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 “At the evening gathering the Master addressed the assembly saying, “Sometimes 

I take away man but do not take away surroundings.  Sometimes I take away the 

surrounding and do not take away man.  Sometimes I take away both man and the 

surroundings.  Sometimes I take away neither man nor the  surroundings.  Then a monk 

asked, “What about ‘to take away man and not take away the surroundings?”  The Master 

said, “The spring sun comes forth covering the earth with brocade.  A child’s hair 

hangs down white as silken strands.”  A monk asked, “What about ‘to take away the 

surrounding and not take away man?”  The Master said, “Mandates of the sovereign 

are spread throughout the world.  The general has laid the dust of battle beyond 

the frontiers.”  Again the monk asked, “What about ‘to take away both man and 

surroundings?”  The Master said, “No news from Ping and Fen.  Isolated away from 

everywhere.”  The monk asked, “What about, ‘to take away neither man nor 

surroundings?”  The Master said, “The sovereign ascends his throne in the jeweled 

palace.  Aged rustics are singing.” 

 

 

 If it were stone Buddhas in front of me then it would be easy to give teisho, 

but I cannot give teisho thinking that here in America.  It’s easy to give teisho 

to statues of Buddha or Jizo carved out of stone.  But you are not stone Buddhas.  

You are human beings who think all sorts of things, and so it is difficult to give 

teisho to you.  Everyday people come and go, changing all the time, and I don’t know 

why they are learning zazen, but to try to give teisho on a difficult koan like this 

to an audience which is always shifting and changing is incredibly difficult.    

 But anyway, I suppose it is the case that you are doing zazen in order to see 

clearly into the nature of your self.  And I think there is no doubt that people 

who come just to listen to teisho for the first time are coming because they want 

to hear about the way of being of the self.  But if instead of that you come because 

you want to become strong as a tiger, or you come because you want to become like 

a stone Buddha who has no need to think, then of course it will be impossible for 

you to understand my teisho.  But we put up our big sign that said, “Teisho Given,” 

and so I guess I have to give teisho.  But I am not here to entertain you, so puncture 

a hole in your belly button and listen with that.  If you just use your ears no matter 

how hard you try to point them in this direction you are not going to be able to 

understand teisho. 

 I told you yesterday that if you want to really study Zen it is necessary for 

you to really open up your eyes to the principle of simultaneous functioning, or 



 

 

the function of simultaneity.  If you cannot manifest the wisdom which clearly knows 

this principle there is no way you will be able to understand teisho.  So as I just 

said, if it is your intention to really hear teisho when you listen to it, don’t 

use just your ears.  You need to take a drill and drill a hole in your belly and 

listen with that.   

 Yesterday I talked about simultaneous action or functioning, but even that, 

it seems, is not possible for you guys to understand.  That’s why my Zen is so 

unpopular here in America.  Because I never speak just to entertain you.  I don’t 

care at all about whether my Zen is popular or not popular.  I just am teaching my 

Zen.   

 Yesterday I spoke about the two activities of giving, and taking; the activity 

of giving and the activity of receiving that giving.  No matter how much you try 

to receive or take, if there is no one giving to you won’t be able to do the activity 

of taking.  And also, no matter how hard you try to give if there is no one there 

to take your giving then nobody would be able to complete the activity of giving.   

 It is very difficult to really get what giving and taking means.  And these 

are the very same activities Rinzai is describing when he uses the words “to take 

away,” and to “not take away.”  If we say that the position of man is to steal, to 

take away, then the position of woman would be to not steal, to receive.  Or if the 

woman is doing the activity of giving then the man will be doing the activity of 

receiving.  If you understand that principle then you can say you understand all 

of Rinzai Zen.   

 What Buddhism asserts is that the activities of giving and taking occur at 

the same time.  Giving and taking occur simultaneously, the activities of man and 

woman occur simultaneously, and this simultaneous action, simultaneous functioning 

of the two opposing activities is what we also call the Dharma activity.   

 When we don’t violate the Dharma activity or go against the Dharma activity, 

when we freely follow the Dharma activity that is when this world is peaceful.  The 

Dharma activity is what forms this world.  The Dharma activity is what causes us 

to be manifest and also causes us to disappear.  I suppose you can say there are 

many different activities that are other than the Dharma activity, but we clearly 

say that all of those activities are simply made by we human beings from our self 

centered desire, and they are violating the Dharma activity. 

 When you read the newspapers these days, although I haven’t read today’s paper 

yet, they are reporting the dark skies of war again in the middle east (and eastern 

Europe).  It is because people do not realize that we must live together in this 

one shared world which is our home, striving to manifest the wisdom which clearly 

knows how to do the clear activities of giving and receiving with each other, that 

people end up waging war on each other.  It is, of course, unacceptable even to kill 

one person in war.  And politicians in powerful positions are seeing this terrible 

action occur right in front of their eyes.  How can they permit this?  How can they 

say that we must wage war?   

 I think it is fair to say that all human beings assert this thing that we call 

“I am.”  And this world is separated into many different countries, all filled up 

with we “I am” asserting selves, and because the politicians who govern these 

countries cannot skillfully govern them that is why we end up having wars.  So I 

really wish that these people who have won for themselves these positions of power 



 

 

would study a little more about the fundamental teachings, study a little bit more 

about what we could call religious thought.  It doesn’t matter how much economics 

or political science these politically powerful people study,  if they continue to 

violently dispute with each other there will be no end to war.   

 What about the mothers of the world?  Having given birth through all of their 

pain and struggle to their children, and then cared and worried about the children 

for ten or twenty years, and then a war occurs, and the child is killed, just like 

someone chopping a carrot.  How can mothers endure this?  How can they stand to see 

this?   

 The position of Buddhism, different from a politician, is to say that a true 

person of authority, if there is such a thing, is a person who does the Dharma 

activity.  In other words a person who does an activity that has no desire or will. 

 As I told you the first day, Rinzai is standing up here trying to make it 

understandable to you, trying to explain the Dharma activity in terms of time; saying 

that the very nature of your self, and the nature of this world which is your home 

is the nature of time.   

 And when we look carefully at the activity of time we see that the activity 

of time is comprised of two mutually opposing activities of plus and minus, or 

tatha-gata and tatha-agata, thus-going and thus-coming.  When people discuss what 

time is people tend to blabber and jabber on and on endlessly, but in Tathagata Zen, 

in Buddhism we say that the activity of time is the Dharma activity.  So then what 

is the Dharma activity?  The time activity, the Dharma activity is an activity which 

is comprised of two fundamental mutually opposing activities of plus and minus, or 

the activity which forms man and the activity which forms woman. 

 All of you seem to love God.  Nobody hates God.  Everybody says great things 

about God like, “God is love,” or “God is the Absolute Being.”  But I think it is 

fair to say that these days there are fewer and fewer people who uncritically, 

unquestioningly acknowledge the existence of God.  I think it is necessary for people 

who call themselves religious people to really study why it is that God seems to 

have lost popularity among modern people.   

 In Buddhism we say that if you want to posit the existence of a personified 

absolute being sort of God, then that God must be the personification of the Dharma 

activity.  And so then we say, “Wouldn’t it therefore be the case that if we talk 

about God, that God also would have to be the personified form of these two activities 

of plus and minus.  God would have the activities of plus and minus as its content, 

in a personified way.” 

 But where do plus and minus act?  Where do plus and minus do their action of 

repetitively unifying and facing each other?  Buddhism says that as long as you 

insist on recognizing or acknowledging the existence of God then you must think about 

where God is acting.  If you acknowledge the existence of God without knowing what 

kind of a place it is that God is acting then we say that is a mistaken and self 

centered way of thinking. 

 So I would like to now talk about what Rinzai is saying in terms of this talk 

about God, in terms of this talk about what kind of place God acts in.  The teaching 

of Zen, for the sake of all of you who seem to love God so much, personifies the 

activity of time, and calls it God.  The activity of time acts with plus and minus 

as its content.  The activity of God has plus and minus as its content.   



 

 

 I would like to continue our investigation by calling the plus activity the 

male, expanding, tatha-gata activity, and the minus activity the female, contracting 

activity.   

 It seems that when I start out trying to give an easy to understand talk it 

becomes, oppositely, a difficult talk.   

 But we can simply say that when plus and minus unify with each other that’s 

God.  Man and woman, the state of their union, that is God.  Upon hearing that simple 

statement everybody will be able to think, “Oh, okay, now I understand.”  But 

actually you don’t understand. 

 When the two activities of past and future which comprise the activity of time 

and form the worlds of past and future totally become one, then past and future both 

vanish.  What Rinzai is saying is that is the perfect, absolute condition. 

 Oh, the time is running out again, so I will just give the simplified version 

so we don’t run out of time too soon.  I have been telling you that this state of 

unification is also called the state of the origin, the  state of the source, and 

that condition is also an activity that we call “not one, not two.”  This is a 

condition in which plus and minus do not actually ever separate.  In other words 

sometimes the activities of plus and minus are completely unified, and the moment 

they unify they then face each other, and the moment they face each other they unify 

again.  In this condition of the activity of not one, not two, the activity in which 

one and two immediately turn into each other the “I am” self has not yet been manifest.   

 When past and future become one that is the perfect condition.  That is the 

absolute state.  The condition which has gone beyond all comparisons.  And in this 

condition even when past and future are contrasting with each other, or we could 

say facing each other, there is not any “I am” self yet. 

 Everybody loves to talk about meditation, but what I want you to contemplate 

is that in this condition of facing and unifying, repetitively, alternately, there 

is no “I am” self.  This is the condition of the origin.  This is a state in which 

there are no such things as good and evil, God and the devil, loves and hates.   

 The teaching of Buddhism is to say that when plus and minus, man and woman, 

tatha-gata and tatha-agata, when these two opposing activities are doing their 

activity of unification and facing over and over, that is the very source of 

everything.  I don’t think they teach this kind of thing in universities these days, 

but here this is the very first step of our study.  To manifest the wisdom which 

understands this principle is where we begin practice.  Even in Zen it seems like 

they like to jump into these very difficult things like the Blue Cliff Record and 

stuff like that, before they even get to know the condition of the origin itself.  

And so people study for a long time, but in the end they haven’t understood anything.   

 There are some people here for the first time, and for you, what I want you 

to do is to very carefully contemplate the condition of the origin.  When you do 

zazen you have to really know that what we mean by to contemplate the condition of 

the origin is to contemplate in such a way that your self is gone.  In other words 

your self has totally melted into the condition of the origin.  That is what we mean 

by the manifestation of kekkafuza, the manifestation of the posture of zazen.  No 

matter how much you sit zazen, and take the zazen posture of kekkafuza, if you have 

not really manifested the wisdom that clearly knows that is the manifestation of 

the condition of the origin itself then it isn’t really meditation. 



 

 

 We teach that this manifestation of the posture of zazen, this manifestation 

of kekkafuza is the manifestation of the entire universe.  The manifestation of 

kekkafuza has as its content the activity of time, and with that activity of time 

as its content it manifests the body of time.  This is how we explain the state of 

kekkafuza in terms of the words body and mind.  It is the activity of mind which 

is the content of kekkafuza, and having the activity of mind as its content kekkafuza 

is manifest.  The activity of mind which is the content of kekkafuza has the two 

mutually opposing activities of plus and minus as its content.  And when the 

activities of plus and minus which comprise the activity of mind unify with each 

other then the body is manifest.  That is the condition of the origin.  And in that 

condition of the origin the “I am” self has not been manifest yet.   

 Zen teachers use all sorts of different words to describe this.  People say 

shikantaza, or kekkafuza.  It doesn’t really matter what you say, but Who is it who 

does kekkafuza?  And where does kekkafuza happen?   

 When plus and minus act the place they act in already has been manifest.  When 

plus and minus act imperfectly then the imperfect activity of mind is manifest within 

this place.  The teaching of Tathagata Zen is to say that no matter what kind of 

activity of mind is done the body of that mind is manifest.  And the body of mind 

is the place where mind does its activity. 

 Everybody has an activity of mind, and without fail that activity of mind will 

manifest this body called “I am” self.  Or conversely we can say that the body we 

call “I am” always has the activity of mind as its content.   

 We like to talk about the great cosmos, but even the great cosmos has as its 

content the activity of mind.  And it is the activity of mind of the great cosmos 

which manifests the great cosmos.  And as I always say that mind has plus and minus 

as its content.  In other words we teach that there is no place separate from the 

activity of mind, or conversely every place has the activity of mind as its content. 

 The position of Zen is to say that we have to ask the question Why does a place 

appear in the first place?  Why is place manifest?  And answer that it is manifest 

through the activity of mind.  And then we must go on to ask what the activity of 

mind is.  If you unquestioningly just acknowledge the existence of a place, that 

is a mistaken way of thinking.   

 You have to really be able to see clearly for yourself what a stupid idiotic 

thing it is for politicians in positions of authority to wage war in this world just 

as if this world were their toy, or they are playing at some kind of a game.  If 

you want to ask who are the worst people in the world, who are the real devils of 

this world, it is easy to see it is the politicians in powerful positions.  So who 

are the best people?  They are also the powerful politicians.  All of you have the 

right to vote. So get serious when you go to vote, knowing that the hearts of 

politicians in power can be either the hearts of the devil, or the hearts of 

benevolence.  But Buddhist monks don’t have the right to vote.  I don’t have the 

right to vote myself.  I really respect you for having this right to vote I don’t 

have.  So open up your eyes clearly and participate in the election process.   

 The condition of the origin is the condition of unity.  It is the condition 

in which mind and body are always united.  It is the condition which body has mind 

as its content, and mind is always manifesting body.  That is why the condition of 

the origin is the condition which forms absolutely everything.  The state of bringing 



 

 

everything into being is call samadhi in Buddhism.   

 And Buddhism also says that samadhi, being the condition which forms 

everything, is the condition of perfect wisdom itself.  Because it is perfect wisdom 

there is no need to doubt things or think about things.  But this is very difficult.  

If I try to explain it, it gets even more difficult, so let’s just leave it at that. 

 But that samadhi without fail will break open, and when samadhi bursts open 

right in the middle of samadhi, right in the middle of the source, right in the middle 

of this great universe the worlds of past, present, and future are manifest.  And 

of course it is the present moment world which is the world where the “I am” self 

lives, the world where you live with your friends and your brothers and sisters.  

And what about future?  What about future which is in contrast to past?  We can say 

as one way of looking at it that the future is the activity of mother.  All mothers 

are living in the world of the future.  And the teaching of Zen, at least one way 

Zen teaches is to say that in contrast to the future world we have the past world, 

and all fathers are living in the world of the past.   

 I don’t think you have heard a story like this before.  There are a lot of 

different kinds of very popular Zen teachings in America, but I don’t think you can 

find this sort of teaching in any other kind of Zen.  Only Zen people who have studied 

Tathagata Zen can talk like this. 

 The condition of samadhi, the state of samadhi, the condition of the origin 

is this condition of the repetitive, alternating activity of unification and facing 

over and over again, and we call that being pregnant with absolutely everything.  

And that activity of unification and facing is what matures that state of pregnancy.   

 When you see, therefore, a woman whose belly is large with pregnancy, then 

you need to clearly manifest the wisdom that knows that she is doing the activity 

of being pregnant with absolutely everything.  She has everything as her content.  

So when we were kids we were told, “When you see a woman who is pregnant, worship!  

Get down on your knees!”   

 The translator is getting into it.  That’s alright. 

 But there is a limit to this condition of being pregnant.  Without fail the 

season will come when a child is born.  And when that happens, right in the body 

of the mother, right in the body of the Dharma the worlds of past, present, and future 

are manifest.  But I really have to explain the details of what happens here.   

 So I talked about this beginning part of the story here, especially for the 

new people who came, and tomorrow I would like to continue this story of past, present, 

and future being manifest within the body of the Dharma, but I wonder, in the end, 

how many will come to listen again.  But, anyway, Rinzai is standing up and teaching 

all of us, so tomorrow, I also will continue to talk. 
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the end 

 


