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There  was  this  Roshi  named  Wakuan,  and  he  asks  us,  “Why  did

Bodhidharma who came from the west have no beard?”  Everyone seeing a

picture of Bodhidharma will see that he has a beard.  Wakuan, however, says

that Bodhidharma has no beard.   So that is the question, Why?  Why is it that he

doesn’t have a beard?  If you really investigate this koan carefully you will find

that it is very difficult.  

Because in the original condition, in other words the Original Face itself

does not have a beard.  In the original condition there is of course no beard, and

no nose or ears either.  Mentioning the original condition we can also think of the

condition that is not the original condition.   In that not the original condition-

condition, there are beards, noses, mouths, and belly buttons too.  In the original

condition there are no belly buttons, noses, or mouths, or ears, or beards, or

eyes.   But  you  have  to  contemplate  that  so  that  you  really  can  grasp  that

condition. 

Yesterday  I  told  you  that  it  is  necessary  to  think  about  the  original

condition, and ask yourself the question, Is the original condition fixated or not?

One way of define the original condition is to say that it is the state prior to the

birth  of  the  “I  am” self.   That  is  what  is  meant  by the manifestation of  your

Original Face.  Therefore you can see that the condition that is not the original

condition is that state in which the “I am” self has appeared.  

Another way that Tathagata Zen explains what the original state is, is to

say that it is a state which is neither living nor dying.  

1



As I have been telling you Buddhism recognizes two fundamental states:

the state of manifestation or having appeared, and the state of hiding or having

disappeared.  And those two states point to two opposing activities.  

In Tathagata Zen we recognize these two fundamental opposite activities

as tatha-gata and tatha-agata.  

These  two  fundamental  opposing  activities  working  together  manifest

both  the  original  condition  and  that  other  condition  that  is  different  from the

original condition.  They manifest the  state of the source, the state of the origin,

and they also manifest the state in which the  “I am” self has appeared.  They

manifest both of these states, alternatingly, over and over again.  

The fundamental principle, the fundamental reason of the way things are

that Tathagata Zen teaches is the principle behind these two essential states.

On the one hand there is the condition of the Original Face, the zero condition,

the condition of perfection, and on the other hand there is the condition that is not

the original condition.  This state that is different from the original condition is the

imperfect condition.  The state of imperfection is the state of the “I am” self, and

this  state  is  born  from the  original  condition.   If  you  can  really  manifest  the

wisdom that knows this basic principle, then when you investigate this koan it will

be very easy for you to understand.  

In Tathagata Zen, at least as one temporary teaching we call the tatha-

gata activity expanding or plus, and the tatha-agata activity contracting or minus.

Yesterday  I  began  speaking  of  this  very  difficult  principle  of  the

inevitability of the meeting of tatha-gata and tatha-agata.  Tathagata Zen also

teaches that the place of meeting undoubtedly is broken through.  And as I told

you  yesterday,  when  plus  and  minus  break  through  each  other,  then  they

experience each other’s worlds, and then they come to arrive at the very source

of the other.  
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I think I also spoke in some detail about the fact that when plus and minus

break through each other and then arrive at each other’s sources, in between

them the imperfect “I am” self has appeared.  

I also spoke about how when plus and minus break through each other

and experience each other’s worlds, that activity of experiencing the world of the

other is the zero activity, and yet it is not the complete zero activity, it is only half

of an experience of zero.  

This  is  hard,  although,  really  it  is  not  at  all  hard,  but  you  have  to

understand that this activity of zero manifest here is the imperfect zero activity.  

Yesterday I also spoke about when plus and minus have arrived at each

other’s  origins  they  then  turn  around  and  begin  travelling  back  to  their  own

origins, and in the middle of that journey back tot heir own origin they again meet

the  child  that  they  had previously  birthed.   And  then  they  take back  up  the

portions of themselves they had given in order to birth that child, that imperfect

space,  and  then,  having  taken  up  the  child,  they  are  again  their  perfect

manifestations.  

I also spoke about how when plus is travelling back to his own origin he

must change himself into the minus activity.  Minus is similar in this.  She must

change herself  into a self  who does the plus activity.   It  is  only through that

changing of herself into plus that she can finally get back to her own source.  

After plus and minus have taken back up the portions of themselves they

had previously given to birth their child, and become the total plus and minus

activities, they have now arrived back at their own origins.  And here they are, in

a sense, in opposition to each other, but this facing of each other, this opposition

to each other, is an activity in which they are sharing the holding of their one

world.  

I told you that when plus and minus first met each other, and then broke

through that meeting and arrived at each other’s origins, the opposite’s origin,
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then that is when for the first time an imperfect interval of space that is the very

foundation of the “I am” self is manifest. 

When the  “I  am”,  imperfect,  present  moment  self,  who has imperfect

space as his content is manifest, then in that first condition of the manifestation of

the “I am” self, plus and minus have broken through each other, and gone on to

arrive at the origin of the other, and so if that  “I  am” is doing the function of

consciousness it will realize that it is now embraced by mother and father from its

outside and inside.

The Dharma activity is the activity that has both plus and minus as its

content.   The total  activity  of  plus  and  minus  together  is  called  the  Dharma

activity.  Conversely, if we analyze the so called Dharma activity we will find it is

comprised of plus and minus. 

We can call  the plus activity  the activity  of  the object,  and the minus

activity the activity of the subject.  Therefore when the Dharma activity in this first

meeting  of  plus  and  minus  manifests  the  child,  the  present  moment,  the

imperfect interval of space in between plus and minus, we say that the subject

and object have separated.  The imperfect self has been manifest through the

activity of the separation of subject and object.   The self called “I am” is born

when it meets up with the aspect of the Dharma activity called the separation of

subject and object.  It is then born in between subject and object.  

That “I am” has received both the plus and minus activities.  

This “I am” that is manifest has both plus and minus as its content.  It has

received them both,  but  it  has not,  in this  condition,  received all  of  plus and

minus.  If it had received all of plus and minus then it would no longer be in the

human world.  It would no longer be an existent being.  To be an existent being

means to be imperfect.  It means to be a being that does the living and dying

activities.  But when a self is manifest who has the total activities of plus and
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minus as its content it is no longer an existent being.  The imperfect “I am,” on

the other hand, has only incomplete amounts of plus and minus as its content. 

Something that is an existent being has both plus and minus imperfectly

as its content, but it does have them in equal amounts.  Therefore it is zero, but

an imperfect zero.  

The imperfect self is manifesting the zero activity, but the incomplete zero

activity, therefore we can also see that the “I am” imperfect, present moment self

is manifesting love, but it is manifesting the incomplete love activity.  Therefore it

is natural for us to have the desire to want to manifest the perfect love activity.  

Just exactly as if to respond to that desire to manifest the perfect love

activity  the  Dharma  activity  acts  to  dissolve  that  imperfect  self  along  with

dissolving the imperfect manifestations of plus and minus.  This aspect of the

Dharma activity is the activity of the unification of subject and object.  When the

Dharma activity does the unification of subject  and object,  then the imperfect

existent being that does the imperfect love activity, is dissolved into the perfect

love activity.

In order to bring the unity of subject and object into being plus and minus

who are standing upon each other’s origins change themselves into the activity

of the opposite, and begin returning to their own origins, and in the midst of that

journey they again meet each other.  In fact what they first meet up with is the

child they had previously birthed.  And when that happens the plus activity, who

has now changed himself into the minus activity, at once takes up the plus he

had previously given to birth the child, and becomes, again, the complete plus

activity.  Here the father has now returned to being the complete activity of plus.

Likewise, from the point of view of the child, the child gives his plus freely back to

the father, and through that the child also becomes the complete plus activity.

Minus is similar in this.  She has changed herself into doing the plus activity, and

meets her child, and then at once takes up the minus part of the child she had
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previously given, and becomes the perfect minus activity, and now has returned

to her origin.  

Therefore, please see clearly that from the point of view of the child, the

child does an activity of giving back the plus and minus activities he has received

from plus and minus to be born.  Through that activity of returning plus and minus

back to mother and father, the child experiences complete plus and experiences

complete minus, and transcends being an existent being.  The child experiencing

total  plus  and minus has now become the  pure  activities  of  plus  and minus

themselves.

The self who is manifest through the activity of the separation of subject

and object is the imperfect self.  That is the thinking self.  That is the “I am” self. 

Actually when the incomplete self is first manifest it does not yet do the

activity of thinking, but through this process occurring over and over again, the

function we call consciousness develops, and in the end thinking arises.  

When the child dissolves itself then mother, father and child, plus, minus,

and the imperfect zero are all unified into the condition of perfection.

Now I would like you to contemplate more carefully the condition of being

a born self.  That self who has both plus and minus as her content is imperfect.

She is doing the imperfect zero activity.   Therefore she always has plus and

minus that are not her content on her outside and inside.  She is always seeing

plus and minus outside and inside herself.  When subject and object separate

from each other always there is an “I am” self manifest in between them.

When subject and object separate from each other that is when mother

and father first are born right together with the birth of the self.  That is when past

and future first are manifest right together with the manifestation of the present

moment.  But when subject and object, tatha-gata and tatha-agata unify, then the

present moment vanishes right together with past and future.  Then the child

vanishes  right  together  with  mother  and  father  vanishing.    When  all  three

6



dissolve  together  that  is  the  manifestation  of  complete  zero.   That  is  the

manifestation of perfect true love.  That is what we call One True Nature.  That is

the condition that is beyond all comparisons.

We also call the manifestation of One True Nature the manifestation of

perfect, complete space.

The teaching of Tathagata Zen says that in your process of growing and

maturing undoubtedly you will come to manifest the wisdom that knows that the

imperfect “I am” self who manifests incomplete love appears when subject and

object separate from each other, and the perfect self who manifests complete

love appears when subject and object unify with each other.  When the perfect

self is manifest through the unification of subject and object that self has all of

plus and minus as its content.   That is what we mean by the appearance of

perfect space.  Inevitably the imperfect self who is revealed when subject and

object separate will come to make all of plus and minus its content, and through

that manifest the perfect space. 

When the perfect self is manifest, when true, absolute space is manifest,

when true love is manifest then necessarily and always the “I am” self has been

dissolved, and mother and father are also dissolved.

Buddhism personifies that manifestation of perfect space and calls it the

dharmakaya, or we could personify it in another way and call it the manifestation

of true God.

Actually  in  Buddhism  we  don’t  talk  about  true  God,  we  just  say

dharmakaya, but if you want to use religious terms and talk about a true God,

then Buddhism says you should  define  that  true  God to  be  the  state  where

subject  and object  have become one.   In other words where there is neither

subject nor object.  True God must be the zero activity. 

Now you should be able to understand what is being talked about when

Wakuan says, “Why does Bodhidharma have no beard?”  In the perfect Dharma
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activity, in the perfect manifestation of dharmakaya, plus and minus have both

vanished.  They have unified into the perfect zero activity! That is the one and

only God.  God  doesn’t  have a beard!!  God doesn’t  have eyes, ears, or a

mouth!  The manifestation of the perfect dharmakaya, complete space, the total

Dharma activity has all of these things, and in fact has all existent beings melted

into it, and therefore it has no need to have any of them.  

So  who  is  it  who  can  have  a  beard?   When  the  dharmakaya,  the

manifestation of true love divides itself in two that is when the “I am”, imperfect

self is born.  When the perfect self divides itself in two that means plus and minus

have  separated  from each  other,  and  as  I  always  tell  you,  what  appears  in

between them that is separating them is the very foundation of an existent being,

is the imperfect interval of space.  

However, that existent being who has been manifest again will meet up

with the activity of the unification of subject and object, and the true God, the true

dharmakaya is again manifest.  

そういう働きを何遍も何遍も繰り返している間にこの不完全な自己であ

る不完全な愛者は、成長発達するたびごとに髭が張り出されたり、眼が張り出し

たり、耳が張り出したりするのだ。

This same process repeats over and over again.  Each time this repeats

the imperfect self, the incomplete lover takes one step in the process of growing

and developing.   Each time this  process repeats a beard  gets sprouted out.

Eyeballs, and ears sprout forth, and then they disappear, over and over again. 

This process happens over,  and over,  and over again, until  finally the

condition of the perfect dharmakaya, that has no beard, no mouth, no eyeballs,

ears, or bellly button is manifest.  This is when plus and minus are totally unified,

and don’t need to separate  from each other anymore.  
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In the end  “no-beard” simply means no  “I  am” self.   That is how you

should understand it.  When you say, “I have a beard,” that means you are then

manifesting the imperfect self. 

You step forward one step at a time, growing and developing, and with

each one of those steps you are getting bigger, and simultaneously  your mother

and father are getting older.  Finally, when you complete the process of growing

up there is no plus and minus outside of you.  You have made all of plus and

minus your content, therefore mother and father are gone.  Right then the “I am”

self also vanishes.  That is the manifestation of the perfect self, the manifestation

of perfect space, where thinking is not necessary anymore.

Now you should really understnad what the Western Barbarian means in

Wakuan’s expresssion.  Why is there no  “I am” self?  When you manifest the

perfect self of course there is no beard.  When you manifest the perfect self of

course the “I am” self has vanished.

Therefore,  according  to  Buddhism,  when  you  consider  what  it  really

means to be a human being, when you consider the very nature of our human

selves, it is an activity.  This activity is always repeating on the one hand the

manifestation in which we assert our imperfect,  “I am”, thinking selves, and on

the other hand the manifestation of the perfect self.  Now you should be clear

about this!  Now you are all in the human position, asserting your “I am”.  That is

when you are manifesting the imperfect self.  That is when you are doing the

imperfect love activity.  How is it that yuo can transcend that imperfect self?  

People love to talk about salvation, and how they were saved through this

or that, how they were saved through making lots of money, or this or that or the

other.  Buddhism, however, says the only true salvation is when you dissolve the

“I am” self and become the complete self.   How is it possible to manifest the

state of salvation?
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The condition of salvation means to manifest the condition of no longer

needing to do living.  When you can manifest the state where you don’t need to

do  living  anymore,  then  that  will  be  salvation.   Tathagata  Zen  teaches  that

without  fail  the  plus  activity  will  come to  manifest  the  condition  of  no  longer

needing  to  do  living,  and  in  that  process  he  is  always  helped  by  the  minus

activity. 

Isn’t that the way it is?  Plus experiences minus.  That is what I mean by

minus helping plus!  Plus experiences minus until there is absolutely no more of

her to experience.  That is when you don’t need to do living anymore.  That is

salvation.  

This will, as I said yesterday, inevitably happen.  Plus will, with the help of

minus,  undoubtedly manifest the state of salvation where living doesn’t need to

be done anymore, but the moment that state is manifest, at once the condition is

manifest of needing to be free from that salvation. 

To become free  from the  state  of  salvation,  to  become free  from the

condition of no longer needing to do living, we need the help of the dying activity.

It is through the dying activity that we can become free from salvation.  

The world of dying undoubtedly will be manifest.  The dying activity will,

here, wake up and take the lead.  And through that we will become free from the

condition of no longer needing to do living.  Then, just as inevitably, the condition

of no longer needing to do dying anymore will  be manifest through the living

activity accompanying and helping the dying activity. 

If  you  understand  this  doctrine,  this  principle,  then  you  will  also

understand that the Dharma activity doesn’t  have a beard, and doesn’t  have

hands or feet either.  

So, I have finished fiving my teisho on this koan.  So how about you?

Here is another koan for you.  How do you become free from the living activity,

and how do you become free from the dying activity?  What about just seeing a
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flower?  If you see a flower and you get tied up by the flower then you are in

trouble.  So here is  another koan, How do you become free from the flower?

When  you  see  a  flower  unfailingly  you  manifest  true  love  with  the  flower.

However, that true love is not fixated.  Inevitably the condition of true love bursts

open again.  When true love burst open, then the “I am” is born.  This self, who

is  now manifest,  when true  love bursts  open,  is  a  self  who is  free  from the

condition of true love.  

It is no good to attach to true love.  You mustn’t attach to the perfect self

or true love.  If you do then you are causing yourself to be not free. 

The state of being free from the manifestation of true love is the state in

which the  “I am” self has been manifest.  But, if that  “I am” self falls into just

thinking about what is converient, comfortable, and beneficial to himself, then he

is no longer a liberated self.  

Tathagata Zen, however, says that a self who is truly born from the state

of not needing to do die anymore, will, without fail, be a self that does the activity

of compassion, will inevitably be a self who acts compassionatley.  

But let’s talk about compassion some other time.  For today this is the

end of this talk, not really a teisho, but a lecture on this koan.  Tomorrow I will

give teisho on Mumon’s comment.

終

The End
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