.  

So if you have a computer you can probably compute exactly how many years this is talking 
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about.   

 And we also say that within this one sound (Roshi hits fan on table) within the moment 

which is this one sound, within this one second there are 84, 000 smaller moments included in 

that.  So knowing that there are 84,000 moments in a second then you can compute how 

many moments there would be in a minute, and how many in an hour, and a day, and a week, 

and so forth.  You could even compute how many moments are in a year.  You can compute 

how many moments there are in a hundred years.  And you could even figure out how many 

moments there were in 58,000 years.   

 And that amount of moments, 58,000 years times 84,000 moments per second (and 

each one of those years is a hundred years?), that number of moments makes one round of 

swelling up, one round of expansion.  And then after having reached 58,000 years old the child 

turns around and again takes off one year every hundred years, and eventually arrives back at 

being ten years old again.  It is an enormously long amount of time.  This is one kalpa.  This 

is one round of getting bigger and smaller again.  And this is the very fundamental way of 

counting a kalpa, the unit of a kalpa is the amount of time it takes for one round of increasing 

and decreasing.  And if twenty of these have passed then that is twenty kalpas.   

 Try using a computer and computing this.  How many moments are in twenty kalpas?  

It’s a very extremely long time.  But it is not as if it does not compute, you can figure it out on 

a computer.   

 And in Buddhism it is said that it takes twenty kalpas to form this world.  The activity of 

forming the world is a twenty kalpa activity.  (This is the first stage of the four stages of 

forming, residing, destroying, and emptiness).  The world we are all living in took twenty 

kalpas to form, and this world of living remains for another twenty kalpas.  And then that 

world of the living gets destroyed, gets taken apart, until finally it is completely destroyed.  

And that activity of destruction also takes twenty kalpas.  And the state of having been 
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completely destroyed is the state of zero, the state of emptiness.  And this last state of 

emptiness lasts for twenty kalpas too, and so these four stages all together last eighty kalpas.  

 There are twenty kalpas of forming the world until human beings are living in this world, 

and there are twenty kalpas of the human world existing.  Then there are twenty kalpas of 

that human world being destroyed.  And then there are twenty kalpas of the world of 

emptiness.  And we say that this eighty kalpa cycle is the activity this great universe does.  

The activity of complete zero is doing these four stages of forming, residing, being destroyed, 

and emptiness.  And that repetitive activity is the very nature of the great cosmos.  

 But the way they compute the length of a kalpa in the Lotus Sutra is slightly different 

than that.  So if you read the Lotus Sutra you might think that the explanation, the way of 

thinking about a kalpa is different than the usual way, but fundamentally a kalpa is something 

that eternally exists.  It is something that neither disappears, nor does it particularly appear. 

 As far as how the Lotus Sutra describes a kalpa we begin with The Buddha of Supreme 

Penetration and Surpassing Wisdom, and of course that Buddha is the complete, perfect 

condition, is doing the activity of zero, the activity of emptiness.  This is the state that has no 

need to think.  This Buddha is doing the activity of thinking which has no thinking.  This 

Buddha is doing an action which has no doubt in it, has nothing remotely similar to affirming or 

negating.  This is the complete condition.   

 So we also call this condition of complete zero the condition of perfect wisdom.  So the 

first thing you have to clearly be able to grasp for yourself is that The Buddha of Supreme 

Penetration and Surpassing Wisdom is the complete, perfect Buddha, the Buddha that has 

perfect wisdom as its content.   

 And as I have been telling you, The Buddha of Supreme Penetration and Surpassing 

Wisdom has both the plus and minus, both the tatha-gata and tatha-agata activities completely 

as its content.   



First Day Jidori Sesshin, February 1, 1999 Teisho by  Kyozan Joshu Roshi on the Rinzai Roku  
 
 

 
4 

 And as I have been telling you The Buddha of Supreme Penetration and Surpassing 

Wisdom, having both tatha-gata and tatha-agata as its content does an activity in which those 

two fundamental activities do an activity of facing and unifying with each other over and over 

again.  But just as inevitably it will arrive at the season in which it divides itself in two.   

 And as I always tell you, this activity of zero, activity of emptiness, or we can say 

manifestation of perfect wisdom, because it is the truth we also call it One True Nature.  But 

the moment I say “One True Nature” immediately all of you start looking at One True Nature as 

an object.  And in order to try to teach a way not to objectify One True Nature Buddhism says 

that One True Nature is neither subject nor object.  It is the condition which appears when 

subject and object totally unify, and that is what we call, when we personify it, the 

manifestation of true love.   

 The position of Buddhism is to ask you to think carefully that One True Nature will only 

be manifest for a human being if that human being, (and all human beings do have will), takes 

its will, and with a very strong will does the activity of dissolving the self. 

 Actually anything, whether it is an animal, or a bird, or an insect; when that being 

manifests true love that being will stake its very life, and through that kind of activity manifest 

true love.  Staking our lives, using the kind of will that stakes our very lives we must dissolve 

ourselves.  And through that self dissolution true love is manifest. 

 But I really must speak more about this, and explain to you more about what it means to 

completely dissolve the “I am” self, and through that activity manifest true love.  The reason is 

that what it means to be a human being is to have an imperfect function of consciousness.  

The imperfect function of consciousness is the “I am” self consciousness.  But Buddhism says 

that human beings are different than animals, or birds, or insects, because we think that our 

imperfect, “I am” consciousness is our true selves.   

 We warn you to be very careful, and remember that true love is only manifest when the 
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“I am” self has completely dissolved.  It is a very common problem to be stuck in your “I am” 

self, and from that perspective to play with the idea of true love as if it were a toy.  When true 

love is manifest, without fail the self is completely dissolved, without fail there is no longer any 

“I am” self.  That is true love.   

 But when true love breaks open then immediately the world of past, present, and future 

appears.  And of course when we ask where the three worlds of past, present, and future 

appear, they appear right in the world of true love, because there absolutely is no other world 

than the world of love. 

 So, past, present, and future have appeared.  And of course that present moment is 

the very basis for the manifestation of any “I am” self, or any existent being.   

 And when the “I am” self is manifest past and future are also simultaneously manifest.  

And as I always say, because the “I am” self has been manifest plus and minus are not manifest 

in their pure conditions. 

 One way of teaching is to say that the future activity is manifest through the imperfect 

minus activity.  The future is the world that has as its very content the imperfect minus 

activity.  And of course past has the plus activity as its content, but because it has already 

given birth to the present moment self it is no longer the complete, perfect activity of plus.  

The past has the imperfect plus as its content.  And the present has both plus and minus as its 

content. 

 The very first thing that is taught in Zen practice is to ask the student of Zen to do zazen; 

to contemplate, to do the activity of kanbo  観法, to perceive the Dharma, and actually 

contemplate this activity I am describing until you manifest the wisdom for yourself that clearly 

knows it. 

 When the Lotus Sutra talks about the appearance of the three worlds it says that there 

are three thousand Buddhas which are manifest together with the manifestation of the three 
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worlds; one thousand Buddhas in each of the worlds of past, present, and future.  And each 

one of those three thousand Buddhas has their own home.  In other words when The Buddha 

of Supreme Penetration and Surpassing Wisdom breaks open then the world of the three 

thousand Buddhas appears right in the middle of the body of The Buddha of Supreme 

Penetration and Surpassing Wisdom.  In other words the moment the dharmakaya breaks 

open, and of course it should go without saying that the dharmakaya is the very same thing as 

The Buddha of Supreme Penetration and Surpassing Wisdom, the moment The Buddha of 

Supreme Penetration and Surpassing Wisdom, the dharmakaya breaks open, then the world of 

three thousand worlds is manifest right in the world of The Buddha of Supreme Penetration 

and Surpassing Wisdom, right in his body. 

 And when in the text it says dojo 道場, translated as a place of practice, in Buddhism, 

and also in the Lotus Sutra in particular, the word dojo means the body of The Buddha of 

Supreme Penetration and Surpassing Wisdom, the body of the dharmakaya. 

 About a hundred and twenty or thirty years ago in Japan when people used the word 

dojo they only meant a senmon dojo 専門道場, a special place just to practice zazen.  That is 

the only way the word dojo used to be used.  But when the Meiji era began people began 

using the world dojo for almost everything.  There were kendo dojos, judo dojos, and dojos 

for the practice of tea.  You can see from this just how meaningful a word it was for the 

Japanese people.  And nowadays, not just nowadays but starting about forty years ago or so it 

really seemed like people wanted to attach the word dojo to almost everything, and we had 

karate dojos, and aiki-dojos, and dojos for practicing calligraphy, and not just that, if people 

practiced dance in a certain hall they would even call that place a dance dojo.   

 But it would be best if people simply understood the world dojo to mean the very body 

of the Buddha, the body of the dharmakaya.  And of course if we ask what activity brings the 
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dojo into being, it is the activity of the two fundamental mutually opposing activities of 

tatha-gata and tatha-agata.  Plus and minus are the very beings which are the content of the 

dojo, and through their activity they form the dojo.   

 And when we personify the activities of plus and minus we call them the activity of 

mind.  Or oppositely we can say that when we analyze the activity of mind we see it is made of 

plus and minus.   

 And it says very clearly here that The Buddha of Supreme Penetration and Surpassing 

Wisdom for ten kalpas sat in the dojo.  Right in the dojo plus and minus are doing their activity 

of on the one hand facing each other, and on the other hand unifying with each other over and 

over, and here Rinzai is saying that plus and minus did that for ten kalpas.   

 It says here that The Buddha of Supreme Penetration and Surpassing Wisdom sat in the 

dojo for ten kalpas, but how long of a time, really, was that?  There is another way of 

describing what one kalpa is, and it asks you to try to imagine a giant three dimensional ball of 

marble, ten miles in diameter, and once every hundred years an angel comes down from 

heaven, and she brushes her sleeve lightly against that giant ball of marble, and when the 

marble has completely been worn away that is one kalpa.  This is when the computer would 

have to say, “Does not compute.”  The way I explained a kalpa before was sort of complicated, 

but nothing that a computer couldn’t handle.  But to say that one kalpa is when an angel flies 

down from heaven and just lightly drags the sleeve of her kimono across the surface of this ten 

mile in diameter round ball of marble once every hundred years, and when that ball finally is 

completely worn away, that is one kalpa, this sort of explanation is not something that even a 

computer can calculate.   

 And another explanation is that there is a giant crater in the earth ten miles in diameter 

and ten miles deep, and it is filled with poppy seeds, and once every hundred years one of 

those poppy seeds is taken out, and when it is completely empty that is one kalpa.  This is 
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really difficult too, but if you took all the time to make that big hole in the earth, and fill it with 

poppy seeds, then you probably could figure out exactly how many years are being talked 

about here.  But anyway those old Indians that came up with these explanations were very 

patient.   

 Anyway, the worlds of the three thousand Buddhas have been manifest, but The 

Buddha of Supreme Penetration and Surpassing Wisdom will crush into powder, will beat into 

powder, all of those three thousand worlds.  Each one of those three thousand worlds, as it is 

seen clearly, the moment that world has been seen clearly to the bottom of it, that world 

becomes powder.  One at a time each one of the three thousand worlds become powder as 

they are seen clearly.  We must walk over and over and over through the three thousand 

worlds until all the powder is gone.  It is a very difficult thing. 

 This is a very difficult thing because for each past there is another past, and another 

past, and another past, and for each present there is another present and another, and for each 

future there is another future and another future.  And to see to the very bottom of all of 

these worlds, in other words to beat them to a powder, in other words to completely 

experience them, in order to do that it takes ten kalpas.  

 Actually I want to speak in more detail about all of this, but I should just move on and 

say that it takes ten kalpas for the activity of mind, the activity of heart which forms the dojo to 

become completely unified with the dojo.  After ten kalpas the mind and body of the dojo 

become completely one.   

 When the plus activity does the complete plus activity it does that total plus activity 

because it is being helped by the minus activity, and through being helped by the minus 

activity, without fail it will manifest the condition in which plus doesn’t need to be done 

anymore.  And as I have bee telling you, when the plus activity doesn’t need to do plus 

anymore then it is at peace, then it can rest, but immediately then the minus activity wakes up 
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and takes the lead.  And as I have told you this condition of no longer needing to do living, no 

longer needing to do plus, is the manifestation of the ultimately large world, and it is the minus 

activity who is leading in the activity which manifests this condition, being helped by plus.   

 And usually when people talk about heaven, or the pure land, or paradise what they are 

talking about, according to Tathagata Zen, is this ultimately large world.  That is why there are 

many pictures of heaven painted in which men are looking up at heaven, but all of the angels in 

heaven are women.  And the women in heaven are dancing.   

 And, since we are talking about kalpas we can say that the condition of the ultimately 

large is maintained, remains as it is, continues, we could either say ten kalpas, or we could say a 

quarter of ten kalpas, but it remains for a certain amount of time.   

 And then eventually, and without fail the season will come when that ultimately large 

world, and of course the ultimately large world is the manifestation of samadhi, when that 

samadhi breaks open.  And when that ultimately large samadhi breaks open then a self will be 

manifest.  And that self will be influenced by the fact that minus is leading the activity at this 

point, and so this self, born from the ultimately large world, is a self which must do the activity 

of dying. 

 (Time is running out so I’ll move quickly through here.)  And then the minus activity, 

the dying activity will, without fail, eventually, arrive at the condition of no longer needing to do 

dying.  And when the condition of no longer needing to do dying is reached then the minus, 

dying activity can rest.  And this is the manifestation of the ultimately small universe.  It is 

the plus activity which wakes up and takes the lead in manifesting this world of the ultimately 

small.  And then after ten kalpas of manifesting the samadhi of the ultimately small that 

ultimately small samadhi breaks open and the “I am” self which must do living is born. 

 And here in the text it says, “The Buddha-dharma was not manifest,” the world of satori, 

the world of enlightenment was not manifest.  But the self that must do dying and the self 
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that must do living will, without fail, appear.  And just as inevitably the self which doesn’t 

need to do living anymore, and the self which doesn’t need to do dying anymore also will be 

manifest.  So what is Rinzai saying here?  What principle is he talking about?  What could 

he mean by “Was not manifest”?  What could he mean by neither Buddha nor the Dharma 

activity being manifest?  And then it says, “The Buddha Way was not attained.”  So what is 

the Lotus Sutra saying about the Dharma activity and the Buddha activity not being manifest?  

The meaning here is that there is no need to attain the Buddha Way or to not attain the Buddha 

Way. 

 According to Buddhism originally there are no evil things or good things.  According to 

Buddhism originally there is no origin of evil, and also no origin of good.  Maybe it is fair to say 

that in other religions they still haven’t solved the problem of the origin of good and evil.  But 

Buddhism says very clearly that originally there is neither good nor evil, there is neither 

sinfulness nor not sinfulness.  Originally there is no sin.  So then why in the world do we have 

these things; good and evil, and sin?  And then Rinzai comes up, and it is actually Rinzai 

himself asking himself a rhetorical question and saying, “I don’t understand the meaning of the 

this.  How should we solve this problem?”  It is Rinzai who is asking himself, “Would you 

please kindly explain,” and then he answers himself.   

 It is a very difficult question because clearly Buddhism says that originally there are no 

such things as good or evil or sin, but then we have to ask why do these things appear?   

 So, let’s say, at least in a way, we’ve gotten to the end of the description of the subject 

that is being discussed here, this subject of The Buddha of Supreme Penetration and Surpassing 

Wisdom.  And so starting tomorrow we will get into the part where it says “The Master said.”  

And what is he going to talk about?  He’s going to talk about this principle of why good and 

evil, sin and not sin appear, and why originally there is no sin. 
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終 

the end 


