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Teisho By Denkyo Kyozan Joshu Roshi 
Mount Baldy Zen Center 

Third Day Jidori Sesshin 

February 3, 1999 

Translator: Giko 

 

from The Rinzai Roku, Chapter XXI 

       translated by  Ruth F. Sasaki 
 “‘Someone asked,  The sutra says, 
  The Buddha of Supreme Penetration and Surpassing Wisdom sat for ten kalpas in 
a place of practice, but the Buddha-dharma did not manifest itself to him, and he did not attain 
the Buddha Way.   I do not understand the meaning of this.  Would the Master kindly 
explain.  The Master said, ‘Supreme Penetration means that one personally penetrates 
everywhere into the naturelessness and formlessness of the ten thousand dharmas.  
Surpassing Wisdom means to have no doubts anywhere, and to not obtain a single dharma.’” 

 
 Yesterday I spoke about Rinzai’s answer to the question What does The Buddha of 

Supreme Penetration and Surpassing Wisdom really mean, what is that phrase pointing to?  

The translator shouldn’t say the English, The Buddha of Supreme Penetration and Surpassing 

Wisdom, from now on he’ll just say the Japanese DaiTsuChiShoButsu 大通知勝仏. 

 And yesterday I talked about the Daitsu part, the Supreme Penetration part of 

DaiTsuChiShoButsu.  And yesterday I spoke about the part that is translated in your text 

“Supreme Penetration means to personally penetrate everywhere.”  Or to have everywhere 

be oneself.  But with this kind of translation no one will be able to understand the tenet that is 

being talked about here.  It is very difficult to translate.  So, maybe we should say that 

Supreme Penetration means that  there is nothing outside of itself.  Everywhere is itself.  

This is the self so there is no self other than the sellf.  This is the self.  This is everywhere.  

This is the self.  This is the place.  There is no self other than the self.  There is no place 
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apart from this place.  When you are asleep then you are totally tied up by sleep, and when 

you are awake you are awake.  And when you sit full lotus you sit full lotus.  This means this 

is a man, this is a woman.  This is this place.  This is the self.  When we say “this” there is no 

this apart from this.  There is no that either. 

 And that was how far I got yesterday in talking about Supreme Penetration, but just 

saying that isn’t enough to really get to the bottom of it, so Rinzai goes on and says more. 

 Then he goes on to talk about the ten thousand dharmas, and their naturelessness and 

formlessness.  That means that everything does not have a form or a nature.  Nothing has 

the nature of good or evil, nothing has the nature of a man or a woman.  The original way of 

being of existence has neither good nor evil, man nor woman.  But the “I am” self is manifest, 

and when we attach to our “I am” selves that attachment is what causes us to recognize things 

as man or woman, good or evil, ugly or beautiful.  When we attach to ourselves we think, “I 

like that, and I dislike that.”  In other words if we don’t attach to our “I am” selves then good 

and evil, beauty and ugliness, heaven and earth are not manifest.  When Rinzai says the word 

formlessness he is talking about a condition in which good and evil, beauty and ugliness, likes 

and dislikes are not manifest.  Everything has some kind of shape, either a beautiful shape or 

an ugly shape, the shape of a man or the shape of a woman.  But if you don’t attach to your “I 

am” self then good and evil, beauty and ugliness do not appear.  

 When you meet your true friend the reason why you are able to meet with the feeling 

of true friendship is because you manifest this condition that has no beauty or ugliness in it, has 

no good or evil in it.  And the same thing is true with a loving couple: if you meet each other 

with the form of formlessness, if you meet without attaching to your “I am” self, then you can 

meet in a loving way. 

 This is a very difficult thing.  It is one thing to talk about it, but it is another thing to 
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actually do it, to actually have this experience.  Inevitably the self will be manifest, and  to 

have a self, and even when you have that self to not be in the world of beauty and ugliness, not 

be in the world of good and evil, is very difficult.  But when you actually appeal to your 

practice then you will have this experience of immediately, “hhuuhh!” when the self is born, 

manifesting your pure self which is not tied up by beauty and ugliness, good and evil.  You 

have to carefully understand for yourself that when Rinzai says that this activity which 

penetrates into the formlessness of the ten thousand dharmas is Supreme Penetration, what he 

means is that if we attach to our “I am” selves then we will not be able to do this activity of 

Supreme Penetration. 

 All of you have experienced over and over again doing zazen, and then opening up your 

eyes from your zazen, doing zazen again and opening up your eyes from your zazen.  And 

when you open your eyes from doing zazen then things appear in front of you that are not you, 

but what Rinzai is saying is that those things really are you, and they are neither good nor evil. 

 You open up your eyes and you see the objective world, but what Rinzai is saying is that 

there is no objective world, it is all the subject, or, oppositely there is no subject, it is all the 

object.   

 That is why Tathagata Zen asks you to throw yourself into your breathing practice when 

you do zazen.  Really try to experience the in and out breath.  The out-breath is the “I am,” 

and the in-breath is also the “I am” self.  But as I told you yesterday there is a distinct 

difference between in and out breathing.  They are different but, as I just said, in and out 

breathing are both your “I am” self, and so the true self must have both in and out breath as its 

content.   

 When we talk about the plus and minus activities, the tatha-gata and tatha-agata 

activities, the activity which forms man and the activity which forms woman, when we teach 
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about those things in Tathagata Zen we say very clearly those activities are not apart from you, 

not other than you, not separate from you.  You have them all as your content. 

 But Buddhism says that at the times when we are manifesting ourselves not having the 

total activities of plus and minus as our content, then we see those parts of plus and minus that 

are leftover, that are not our content as objects other than ourselves.  But this existing thing 

which has appeared here in its imperfect condition will, without fail, meet up with the activity 

of the unification of subject and object , and when it does meet the unification of subject and 

object  then it will manifest itself having all of plus and minus as its content.   

 And this condition of having all of plus and minus as our content is the condition of zero.  

Manifesting zero means that absolutely everything is gone.  There is nothing left.  When zero 

is manifest there is absolutely no need to think.  There is no need to assert your “I am” self.  

Because you are manifesting your perfect self there is no need to assert or insist upon your “I 

am” self.   

 Everyone talks about the necessity of love.  We need love in order to exist.  But 

Buddhism says that there is no true love outside of this condition of making all of plus and 

minus our content.  Other than the manifestation of zero there is no manifestation of true 

love.   

 This complete condition I have been describing can also be called the state of samadhi, 

and when that state of samadhi breaks open then right within the body of the complete 

condition, right within the body of the dharmakaya appears the world of past, present, and 

future.   

 And when the world of past, present, and future appears that is the world of existences, 

that is the sentient world, and it is the present moment which is the world of the “I am” self.  

And the self which has the present as its content is the imperfect self.  So one way to teach is 
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to say that as long as you are tied up by past and future that is the imperfect self; that, 

conversely, when we manifest the imperfect self we are always tied up by past and future.   

 When the self is manifest simultaneously past and future are manifest.  So mother and 

father also appear simultaneously with you.  Tathagata Zen does not acknowledge as valid the 

way of thinking that mother or father appeared before you did.  Mother and father are 

manifest right together with the manifestation of the self, but father is manifesting himself as 

the world of the past, and mother is manifesting herself as the world of the future.  The 

reason for this is because both mother and father are manifest in exactly the same way as the 

present moment, having as their content this activity of either past, present, or future.  In no 

way were they existing before the present moment was manifest. 

 It is only when we fixate our “I am” selves that we come to think that mother and father 

were existing before us.  When we fixate our selves then we also come to think that we will 

die after mother and father die.  It is not possible to really know the nature of mother or 

father if we fixate our “I am” selves.  But the teaching of Tathagata Zen says that if we do not 

fixate our “I am” selves then we will come to see clearly for ourselves that mother and father 

appear together with us, and also vanish together with us.  If your partner disappears on you, 

then it will come to pass that you will manifest your “I am” self, and then fixate that “I am” self.   

 Buddhism says that here you should be able to understand, finally, clearly for yourself 

that there is no original bad or original good.  Buddhism teaches very strictly that it is when 

we fixate our “I am” selves, it is that very fixation of the “I am” self itself which is the origin of 

both evil and good.   

 There are many different fields of study in this world such as science, and philosophy, 

and even religion can be called a field of study, but the reason why none of those fields of study 

can really understand the origin of good and the origin of evil is because they unconditionally, 
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unquestioningly fixate the “I am” self, and try to study from that perspective.   

 We can say that the teaching of Buddhism is founded on three basic teachings, 

“Shogyomujo, Shohomuga, Nehanjakumetsu, 諸行無常、諸法無我、涅槃寂滅 “All karma is 

impermanent, all dharmas are selfless, The ultimate annihilation of Nirvana.”  If you can 

manifest the wisdom which clearly knows these three then you have really studied Buddhism.   

 The character gyo in the first phrase means karma.  This means that the two 

fundamental mutually opposing activities of good and evil, life and death, through interacting 

with each other they make things occur, and that is karma.  If there were only men in this 

world and no women then there would be no karma, then nothing would happen.  If there 

were only women and no men then this activity of karma would not be manifest. 

 Because we do have these two mutually opposing activities of tatha-gata and 

tatha-agata that is why karma occurs.   

 And when plus and minus bump into each other completely as I’ve been saying up until 

now that is when One True Nature, that is when true love is manifest.  When plus and minus 

totally bump into each other, as I’ve been saying up until now, that is the manifestation of One 

True Nature, the manifestation of true love, the activity which has no will.  And in that activity 

plus and minus themselves have disappeared.  It is simply a condition of absolute Oneness.  

There is no heaven or earth.  When east and west and everything is gone that is the 

manifestation of One True Nature.  And when we do zazen, when in our zazen we manifest 

that condition of One True Nature, then that is truly manifesting kekkafuza 結跏趺坐, truly 

manifesting the posture of zazen.  All of you  when you listen to teisho you get feeling very 

comfortable and good and find yourself manifesting true love, One True Nature.  That is why 

there is no keisaku during teisho.  The world of teisho is the world of no will. 
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 This condition which has no will is the condition of the two mutually opposing activities 

of giving and receiving completely becoming one.  When giving and receiving become one that 

is the manifestation of One True Nature, true love, and there is no need to assert the “I am” 

self.   

 And that manifestation of One True Nature, of true love is the condition of samadhi, the 

condition which has gone beyond all comparisons.  And when we personify that condition in 

Buddhism we call it Vairochana Buddha, or the Cosmic Buddha, and if you are a religious person 

who believes in God then I suppose you can call it the manifestation of True God. 

 You should be able to very clearly understand for yourself that if it weren’t for the two 

mutually opposing activities of plus and minus, tatha-gata and tatha-agata coming together, 

then the absolute God, the Cosmic Buddha, the True Buddha could not be manifest.  There 

are some people who go around saying, “I hate men,” or “I hate women.”  The reason why 

these idiotic people exist in our world is because they are attached to their “I am” selves. 

 So getting back to this first important statement of all karma being impermanent, when 

this samadhi of true love is broken open then within the body of that samadhi of true love, 

within the body of zero, past, present, and future appear.  What I am talking about here is the 

origin, the source of everything, and it is very difficult.  That is why I say it over and over again, 

and that is why you should be listening to it carefully. 

 And within past, present, and future it is the present that is the “I am” self existent 

thing.  It is because the “I am” self is imperfect that it sees past and future.  But when the “I 

am” self makes all of past and future, all of plus and minus its content then past and future 

completely disappear and the self is manifesting itself as the absolute present.   

 What we are saying here is that Buddhism recognizes the activity of karma as just a 

simple action, just a simple doing that is never fixated.  The moment you think plus and minus 
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have unified they are already separate again.  And when they separate past, present, and 

future are manifest.  But the moment you might think past, present, and future can remain or 

are fixated, again they meet up with the activity of the unification of subject and object, and 

again they disappear.  The imperfect self will, without fail, be manifest, but that imperfect self 

just as inevitably will do the activity of the unification of subject and object, and then again the 

condition of true love, the condition of the perfect self, the manifestation of the perfect self 

which does not need to think will be manifest. 

 You cannot talk about the appearance of the self without acknowledging the activity of 

karma.  Also there is no disappearance of the self without the activity of karma.  So you 

should be able to see clearly that karma is in no way a fixated thing.  Karma itself does the 

activity of dividing itself in two and giving birth to the three worlds, and then that very same 

activity of karma itself does the activity of unifying the three worlds of past, present, and future 

so that they disappear, and again true love, the perfect self is manifest.  So you can see that it 

is never a fixated thing.  Karma is always acting. 

 The concept of karma was discovered by people in India long before the birth of 

Buddhism, and I’ll leave aside now the discussion of exactly how they thought about karma, but 

anyway, Buddhism took up this concept of karma and renewed it.  The entire teaching of 

Buddhism can be said to be the manifestation of the wisdom that truly knows the activity of 

karma.  The position of Buddhism is to say that karma is the true activity, karma is the activity 

of reality. 

 Karma manifests the condition of the cosmic Buddha, but the moment you think that 

the Cosmic Buddha is manifest, again the Cosmic Buddha itself divides itself in two, dismantles 

itself, and through this gives birth to past, present, and future.  But the moment past, present, 

and future appear again they will do the activity of the unification of subject and object and a 
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new Cosmic Buddha is manifest.  I know this is very difficult for you, who believe in God, to 

understand, but Buddhism says that even the Absolute Cosmic Buddha is not fixated, even the 

Absolute God is not fixated.  Maybe it is different these days, but from my point of view when 

we talk about religion that means that people are fixating the existence of God.  And believing 

in a fixated God then people are stuck having to explain the origin of good and evil in terms of a 

willful God.  They have to end up saying that God wilfully makes good and evil.  But that kind 

of God, well, we can’t really call that God, can we?  So that is why Buddhism says that even 

God is not fixated, so of course the “I am” self cannot be fixated. 

 The “I am” self is not a fixated thing, but when we fixate our “I am” selves that is the 

origin of both evil and good.  When we fixate our “I am” selves then we have to say that there 

is noway around it, some people are born men and some people are born women, but when we 

don’t fixate our “I am” selves then we will be able to manifest the wisdom that knows that truly 

there are neither men nor women.  When we do not fixate our selves then there is no time to 

manifest the kind of thinking that recognizes oneself as good or evil, beautiful or not beautiful.  

When we fixate our “I am” selves that is when suddenly we have the free time to do the activity 

of thinking. 

 I hope that if you have been listening carefully you can understand what the origin of 

evil and good are, why good and evil appear. 

 Rinzai goes all this way to say that the activity of Supreme Penetration is in conclusion 

the activity of plus and minus doing its repetitive, will-less function of facing and unifying with 

each other, alternately, repetitively, over and over.  But even after saying all that there are 

some people who still don’t understand.  So, noticing this Rinzai starts to speak again. 

 So then he asks the question, “What does Surpassing Wisdom mean?”  But if you have 

been understanding so far then you should be able to understand this right away.  If you do 
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not fixate your “I am” self then you don’t have a need to do the activity of knowing.  But if you 

fixate your self, if you stop, then the moment you stop this thing called knowing is manifest.   

 You have to do zazen, and practice your breathing zazen, and look carefully, and see 

what kind of conditions are present when the kind of self that does the activity of knowing is 

manifest.  What activity gives rise to the knowing self?  But if you have understood what I 

have said so far you will see that this is exactly what I always talk about, there is no reason for 

you to have any doubts about it.  So please take to heart what Rinzai is saying here and 

contemplate it for yourselves. 

 So you do zazen, and then “hhuhh!”  you open up your eyes.  Then what do you see?  

If you do this then undoubtedly you will experience that everything is born, everything is 

manifest right together with you.  And then how do you grasp the world that is appearing in 

front of you?  Already you have grasped up the world which is in front of you.  That thing 

which is in front of your eyes, the moment you open your eyes, you have already grasped it.  

There is no need to doubt anything, immediately, at once, you have already grabbed the world 

that is in front of you.   

 There is no need to give rise to thoughts of good and evil, thoughts of beauty and 

ugliness.  There is no need to give rise to thoughts such as “I like this, I don’t like that.  That 

is good.  That is bad.”  Already, without those thoughts you have grasped the objective 

world.   

 But, if you stop in your “I am” self, even for one moment, then one after the next the 

kind of conscious thinking will appear which thinks things such as “I like that.  I don’t like that.  

What is that?”  Or, “I don’t understand that.”  And this is where the problem of good and 

evil comes up.   

 This is what Rinzai is talking about when he says that you don’t have a doubt about 
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anything; that “hhuhh” you grasp everything, and you are not tied up by even one existence.  

There is no need to be tied up by anything. 

 But, as I always say, the moment you fixate your “I am” self, the moment you stop in 

your “I am” self then you are no longer able to move.  Then you are tied up by the objective 

world.  But if you do not have the need to be tied up by the world that appears in front of you 

then good and evil will not be manifest.  But if you stop in your “I am” self then without fail 

you will get tied up by the objective world. 

 And even if you do fixate your “I am” self if you are not tied up by that self, then the self 

is free from the self.  And when that happens the self will also be free from the objective 

world.  It will also be free from thoughts such as, “That is bad,” or “I like that.  I dislike that,” 

or “That’s beautiful.  That’s ugly.”  When the self becomes free from the self it also becomes 

free from the objective world.  And as I always say the foundation for being able to manifest 

the self which is free from itself and from the objective world is the wisdom of not fixating the 

self. 

 And that kind of wisdom, the wisdom of not fixating the self, is, in conclusion, what 

Surpassing Wisdom means.  The Surpassing Wisdom of DaiTsuChiShoButsu is the wisdom of 

not fixating the self.  That is the most wonderful wisdom, the supreme wisdom.   

 But the bell rang so let’s stop here. 

終 

the end 


