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The Case  

 

 A monk asked Seijo of Koyo and said, “Daitsu Chisho Buddha did zazen for ten kalpas in a 

Meditation Hall, and could neither manifest the truth, nor enter the Buddha-Way.  Why was this?”  

Seijo said, “Your question is a very appropriate one.”  The monk persisted, “Why did he not attain 

Buddhahood by doing zazen in the Meditation Hall?”  Seijo replied, “Because he didn’t.” 

 

 From the very first day up through yesterday I’ve been talking about the same thing: the fact 
that to study Zen is to investigate two mutually opposing activities. 
 When we speak of two mutually opposing activities what we are talking about is two activities 
which form the entire cosmos, and form all of the existences which make this cosmos their home, and 
these same two activities also bring all of those existences to destruction. 
 And this activity does a repetitive manifestation of alternately the ultimately large and the 
ultimately small. 
 The position of Tathagata Zen is to say that there is no other activity outside of this alternate 
manifestation of ultimately large and ultimately small. 
 That is the teaching of Buddhism. 
 So if there is something that you don’t understand it’s not difficult to understand what that not 
understanding is.  It is simply that the self which doesn’t understand doesn’t understand that it is 
doing the alternating activity of ultimately large and ultimately small. 
 Some people appear in front of me and they’re always saying, “I don’t understand.” 
 But who is it that says that? 
 The one who says “I don’t understand” is the one who simply doesn’t get it that they are doing 
the activity of ultimately large and ultimately small, along with the entire cosmos doing that same 
activity. 
 It is the act, it is the deed of this very activity of ultimately large and ultimately small which 
manifests every existence, and which brings every existence to destruction. 
 As I've said over and over the ultimately large- ultimately small activity is being done by 
tatha-gata and tatha-agata, thus-going and thus-coming, or we could simply say plus and minus. 
 This teaching the we call Buddhism is the teaching that makes utterly clear the fact that you 
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appear when tatha-gata and tatha-agata separate.  I know I say this over and over again, but the plus 
and minus activities, the activity which forms man and the activity which forms woman separate and 
that’s when you appear. 
 After this sesshin I might not have a chance to talk about this again, so during this sesshin 
please grasp for yourself the wisdom which knows that the self which says “I don’t understand” is the 
incomplete self. 
 When plus and minus separate that thing which appears in between plus and minus with both 
plus and minus as its content is what we call an existent thing. 
 Some people look like they are about to burst out into tears, and they say “Roshi I don’t 
understand, and I'm not going to do zazen anymore.”  It seems as if you think that I'm the one that is 
asking you to do zazen in the first place. 
 When the translator can’t understand my Japanese of course then no one else can understand. 
 We can also, to make it even clearer, call the plus activity the tatha-gata activity the activity of 
good, or benevolence, and we can call the minus activity the activity of evil, but actually we could go 
ahead and switch that around and call plus the activity of evil and minus the activity of good.  They 
are just words, it really doesn’t matter what we say. 
 The thing that the enlightened one emphasized was that everything that appears, appears at 
the moment of its appearance having received absolutely equally of these two mutually opposing 
activities; equal amounts of evil and good. 
 In Buddhism we have the word bodhisattva. 
 Everyone who practices Mahayana Buddhism is a bodhisattva. 
 The person who practices Buddhism and is called a bodhisattva is therefore neither a man nor a 
woman. 
 Of course the reason for this is that the bodhisattva is manifest having absolutely equal 
amounts of man and woman as its content, therefore it isn’t lopsided towards man, nor is it lopsided 
towards woman. 
 What I'm saying is that the moment you step foot in this dojo you already are a bodhisattva, 
you already have plus and minus absolutely equally as your content. 
 So the perspective of we who are setting this dojo up is to say that the moment you step inside 
this dojo we can’t allow you to go around proclaiming that you are either rich or poor. 
 This is the kind of place where it is not necessary to get involved in political activity.  We also 
don’t allow police to come here.  (Don’t need police to come here.) 
 What I'm saying is that there isn’t any need for you to go around saying stupid boring things 
such as “I don’t understand,” or “I like this,” or “I hate that” once you get here. 
 As I was saying, that which forms you and that which forms this cosmos is an activity of plus and 
minus, of tatha-gata and tatha-agata. 
 And Buddhism says that tatha-gata and tatha-agata, and as I just said before we can call them 
good and evil, we can call them whatever we want, but anyway, when an existent thing appears, with 
that appearance, plus and minus, tatha-gata and tatha-agata no longer are manifest in their pure, 
complete conditions. 
 If you don’t understand this principle you can do zazen for any number of hundreds of years 
and you would still be in a state of not understanding. 
 The teaching we call Buddhism is the teaching which says that whenever you are in your 
incomplete manifestation, whenever you manifest an incomplete self, and you look at tatha-gata and 
tatha-agata, or plus and minus, those tatha-gata and tatha-agata activities that you see as objects are 
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always the incomplete activities of tatha-gata and tatha-agata. 
 What I'm asking you is to know well for yourself that these incomplete plus and minus 
activities, if we personify them then we can call the incomplete plus activity the decrepit, aged plus 
God, and the incomplete minus activity the decrepit, aged minus God. 
 Whatever it is possible for you to see, that thing which you are capable of seeing, whether it’s 
the benevolent God or whether it’s the devil, those are the incomplete God and the incomplete devil 
that you can see.  We are very strict about this teaching. 
 Everything that appears in its incomplete manifestation we say is appearing in the world of 
form, in the material world.  In Buddhism we have the words shiki, or rupa to describe that. 
 Before you were born there was no material world. 
 Together with your birth the material world is born, and also together with the birth of your 
material incomplete self is the birth of the material manifestations, the manifestations within the 
world of form of tatha-gata and tatha-agata, and Buddhism is the teaching which very clearly 
describes, for example, the position of the incomplete, material manifestation of tatha-gata as the 
activity which does the plus activity, but it does the incomplete plus activity, and that is what we call 
the activity of father.  Buddhism makes very clear what father is. 
 And we also, at least as a temporary expedient, teach that the tatha-agata, when it appears in 
the world of form is doing the incomplete activity of tatha-agata, and therefore is also appearing as 
material tatha-agata, which we call mother. 
 So this self which has appeared and can speak, and can ask, “What are my mother and father,” 
you must clearly know that using your eyes you can never see you true mother and father. 
 The only way for you to know your true mother and father is for you yourself to do the spiritual 
activity, the activity which is not the material world, to experience for yourself the pure activities of 
tatha-gata and tatha-agata.  You must manifest the wisdom which knows that your true mother and 
father are spiritual activities. 
 No one can see the origin of mother or the origin of father. 
 The mother and father that you can see with your eyes are the mother and father activities, the 
plus and minus activities which are doing the incomplete activities of plus and minus, and so really they 
are not mother and father anymore, doing this incomplete, imperfect activity we can say that they are 
now just grandfather and grandmother. 
 But actually, if we choose to call them mother and father, we can call them mother and father, 
and simply manifest the wisdom for ourselves which sees that the material mother and father are 
doing an incomplete activity of tatha-gata and tatha-agata. 
 And what about you?  What kind of thing are you? 
 It’s really a mess.  You are just haphazardly waving your "I am" self around, not knowing what 
it is.  Just sloppily saying, “I love you, “ “I hate you,” “I understand,” “I don’t understand.”  This "I 
am" self which acts in this haphazard way, I hope you can see what a dangerous thing it is. 
 The self which says stuff like that, is that your complete self? 
 Please see it clearly for your self that the "I am" self, the incomplete self, although I did say that 
it has equal amounts of plus and minus, equal amounts of tatha-gata and tatha-agata, it doesn’t have 
the total activity of plus and minus as its content.  It’s an incomplete, imperfect being.  That’s why 
we say it is such a dangerous state to be in. 
 When you say, when you think, “I don’t understand,” the very first thing we ask you to clearly 
know is that very self which is saying that is the incomplete self. 
 When you start saying, “I don’t understand” it looks to me just as if a little baby has a loaded 



 

4 

 

pistol in its hand and is waving it around.  That’s how dangerous and unsettled a situation it is. 
 Do you understand what I'm trying to say? 
 Do you understand what this "I am" proclaiming self is? 
 But Buddhism also says that the "I am" self is a very valuable thing. 
 Why? 
 Mother and father are existent things which appear only having plus and minus; father only has 
plus, mother only has minus as his and her content. 
 But mother and father also are incomplete, they are manifesting incomplete plus and minus. 
 And you are incomplete, but different from mother and father you have both plus and minus as 
your content. 
 And so Buddhism acknowledges just how precious and valuable the existent thing is which 
appears as the present moment with both plus and minus as its content. 
 Although the existent thing which is manifested is different than mother and father in that it 
has both the activities of plus and minus as its content, it is exactly the same as mother and father in 
that it is an incomplete existence.  In the end we can’t get around the fact that it is an incomplete 
being. 
 Because the child has both the plus and minus activities, different than the parents it’s natural 
for the parents to see the child and think to themselves, “That child of ours is the most precious thing.  
It’s just the way the Buddha said it is, because he has both plus and minus as his content,” and so the 
parents, both mother and father are, in a way, jealous of the child, because the child has this condition 
they don’t have. 
 But mother and father have work to do.  They have a job, and that is to raise the child to 
become the complete being, the being which has all of plus and minus as its content, and so they have 
to make efforts, they have to really try.  They have to do things such as give the child milk, and make 
the child exercise. 
 But with every step the child makes towards completion, conversely the parents take one step 
towards being senile, towards being older.  We can say it the other way around too: every time the 
parents become older the child becomes bigger. 
 When the child finally makes all of plus and minus its content then mother and father vanish 
from in front of the child. 
 When plus and minus disappear where do they go? 
 Plus and minus have both melted into this "I am" self.  Plus and minus, mother and father 
have become the content of the child. 
 When the child appears as the complete child there is nothing for it to compare itself to.  It 
has completely gone beyond all comparison, that’s why we can name this condition the manifestation 
of the perfect, complete self. 
 And the Buddha named this condition of the complete self which has gone beyond all 
comparison Daitsu Chisho Buddha, Great Penetrating Supreme Wisdom Buddha, we also have the 
word in Buddhism saisho, the supreme being, which also could be called the absolute being. 
 When people come and appear in front of me and say “I don’t understand” it’s really cute, and 
adorable, and just like a child, but if you keep coming over and over again and say “I don’t understand” 
every time it gets obnoxious. 
 And some people keep coming and saying they don’t’ understand and I just have to say “Okay, 
okay, it’s okay not to understand,” and finally I say, “Well I don’t think you ever are going to 
understand,” and then they cry. 
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 There’s nothing more beautiful than crying.  It’s like a flower blooming. 
 And if I laugh and say how beautiful your crying is, then you just cry more. 
 And then I laugh again and say, “Even more beautiful,” and then you cry even more. 
 Where will it all end? 
 The best thing to happen would be for you to quickly give rise to a seed from this blooming 
flower, quickly make the flower bear fruit. 
 That’s when Daitsu Chisho Buddha will appear. 
 Because all of these “I don’t understand” people keep appearing that’s why I had to go over 
again the very basis of this Daitsu Chisho Buddha koan, going back to what your self is. 
 The self beyond comparison is manifest, that is Daitsu Chisho Buddha. 
 And as I was speaking about yesterday and the day before, the very parts where the translator 
was making mistakes on those days, I talked about how Daitsu Chisho Buddha is manifest on the one 
hand when the plus activity takes the lead in the activity, and finally manifests the condition of 
ultimately large, and at that point the plus activity can rest. 
 We talk about resting, and we talk about waking up, and those activities happen exactly at the 
same time.  The moment the plus activity rests, at once the minus activity wakes up and takes the 
lead. 
 So when we talk about the condition of the ultimately large that is a condition in which the 
minus, the female activity is leading being followed by the male activity.  This is the actual activity 
which continues within the ultimately large world. 
 When you look up into the heavens, and although of course you cannot see the true condition 
of ultimately large, but when you look up into the heavenly sky and you think of it as the condition of 
the ultimately large, then you must think that it’s the woman who is taking the lead in that world of the 
ultimately large, being followed by the man. 
 It isn’t the man who is the leader of heaven. 
 It’s the woman. 
 So whether it’s the east or the western cultures of this earth, they both got it right.  When we 
talk about the angels in heaven or the heavenly beings in the pure land, they are in the form of 
women. 
 But Buddhism is a little bit different.  In Buddhism we say that it isn’t simply the minus activity 
which acts in the world of the ultimately large.  The minus activity is always being aided by the plus 
activity.  The woman is being helped by the man, and so the activity in the world of the ultimately 
large is the activity of bodhisattva which isn’t leaning towards man or woman. 
 I guess, because it is when man and woman meet that finally the world of the bodhisattva 
appears, it would be better for you to get along and not fight with each other. 
 When you become a bodhisattva it’s not possible to fight. 
 Because it’s not possible to insist on your "I am" self. 
 Please think carefully about this principle. 
 And as I've been telling you over and over again, now is when the condition of the ultimately 
large breaks open, and the activity which we call the contracting of the ultimately large begins. 
 I always tell you this story. 
 And as I spoke about yesterday and the day before as well, as this activity of contracting, which 
we can call the activity of dying continues, inevitably eventually it will arrive at the condition  where 
dying no longer needs to be done. 
 When you bump in to the place in your Zen practice where you have to do for yourself 
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manifesting dying which no longer needs to do dying, there’s no way we can say it’s easy. 
 As long as you are having a self which is the kind of self which does things such as liking plus but 
not liking minus, or liking minus but not liking plus, there’s never going to be a way that you will be 
able to experience for yourself not needing to do dying anymore. 
 But anyway, when the condition of not needing to do death anymore appears that is the 
condition where the woman can rest, and the man at once wakes up, and the man wakes up right in 
this world that we call the ultimately small world. 
 This is where the ultimately small complete self is manifest. 
 And this ultimately small complete self has both plus and minus as its content. 
 The way we teach is that this very "I am" self of yours does do an activity of ultimately large and 
ultimately small over and over, so that very self of yours is the most precious thing. 
 But you, it seems, not knowing where you are, not knowing whether you’re on the toilet, or 
sitting at a table in a restaurant, or under a pine tree, or under a bridge, having no idea where you are 
you unthinkingly say, “I don’t understand,” or “I am.” 
 The self is never fixated.  It’s fine, you can appear different places.  You can appear right on 
the toilet, or under a bridge, or under a pine tree, or sitting on a table. 
 But right now where are you appearing? 
 Right now where are you all appearing? 
 So I hope you get it by now.  Just to say “I understand,” or “I don't understand” all the Roshi 
can do is laugh at you , so try to be a little bit careful. 
 So now let’s get into exactly what Daitsu Chisho means.  The first character is “dai” and 
actually this dai in this instance “sonomono,” that thing just as it is. 
 When you analyze Daitsu Chisho Buddha you see that it has both the ultimately large Buddha 
and the ultimately small Buddha as its content. 
 Each one of you is manifesting alternately the ultimately large and ultimately small Buddhas. 
 When you do that sort of activity there is no "I am" self. 
 You are only just simply doing the zero activity. 
 That’s why it is so hard. 
 If you have grown up thinking that language always needs a grammatical subject then it’s even 
more difficult for you. 
 In the zero activity, what do you think?  Is there a subject?  Is there an object? 
 What we mean by the complete activity, the zero activity, is an activity which is acting without 
will. 
 I asked you this same question yesterday, but I ask you again; I would like each one of you to 
see clearly in to this koan, and decide whether the monk who asks you question of Seijo, or we could 
just say Jo osho of Koyo, does the questioner know the principle of ultimately large Buddha and 
ultimately small Buddha or doesn’t he? 
 And when we ask who is it that becomes Daitsu Chisho Buddha it is the child who Daitsu Chisho 
Buddha gives birth to that then becomes Daitsu Chisho Buddha himself. 
 The first thing you have to investigate therefore is what kind of activity does Daitsu Chisho 
Buddha do in order to give birth. 
 And when you do zazen also you should be investigating is what kind of activity does the self 
which has been born do to become Daitsu Chisho Buddha. 
 And because I've told you all about that before it’s not necessary to talk about it again. 
 As far as I can see it seems as if it’s pretty certain that this monk didn’t understand the principle 
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when he asked Koyo osho this question. 
 When the monk asked Koyo osho the question asked the question borrowing the words form 
the Lotus Sutra exactly. 
 This monk took up the Lotus Sutra without being able to do the activity of the Lotus Sutra 
himself.  The activity of the Lotus Sutra he takes as something completely other than himself.  It is 
just as if the Lotus Sutra was the activity of a dog or a cat, something completely different than himself. 
 What is written in the Lotus Sutra? 
 What was written was that the monk did zazen for kalpas.  You should think of a kalpa as 
simply a very, very, very long time.  Even one kalpa is a length of time longer than a computer can 
even get a handle, and so just imagine that you come here to bodhi Manda Zen Center, and you go to 
the zendo, and you sit there for an incredibly long time, and still the Buddha-dharma is not manifest to 
you. 
 Actually two different expressions come up in the koan, “buppo, the Buddha-dharma” and 
“butsudo the Buddha Way” so I guess I have to explain the difference.  I have to explain in detail what 
is meant, but it’s time to stop so I’ll do it tomorrow. 
  
 


