
list of vacancies in our Catholic schools in 
2020. ACCS will email you the instructions 
to access this list from 1 July 2019 onwards. 
Do note that this list will be updated with new 
consequential vacancies on 17 July 2019 to 
facilitate your application via MOE HRMS 
between 1 July 2019 to 23 July 2019.

Is your marriage tearing you apart? Are you 
frustrated, hurt or angry with your spouse? Are 
you constantly fighting? Have you thought about 
separation or divorce? RETROUVAILLE 
is a lifeline for troubled & hurting marriages. 
Registration now open for 4-6 Oct ‘19 Weekend 
program at www.helpourmarriage.sg.

PIETA is a support group for bereaved 
parents (regardless of how long ago the loss) 
who seek God’s comfort, wisdom and hope 
through prayer and reflection on the WORD 

OF GOD. Our next monthly session (every 4th 
Tuesday of the month) is on Tue 23 July 2019, 
7:30pm at Agape Village, Toa Payoh Lorong 
8. Contact us via email: pieta.singapore@
gmail.com or facebook: https://facebook.com/
PietaSingapore

COMBINED MINISTRIES RETREAT - 
Date: 09 & 10 August 2019. Time: 9.30am 
- 4.30pm for both days. Venue: SJI Junior, 
3 Essex Rd, S309331. Organised by: Office 
for the New Evangelisation and Gloria Patri 
Ministries. Are you ready to open the door as 
soon as the Master comes and knocks? Come 
and encounter the Lord as one community! 
This retreat is open to all EMHC, Choirs, 
Lectors, Wardens, and SCC/NCC in the Roman 
Catholic Archdiocese of Singapore. You are 
highly encouraged to register as a community. 
To register visit: bit.ly/onecmr2019

Introduction to The Pentateuch
(Part 2 of 4)

How the Pentateuch came to be written
At least from the beginning of the Christian era 
Moses has been credited with the composition 
of this considerable body of literature; nor did 
Jesus or his apostles question this, Jn 1:45; 5:45-
47; Rm 10:5. Nevertheless, the most ancient 
available traditions never expressly claimed that 
the whole of the Pentateuch came from Moses’ 
hand. Even when the Pentateuch itself uses 
the expression ‘Moses wrote’ (as it very rarely 
does) it is referring only to particular passages. 
Now modern Pentateuchal study has revealed a 
variety of style, lack of sequence, and repetitions 
in narrative which make it impossible to ascribe 
the whole work to a single author. At the end 
of the 19th century, after years of laborious 
effort, one hypothesis succeeded in rallying the 
critics, thanks especially to the works of Graf 
and of Wellhausen. According to this theory the 
Pentateuch is an amalgam of four documents 
issuing from different places and times but all 
much later than Moses. Initially they were, it 
was held, two narrative sources: the Yahwistic 
(J) which, from the story of Creation onwards, 
uses the divine name Yahweh that was revealed to 
Moses, and the Elohistic (E) which uses Elohim, 
the common noun for God. The Yahwistic source 
was committed to writing in Judah in the 9th 
century, the Elohistic in Israel a little later. After 
the fall of the Northern Kingdom these two 
documents were combined (JE). After the time of 
Josiah the Deuteronomic source (D) was added 
(JED). The Priestly Code (P), made up for the 

most part of laws, though with a certain amount 
of narrative matter, was after the Exile joined to 
the existing compilation which it served to weld 
and bind together (JEDP). It should be noted that 
the literary analysis behind this hypothesis was 
allied with an evolutionary theory of the religious 
development of Israel.

In a Response dated June 27th 1906 the Pontifical 
Bible Commission put Catholic exegetes on their 
guard against this Documentary Theory and 
required them to maintain the ‘substantial’ Mosaic 
authorship of the Pentateuch taken as a whole. The 
Commission, however, recognised the possibility 
of pre-Mosaic oral traditions and written 
documents; it granted, too, that modifications and 
additions subsequent to Moses may have been 
made. In a letter to Cardinal Suhard (January 16th 
1948) the Commission more explicitly conceded 
the existence of sources and admitted a gradual 
growth of the Mosaic laws and of the historical 
narratives, a growth due to the social and religious 
conditions of later times.

And indeed the Documentary Theory in its 
classical form is once more in the melting-pot. 
Continued effort to give it further precision has 
served only to show that the task is impossible. 
Moreover, the literary problem is yielding to 
the historical; what oral or written sources lie 
behind the ‘documents’ is a question now more 
urgent than the problem when the text assumed 
its final form. The new approach is less artificial 
and literary; it is closer to realities and to the 
conditions of life. It is now beginning to appear 
that these sources are very ancient indeed. Church of Saints Peter & Paul: 225-A Queen Street, Singapore 188551

Tel: +65 6337 2585   Fax: +65 6334 5414   email: sts_peternpaul@singnet.com.sg   www.sppchurch.org.sg

Parish Priest: Rev Fr EDWARD LIM, OCD, Asst Parish Priest: Rev Fr THOMAS LIM OCD, Priests in 
Residence: Rev Fr TOM CURRAN, OCD Parish Secretariat: Jannie Lui, Liturgical Co-ordinator: Alex 
Wong, alexdominic@gmail.com

SACRAMENT OF RECONCILIATION - The Sacrament of Reconciliation will be administered from 
5.00pm - 5.20pm on weekdays and Saturday at the confessionals at the baptistery (back of the church). On 
Sunday, it will be available 30 minutes before each mass.

Sunset Mass : 5.30pm
Rosary : 4.30pm (Saturday)
Sunday Masses : 8.30am (Mandarin), 11.00am (English),
  2.00pm (Cantonese), 4.00pm (English)
Weekday Masses : 7.20am and 5.30pm
Intercessory Prayer : 7.15pm (English, Thursday)
Infant Jesus Devotion : 5.30pm (Thursday, followed by Mass)
Divine Mercy Devotion : 12.30pm (Sunday Mandarin) 
Sion Adorers - Holy Hour : 7.45pm - 8.45pm (Saturday)
Hour of Mercy : 3.00pm daily
Secretariat’s Operating Hours : Mon - CLOSED, Tues to Fri - 9.30am to 6.30pm, Sat & Sun - 9.00am to 1.00pm
  Lunch hours: 1.15am - 2.15pm. Closed on Public Holidays.
Columbarium Opening Hours : Please refer to SPP Columbarium announcement stated above.

Church Donations - Please make your cheque payable to:
(i)  Church of Sts Peter & Paul - for contributions/donations for general maintenance of our Church and Mass 
offerings; (ii) Carmelite Friars (S) Ltd - for contributions/donations to the Friars Formation and Community; 
(iii) Soc of St Vincent de Paul (Conf St Peter) - for donations to the Society of St Vincent de Paul for the 
poor and needy.

READINGS: Sunday Missal (Year C) Pg 954
RESPONSORIAL PSALM: Seek the Lord, you who are poor, and your hearts will revive.
READINGS FOR THE WEEK: MON 15 july  2019 - SAT 20 July 2019
MON: EX 1:8-14, 22, MT 10:34 - 11:1 TUE: EX 2:1-15A, MT 11:20-24 WED: EX 3:1-6, 9-12, 
MT 11:25-27 THU: EX 3:13-20, MT 11:28-30 FRI: EX 11:10—12:14, MT 12:1-8 SAT: EX 
12:37-42, MT 12:14-21

14 July 2019 Year CFifteenth Sunday in Ordinary Time

SPP Columbarium - To all the niche applicants & other persons concerned. The Parish Building is closed to 
the public for extensive renovation works which will include the columbarium. For the safety of the public, the 
columbarium will be closed, the next  period when it will be accessible for visits is on All Souls’ Day period: 27 
Oct - 10 Nov ‘19. Visiting Hours: 9.00am to 5.00pm. Subsequent niche blessings and internment of urns will take 
place on Saturdays (1.00pm to 3.00pm), on appointment basis only. For your safety, a maximum of 2 family members 
will be allowed to witness the niche blessing and internment (with the priest and the niche contractor), and will be 
required to put on personal protection gears when they enter the columbarium. 



PARISH NEWS 

MEANING OF THE JUBILEE AND 
PLENARY INDULGENCE - 27 Jul ‘19 
(Sat) from 2.00pm - 4.00pm at Church of 
Saints Peter and Paul. To kick of the year-long 
celebration for the 150th Anniversary, we are 
organising this event to explain the Meaning of 
Jubilee and Plenary Indulgence. Do you have 
the following questions: What is Jubilee in 
the Church’s context? What are Indulgences? 
How does one gain it? Who can we gain the 
Plenary Indulgences for? Why should we gain 
the Plenary Indulgence? Come, listen and 
understand. There will be opportunities for 
the Sacrament of Reconciliation to help you 
gain the Plenary Indulgence. No registration 
required. All are welcome!

CANTONESE RETREAT 2019 Theme: The 
Beatitudes  Remain in my love. (John 15:9) 
on 9 Aug 19 (Fri) from 9:00am - 6:00pm at 
Church of Sts Peter and Paul Speakers: Rev. 
Fr. Stephen Yim, Rev. Fr. Terence Wee CSsR 
& Fr. Jerome Leon, SJ. There will be Rosary, 
Praise and Worship, Talks, Testimony, Healing 

Service and Mass Come & Celebrate with 
us. NO registration is required. Organized 
by: Church of Sts Peter and Paul - Cantonese 
Group.  Co-organizer: SHBCC

INFANT BAPTISM – The next Infant Baptism 
service will be incorporated into 11.00am Mass, 
held on Sunday, 11 August 2019.  Parents and 
Godparents are required to attend a preparatory 
session on Saturday, 10 August 2019 at 
3.30pm.  Application Forms can be obtained 
from the Parish Office and must be submitted 
by Tuesday, 16 July ‘19.    

NEWS AROUND THE PARISH

A CALL TO TEACH IN A CATHOLIC 
SCHOOL - Attention all MOE educators! 
If you are interested to heed the call to 
teach in a Catholic School, or if you want to 
receive news and resources about Catholic 
education, do join our mailing list by filling 
up the form accessible via the QR code 
below. In line with the MOE Open Posting 
Exercise, the Archdiocesan Commission for 
Catholic Schools (ACCS) has compiled a 

Archaeological progress and our growing 
knowledge of the history of the neighbouring 
civilisations have shown that many Pentateuchal 
laws and institutions had their non-biblical 
counterparts long before the dates assigned 
to the ‘documents’; they have shown also that 
not a few Pentateuchal narratives presuppose 
conditions different from, and more primitive 
than, those in which the ‘documents’ are said to 
have been written.

This is not to say that there is no longer a 
problem. There are phenomena which demand 
explanation; the duplicated passages for instance 
(‘doublets’), the repetitions and discrepancies 
in which the Pentateuch abounds and which 
strike the reader right from the opening pages 
of Genesis. Thus there are two narratives 
of Creation, 1 - 2:4a and 3:4b – 3:24, two 
genealogies of Cain-Kenan, 4:17f and 5:12-17, 
two interwoven accounts of the Flood, ch. 6 – 
8. The attempt to satisfy these data by a theory 
of assembled ‘documents’ scissored, reshuffled 
and recombined by some mechanical process 
of literary compilation must, it is true, be 
abandoned. Nevertheless, the facts point at least 
to the existence of certain “traditions” which 
were at first used for recitation in the various 
sanctuaries; circumstances of time and place, 
or the influence of some leading personality, 
brought these traditions together into the groups 
we find assembled in the Pentateuch.

Similarity of vocabulary, outlook and ideas 
draws the texts together to form the groups which 
we find side by side in the Pentateuch. From 
these text groups we can deduce and distinguish 
the various streams of tradition. The Yahwistic 
tradition, so named because it makes use of the 
divine name Yahweh from the Creation narrative 
onwards, is lively and vivid in style, but under 
its picturesque presentation there lies a profound 
answer to man’s most urgent questions, and 
though God is described in human terms the 
author has a deep sense of the divine. This 
tradition originated in Judah; in its essentials it 
was put into writing perhaps in Solomon’s time. 
The Elohistic tradition, which uses the common 
noun Elohim for God, is further distinguished 
from the Yahwistic by a more measured style 
and a more exacting moral standard; it is also 
more careful to maintain the distance between 
man and God. It has no primordial history but 
starts from the time of Abraham. Probably more 

recent than the Yahwistic tradition, it is usually 
credited to the Northern tribes. The Yahwistic 
and Elohistic traditions have very few legislative 
texts; of the Priestly tradition, on the other 
hand, the law is the very centre. This tradition 
displays a particular interest in the regulation 
of the sanctuary, in the sacrifices and feasts, in 
the person and functions of Aaron and his sons. 
Besides the texts which deal with law or with 
institutions there are narrative sections but a legal 
and liturgical mind is discernible behind these 
too. The Priestly tradition delights in calculation 
and in genealogy; it is readily recognisable from 
its style which is usually abstract and repetitive. 
This tradition emanates from the priests of 
the Temple of Jerusalem; it took shape during 
the Exile with the help of ancient material but 
established itself only after the Return.

So far as the Book of Genesis is concerned it is 
not difficult to recognise and follow the threads of 
the three traditions: Yahwistic, Elohistic, Priestly. 
Nor is it hard to trace the Priestly tradition in 
the closing chapters of Exodus, in the whole of 
Leviticus and in the greater part of the Numbers; 
but it is difficult to decide which part of the 
remainder belongs to the Yahwistic tradition 
and which to the Elohistic. After the Book of 
Numbers all three traditions disappear; they are 
replaced by a single tradition: the Deuteronomic. 
This is characterised by a most distinctive style 
which is exuberant and rhetorical; certain clear-
cut formulae frequently recur. Its doctrine, too, 
is characteristic – a doctrine it never tires of 
repeating: of all the nations Israel has been chosen 
as God’s people by an act of spontaneous divine 
favour; nevertheless a condition is attached to 
this choice and to the pact that seals it, namely 
that Israel must be faithful to the law of its God 
and to the prescribed worship that is to be offered 
in the one and only sanctuary. It may be that the 
substance of the Deuteronomic tradition basically 
represents Northern custom as introduced to 
Jerusalem by Levites after the fall of the kingdom 
of Israel. This body of law, rediscovered in the 
Temple during the reign of Josiah, was then 
promulgated within the framework of a Mosaic 
discourse. In the first years of the Exile there was 
issued another edition, new but on the same lines 
as its predecessor.

It is only in their final, written form that we 
come to know these traditions, but the important 
question is: How did they first originate? Now 

CHURCH OF SAINTS PETER AND PAUL has Purchased a Gift For You!. Enjoy a free 
subscription to formed.org - an incredible online gateway to the best Catholic resources 
for children and adults! It’s EASY and FREE to Register! Go to sppchurch.formed.org 
Click “Register Now” Enter your name, email address, and desired password. You’re all 
ready to enjoy the inspiring and engaging content on FORMED! FORMED app is also 
available for download from Google Play or Apple App Store!

despite their distinctive characteristics the 
Yahwistic and Elohistic traditions tell much the 
same story: these two traditions, therefore, have 
a common origin. Further, they fit naturally into 
the period of the events narrated and not into 
the later time presumed for their committal to 
writing. It follows that they have their origin in 
the earlier period, the period of Israel’s growth 
into a nation. With certain modifications the 
same may be said of the legislative passages: 
Israel’s civil and religious law developed as the 
community developed, but law and people were 
born together.

Hence the basic elements of the Pentateuch – 
the substance of the traditions it records and 
the core of its legislation – reach back to the 
time when Israel became a nation. Now that 
period is dominated by one figure: Moses was 

the nation’s organising spirit, its religious 
leader, its earliest legislator. Earlier traditions 
that converge on him and memories of what 
happened under his leadership together went 
to make the national epic. The Mosaic religion 
set its enduring seal upon the faith and practice 
of the nation; the Mosaic law remained its 
standard. The modifications required by 
changing conditions interpreted Moses’ mind 
and invested themselves with his authority. The 
Bible’s witness to a certain measure of literary 
work on the part of Moses and of those around 
him cannot be set aside, but the question of the 
literary presentation of the material is less urgent 
than that of its origin: it is much more important 
to recognise that the traditions which make up the 
Pentateuch have in Moses their head and source. 

Source: The Jerusalem Bible, 1966


