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As we may be aware that
at the age of thirty-six the
Mother journeyed to
Pondicherry, India, to join Sri
Aurobindo . She had met
him in Pondicherry on 29
March 1914 and at once rec-
ognized him as the one
whom she had called Krishna
and with whom she had in
wardly been in contect since
her childhood. After staying
for eleven months in

Significance of the 24th April

Pondicherry, after her first
meeting with Sri Aurobindo,
she was obliged to return to
France because of the First
World War. She lived in
France for about a year and
then in Japan for almost four
years. On 24 April 1920 she
returned to Pondicherry to
resume her collaboration
with Sri Aurobindo, and re-
mained there for the rest of
her life.

The anniversary of my return to Pondicherry, which was the tangible

sign of the sure Victory over the adverse forces.

— The Mother
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It is a well known fact that the

population of Muslims in India is

increasing sharply. Some writers like

Koenraad Elst claim that one reason for

this — besides the higher birth rate for

Muslims — is the infiltration of Muslims

from Bangladesh (earlier East Pakistan).
Overall and to some extent, the above
claim is true as is born out by our
calculation but it is not a very significant
contributing factor — that being the higher
birth rate for the Muslims — to the growth
of Muslim population in India. We have
used the word overall because the
infiltration of Muslims in India has not
been a one-way street throughout the
period of our study (1951-2001). The
Hindus have been continuously infiltrating
into India throughout the above period
but during the first two decades, (1951-
71) Muslims actually migrated out of
India. According to our calculations, during
these two decades (1951-71) a total of 44
lakh 53 thousand Hindus infiltrated into
India but there was a net outflow of 8
lakh 35 thousand Muslims from India to
East Pakistan (Bangladesh). Some time

before East Pakistan became Bangladesh
in December 1971, a very large number —
about 10 million according to the official

figures — of Bangladeshi refugees (both

Hindus & Muslims) entered India. Most
of these were sent back soon after the
creation of Bangladesh. During the period

1971-2001, there was a net influx in India

of about 40 lakh 10 thousand Muslims
and only 31 lakh 41 thousand Hindus.

From Table 1.3A it is clear that the

Muslims infiltration in India was only

confined to the period 1971-2001,

especially the period 1981-2001. According

to our estimates, over the period 1951-

2001 India received a total of 80 lakh 94

thousand Hindus and a net of 31 lakh 75
thousand Muslims (Table 1.3A) or a total
of 1.3 crore migrants.* Thus the Hindu
and Muslim infiltration was respectively
approximately 74% and 26% of the total
during the period 1951-2001. The procedure
for arriving at the above estimates is clearly
explained in the following pages after
providing a brief historical background to
the partition of the subcontinent.

Historical Background

The partition of the Indian subcontinent
in 1947 created two independent countries:
India and Pakistan. Pakistan was made up
of two geographically disconnected parts;
East Pakistan and West Pakistan, which
were 1,800 km. apart, separated by the
Indian mainland. While the West Pakistan
was composed of different linguistic
groups like Punjabis, Sindhis and North

and North-West Frontier tribes, East

Pakistan had predominantly a Bengali
speaking population.

During the 1970’s due to some political
factors, there arouse a conflict between
the two parts of Pakistan, the East and

the West. This conflict had serious

repercussions for the Hindu community
living in East Pakistan, which became

Bangladesh —  an independent sovereign

Migration of Hindus & Muslims from Bangladesh to

India  During the Period 1951-2001: Some Estimates

By Vikram



3April 2009April 2009April 2009April 2009April 2009 �

country — in December 1971. Due to the

turmoil before December 1971, millions

of Bangladeshi’s, predominantly Hindus,

had entered India. Due to this overflow

of refugees Indian government was forced

to help Bangladesh. As a result of India’s

military intervention, the Pakistani military

was defeated and on 16th December 1971,

East Pakistan became Bangladesh. Most

of the refugees who had come over from

Bangladesh to India during the early part

of 1971 were sent back to Bangladesh soon
after its creation. Presumably some of the
Hindu refugees stayed back in India, while
most of the Bengali Muslims from Pakistan
and perhaps some from West Bengal also
went back.

Soon after gaining independence, a new
government was formed in January 1972.
In 1973, elections were held which gave
Seikh Mujibur Rehaman an overwhelming
majority making him the first president
of an independent Bangladesh. But his
regime did not last long and on 15th August

1975 he, along with most members of his

family, was assassinated. Because of

India’s help in the war, Mujib had some

good will and sympathy towards India,

but after his death the new leaders, who

were Muslim fundamentalists, showed no

sign of good-will towards India. They were

full of revenge towards the Hindus and

non-Bengali Muslims (particularly Bihari

Muslims) living in Bangladesh. So, due to

their intolerance they started killing them

and treated them very harshly. Due to
this reason, millions of Hindus and a large
number of Muslims began crossing the
border and migrated to India (this migration
is still continuing). After the creation of
Bangladesh a good number of Muslims,
particularly the Bihari Muslims, had
migrated to Pakistan along with the West
Pakistani Muslims (mainly the military
personals and their families). Our
estimates of this migration are shown in
Table 1.3.

The Table 1.1 contains the actual

Here we explain how we have derived Table 1.3.

Let us first look at Table 1.1 given below.

(U.D.I.)

(Growth Rate)

Hindu  ;  Muslim

20.61% ; 26.15%

23.12% ; 31.24%

23.91% ; 31.08%

22.55%* ; 31.56%

20.14%* ; 27.01%

Year

1951-61

1961-71

1971-81

1981-91

1991-01

Bangladesh

Hindu ; Muslim

-1661  ;    842

- 2945 ;   1387

- 808   ;  - 1481

- 1385 ; - 2051

- 1346 ; - 1374

India

Hindu ; Muslim

1722    ;  - 650

2731    ;  - 185

839      ;  - 209

1392    ;  2066

1410    ;  1391

Pakiatan

Hindu ; Muslim

- 30     ;  - 192

240     ;  - 1197

- 8       ;   1695

—        ;    —

—        ;    —

Table 1.3

 Shift of Hindus & Muslims (figure in 000s)

(Actual - Estimates)
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population* of India, Pakistan, Bangladesh
and Undivided India from the period 1941-

2001. The Table 1.2 contains the estimated

population of India, Pakistan and
Bangladesh from the period 1951-2001.

This table is derived by applying the

respective growth rates of the two
communities (Hindus and Muslims) in

Undivided India to the actual population
figures of the respective communities in

the three subdivisions in the decade

before. For example, if one wanted to

Table 1.1

   The actual population figures of Pakistan, Bangladesh, India, and Undivided India

during the decades 1941-2001

Source: – Religions Demography of India – 2001 version,  Centre for Policy Studies

– Chennai.

Year

1941

1951

1961

1971

1981

1991

2001

Undivided India

Hindu; Muslim

287124; 94447

325301; 107192

392375;135225

483118; 177475

598657; 232640

733918; 312371

882203; 396626

Pakistan

Hindu ; Muslim

5568 ; 22293

603 ; 36696

697 ; 46100

1078 ; 59305

1353 ; 79432

1888 ; 110796

2679 ; 140589

Bangladesh

Hindu; Muslim

12437; 29509

9761; 32773

10112; 42186

9505; 56752

10970; 72910

12086; 93869

13174; 117849

India

Hindu; Muslim

269119; 42645

314937; 37724

381567; 46939

472516; 61418

586334; 80298

719944; 107706

866351; 138188

(U.D.I)Growth Rates

Hindu; Muslim

13.29%; 13.49%

20.61%; 26.15%

23.12%; 31.24%

23.91%; 31.08%

22.59%; 34.27%

20.20%; 26.97%

Year

1951

1961

1971

1981

1991

2001

Pakistan

Hindu  ; Muslim

6308  ;  25300

727  ;  46292

858  ;  60502

1361  ; 77737

1659  ; 106653

2269  ;  140677

Bangladesh

Hindu ; Muslim

14090 ; 33490

11773 ; 41343

12450 ; 55365

11778 ; 74390

13448 ; 97896

14527 ; 119185

India

Hindu ; Muslim

304885 ; 48398

379845 ; 47587

469785 ; 61603

585495 ; 80507

718787 ; 107816

865373 ; 136754

Table 1.2

The estimate population figures of  Pakistan, Bangladesh and India

(U.D.I.)

(Growth Rate)

Hindu ; Muslim

20.61% ; 26.15%

23.12% ; 31.24%

23.91% ; 31.08%

22.59% ; 34.27%

20.20% ; 26.97%
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know the estimated population of India

in 1971, then one would simply apply the

growth rate of Hindus (23.19%) in

Undivided India for the period 1961-71 to

the actual population of Hindus (in India)

for the year 1961 and get the desired

result. Table 1.3 reproduced earlier is

derived by subtracting the figures in Table

1.2 from the corresponding figures in Table

1.1. The following is a general description

of the procedure (with its implicit

assumptions) that has been used to
generate the estimates in Table 1.2.

The Procedure

The procedure which we have followed
is very straight forward and fairly
reliable. As all of us would agree that
the demographic growth rates of Hindus
and Muslims in Undivided India would
have not been much affected by the
partition of 1947. Most people will agree
that we will not be too far off if we
assume that the growth rates of the two
communities (Hindus and Muslims)
were more or less (or not far off) same
in the three subdivisions (India, Pakistan
and Bangladesh) as their growth rates
in the Undivided India as a whole. Once
we accept this, it is straight forward to
get an estimate of the population of the

two communit ies in the three
subdivisions, if there had been no
migration of the people between these

parts, the difference between the actual

figures and the figures so estimated for
the three subdivisions will give us the
estimate of the migration from one

subdivision to the other.

The above assumption wil l  be

appropriate only when the population

figures of Undivided India used from

calculating the growth rates have been

adjusted for all the abnormal changes

in the overall population figures.

Some Preliminary Results

Now if we carefully examine Table 1.3

then we can see that during the two

decades, 1951-61 and 1961-71, while

Bangladesh received Muslim migrants from

both India and Pakistan; India received

significant number of Hindu migrants,

almost exclusively from Bangladesh. From
1971 onwards the trend was reversed as
far as Muslim migration to Bangladesh
was concerned but the migration in India
of Hindus from Bangladesh continued
unabated. So far the table figures are more
or less understandable. But we have a
serious problem in explaining some of the
figures of decade 1971-81, as will be clear
from the discussion below.

According to the Table 1.3, during the
decade 1971-81, a total of 14 lakh 81
thousand Muslims migrated from
Bangladesh to Pakistan, while from India,
Pakistan received 2 lakh 9 thousand
Muslims. So, overall there was a net inflow
of 16 lakh 95 thousand Muslim migrants
from India and Bangladesh to Pakistan.
Here it is unexplainable that just after the
break up of Pakistan in December 1971,
how in 10 years 16 lakh 95 thousand
Muslims can migrate, (mostly

unaccounted) from Bangladesh to

Pakistan. According to the official sources*
the number of Muslim migrants who
migrated to Pakistan from Bangladesh

during the period 1971-91, were only 3

lakh 32 thousand while as we have seen,
according to the figures in Table 1.3,

Pakistan received 14 lakh 81 thousand
Muslim migrants from Bangladesh during
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just 1971-81. So, here the problem is that,

how such a large scale unaccounted

migration is possible between the two

countries (Pakistan and Bangladesh), who

do not have a common border. So, here

obviously the figures are seriously

mistaken for same season – which must

lie in our not having taken account of

some exogenous factors affecting the

population figures of Table 1.1. So this is

something that needs to be looked into

and resolved and we have in our own way
tried to resolve it as described in the
following pages.

The Influx of  Afghan Refugees

in Pakistan

During the Afghan War (1978-92)
millions of Afghans took asylum in their

neighbouring countries. According to

Encyclopedia Britannica 2005 about 6

million Afghan refugees sought asylum in

Pakistan and Iran. Another important

information obtained from the same

source tells us that out of these 6 million

Afghan refugees, 2.8 million took asylum

in Pakistan during 1978-82 and 1.5 million

fled to Iran during the same years. So

here, we have assumed that during 1978-

81, approximately 2.2 million Afghan

refugees entered Pakistan. So, Pakistan’s
and Undivided India’s Muslim population
figures for the year 1981, in Table 1.1 have
to be adjusted for (by deducting) the influx
of 2.2 million Afghan refugees. Table 1.1A
contains the adjusted figures.

Here, if we carefully examine Table
1.3A then we see that during the period

Year

1941

1951

1961

1971

1981

1991

2001

Undivided India

Hindu ; Muslims

287124 ; 94447

325301  ; 107192

392375 ; 135225

483118 ; 177475

598657 ; 230440

733918 ; 303371

882203 ; 385356

Pakistan

Hindu ; Muslims

5568 ; 22293

603 ; 36696

697 ; 46100

1078 ; 59305

1353 ; 77232

1888 ; 101796

3679 ; 129319

Bangladesh

Hindu ; Muslims

12437 ; 29509

9761 ; 32773

10112 ; 42186

9505 ; 56752

10970 ; 72910

12086 ; 93869

13174 ; 117849

India

Hindu ; Muslims

269119 ; 42645

314937 ; 37724

381567 ; 46939

472516 ; 61418

586334 ; 80298

719944 ; 107706

866351 ; 138188

(U.D.I.)

(Growth Rate)

Hindu ; Muslims

13.29% ; 13.49%

20.61% ; 26.15%

23.12% ; 31.24%

23.91% ; 29.84%

22.59% ; 31.64%

20.20% ; 27.02%

Table 1.1 A

Now, we use the same procedure as we did before for arriving at Tables 1.2 & 1.3 from

Table 1.1, to now arrive at Tables 1.2A & 1.3A (given below) from Table 1.1A.

The Population figures of  Undivided India and Pakistan; adjusted for the number of

the following Afghan refugees:–   1981 – 2.2 million.
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1971-81, Pakistan is receiving 2 lakh 31

thousand Muslim migrants from

Bangladesh. So now our figures are close

to the official figure of Muslim migrants

(3 lakh 27 thousand) from Bangladesh to

Pakistan during 1971-81. So now having

Table 1.2A

The estimate population figures of Pakistan, Bangladesh and India.

The figures are adjusted for the Afghan Refugees: - 1981: 2.2 million.

Year

1951

1961

1971

1981

1991

2001

Pakistan

Hindus ; Muslims

6308  ; 25300

727  ;  46292

858  ;  60502

1361  ;  77001

1659  ;  101668

2269  ; 129301

Bangladesh

Hindus ; Muslims

14090 ; 33490

11773 ; 41343

12450 ; 55365

11778 ; 73687

13448 ; 95979

14527 ; 119232

India

Hindus ; Muslims

304855 ; 48398

379845 ; 47589

469785 ; 61603

585495 ; 79745

718787 ; 105704

865373 ; 136808

U.D.I.

Growth Rate

Hindus ; Muslims

20.61% ; 26.15%

23.12% ; 31.24%

23.91% ; 29.84%

22.59% ; 31.64%

20.20% ; 27.02%

Year

1951-61

1961-71

1971-81*

198191

1991-01

Total

Bangladesh

Hindus ; Muslims

-1661 ; 842

-2945 ; 1387

-808 ; -777

-1358 ; -2051

-1346 ; -1374

-8118 ; -1973

India

Hindus ; Muslims

1722 ; -650

2731 ; -185

839 ; 553

1392 ; 2066

1410 ; 1391

8094 ; 3175

Pakistan

Hindus ; Muslims

-30 ; -192

240 ; -1197

-8 ; 231

—  ;  —

—  ;  —

202 ; -1158

U.D.I.

Growth Rate

Hindus ; Muslims

20.61% ; 26.15%

23.12% ; 31.24%

23.91% ; 29.84%

22.55**; 31.56%

20.14% ; 27.01%

—  ;  —

Table 1.3A

Shifts of  Hindus & Muslims (figures in 000’s)

(Actual - Estimate Population figures)

*The pouplation figures of  Pakistan for 1981 (reported in Table 1.1 A) has been

adjusted for the presence of  2.2 million Afghan refugees.

**The growth from 1981-2001, have been calculated for U.D.I. after excluding Pakistan.
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solved this problem much more

satisfactorily we proceed forward. Same

explanation and analysis of Table 1.3A is

in order. If we simply have a look over

Table 1.3A, then we see many negative (-

) and positive (+) signs. Here, the negative

(-) sign indicates the net outflow from a

country and a positive (+) sign indicates

the net inflow into a country. Now, if we

carefully examine column 2nd and 3rd of

Table 1.3A, then we notice that right since

1951 till 2001, there has been, as discussed
earlier, a continuous outflow of Hindus
from Bangladesh. This seems to be mainly
due to the intolerance and ill-treatment of
the minority by the majority community.
This trend is not same with the Muslims.
During the first two decades covering the
period from 1951-71, there was a net inflow
of Muslims in Bangladesh from India and
Pakistan — the then West Pakistan. But
after 1971, this trend reversed and from
1971-2001, there was a significant inflow
of Muslims into India from Bangladesh.
During 1951-61, Bangladesh received 6 lakh
50 thousand Muslims (presumably Bengali
Muslims) from India. During 1961-71, the
outflow of Muslims from India to
Bangladesh was very little and the latter
received most of the Muslims from
Pakistan. This was mainly because during
this decade there arouse a civil war

between Pakistan and Bangladesh (then
known as East Pakistan) and to keep its
Eastern Part under control Pakistan

presumably sent more and more army and

personals over there from the Western
Part. By the end of the period 1961-71
and just before the December 1971 war

with India, the number of West Pakistani

Military & personal was maximum in the
East Pakistan (Bangladesh) and this we

believe is reflected in the figures of 13

lakh 87 thousand (outflow) in the columns

2nd and 4th of Table 1.3A for 1961-71.

During the war over 10 million refugees

from Bangladesh entered into India but

soon after the war was over in December

1971 most of these refugees were sent

back to Bangladesh. But some of them

must have stayed back in India and even

those who were sent back, some may have

spuriously re-entered into India. For the

first time (during 1971-81) there was a
net inflow of Muslims from Bangladesh
to India and this must have been mainly
due to the war with Pakistan and poor
economic and living conditions in
Bangladesh following the war. So once
the door of entry was discovered — as it
was during the war in 1971 — more and
more Bangladeshis, even Muslims, illegally
entered into India. And this was mainly
due to the sheer laxity of the Indian
government over the Indo-Bangladesh
border and due to this laxity their number
reached its climax during the decade 1981-
91. But during the next decade 1991-2001,
the Indian government paid more attention
to this issue and the numbers are
comparatively lower for this period. The
last row (totals) in Table 1.3A gives the
total flow of refugees in positive (+) and
out negative (-) of a country during the

period 1951-2001. The figures in this row
are simply algebraic sums of the entries
in the respective columns. If we look at

row 8th of Table 1.3A, we see that India
received a total of 80 lakh 94 thousand

Hindus and 31 lakh 75 thousand Muslims
or a total of 1.13 (approx.) crore refugees

during the five decades (1951-2001).

According to the above figures it is clear
that between 1951-2001 out of the total
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number of refuges who entered into India,

approximately 26% were Muslims and

74% were Hindus.

Bangladeshi Muslim infiltration

and its contribution to the

growth of the share of Muslim

population in India

In India the Muslims were 10.44% of

the total in 1951. In 2001 they became

13.43%. Thus the share of Muslim

population increased by 2.99 percentage
points or by 28.63% during the five
decades. It would be interesting to know
how much of the above increase was due
to the infiltration from Bangladesh and
how much of it was due to a higher
(compared to others) birth rate for the
Muslims. To find this out one may ask
what the 2001 figure of the percentage of
Muslims in India would have been if there
was no Muslim infiltration from
Bangladesh. For this we have deducted
the figure of 3175000 — the total number
of Muslims infiltration in India by 2001

(Table 1.3 row 8th) – respectively the figures

of total population of Muslims and total

population of all the communities in Indea

in 2001 – to get the respective figures of

135013000 and 1025562000, are net of

all Muslim infiltration. Now the percentage

of Muslims becomes – (135013000 ÷

10255620) = .1316 percent.

As we have seen above in 1951, the

percentage of Muslim population was

10.44% which became 13.43% by 2001.

So, it increased by 2.99 percentage points.
If we exclude all the Muslim infiltration
(over the period 1951-2001), then the
corresponding 2001 figures becomes – as
calculated above –13.16% or now an
increase of 2.72 percentage points or 91%
of the earlier increase. So in this case the
contribution of infiltration accounted for
9% of the increase in the share of Muslim
population during the above five decades.

Here, we consider that the Muslims
who have entered or left India, if they
have grown (in India or elsewhere) like
the rest of the Muslim population in UDI,

Year

U.D.I. Growth

Rate

1951-61

1961-71

1971-81

1981-91

1991-01

Total

1951-61

Hindus ; Muslims

1722 ; -650

1722 ; -650

1961-71

(20.14%)* ; (27.01%)*

Hindus ; Muslims

2120 ; -853

2731 ; -185

4851 ; -1020

1971-81

(23.12%)* ; (31.24%)*

Hindus ; Muslims

2627 ; -1107

3383 ; -240

839 ; 553

6849 ; -794

1981-91

(23.91%)* ; (29.84%)*

Hindus ; Muslims

3219 ; -1456

4145 ; -315

1028 ; 727

1392 ; 2066

9784 ; 1022

1991-2001

(22.35%)* ; (31.56%)*

Hindus ; Muslims

3867 ; -1849

4980 ; -400

1235 ; 923

1672 ; 2624

1410 ; 1391

13164 ; 2689

Tables 1.4

Estimate of the total number of refugees present (in India) at the end of the periods
1951 to 2001, (figures in 000’s)

*The growth rates applied to Hindus and Muslims are same as Table 1.3B
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then what would be the present number

in 2001. Thus, by applying the respective

growth rates of the Muslims in Undivided

India, to these migrants, we obtain Table

1.4.

The 9th raw and 6th column of Table

1.4 shows the total number of Muslims —

26 lakh 89 thousand — at the end of 2001.

Now again we perform the calculation,

similar to what was done above, by using

these new figures. Now the corresponding

2001 figure becomes 13.17%, which
means an increase of 2.73 percentage
points or 92% of the earlier increase of
2.99 percentage points. So in this case
the result is practically the same as before.

As we know, the Muslim infiltration
in India started only after the creation of
Bangladesh in 1971. So, it will be more
appropriate and interesting to conduct the
above enquiry only for the period 1971 to
2001. Table 1.5 below which consists of
the last 4 rows of Table 1.4 presents the
necessary data for the period 1971-2001.

By using the data of Table 1.5 and after

Year

U.D.I.

Growth Rate

1971-81

1981-91

1991-01

Total

1971-81

(23.91%)* ; (29.84%)*

Hindus ; Muslims

839 ; 553

839 ; 553

1981-91

(22.35%)* ; (31.56%)*

Hindus ; Muslims

1028 ; 727

1392 ; 2066

2420 ; 2793

1991-2001

(20.14%)* ; (27.01%)*

Hindus ; Muslims

1235 ; 923

1672 ; 2624

1410 ; 1391

4317 ; 4938

Table 1.5

Estimates of the total number of refugees present (in India) at the end of the period 1971-2001

(figures in 000’s)

*These growth rates applied to Hindus and Muslims are same as Table 1.3B.

performing the calculations in a way

similar to what was done before – the

new 2001 figure for percentage of Muslim

population in India becomes (net of all

inf iltration) 13.01%. In 1971, the

percentage of Muslim population in India

was 11.20% of the total which became

13.43% by 2001. So, they increased by

2.23 percentage points. If we exclude all

the Muslim infiltration (over the period

1971-2001), then the corresponding 2001

figures become – as mentioned above –
13.01%, which is an increase of 1.81
percentage points over the 1971 figures
accounting for 81.16% of the actual total
increase. So, according to the above
calculation the contribution of infiltration
accounts for 18.84% of the increase in
the share of Muslim population in India.
So, an the basis of our estimates we can
say that the Infiltration is a contributing
factor in the increase of Muslim
population in India but the more
significant and important factor is the
higher birth rate for the community.
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“What was the secret of that gigantic

intellectuality, spirituality and superhuman

moral force which we see pulsating in

the Ramayana and Mahabharata, in the

ancient philosophy, in the supreme poetry,

art, sculpture and architecture of India?

What was at the basis of the incomparable

public works and engineering
achievements, the opulent and exquisite
industries, the great triumphs of science,
scholarship, jurisprudence, logic,
metaphysics, the unique social structure?
What supported the heroism and self-
abandonment of Kshatriya, the Sikh and
the Rajput, the unconquerable national
vitality and endurance? What was it that
stood behind that civilization second to
none, in the massiveness to its outlines or
the perfection to its details? Without a
great and unique discipline involving a
perfect education of soul and mind, a
result so immense and persistent would
have been impossible. It would be an error
to look for the secret of Aryan success in
the details of the instructions given in the
old Ashrams and universities so far as they
have come down to us. We must know
what was the principle and basis on which
the details were founded. We shall find

the secret of their success in a profound

knowledge of human psychology and its
subtle application to the methods of
intellectual training and instruction.”

1.The Basis: The Discipline of

Brahmacharya

“At the basis of the old Aryan

system was the all-important discipline of

Brahmacharya. The first necessity for the

building up of a great intellectual

superstructure is to provide a foundation

strong enough to bear it. Those systems

of education which start from an

insufficient knowledge of man, think they

have provided a satisfactory foundation

when they have supplied the student with
a large or well-selected mass of
information on the various subjects which
comprise the best part of human culture
at the time. The school gives the materials,
it is for the student to use them, — this is
the formula. But the error here is
fundamental. Information cannot be the
foundation of intelligence, it can only be
part of the material out of which the
knower builds knowledge, the starting-
point, the nucleus of fresh discovery and
enlarged creation. An education that
confines itself to imparting knowledge is
no education. The various faculties of
memory, judgment, imagination,
perception, reasoning, which build the
edifice of thought and knowledge for the
knower, must not only be equipped with
their fit and sufficient tools and materials,
but trained to bring fresh materials, and

use more skillfully those of which they
are in possession. And the foundation of
the structure they have to build, can only

be the provision of a fund of force and

energy sufficient to bear the demands of
a continually growing activity of the
memory, judgment and creative power.

Where is that energy to be found?

The ancient Aryans knew that man was
not separate from the universe, but only

The Secret of the Greatness of the Ancient Indian Culture

– The Aryan System of  Education in Ancient India

– Sri Aurobindo
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a homogeneous part of it, as a wave is

part of the ocean. An infinite energy,

Prakriti, Maya or Shakti, pervades the

world, pours itself into every name and

form, and the clod, the plant, the insect,

the animal, the man are, in their

phenomenal existence, merely more or

less efficient DdhDras of this Energy. We

are each of us a dynamo into which waves

of that energy have been generated and

stored, and are being perpetually

conserved, used up and replenished. The
same force which moves in the star and
the planet, moves in us, and all our
thought and action are merely its play
and born of the complexity of its
functionings. There are processes by which
man can increase his capacity as an
DdhDra. There are other processes by
which he can clear of obstructions the
channel of communication between
himself and the universal energy and bring
greater and greater stores of it pouring
into his soul and brain and body. This
continual improvement of the DdhDra and
increase in quantity and complexity of
action of the informing energy, is the
whole aim of evolution. When that energy
is the highest in kind and the fullest in
amount of which the human DdhDra is
capable, and the DdhDra itself is trained
utterly to bear the inrush and play of the
energy, then is a man siddha, the fulfilled

or perfect man, his evolution is over and

he has completed in the individual that
utmost development which the mass of
humanity is labouring towards through the

ages.

If this theory be correct, the energy at

the basis of the operation of intelligence

must be in ourselves and it must be
capable of greater expansion and richer

use to an extent practically unlimited. And

this also must be a sound principle, that

the more we can increase and enrich the

energy, the greater will be potentially the

range, power and activity of the functions

of our mind and the consequent vigour of

our intellectuality and the greatness of our

achievement. This was the first principle

on which the ancient Aryans based their

education and one of the chief processes

which they used for the increased storage

of energy, was the practice of
Brahmacharya.”11

2. The Process – The

conversion of the Retas into

Ojas

“The practice of Brahmacharya is the
first and most necessary condition of
increasing the force within and turning it
to such uses as may benefit the possessor
or mankind. All human energy has a
physical basis. The mistake made by
European materialism is to suppose the
basis to be everything and confuse it with
the source. The source of life and energy
is not material but spiritual, but the basis,
the foundation on which the life and
energy stand and work, is physical. The
ancient Hindus clearly recognised this
distinction between kDraKa and pratiIFhD,
the north pole and the south pole of
being. Earth or gross matter is the

pratiIFhD, Brahman or spirit is the kDraKa.
To raise up the physical to the spiritual is
Brahmacharya, for by the meeting of the
two the energy which starts from one and

produces the other is enhanced and fulfils

itself.

This is the metaphysical theory. The

application depends on a right
understanding of the physical and



1 3April 2009April 2009April 2009April 2009April 2009 �

psychological conformation of the human

receptacle of energy. The fundamental

physical unit is the retas, in which the

tejas, the heat and light and electricity in

a man, is involved and hidden. All energy

is latent in the retas. This energy may be

either expended physically or conserved.

All passion, lust, desire wastes the energy

by pouring it, either in the gross form or

a sublimated subtler form, out of the body.

Immorality in act throws it out in the

gross form; immorality of thought in the
subtle form. In either case there is waste,
and unchastity is of the mind and speech
as well as of the body. On the other hand,
all self-control conserves the energy in the
retas, and conservation always brings with
it increase. But the needs of the physical
body are limited and the excess of energy
must create a surplus which has to turn
itself to some use other than the physical.
According to the ancient theory retas is
jala or water; full of light and heat and
electricity, in one word, of tejas. The
excess of the retas turns first into heat or
tapas which stimulates the whole system,
and it is for this reason that all forms of
self-control and austerity are called tapas
or tapasyD because they generate the heat
or stimulus which is a source of powerful
action and success; secondly, it turns to
tejas proper, light, the energy which is at
the source of all knowledge; thirdly, it

turns to vidyut or electricity, which is at

the basis of all forceful action whether
intellectual or physical. In the vidyut again
is involved the ojas, or prDKDQDkti, the

primal energy which proceeds from ether.

The retas refining from jala to tapas, tejas
and vidyut and from vidyut to ojas, fills

the system with physical strength, energy
and brain-power and in its last form of

ojas rises to the brain and informs it with

that primal energy which is the most

refined form of matter and nearest to spirit.

It is ojas that creates a spiritual force or

vnrya, by which a man attains to spiritual

knowledge, spiritual love and faith,

spiritual strength. It follows that the more

we can by Brahmacharya increase the store

of tapas, tejas, vidyut and ojas, the more

we shall fill ourselves with utter energy

for the works of the body, heart, mind

and spirit.”

3. The Three Gunas and the

Development of Sattva

“This view of the human soul was not
the whole of the knowledge on which
ancient Hinduism based its educational
discipline. In addition it had the view that
all knowledge is within and has to be
evoked by education rather than instilled
from outside. The constitution of man
consists of three principles of nature sattva,
rajas and tamas, the comprehensive, active
and passive elements of universal action,
which, in one of their thousand-fold
aspects, manifest as knowledge, passion
and ignorance. Tamas is a constitutional
dullness or passivity which obscures the
knowledge within and creates ignorance,
mental inertia, slowness, forgetfulness,
disinclination to study, inability to grasp
and distinguish. Rajas is an undisciplined

activity which obscures knowledge by

passion, attachment, prejudgment,
predilection and wrong ideas. Sattva is an
illumination which reveals the hidden

knowledge and brings it to the surface

where the observation can grasp and the
memory record it. This conception of the

constitution of the knowing faculty made
the removal of tamas, the disciplining of
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rajas and the awakening of sattva the main

problem of the teacher. He had to train

the student to be receptive of illumination

from within. The disciplining of rajas was

effected by a strict moral discipline which

induced a calm, clear, receptive state of

mind free from intellectual self-will and

pride and the  obscuration of passion, —

the famous discipline of the brahmacDrin
which was the foundation of Aryan

culture and Aryan morals; and the

interference of wrong ideas was sought
to be removed by strict mental submission
to the teacher during the receptive period,
when the body of ascertained knowledge
or right ideas already in man’s possession
was explained to him and committed to
memory. The removal of tamas was
effected by the discipline of moral purity,
which awakened the energy of tejas and
electricity in the system and by the power
of tapasyD trained it to be a reservoir of
mental force and clarity. The awakening
of illumination was actively effected by
the triple method of repetition, meditation
and discussion. Evrtti or repetition was
meant to fill the recording part of the
mind with the Qabda or word, so that the
artha or meaning might of itself rise from
within: needless to say, a mechanical
repetition was not likely to produce this
effect. There must be that clear still
receptivity and that waiting upon the word

or thing with the contemplative part of

the mind which is what the ancient Indians
meant by dhyDna or meditation. All of us
have felt, when studying a language,

difficulties which seemed insoluble while

grappling with a text suddenly melt away
and a clear understanding arise without

assistance from book or teacher after
putting away the book from our mind for

a brief period. Many of us have

experienced also the strangeness of taking

up a language or subject, after a brief

discontinuance, to find that we understand

it much better than when we took it up,

know the meanings of words we had

never met with before and can explain

sentences which, before we discontinued

the study, would have baff led our

understanding. This is because the jnDta
or knower within has had his attention

called to the subject and has been busy in
the interval drawing upon the source of
knowledge within in connection with it.
This experience is only possible to those
whose sattwic or illuminative element has
been powerfully aroused or consciously
or unconsciously trained to action by the
habit of intellectual clarity and deep study.
The highest reach of the sattwic
development is when one can dispense
often or habitually with outside aids, the
teacher or the text book, grammar and
dictionary and learn a subject largely or
wholly from within; but this is only
possible to the Yogin by a successful
prosecution of the discipline of Yoga.”

4. The Achievements of the

Aryan System

“We have stated, as succinctly as is
consistent with clearness, the main

psychological principles on which the

ancient Indians based their scheme of
education. By the training of
Brahmacharya they placed all the energy

of which the system was capable and

which could be spared from bodily
functions, at the service of the brain. In

this way they not only strengthened the
medhD or grasping power, the dhi or

subtlety and swiftness of thought
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conception, the memory and the creative

intellectual force, making the triple force

of memory, invention, judgment

comprehensive and analytic, but they

greatly enlarged the range, no less than

the intensity, of the absorbing, storing and

generative mental activities. Hence those

astonishing feats of memory, various

comprehension and versatility of creative

work of which only a few extraordinary

intellects have been capable in Occidental

history, but which in ancient India were
common and usual. Mr. Gladstone was
considered to be the possessor of an
astonishing memory because he could
repeat the whole of Homer’s Iliad,
beginning from any passage suggested to
him and flowing on as long as required;
but to a Brahmin of the old times this
would have been a proof of a capacity
neither unusual nor astonishing, but rather,
petty and limited. The many-sidedness of
an Eratosthenes or the range of a Herbert
Spencer have created in Europe admiring
or astonished comment; but the
universality of the ordinary curriculum in
ancient India was for every student and
not for the exceptional few, and it implied,
not a tasting of many subjects after the
modern plan, but the thorough mastery
of all. The original achievement of a
Kalidasa accomplishing the highest in every
line of poetic creation is so incredible to

the European mind that it has been sought

to cleave that mighty master of harmonies
into a committee of three. Yet it is

paralleled by the accomplishment in

philosophy of Shankara in a short life of

thirty-two years and dwarfed by the

universal mastery of all possible spiritual

knowledge and experience of Sri

Ramakrishna in our own era. These

instances are not so common as the others,

because pure creative genius is not

common; but in Europe they are, with a

single modern exception, non-existent. The

highest creative intellects in Europe have

achieved sovereignty by limitation, by
striving to excel only in one field of a
single intellectual province or at most in
two; when they have been versatile it has
been by sacrificing height to breadth. But
in India it is the greatest who have been
the most versatile and passed from one
field of achievement to another without
sacrificing an inch of their height or an
iota of their creative intensity, easily,
unfalteringly, with an assured mastery. This
easy and unfailing illumination crowning
the unfailing energy created by
Brahmacharya was due to the discipline
which developed sattva or inner
illumination. This illumination makes the
acquisition of knowledge and all other
intellectual operations easy, spontaneous,
swift, decisive and comparatively
unfatiguing to body or brain. In these two
things lies the secret of Aryan intellectual
achievement. Brahmacharya and sattwic

development created the brain of India: it

was perfected by Yoga.”
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India is a land of diversities. Various

climatic conditions have made India a

diverse country. In all spheres of Indian

life diversities are clearly visible. These

diversities have made the Indian culture a

unique one. Like all other aspects of life,

the dance forms of India are also varied

and different. There are many types of

dance forms in India, from those which

are deeply religious in content to those
which are performed on small occasions.
The Indian dances are broadly divided into
Classical dances and folk dances. The
Classical dances of India are usually
spiritual in content. Though the folk
dances of India are also spiritual and
religious in content but the main force
behind the folk dances of India is the
celebratory mood. Dances are a form of
coherent expression of human feelings.
Like the Indian culture, Indian classical
dances are equally diverse in nature. There
are numerous classical dance forms in
India and innumerable folk dances. Each
dance form can be traced to different parts
of the country. Each form represents the
culture and ethos of a particular region or
a group of people The most popular
classical dance styles of India are

Bharatnatyam of Tamil Nadu, Kathakali

and Mohiniattam of Kerala, Odissi of
Orissa, Kathak of Uttar Pradesh, Kuchipudi
of Andhra Pradesh and Manipuri of

Manipur.

Bharatnatyam Dance

Bharatnatyam is one of the most

popular classical Indian dances.
Bharatnatyam is more popular in South

Indian states of Tamil Nadu and Karnataka.

Bharatnatyam dance is almost 2,000 years
old. It is believed that Bharatnatyam was
revealed by Lord Brahma to Bharata, a
famous sage who then codified this sacred
dance in a Sanskrit text called the Natya
Shastra. The Natya Shastra is one of the
fundamental treatises on Indian drama and
aesthetics. Natya Shastra divides dance
into two distinct forms- nritta, and nritya.
In nritta, focus is on mastery of abstract
hand gestures and movements, whereas
the dancer employs a complex system of

hand signals and body language to depict
emotional expressions in nritya.
The Bharatnatyam dance flourished in the

Hindu temples of South India. The temple

dancers (Called Devadasis or servants of
god) flourished under royal patronage and
religious devotion. The Devadasi system

became an integral part of South Indian

temple ritual. Slowly and gradually the
Devadasi system went into disrepute due

to economic and social conditions attached
to it. The credit of reviving and

Dances of India
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popularizing the Bharatnatyam in its

present form goes to Rukmini Devi, who

gave it new life and respectability. Bala

Saraswati, the queen of Bharatnatyam also

deserves accolades for her work and efforts

to popularize Bharatnatyam. At present

Bharatnatyam is an immensely popular

classical dance form of India. The present

form of Bharatnatyam dance was evolved

by Poniah Pillai of Tanjore and his brothers.

Formats of Bharatnatyam consist of

Alarippu (invocation), Jathi Swaram (note
combinations) Shabdam (notes and lyrics),
Varnam (a combination of pure dance and
abhinaya) lighter items like Padams and
Javalis (all erotic) and finally the thillana
(again pure dance). Bharatnatyam is
considered the mother art of most of the
other classical dances of India and inspires
many art forms like sculpture, painting,
and icon-making.

Kathak Dance

Kathak is one of the most important
classical dances of India. Kathak is said
to be derived from the word katha,
meaning “the art of storytelling.” The
Kathak dance form originated in north
India and was very similar to the
Bharatnatyam dance form. In ancient
India, there were Kathakars or bards who
used to recite religious and mythological

tales to the accompaniment music, mime
and dance. Under the influence of Persian
and Muslim traditions Kathak dance

assumed the form of courtly

entertainment. Under the patronage of
medieval rulers and Nawabs a class of
dancing girls and courtesans emerged to

entertain the palaces and courts. Medieval

traditions imparted Kathak a distinct
Hindu-Muslim texture. Thus, with the

passage of time Kathak went on changing

its form and character. This change was

also reflected in the dress of Kathak dance.

During the nineteenth century Kathak

enjoyed a revival and gained prominence

among the kings and zamindars (feudal

lords) not only as a form of entertainment

but also as a classical art form. Slowly

and gradually Gharanas or schools of

Kathak emerged. The Jaipur Gharana of

Kathak emphasized technical mastery of

pure dance. In the court of Wajid Ali Shah,
the Nawab of Oudh (a student of Kathak),
Kathak dance emphasized dramatic and
sensuous expression and developed into a
distinct style called the Lucknow Gharana.
This Gharana is said to have originated
with Wajid Ali Shah’s court dancer Thakur
Prasadji.

Kathak dances are performed straight-
legged and the ankle bells worn by the
dancers are skillfully controlled. In Kathak
dance the emphasis is more on footwork
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as against hasta mudras or hand formations

in Bharatnatyam dance. Kathak dance can

be performed by both men and women.

A Kathak dancer is not required strictly

to stick to fixed steps and stages in. He

or she can change the sequence of steps

to suit his or her skill and style of dancing.

Modern exponents of Kathak dance are

Birju Maharaj and Uma Sharma.

Kathakali Dance

Kathakali is the classical dance form
of Kerala. The word Kathakali literally
means “Story-Play”. Kathakali is known
for its heavy, elaborate makeup and
costumes. In fact, the colorful and
fascinating costumes of Kathakali have
become the most recognized icon of Kerala.
Kathakali is considered as one of the most
magnificent theatres of imagination and
creativity. Kathakali dance presents themes
derived from the Ramayana, the
Mahabharata and other Hindu epics,
mythologies and legends.

The dance aspect of Kathakali consists
of pure dance (nritya) as well as mime
(abhinaya). Initially Kathakali was thought
to be the sole domain of men but now
women also perform the dance. Like all
other dance forms Kathakali has also
undergone changes over the time. In
Kathakali emphasis is given more on
aharya abhinaya, the use of costumes,

ornaments and facial make-up. It is

interesting to note that Kathakali is the
only Indian dance form in which the entire
body, both skeleton and muscles, down

to even the smallest facial muscle are used

to portray emotion. When Kathakali dance
is being performed the text of the drama

or the story is sung for the dancer and is
the baseline for his/her interpretation.

In Kerala and some other south Indian

states Kathakali performance is a major

social event, which starts at dusk and

continues all through the night. The

Kathakali tradition dates back to the 17th

century. It was Mahakavi Vallathol

Narayan Menon, who gave Kathakali its

present form. He was the founder of the

Kerala Kala Mandalam.

Kathakali Costumes The most
distinctive characteristic of Kathakali is
its dance costume. In Kathakali the

makeup is very intricate and the costumes

are very large and heavy. There are several
kinds of Kathakali costumes namely,
Sathwika (the hero), Kathi (the villain),

Minukku (females), and Thatti. Each

character in Kathakali dance is
immediately recognizable by characteristic

makeup and costume. The Kathakali
makeup is so heavy that it looks like a

mask.
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Kuchipudi Dance

Kuchipudi is one of the classical dance

forms of the South India. Kuchipudi

derives its name from the Kuchipudi

village of Andhra Pradesh. In the

seventeenth century the Kuchipudi village

was presented to the Brahmins, who were

experts in staging dance and drama.
Kuchipudi exhibits scenes from the Hindu
Epics, legends and mythological tales
through a combination of music, dance
and acting. Like other classical dances,
Kuchipudi also comprises pure dance,

mime and histrionics but it is the use of

speech that distinguishes Kuchipudi’s
presentation as dance drama.

Carrying a fine combination of Natya,
Nritta and Nritya, Kuchipudi was never a
solo affair and required a number of

performers. Kuchipudi was performed in

the open air by performers who were given
a vigorous training in abhinaya, music,

dancing and singing. In its early form, the

female roles were played by boys and

young men of beautiful looks. The director

(called Sutradhar) played the most

important role. He combined the role of

conductor, dancer, singer, musician,

comedian, all in one. The Kuchipudi

performance started with orchestral music

which included Mridanga, Madala and a

pair of cymbals. To bless the performance

invocation of a deity was done. All this

was followed by announcement of the

theme of the play and introduction of
characters by the sutradhar.

In modern times the Kuchipudi dance
is considerably different than it originally
used to be. Most of the performances are
solo, done by female dancers. Today the
expressional numbers are sung by the
danseuse herself instead by the vocalists
in the background of the stage. The
invocation of deity part has also been done
away with as Kuchipudi has become more
secular in its presentation. Today there is
predominance of ‘sringar’ or erotic
essence. Another notable facet of modern
day Kuchipudi is the dilution of drama
component.

Kuchipudi has many features that are
common to other classical dances of India.
Kuchipudi carries the sensuousness and
fluidity of Odissi with the geometric line
of today’s Bharata Natyam. As in all other
classical dance forms of India, the

Kuchipudi dance is both interpretive and

lyrical, making use of abstract dance
sequences as well. Kuchipudi dance retains
its devotional character with stress on

dramatic outlook. It is because of these

qualities and features Kuchipudi dance
enjoys great popularity and is recognized

as one of the leading classical dance styles
of India.
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Manipuri Dance

Manipuri is one of the six major classical

dances of India. Manipuri dance is

indigenous to Manipur, the North eastern

state of India. The Manipuri dance style

is inextricably woven into the life pattern

of Manipuri people. The most striking part

of Manipur dance is its colorful decoration,

lightness of dancing foot, delicacy of

abhinaya (drama), lilting music and poetic

charm. The Manipuri dance form is mostly

ritualistic and draws heavily from the rich
culture of the state of Manipur. Costumes
used in the Manipur dance are colorful

and the music carries a quaint charm.

Manipuri dance is entirely religious and

aims at gaining spiritual experience. The

Manipuri dance is not only a medium of
worship and delight but also essential for
all socio-cultural ceremonies of Manipuri

people. Looking from a religious and

artistic point of view the Manipuri
Classical dance is said to be one on the

purest, modest, softest and mildest and

meaningful dances.

Manipuri Dance is a common name

and envelopes all the dance-forms of

Manipur. Thus, Manipuri dance can be

called a basket of various dances. According

to legends the original creator of Manipuri

dance was Radha and Krishna. This Rasa

Leela dance is said to be repeated by Shiva

and his consort, Goddess Uma in Lasya

style (in Manipur). It is interesting to note

that the same dance (Rasa-dance) was

performed for the third time by two
mortal human beings, princess Toibi and
Khamba of Manipur. The dance performed
by these two lovers is known as Lai
Haraoba.

The most important facet of Manipuri
culture is that it has preserved the ancient
ritual based dances and folk dances along
with the later developed classical Manipuri
dance style. Of all the classical categories,
the ‘Ras Leela’ (a greatly evolved dance
drama, choreographed on ‘Vaishnavite
Padavalis’) is the utmost expression of
artistic genius, devotion and excellence of
the Manipuri people.

Mohiniattam Dance

Mohiniattam is a classical dance form
of Kerala. Mohiniattam is derived from
the words “Mohini” (meaning beautiful

women) and “attam”(meaning dance).
Thus, Mohiniattam dance form is a
beautiful feminine style with surging flow

of body movements. Mohiniattam dance

in Kerala developed in the tradition of
Devadasi system, which later grew and
developed a classical status.

Mohiniattam is a solo female dance

(in a single costume), where musical
melody and the rhythmical swaying of

the dancer from side to side and the
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smooth and unbroken flow of the body

movement is the striking feature. The

Mohiniattam dance focuses mainly on

feminine moods and emotions. Usually,

the theme of Mohiniattam dance is

“sringara” or love. Subtle subjects of love

are executed with suggestive abhinaya,

subtle gestures, rhythmic footwork and
lilting music. The legend of Vishnu as
“Mohini”, (the enchantress) forms the core
of Mohiniattam dance.

The credit for reviving the Mohiniattam
dance in the nineteenth century goes to
Swati Tirunal. Swati Tirunal was an
enlightened ruler of Travancore (Southern

Kerala) and promoted the study of

Mohiniattam. Swati Tirunal composed
many of the musical arrangements and
vocal accompaniments that provide

musical background for the Mohiniattam

dancers. The noted Malayalam poet
Vallathol, who established the Kerala

Kalamandalam dance school in 1930, also
played an important role in reviving the

Mohiniattam dance form.

The performers of Mohiniattam dance

usually wear an off-white colored sari with

gold brocade borders. Hairs of the dancer

are gathered in a bun and decorated with

jasmine flowers. The Mohiniattam dancer

is adorned with Gold Jewellery including

necklaces, bangles, waistbands and anklets.

The tinkling of the Jewellery produces

music as the dancer performs the dance.

Mohiniattam dance is accompanied by

musical instruments like violin, Veena and
Mridangam and the dancer narrates
episodes from the epics and legends
through elegant steps, rhythmic
movements of her arms and amazing
facial expressions. The Hastha
Lakshandeepika is a classical text and
forms the basis of hands and arms
movement in Mohiniattam.

Odissi Dance

Odissi is one of the famous classical
Indian dances from Orissa state. The
history of Odissi dance is almost two
thousand years old. Odissi is a highly
inspired, passionate, ecstatic and sensuous
form of dance. Like most of the South
Indian classical dances of India Odissi too
had its origin in the Devadasi tradition.
The state of Orissa has a great cultural
history. The rulers of this region built

magnificent temples, which became the
center of art and culture. It was around
these temples that Odissi, one of India’s

scintillating dance-forms was born,

nurtured and nourished.

In its present form Odissi is a well

established and codified classical dance
form of India. Odissi is considered a dance

of love, joy and intense passion, pure,
divine and human. Over a period of time
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three schools of Odissi dance developed,

they are- Mahari, Nartaki, and Gotipau.

The Mahari system traces its roots in the

Devadasi tradition. The dance form of

Odissi that developed in royal courts is
called the Nartaki tradition. In the Gotipau
tradition of Odissi dance young boys dress
up in female attires and enact female roles.

Before the 17th century Odissi dance
was held in great esteem due to patronage
and support of local rulers and nobles.
During this period even the royalty was
expected to be accomplished dancers.
However, the scenario changed after the

17th century. The dancing girls were

thought of as prostitutes and from here

the social position of dancers began to

decline. During the colonial period too

the position of Odissi dance suffered due

to anti-nautch attitude of the British.

With India gaining independence there

began great efforts to revive the classical

Indian dances. The government came to

realize the role of cultural heritage in

creating a national identity. A number of

people and experts took initiatives for the
reconstruction and popularization of Odissi
dance. Some of the notable are Guru Deba
Prasad Das, Guru Mayadhar Raut, Guru
Pankaj Charan Das, Guru Mahadev Rout,
Guru Raghu Dutta and Guru Kelu Charan
Mahapatra.

One of the most distinguishing features
of Odissi dance is the Tribhangi. The
notion of Tribhang divides the body into
three parts, head, bust and torso. The
postures dealing with these three elements
are called Tribhangi. This concept has
created the very characteristic poses which
are more twisted than found in other
classical Indian dances. Mudra is also an
important component of Odissi dance.
The term Mudra means “stamp” and is a
hand position which suggests things.
Odissi themes are almost religious in
nature and mostly revolve around Krishna.



2 3April 2009April 2009April 2009April 2009April 2009 �

izpfyr ukeizpfyr ukeizpfyr ukeizpfyr ukeizpfyr uke & xqykc
iz;ksT; vax &  iz;ksT; vax &  iz;ksT; vax &  iz;ksT; vax &  iz;ksT; vax &  iq”i
Lo:i & Lo:i & Lo:i & Lo:i & Lo:i & ,d mêkr cgqo”khZ; fpj LFkk;h

xqYe tks yxHkx 1 & 1-5 ehVj Å¡pk] ‘kk[kkvksa
ij c`gn~ gqd tSls daVd
gksrs gSaA i=k la;qÚ i{kor~
if=kdk ik¡p] iq”i lqxaf/kr
fofo/k o.kh Z  vusd
ia[kqfM+;ksa ujdslj rFkk
eknkdslj ;qÚ gksrs gSaA

LoknLoknLoknLoknLokn & frÚ
jklk;fud laxBu &jklk;fud laxBu &jklk;fud laxBu &jklk;fud laxBu &jklk;fud laxBu &

blds iq”iksa esa mM+u’khy
rsy] ftlesa flVªkfuykWy]
usjkWy] ftjkfu;kWy] QSfuy
bFk suk Wy rFkk blds
XywdksldbM~l] ;qthukWy]
Dyk sj k st S fud vEy]
lk;uhMhau] œsjlSfVªu]
dSjksfVu rFkk ‘kdZjk ik;s tkrs gSaaA

xq.k & xq.k & xq.k & xq.k & xq.k & lqxaf/kr] #fpdj] xzkgh] cY;]
ikpd] än~; cY;A

mi;ksx & mi;ksx & mi;ksx & mi;ksx & mi;ksx & peZjksxksa esa] larki] iufldk es
ykHkdkjhA blds iq”i dh ia[kqfM+;k¡ rFkk ‘kdZjk
¼leHkkx½ ls xqydan curh gS] tks xzkgh ,oa
än;cY; gSA

bldh ia[kqfM+;ksa ls cuk;k x;k xqykc
ty vkS”k/k cukus esa ,d vk/kkj ekuk tkrk
gSA lQsn xqykc dh dfy;k¡ & än;cY;]

o.;Z] dQfu%lkjd] ènqjspd] Toj esa ‘khryrk
ykrh gS] blls än; dh /kM+du de gksrh
gSA xqykc ty us=k fcanq esa mi;ksx fd;k tkrk
gSA xqydan ds lsou ls än; dh /kM+du

fu;af=kr gksrh gS rFkk o.;Z
,oa ‘kkSp lkQ gksdj Hkw[k
c<+krh gS] ‘kjhj iqÎ gksrk
gSA foca/k esa xqykc dh
ia[kqfM+;ksa dks ‘kdZjk esa
feykdj pckdj [kkus ls
ykHk gksrk gSA

xqykc dh ia[kqfM+;ksa
dk s  l q[kkdj bles a
leHkkx ‘kdZjk feykdj
ihldj pw.kZ cuk ysa] jkr
dks ¼8&10 xzke½ ty ds
lkFk lsou djus ls ykHkA
fuR; jkr dks ,d di
ty esa xqykc dh ia[kqfM+;ksa

ds lkFk dkyh fd’kfe’k fHkxksdj j[ksa] izkr%
blesa FkksM+h ‘kdZjk feykdj] bldks ely
dj ih tkus ls ykHk gksrk gSA ewNkZ esa xqykc
ty esa FkksM+h #bZ dks fHkxksdj ukd] us=k rFkk
eq[k ij yxkus ls ewNkZ nwj gksrh gSA peZ jksx
esa xqykc dh ia[kqfM+;k¡ rFkk uhe ds dksey
i=kksa dks ihldj bldk jl ¼nks pEep½ izkr%
,oa lk;a lsou djsa rFkk peZjksx ij yxkus ls
ykHk gksrk gSA

¼1½¼1½¼1½¼1½¼1½
thou vASj izÑfrthou vASj izÑfrthou vASj izÑfrthou vASj izÑfrthou vASj izÑfr
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izpfyr ukeizpfyr ukeizpfyr ukeizpfyr ukeizpfyr uke & vkeyk&vk¡oyk
iz;ksT; vaxiz;ksT; vaxiz;ksT; vaxiz;ksT; vaxiz;ksT; vax & Qy rFkk cht
Lo:iLo:iLo:iLo:iLo:i & e/;e dn dk o`{k] i=k NksVs tks
beyh ds iÙkksa tSls fn[kkbZ nsrs gSa] iq”i ,oa
fyaxh] cknkeh ihro.khZ rFkk
NksVs&NksVs gksrs gSaA Qy
Mkfy;ksa esa ls lVs] xksy
pednkj rFkk N% js[kkvksa
ls ;qÚ gksrs gSaA dPps Qy
gjs] idus ij ihys] lq[kus
ij dkys jax ds gks tkrs gSaA
LoknLoknLoknLoknLokn& vEy] d”kk;] e/kqjA
j kl k; fud l axBuj kl k; fud l axBuj kl k; fud l axBuj kl k; fud l axBuj kl k; fud l axBu&
blds Qy esa izksVhu] olk]
j s’k k ] dkck s Z fnr]
foVkfeu&lh] fudksfVud
vEy] VSfuUl] Qy ds
lw[kus ij blesa xSfyd vEy bySftd vEy
rFkk Qysohu ,oa Xywdkst+ ik;s tkrs gSaA blds
cht esa fyuksfyd vEy] fyuksysfud vEy
rFkk vkWfyd vEy ik;s tkrs gSaA
xq.kxq.kxq.kxq.kxq.k & cY;] ew=ky] xzkgh] ‘khry] QQawnh
uk’kd] e`nqjspu] ;d`rcY;A
mi;ksx mi;ksx mi;ksx mi;ksx mi;ksx & jÚ L=kko] e/kqesg] izesg] f’kj%’kwy]
ewNkZ] dkeyk] [kkt & [kqtyh] ew=kÑPNª] v’kZ]
vfrlkj] izfr’;k;] vR;kÙkZo rFkk iz’khrkn
¼eysfj;k½ jksx esa ykHkdkjhA eq[koz.k esa i=kksa
dk œkFk ykHkdkjhA vk¡oyk pw.kZ rFkk gYnhpw.kZ
e/kqesg esa ykHkdkjh ¼Hkkstu iËkr~ ,d pEep
lsou½A izesg esa lw[ks vk¡oys ds pw.kZ dk œkFk

cukdj mlesa nks xzke gYnh dk pw.kZ ,oa e/
kq feykdj lsou ls ykHkA Loj Hksn esa&xk; ds
nw/k esa vk¡oys dk pw.kZ feykdj lsou ls
ykHkA fiÙk esa lw[ks vk¡oys dk pw.kZ blls

nqxquh ‘kdZjk rFkk
blls Hkh nqxuk ?kh
feykdj blds
l sou ls ykHkA
ew=kÑPNª esa vk¡oys
ds rkts Qy dk jl
rFkk xêks dk jl
feykdj lsou ls
ykHkA ;ksfunkg esa μ
vk¡oys ds Qy ds
jl esa feJh feykdj
lsou ls ykHkA
‘kqØo`f) ds fy;s

rkts vk¡oys ds Qy dk jl&blesa xk; dk
?kh feykdj lsou ls ykHkA o`)Ro nwj djus
dss fy, lw[ks vk¡oys dk pw.kZ rFkk fry dk
pw.kZ leHkkx esa feykdj ?kh rFkk e/kq ds lkFk
20 fnu rd lsou ls ykHk gksrk gSA fir ‘kwy
esa lw[ks vk¡oys dk pw.kZ e/kq esa feykdj lsou
ls ykHk gksrk gSA Toj esa Toj ds ftl jksxh dks
fuæk rFkk izLosn u vkrk gks ,oa r`”kk fNirh
u gks] mldks vk¡oys rFkk vnj[k dh is;k
?k`r ,oa feJh feykdj nsuh pkfg,A Toj esa
vk¡oys ds jl esa ?kh dk NkSad nsdj lsou
djus ls Toj uÎ gks tkrk gSA jÚk’kZ esa vk¡oys
ds jl esa ngh ds Åij dh eykbZ feykdj

¼2½¼2½¼2½¼2½¼2½
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lsou djkuk pkfg,A Ìsr iznj esa ¼1½ vk¡oys
ds cht ds pw.kZ esa e/kq rFkk feJh feykdj
lsou djuk pkfg,A ¼2½ vk¡oys dk pw.kZ ;k
jl esa e/kq feykdj lsou djuk pkfg,A jDr
fiÙk esa vk¡oys ds Lojl esa ;k pw.kZ esa feykdj
lsou djuk pkfg,A blesa Lojl fo’ks”k
ykHkdkjh gSA us=kksa esa frfej&vYin`fÎ esa
vkeydh pw.kZ] jloarh pw.kZ] e/kq ,oa ?k`r esa
fl) dh gqbZ jl fØ;k dk vatu djokuk
pkfg,] blls us=k iVy ,oa frfej jksx Bhd
gks tkrs gSaA ew=kÑPNª esa ihM+k gksrh gks rks
vk¡oys dk Lojl 16 rksyk fiykuk pkfg,]
ew=k gksdj ‘kwy rqjar Bhd gks tkrk gSA dkl
esa nw/k esa mckyk vk¡oys dk pw.kZ ?k̀r feykdj
lsou djkuk pkfg,A izesg esa nsg ‘kqf) djok

dj vk¡oys ds jl ds lkFk gfjæk pw.kZ ,oa
e/kq feykdj lsou djkuk pkfg,A okthdj.k
ds fy;s vk¡oys es pw.kZ esa vk¡oys ds jl dh
21 Hkkouk,¡ nsuh pkfg,] bl pw.kZ esa ls 1@4
rksyk izfrfnu izkr% lk;a feJh rFkk  e/kq ds
lkFk pVk dj Åij ls nw/k fiykuk pkfg,A
ik.Mqjksx esa vk¡oys dk jl rFkk b{kq dk jl
e/kq ds lkFk feykdj jksxh dks fiykuk pkfg,A
ewNkZ esa vk¡oys ds Lojl ls fl) fd;k gq;k
?k`r e/kq ds lkFk lsou djkuk pkfg,A jÚ
iznj esa vk¡oys dk pw.kZ e/kq ,oa feJh ds lkFk
pVkuk pkfg, ;k ty ds lkFk fiykuk pkfg,A
elwfjdk esa vk¡oys dk pw.kZ xqM+ ds lkFk
lsou djkuk pkfg,A
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Here is an unusual piece of travelogue

— the author who was a celebrated artist

and writer setting out in search of the

secret source of Ganges and stepping into

a land hidden from the ordinary human

eye. We do not know how to explain it,

yet the veracity of the subjective account
left by a man known for his susceptibility
to mystic experiences cannot be doubted.
This is what the translator feels about it:
“When I read this travelogue in Bengali,
not only I liked it immensely, but also I
took it as wholly true. Doubts did not
rise in my mind. One simple reason was
that if it were a mere fiction then the
author would have published it elsewhere.
He has other books to his credit in one of
which he could have easily added this
piece. This narrative is a natural
development in a sequence of an
interesting story of a long and arduous
journey. But some readers probably could
not believe it wholly. It could be an
experience of another plane, they felt. I
remember one such reader, a professor
from Bengal, politely expressing his
wonder and some doubt in a letter. But
the author definitely did not like any

doubts about it.

I did not find anything in this episode

which could raise any doubt in me as to

its veracity. This was to me a simple
credible travel account. But not without

any significance or a pointer, despite the
author’s matter-of-fact, journalistic

presentation.

After translating this into English, one

The Secret source of the Ganges
A Chance visit to a strange land

By Promode Kumar Chatterjee

Translated by Gurudas Benerjee

day I chanced upon a passage. AndI was

certainly happy to find in it a con firmation

of my faith. I cannot remember now where

I read it, but the substance of it could not

elude my mind as yet: A disciple asked

Sri Vijay Krishna Goswami whether or

not there was really any Gandharva
habitation somewhere in the Himalayas.
He had replied in the affirmative. Yes,
there was a place there where beings of a
superior nature lived. ‘I have seen it in
trance’, he said. This is not connected in
any way with the story in question or its
artless original author. It is mentioned here
only for the information of my esteemed
– and probably curious – readers.”

1

There is a little known, remote,
Arcadian valley in the Himalayas which
hardly anybody has explored. Not only is
it off the map — very small in itself and
further dwarfed and camouflaged by the
surrounding ice fields and mountains with
sky piercing peaks — but also it is
practically inaccessible. Even if one has

heard of its existence, who will make an
attempt to go there gambling with his life,
jousting with death? Travelers and pilgrims

in general like to visit holy places or beauty-

spots which are on the highways or are
well-known. “Content with (their) safe
round’s unchanging course, (they) hazard

not the new and the unseen.” Everybody

shuns out-of-the-way places where you can
go only by trudging across difficult terrain,

struggling for breath at every step. The
religious centres in the Himalayas which
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are mostly sought after are, as we know,

Kedar, Badrinarayan and other goals of

pilgrimages situated on the highway of

Mahaprasthan. Very few people care to

visit Jamunotri, and fewer still Gangotri.

The way is hazardous. It is attempted only

by some seekers, sannyasins, tapaswins

and, on rare occasions, by flamboyant

adventurers.

To come directly to my present account

suffice it is to say that in 1915 I trekked

to Jamunotri, thence towards Gangotri,
and at last thought I had reached the cave
of Gomukh. The darsan (seeing) of the
“source” of Ganga Mai (Mother Ganga)
gratified my eyes. I was so filled with joy
and excitement that I wondered whether
I was on earth or in heaven. The
atmosphere of mystery and sacredness
investing the area may be recognised by
even the most blind or insensitive. The
thought of the long distance, starting from
Calcutta, and the pains of the travel
melted into thin air. I took a dip in the
holy water; freshness came back to me
after many days. But my guide
Naranarayan did not enter the water, he
merely touched its surface reverently with
his fingers. This attitude of indifference
puzzled me a lot. I questioned him about
this — what seemed to me quite ‘eccentric’
act of his. For it is not daily that one gets

an opportunity to wash one’s sins off by
bathing at the fountain–head of the sacred
Ganga. His reply which then sounded

laughable, compelled me a little later to

launch on the most crucial enterprise of
my life; unraveling the mystery about the
origin of the Ganga river. “I don’t think

this the actual source of the river,” my

guide said flatly, then added, pointing to
the width (20 ft.) of the stream, “How

could such a wide stream be the origin of

the Ganga?” His reasoning was sound,

coldly logical. I could not but appreciate

his hard–headed consideration; in fact I

also felt that way. But the realization of

this hard truth made me a little dismal;

the thoughts of the long and arduous foot–

journey started to create ripples in my

mind.

He said that the actual Gomukh (“Cow-

mouth”) was still higher up: “There — see

the north the wide field of snow rising
gradually upwards unite with the snowy
mountain? On that mountain is the real
Gomukh. No ordinary man can go there,
because those realms belong to the gods,
through that region winds the path to
Alakapuri. There is a spot on that path
which is continually lashed by blizzards
and it is beset with all kinds of dangers.
There is also a mountain pass on the way
which has to be crossed before one can
get as far as Gomukh. But if somehow a
human being can manage to reach there,
then he comes back a god!”

Consequently, then and there I gave
up the idea of spying out the spot and
coming back a god. But cunning Providence
must have laughed secretly and, even in
that holy place, the abode of the gods,
thought nothing of putting a spoke in my
wheel. Then all my plans absolutely
changed! Contemplating for some time

that huge cave of ice, I experienced an

unaccountable stimulation I was probably
struck with nympholepsy. This was
exactly the kind of ecstasy or frenzies

which courts death. My enthusiasm also

inspired Naranarayan, and he was keen
to accompany me, but my heart did not

want him to be a party to this pride.
Finally, alone I started off with the
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understanding between us that he would

wait for me for only three days near that

cave. It was a relief that he did not insist

on following me. My conscience was clear.

Up to where the flow of the Bhagirathi

— as this part of the Ganga’s 1560 mile-

long stream is called — suddenly gushes

out from inside the Gomukh Himalayas,

there is the journey of the ordinary trekkers.

They stand aghast staring at the calm

challenging head of this huge natural

gargoyle which spits out a mighty river.

Both the right and the left sides of the
cave were covered with heaps of ice-crusted
rocks. The right side was steep that there
was no question of climbing it; but it might
be possible to shin its near side by stepping
on the ice-covered stones. If somehow this
near side could be clambered, it would be
possible to ascend quite high; even some
of the distance towards the real Gomukh
could be made; and later, on the second
day the whole of it. Then I could take
along Naranarayan to complete my
journey. This was my idea. I decided to
mount upon the cave and beat about just
to see if any clue could be found.

I rose to the top of the cave from its
left side. There ice had collected in a
massive heap and stuck firmly to the body
of the mountain. On one side of this heap,
a little below, I could hear a babbling sound.
I followed it and discovered between cracks

of ice-heaps the stream of the Ganga. I

became hopeful that if I picked my way
along this stream perhaps I should find the
direction to Gomukh.

Taking courage in both hands I
adventured up the rugged trail. Some time

later I started gasping. I had with me two

chapattis and some soojec — I wolfed them
down as I lumbered on. Gathering some

strength I pushed onward, even so I could

not ascend much. I covered in all probably

two miles, but not finding any trail of the

mainstream I was down in the mouth, my

hopes snuffed out. Also my throat went

dry and the thirst was unbearable.

I had to beat a retreat after all.

Confident that I was going back to the

same way as I had come, I moved fast.

Sensing that now I could walk easily, my

heart was light.The cave was invisible, but

I surmised that soon I should spot it. I felt
that I flitted towards the south all right,
because I had set out towards the north-
west. But the feelings are a bad guide; for
soon it flashed upon me that the trackless
snowy area that I had left behind was not
so wide. It did not seem that this tract
would terminate soon; also I must find
some refuge before evening. I had not much
time to think.

There was no such thing as a path:
before me was merely whiteness. In some
places the ground was high, in others low,
just like a plateau, with heaps of ice.
Overhead the whole sky was so covered
with a misty screen of light and shade that
to discover the sun penetrating through it
was not quite possible for my sight. Besides,
having looked at the whiteness all through
the day my eyes were aching and streaming,
perhaps they had also become red.

Therefore with great apprehension in my
heart I halted to have an all-round view of
the region and determine which way to

proceed. Needless to say I had lost my

way; a fit Nemesis for my recklessness!

I craned my neck to the right. Not too

far away appeared a black speck. That it
could not be the cave in that snowy

mountain I judged by its motion. It was
the head of a man looking like a black dot
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because of its distance and the white

background. Just as when the sun rises form

below the horizon or from behind a

mountain its upper part is seen first then

slowly the rest of the orb, even so that dot

grew bigger as it emerged from behind a

mound of ice. He was coming in my

direction. When he had come nearer I

distinguished a long staff in his hand.

His head-dress was as in ancient days,

and his body was wrapped in a thick deep

red cloth; except the nose, the mouth and
the eyes nothing was clearly visible. With
his golden complexion and his moustache-
ends curled upwards, he looked like an
ancient Hindu Aryan of the Kshatriya caste.

After some time he stopped.
Motionlessly he appeared to be watching
something on the ground. He was still afar,
so I could not view him well. With the
metallic end of his staff he cleared a heap
of snow, crouched, picked up something
from there with his right hand and tucked
it into his breast. He stood up and, holding
the staff, resumed his majestic walk.

He must have clapped eyes on me, for
he was pacing up towards me; I also inched
forward. Slowly we came very close so
that he was only about six yards away.
What a heroic stature! Perhaps he was six
and a half foot tall and proportionately

broad. Over his bright blue eyes were two

long, jet-black, pencil-thin eyebrows. Below
his aquiline nose he sported a well-trimmed
moustache. A godly figure indeed! His

upper garment was deep-red, thick, woolen

fabric. The boots were of the Tibetan-type
made of fur. Anyone seeing this figure
would be impressed by his power and

dignity. Such was his appearance that it

claimed immediate awe and respect.

When he came

within call I was the first to accost him. I

told him in Hindi that I was in trouble,

and I asked him how far Gomukh was.

Queer how he went past me without

caring so much as to shoot a side-glance. I

could not understand whether he had heard

me. His gaze was on the field of snow in

front. Without a word he went directly to

a snow-heap and started digging with his

staff. A few strokes and he made a hole;

probably he saw something inside. Leaving

the staff he crouched and, thrusting his
hand inside, he brought out three
transparent brown-coloured things which
resembled eggs. He tucked them into his
breast. Holding the stall again he stood up
and at last cast on me a propitious look.
Then bewitching me with a smile he waved
to me to go with him and gently walked
on. His regard radiated such faith,
confidence and friendliness that I felt he
was a beloved, long-lost friend. To my mind
his apparition seemed a kind gesture from
Providence, and this thought lightened my
heart.

The passage in which I had been hiking
since midday was a nek of which I had
never heard before. Whether Naranarayan
had told me anything about it or not I
could not recollect; but what I gathered
was that it was situated on the side of
Gangotri, though again I cannot exactly say
on which of its sides; it is very likely that

it was on the north western, since all the

passes in the Himalayas are on that side.

Now marking that I could not march

in rhythm with his strides, he took hold
of my hand. As soon as he reached out
his strong hand and caught my wrist, by

the mere touch of his strength and the

warmth of his palm my body was thrilled;
all my weakness vanished in a moment.
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Now I could advance as if effortlessly.

In a short time we reached a spot where

heaps of flinty black stones, crumbled

rocks and dislodged granite fragments

littered the way. Close by the snow-

covered stones, half-hidden from the eye,

grew shrubs with white or deep yellow

leaflets. While passing through there I felt

that was being possessed by a sort of

intoxication, the kind produced when a

lot of bhang is eaten. Bit by bit my brain

was overspread by a pleasant drunkenness.
Added to that was waft of some strange
aroma; those shrubs probably were the
source of it. As I thus advanced I went
floppy mentally, I was in a state like
drowsiness or sleep for a time. When
suddenly I regained my normal awareness
I found the entourage changed; no more
snow and whiteness everywhere. I was
descending down a wide, long and easy
slope. And the Olympian was there, leading
with gentle but firm steps.

By now he had freed my hand. When
exactly he had let it go I could not even
guess. Now there was no feeling of
elevation; my eyes focused much better,
my mind was refreshed.

2

 The downhill was so pleasant that I
wished there would be no upward slope
after that. It was that neat upon evening;
darkness had not yet overcome the fading

light, so a long way off in front was still

visible, straight, with no obstructions. Far
away, below, glimmered a mountain
ringed bowl, a vale in rolling green which

with its rich flora presented a magnificent

spectacle.

As I said, this slope went down very

far, maybe four miles from here, or more.

There was not even a blade of grass

anywhere on it, nor was there any patch

of green on the ash-coloured mountain of

a monolith that encircled the entire

emerald plain below; nowhere on it was

the least crack or gap. That this

mountainous wall, of the same height all

along, was a work of Nature could be

easily conceived when surveyed from here.

Espying hazily through the verdure of the

plain a high-steepled temple and many

buildings, I figured that there should be a
big city there where, I guessed, we would
go. I wondered if anyone had ever seen
this enchanting land; I had never read
about it in any itinerary.

As if we had been flying down this
scree, we almost reached its foot. Then I
perceived, not too far, a running brook.
On this side grew not a blade of grass,
but on the other side there was woodland
and in it a long white line, probably a
path. On the river bank five or six men
could be seen. It was not yet dark, but
whether that was due to the last rays of
the sun or whether it was full-moon
evening was not clear to me.

My life-saver, well before reaching the
men, was hailed by them; they lifted their
right arms and chanted together some
sounds like “Ho-vo!” And as soon as he
went close they embraced him: I could

not understand if any of them saw me,
for nobody spoke to me.

Round in form, waist-high, bowl-like
and roomy enough for a dozen people,
such was the bark on the stream. My

rescuer was the first to board it pulling

me along. He sat down while motioning
me to sit. The cushion was soft and thick.

One of those five men dropped in, but
did not sit; he stood there pressing a pole
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against the rim of the boat which, after

taking a full turn, started going. At first it

was slow, then it tore like an arrow

towards the shore. It did not tilt at all in

any side. When it steadily touched the

shore I saw two men standing, wearing

the same type of costume as my

acquaintance. They too had each of them

a stick.

Getting down from the craft my friend

was the first to greet them uttering

something like “Ho-vo!” They did the
same and embraced. Beckoning me to tag
on, he companioned them. There was no
talking. Now, after such a long time, it
dawned upon me that here there was
neither winter nor summer. I could clearly
recollect how when I had been tramping
through the snow my banian had got wet
with perspiration. But when I had started
down the slope there had not been a drop
of perspiration.

Shortly we approached a portal. It had
no doors not sentries, only on its two
sides stretched two tall, thick and long
walls; it was surmounted by an arch which
held a lotus of about a hundred petals.
From this entrance ran a path straight to
the temple through beautiful natural parks.
This portal was not only the gateways of
a new land, but of heaven. We entered;
instead of stepping on the temple road

my friend struck to the right. Soon we
faced a tall, big building raised on a higher
level. On its four sides was veranda. Ten

steps led to it. He went inside nodding

me to sit. The room which he entered
had no doors; there was light inside, but
of what kind I could not discern.

Not that I had to cool my heels. So

many thoughts raced through my mind
when suddenly, catching the sound of a

female voice, I turned and saw a delectably

beautiful damsel standing; with her

radiance she lit up the place. Calm like

an idol was she. It seemed she was

speaking to me. I stood up like and

automaton and, when I peered at her

questioningly, she smiled and pulled me

by my hand.

Unusual and eye-enchanting was her

apparel. On her breast was nothing other

than garlands and necklaces. From her

waist hung something like a skirt down
to the knees. Precious jewellery
embellished her arms and wrists.

She took me inside. In a corner hung a
lamp from the ceiling in a sling. All that I
could make out was that it was not a oil
lamp its light was white emitting bluish
rays, but not bright or dazzling. Everything
could be clearly seen in it. Nearby before
a cushion, on a big lotus leaf, chapattis,
etc., were served. First she took me there,
then she removed one by one my cap
and pugree, and thick overcoat; she went
and set them in a hole in the wall leaving
them half hanging out. Then she removed
my cotton-stuffed shirt, flannel shirt, fatua,
twill shirt and even the long-sleeved
banian; then she took off my footwear.
She flung round me a sheet of fine texture.
Words to me were not available to
dissuade her from this extravagant
empressement. She made me sit down,

took my right hand and poured water on

it. I washed my hand. She then beckoned
me to eat. From the start I had been dazed,
so I remained interdict, running short of

words to object.

This was an unimaginable incident. Such

a Venus had held my hand yet I did not

get excited. The why and the how of it is
to me still a mystery. That the credit is
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not mine I know full well. When you come

down to it, to what extent one is a sadhu

is not known to oneself!

Now, when I sat down to eat she moved

away. What I ate was delicious. I think all

the items were vegetarian, but I am not

certain, because all of them were unfamiliar

to me, though all were equally delectable.

I stood up after the feast. Instantly she

came in; holding again my arm she led me

back to the verandah and made me sit on

a clean bed; this had been prepared
meanwhile, it had not been there before.
Gesturing me to lie down she retired.

I sat on the bed reflecting: today one
miracle had succeeded another since my
acquaintance with that godlike person in
the snows. A series of great and pleasant
surprises ensued one after another through
sceneries, incidents and gestures — and their
spell still remains.

However, soon the exhaustion of the
whole day gathered to my eyes. When
exactly I sank in my bed I do not
remember.

3

In this heavenly realm I now awakened
with the dulcet notes of a bird. Getting
out of bed I felt more refreshed and more
strong than ever before. Stepping down
from the verandah I followed the path by

which I had arrived here the previous day,

and came to the river bank. There was not
much light yet. The earth on the bank was
like marble. There were trees nearby, huge

tamarisks, and two other kinds which

seemed familiar to me, for the one
resembled the eucalyptus and the other the

palm. Small plants were there too, all
sprouting from that stony earth.

Far away I descried two or three men

entering the water. Instead of hesitating

any more I also entered it. The water was

ice-cold, a little bluish but clear. By and by

the land became bright and the colour of

the plants and trees blossomed forth. There

were as many shades of colour among the

trees as those in a rainbow. Their

magnificence baffles description.

After the bath, admiring the explosions

of wild flowers, I sauntered towards that

verandah. Houses, gateways, roof-tops, I’ll

say everything here was constructed with
the marble or earth that I saw on the river
bank; but, though always smooth and
snow-white, nowhere was it glossy. One
might be deluded to think all was made of
ice.

In verandah the bed was missing, in its
place was a low stool. Instead of anchoring
there I went and paused, with scruples, on
the doorway of the hall where I had taken
my dinner the previous night. The hall was
lightened by the sun. I saw a long dais
against the room-wall. On it various things
were neatly arranged; out of them a conch
shell and a golden box with a spiry lid
were particularly attractive. I had never
seen such a conch before, it was two feet
long, tapering to a point. Its colour was
bright minium and the mouth was
mounted with gold.

Below the dais was a bench long as the

wall, covered with a painted leather piece.
On the top of this I perceived some ochre
utensils and in the middle a bell. As I gaped

at the articles, I felt an urge to enter the

room. Just then that godlike man who had
taken me under his wing and, behind him,

that nymph-like lady came laughing, stood
flanking me and clasped my hands; they

were delighted at my delight. In their heart-

robbing diction they uttered something of
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which I caught the word ‘mitra’ (friend).

They seemed to be saying: “Dear friend,

why do you stand outside? Come in!” Inside

we gathered before the bench. Then my

friend whispered something to the lady,

whereupon she left us.

I scrutinized the dress of my guardian.

On his head the coronet was missing; his

dark thick hair flowed down to the

shoulders. His neck displayed three rows

of necklaces; at the bottom of each glittered

a pendant on the chest. On both the upper
arms there was gold band and below it
was square periapt. On his wide chest there
was a broad leather fillet — wrought with
golden patterns — rolling down from the
left shoulder and attached to the waist-
sash. His upper body was thus practically
bare. I concluded that the crown together
with the upper garment formed his outdoor
dress. Now he wore only thick red brocade
which reached to the knees. The feet were
bare.

The dress of the nymph was the same
as on the previous day. Her thick black
hair was braided and the plaits, garnished
with flowers, fell on her back. Her
bejeweled ear-rings were blue. On her
forehead gleamed a tiny orb. She wore a
necklace of seven strings which screened
her breast. Her very small waist was a

model of an ideal figure. From her waist

girdle, decked with bijoux, hung a bright
blue shirt down to the knees; the long
golden fibres round its hem tremored and

scintillated as she moved. Truly, she walked

in beauty. Her personal appearance had all
the attributes of a goddess.

Now, while gape-seeding the articles on
the bench I saw near the bell those things

which my host had dug out from the snow
the day before. They were placed on a

blue saucer. I grew foxy and made no bones

about lifting one and questioning my host

in Hindi, “What is this thing?” With a smile

he cautioned — “ Take it, don’t put it back

there.” Then with few words and more of

expansive gestures he explained that if even

a little of this substance was taken with

milk, ‘ojas’ (life-force) would grow, and the

body would not fall an easy prey to

decadence; a man could then live for

hundred years. Its name was ‘tushar gothol’.

I inquired with ill-concealed excitement,
“Do you take this every day? How do
you take it?” Instead of wasting words he
picked up from the bench that attractive
box with a spiry lid and showed me its
contents; a white powder and a small
golden spoon. He scooped up one spoonful
of this substance and tilting my head he
dropped it into my open mouth. Just then
my hostess appeared with a thick flavescent
milk in a silver bowl and handing it over
to me she withdrew. I drank it; the flavour
was a blend of saffron and musk; its taste
was ambrosial. Almost instantly I felt its
pep.

The wall of that hall displayed many
articles of virtue: shields, coats-of-mail,
helmets, scimitar, etc., and a variety of
ornaments. Demonstrating all these, my
friend called someone in a soft and grave
voice. Immediately the lady reappeared.
He gave her some instructions. Then

clasping my hands in the way of taking

leave, he spoke in his charming language.
I gathered that he had to attend to some
duty, perhaps a meeting or conference;

hence this lady would now look after me.

Hearing them speak I had good reason to
believe that their vocabulary was rich in

Sanskrit terms. I caught the words ‘mitra’,
‘pati’, ‘mandal’, ‘samiti’, ‘pradhan’ and
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‘satkaar’. As he quit we also went out on

the verandah.

 4

We foot-paced to the portal, then turning

to the right we took the road to the temple.

To describe the grandeur and wealth of

this avenue is impossible for me. I would

only say that in places I observed

something like a long rectangular altar and

around it ten or twelve seats. The avenue

measured about a mile terminating on the

temple fringe. The temple looked like the
‘Stupa’ at Sanchi, only a little taller and
surmounted with seven gold jars arranged
big to small; from the smallest shot up a
trident. So I took it for a Shiva-temple.

From the road a stairway of about thirty
steps — each a foot high — led to the temple.
The lady first showed me every thing that
was there to see on the ground floor: huge
caves, all flooded w                                 ith
light. In one there were vessels of
innumerable types, another was filled with
various commodities, still another was full
of weapons, and one was a cuisine. Ten or
twelve cooks, like Bhima in stature, seemed
lost in their work. The aroma of incense,
sandalwood and saffron mingled to create
a delightful atmosphere there. It took about
one and a half hours to see around. Such a

vast extension I had never come across
before in any religious edifice. We climbed
upstairs. There were not many people there.

We first came upon a perfectly square
verandah, each side of which was nearly

60 yards. From the verandah the temple

door was roughly 80 yards, in between
there was a theatre; the architecture was

simple, what was remarkable were the
paintings on the walls. This theatre was

something grand. The temple itself was of

great dimensions. Cylindrical in form with

a dome pointing upwards; its interior

diameter was not less 40 yards. The

entrance had, oddly, half a door only. The

interior of the temple was pleasantly

illumined by a green light which did not

streak in from out side through some

window or ventilator, because from the

floor right up to the apex of the cupola

there was not the smallest hole. There had

to be something inside, by the light of which

everything appeared wonderfully bright.
Before me I saw a cubic altar around ten
feet high, access to it being given by a
flight of six steps. On the top of this altar,
exactly in the middle, there was an
enchanting throne of lustrous gold bedecked
with rare gems. Above this was a baldachin
on four golden columns. Over all these was
a large bejeweled umbrella held by a silver
chain hooked to the pericarp of a hundred-
petalled lotus painted round the apex of
the cupola.

We climbed up the six steps and stood
before the throne. I had been, to say the
least, thrilled. But the greatest wonder was
yet to come. On the top of the throne, in
the centre, I observed a square ‘adhar’ or
receptacle, each side being two feet long,
over-laid with a lustrous yellow cloth; in

its centre was something so dazzling that
at first I could not make out anything of it
at all. When my vision cleared, I

distinguished a diamond statue of Buddha,

no larger than a thumb, and behind it a
tree–about eight inches high — made of
emerald. The hall looked flooded by the

refulgence of these.

I nearly fell unconscious with

extraordinary amazement and joy; for some

time I could not make out where I was
and what I was seeing. By the combined
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sparks of that diamond statue of Buddha

in meditation, and the emerald tree, the

sanctum sanctorum was transmuted into

paradise. Words cannot convey any idea

of their power and influence. As I was

wonder-struck I was not ready to believe

that these rarities were man-made. My

adorable hostess had been watching me

amusedly from the start. Now when I

glanced at her she nodded encouragingly. I

queried in Hindi, “What are these? How

did they come here?”

This is what I gathered from her
explanation: “That emerald tree, nobody
knows its age, but it is certain that no
human hand has shaped it; in the mine
where is in the Himalayas it was found, it
was exactly in this form. It was first in the
possession of the king of Ratal. The great
grandfather of Vajrasena overthrew him in
a battle and winning his kingdom he
brought this along with other precious
stones. The power of this emerald tree is
unlimited. We consider it Heaven-sent. With
its blessings he conquered this land and
founded this temple. He expanded the
boundaries of his capital keeping this
temple in the centre. Then he proclaimed
that thenceforth this kingdom would be
called Marakata Rajya (The Emerald
Kingdom), and since then this land is called
that way, though this was originally Karad

Rajya. Someone afterwards brought here
that diamond statue from Kimpurush
Varsha (Tibet); from him the then

Gandharva Yuvaraj Kanakavajra received it

for two hundred horses and a certain
measure of gold dust and stored it in his
jewel-house. Seeing it, the priest

Balakashyap suggested that that was not

the right place for keeping a jewel of so
rare a class: this temple would be the

appropriate place. So the raja then brought

it here and placed it under the emerald

tree. As long as these two jewels were apart

neither had such luster; but as soon as they

were joined together, an astounding thing

happened; immediately this dazzling light

that you see came out to make the temple

bright, and since then no lamps are kept

here.” At the end of this intriguing piece of

history, my hostess pulled me still closer

to the throne and whispered, “See, take a

good look!”

The emerald tree was about eight inches
high and in breadth a little more than that.
From the roots five branches went upwards
and faded away among thick foliage. The
upper part of the tree spread like an
umbrella. What I found most fascinating
were the tiny leaflets appearing so natural;
the whole tree looked quite natural with
clear characteristics of a real, huge tree.
Most engaging were the tiny rubies sticking
naturally to the branches. Fashioned by
Nature, this tree was simply unique.

 5

I was neither hungry nor thirsty, nor
even tired; yet Devi — as I would call my
hostess — said it was late afternoon. The
feeling of a certain strength and vitality
filled me, as if I were an inhabitant of a
deathless world. I think Devi said — “In

the evening we shall come here again, now

we have to go.” Outside I now counted
many people going into or coming out of
the temple-theatre. In the middle of the

stage, on a big satranji, six nymphean

figures were sitting; various musical
instruments were arranged there; a few

young men, of exquisite grace, were
looking at them turning them round in

their hands. One of the stringed

instruments had the shape of a boat. Its
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sound was clear and loud.

I was gazing at the murals on the outer

walls of the theatre — suddenly my eyes

fell on a person whose complexion was

whitish blue, and he had a very shining

body. I witnessed this in broad daylight. I

have been seeing here folk with very

shining bodies and of various hues;

whatever be the hue of a person, there

seemed to be a transparency about it —

Whatever the colour on the surface, the

light was from within. This man was
dressed out gaudily with gold ornaments
and gems. A decorated leather fillet
concealed his wide chest; from his left
shoulder hung a chaddar down to the
waist. He gripped a stick in his right hand.
His flashing eyes gleamed almost seven
feet above the ground. Had I run into such
a prodigy elsewhere, it would have made
me reel back! This was the giant who
was entering the theatre from the verandah
side. Seeing him my hostess pronounced
with undisguised enthusiasm, “Devaraj”!

“The god Indra?” I gasped open —
mouthed.

“No, no!” she laughed boyishly. “The
secretary of the temple.”

By then Devaraj. Sighting my hostess,
come’s hurrying to her. She greeted him
with a smile. In response he lifted her
with his huge arms to cuddle her; then

giving her two kisses on her two cheeks
he put her down. At last noting me he
eyed her questioningly.

With a flow of tenderness she told him
from where I had hailed, and from what I

could grasp I got an idea of what these

people thought of me:
“Himachal….dakshina… Bharatavarshya….

Aryan”, that is an Indian, an Aryan from
the south of the Himalayas.

I returned from the temple pulsating

with a wonderful knowledge. It was borne

in upon my mind that, situated in a snow

land in the northernmost front of India,

this was a veritable playground of the gods!

Being of the artistic temperament and a

lover of beautiful Nature, I was immensely

pleased with this land. The Devas who

had fashioned it must surely have been

drunk with beauty. Majestic, free of

tension, Marakata Rajya becomes my

Canan, my land of promise. In many ways
the people of this kingdom match the land:
friendly, open, graceful, unplagued by any
of the problems that harass the rest of
the world. If material progress or
modernism brings smog, slums, water-
fouling or air-pollution, rubbish-strewn
streets, overcrowded-roads, and sky-hiding
wind-blocking buildings, the subjects of
this kingdom might just as soon do without
it. The variety that this valley presents to
the visitor is bewildering. It impressed me
right from the beginning.

  6

I was eager to go around and see the
place. I prayed to Devi for her permission.
Pointing to the north, she as if suggested,
“Today you may go that side, you might
see quite a few things.” There was no
tiredness in me; with an unusual
enthusiasm I followed my nose. The word

‘unusual’ is apt; because never in those
thirty years of my life had I experienced
such a heady enthusiasm, nor had I found

myself to be so strong. After a short walk

I saw on both sides small areas like
gardens, with houses in some of them
that seemed to be washed with snow. It

was never cold there; where would the

snow come from? And yet that was not
the familiar whitewash we paint our
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houses with, either. That colour had

coolness. The rooms of these houses had

a peculiar form; from outside they

resembled brick-kilns, their tops were

domed.

The small garden — every house had

one in front — was about two-thirds of an

acre; the entrance was always through a

beautiful portal, which had no elaborate

decorations, yet such was its form that it

drew one’s attention. A curiosity arose in

me as to who lived there. I went past the
first garden; just before passing by the
second I perceived at the portal an eight-
year-old child. He wore a head-dress; all
his hair was gathered and tied in the centre
of his scalp; gold ear-drops and a necklace,
though attractive and precious, seemed
superfluous on his body, which was simply
lovely, a paradisaic loveliness that words
cannot delineate.

With a small golden rod in the hand,
he came toddling down the road, then
abruptly pulled up keeping me at arm’s
length. He peered at me warily and stood
non-puzzled for sometime. I also stopped
to look at him. Just then a man prodigious
size came out of the house. His golden
dhoti fell down to his knees. Three tiers
of gold anklets with bells embellished his
bare feet. His left hand held an implement
which rested on his shoulder. Coming out
on the road he enquired something of the

boy; only the word ‘priyatma’, ‘dear one’,

seemed familiar to me. The boy’s reply
made the man turn and approach me.
Standing in front of me he expressed

exuberant joy, as if a perplexing problem

had been solved.

Then addressing the child he spoke

what I did not understand instanter; it
became clear to me a little later when

without telling me anything this man —

he seemed to me Balaram incarnate —

went his way smiling welcome. At last

the child neared; clasping my hand he

drew me to the portal of their white,

excellent abode, as if I had been an

intimate family friend.

On the doorway I found a standing

idol, the housewife. She looked relatively

a little older than my hostess. There was

distinctness in her charm, it was the

presence of a blue shade. Most of the
ornaments that concealed her breast
consisted of deep blue gems. The boy
went on, I shadowed him. The objects
that I saw inside were silver brilliant, and
the weapons that hung on the pillars had,
I believe, no other utility but to add to
the attraction of the decor.

Having brought me to his mother the
boy talked to her, perhaps about me; she
said something, whereupon he again
started moving, pulling me along. He led
me to another spacious room and let go
my hand. All types of commodities were
kept neatly arranged in this room. Just as
I entered, a honey-sweet odour
overwhelmed me. I could not guess what
this fragrance was. I surveyed the room.
On three sides, upon stools, were piled
up eye-catching objects of different shapes.
The expertly sculpted figures on the four

white, medium-size gurrahs in four corners
pleased me immensely. On one side, upon
pot-stands, rested yellow pitchers of quaint

shape with spiry lids; these also had

admirable artistic designs on them. I
guessed that it was a food room. The
objects that had allured me first were piled

up in tiers, breast high, on planks; some

were cubic, some were like groundnuts,
others were round; none was thicker than
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half an inch or longer than eight inches.

Their colour was a blend of dark brown

and yellow.

Without asking I picked up one. The

boy, who had been watching my reactions

with pleasure, now ran towards a gurrah,

snatched a white bowl from the range of

vessels, brought out of the gurrah a fluid

substance with a ladle and poured it into

the bowl, then returned to me; plucking

that object from my hand he broke a

portion off and dropped it in the milky
liquid in the bowl. Leaving it there, he
cut along and brought a spoon. He frisked
with gaiety. Meanwhile that thing started
swelling inside the bowl. When it came
up to the brim that cupid scooped up one
spoonful and held it up to my mouth. At
last I discovered what that flavour was
which had tickled me. I let the substance
drop in my mouth. Its taste was nectarous.
I  believe this was one of their favourite
dishes; they call it ‘niravatika.’ Its savour
was such that it completely satisfied one’s
whole being. All the food that we take
has a certain smell which influences the
body. Usually it acts only on the physical
being. There is still another type of smell
which acts on the mind, for instance that
of flowers. This substance’s smell to which
I was familiarazied that day was
incomparable.

Now a well-built lovely young shaver

of 24 years came in. From his ornamented

cummerbund hung a bright blue cloth
down to the knees. A chaddar went round
his neck and fell on his back. The entrance

of this man was, strangely, almost

simultaneous with the disappearance of
the boy. He held my hand and started

speaking. What he communicated,
pointing outdoors, I could not very well

follow; only I distinguished the words

‘nrtya’ and ‘sangit’, dance and music. We

went out and followed the road which

ran in front of the house. My new

acquaintance had in his hand a gilded rod

worked with wonderful designs. Its handle

was carved into the hood of a snake.

We strode jauntily. Hardly had we

advanced a few steps when from a house

on my left an enormous man attired in a

blood-red cloth came out. The cut of his

visage had a marked difference from that
of the faces of other man here. Also, he
had long braids which dangled on his back.
Men here tie up the hair on the head, and
when they come out of their houses they
conceal it under a head-dress. This man
had no cover on his head, for he was
holding a topee in one hand and in the
other a staff. His dirty, dark-brown topee
was of a thick fabric. The other
distinctiveness was that he wore a woolen
buskin.

7

Among other characteristics this man
had a Tibetan cast of countenance with
high cheek-bones. One got the impression
that he was not a native of this place.
For, faces here are full of grace — a softness
— found in the Aryan races; while this

figure was rigid, devoid of any charm or
elegance. His complexion was more
coppery than golden, his cheeks were

deeply ruddy.

This oldish-looking man had an

appearance of ebullient gaiety. He did not

have the two front teeth, and there was
no trace of any beard or moustache. His

ears, neck and hands displayed many
ornaments; a number of necklaces hid his

wide chest. What with his plaits of hair

down the back and his stagey bearing, he
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somehow reminded me — so far as the

appearance was concerned — of Brihannala

(Arjuna in the guise of a women).

He walked beside my companion with

a swinging gait. All three of us stepped

merrily together and it seemed to be a

very joyous march. Now and then my

friend would make a remark — some

trifling sally, I guess — and that queer fish

would be so overcome at this that he

would roar with laughter. The sky was

azure, a spotlessly blue vault; there was
the sun but no heat. The air was crisp
and sweet with the pure love that flows
out of the Heart of the Supreme. It was
indeed a wonderful, thrilling moment!

Till now I had not noticed that the
handle of the staff of that man was a
gold ring and on the top of it was an
ivory-white ball, most probably a charm.
He stopped on the way, lifted his hand
upwards with the stick and started
flourishing it in a circle. After a few such
flourishes I witnessed a big bird in the
sky coming spiraling down. Slowly the
bird descended and perched on the topee
on his head. Milk-white, with a blue beak,
red eyes and a pale blue line round the
neck: that was the bird. He ceased and
brought the bird down on his rune staff.
Just as anybody else would have done,
my friend held out his bejeweled rod
towards the bird, more in a friendly

gesture than with an air of challenge —

and it hoped on to it without fear or
hesitation. He should, however, have
known better, because the sorcerer

perhaps did not expect the creature to obey

my friend; his surprise and displeasure were
ill-concealed. He lifted his staff and

touched the head of the bird with the
ivory ball — it winged away shrieking in

pain. The sorcerer simpered, but my friend

knitted his brows. His noble countenance

was clouded. We started again walking

together, all three of us, but the light-

heartedness had probably taken wing and

flown away with that charming creature.

I felt the air around me a little heavy.

About ten minutes after this incident,

my friend all on a sudden struck violently

with his rod the ivory ball of the charmer’s

staff, it broke off and rolled down of the

road. Hurriedly he picked it up and held
it securely within his grasp. It was now
the charmer who showed a glum face.
Though we all still marched on together,
yet nobody broke the silence, nothing
disturbed the lull. A feeling of uneasiness
and suspense made my heart go pit-a-pat.
Presently we came to a magnificent grove
full of elegant trees. Of course from
outside it was difficult to guess whether
it was a wood or a forest.

Here also I found those attractive trees
which I had seen on the riverfront. The
trunk was like a round pillar, bare half
way from the ground, then the branches
started. The leaf had the form of the
mango leaf but the top was velvety and
sky-blue, and the back was ruddy. The
barks of all the trees were glossy, some
were blue, some others violet, but always
a pastal shade everywhere.

With a special pleasure marked on his

face, my friend guided me into this radiant

grove. The reason for his pleasure was
not far to seek, because soon I also felt a
delight, the same that Aladdin must have

experienced when he found himself, with

the help of the African sorcerer, in a garden
whose trees bore diamonds and rubies,

sapphires and emeralds. True, the trees of
this wood did not bear precious stones,



4 0Satya ArohanSatya ArohanSatya ArohanSatya ArohanSatya Arohan �

but they had something much more

valuable, meaningful and attractive to the

heart, and that is — beauty. Such was their

magnificence that one got drunk by it.

These trees rose from a snow-white

ground, and yet this land had no

connections with snow. This white, marbly

and bright clay, so soothing to the eyes,

is inconceivable for us.

Treading the white carpet of marble

we neared a bridge where, upon the

bidding of my companion, the bird-
charmer speeded off across the bridge and
disappeared. In time the stream also
heaved in sight; its deep blue waters ran
bubbling all the way. Then we beheld a
picturesque garden. In it, a little afar, stood
a palatial building remarkable for its
masterly architecture. He said something
to me of which I recognised three words:
‘samkarshan’ (attraction), ‘durbha’ (grass),
and ‘parameshti’ (Brahma or guru). The
span was bow-shaped and 3 yards wide.
It was railed off on both sides by 3 feet
high fences, made of creepers of various
colours. At the two ends of this 15 yards
long span there were two gateways that
captured the attention. One could not but
be awestruck at the technical expertise
and perfectionist drive of the engineer who
built this bridge. My companion disclosed
that the architect of this bridge was

endowed with occult powers, and that
was a connection between him and
Vishwakarma, the Divine Artificer. It

seemed most likely.

8

“Astounding! The waves and floods of

ananda in which I have been lost since
yesterday, I can feel them at all moments,

but such a high state seems unbearable,

suffocation — as if I can stay here no

more….. Why does it happen like that,

Devi?”

She smiled and explained:

“This is our Gandharva Rajya! Centered

around Ganga Devi, high in the Himalayas,

are the earth, water, air in fact all that is

essential for the sustenance of a physical

body; these elements would seem a bit

strange to the inhabitants of the lowland.

Particularly compared to the all-too-

familiar gross world of yours, everything

in this place may seem very strange and
unearthly or ethereal. Furthermore, you
are not accustomed to the rarefied air of
the Himalayan ridges, so to linger here
for a long is hard for you. This explains
your present condition.

“Now let me break the ice: you are
young, about 30, I believe, a new life and
strength can be seen flowering in you.
You are not, as yet, lost under the hard
crust of worldliness, deceitfulness and
grossness which is the way of your society;
seeing your heart-whole face my lord
wished to bring you here as our guest and
satisfy your eager curiosity. That is why
you could at all live here till now and
may continue to do so for sometime more,
if you wish. None who belongs to the
ranks of ordinary mentality or whose
thoughts and preoccupations are centered
on the gross material world alone, can

stay here even for a moment against our
will.”

I weighed in with the remonstrance,
“The source of Ganga Devi is the object
of our pilgrimage too; we also —”

Stopping me short she said, “Oh, it is
the one that comes down from the snow-

covered mountain in so called Gomukh.

You people see only her most material
form and worship her according to your
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tradition or sacraments, in an unrefined

way and with only a lip-respect; but

actually it is mummery — and you do all

this accepting a dreadful Puranic truth

based on the legend of the rescue of the

Sagara dynasty. Bhagirath, saintly

descendant of king Sagara, invoked Ganga

to come down from Indra’s heaven and

deliver the souls of 60,000 sinful sons of

Sagara from hell. You people cannot reach

anywhere near the actual source of the

Ganga. With great sedulity, spending a lot
of energy and undergoing tremendous
hardship, even if a man by chance
manages to reach there, it would be
impossible for him to remain there alive!”

Immediately the thought of the lucky
chance-meeting with that Olympian of a
man occurred to me — a miracle of the
first water. Thanks to him I found my way
to this land. It was not difficult for me to
understand that it would have been
impossible to come here, depending solely
on my personal strength. I silently expressed
my accordance: it was grace, and a free
grace.

The Gandharvi continued, “Here you
will not find the whirlgig of time, nor is
there any unhealthy influence of the
climate or seasons, it is always joyful spring;
that is why nobody has any natural
depression or sorrow.”

I was quick to ask, “Then why this

depression in me today since early morning?

After coming here, I was having the time
of my life; till yesterday I was perfectly
happy. The cultural programmes have given

me immense delight —”

Unperturbed and riant, Devi explained,

“It was by our wish that you became

receptive enough to enjoy the rasa of the
music in the open dancing hall and the

temple.”

I bridled up. My amour propre was

hurt; in fact I was quite taken aback.

“How could that be?” I exclaimed, “I have

a fairly good background in music!” My

tone was clear and full of confidence.

Devi flushed rather than frowned. In a

voice soft but clear she informed me, “By

our wish, and thanks to the minute particles

of life-currents here which fed your vital

sheath, the subtle sound-waves could

penetrate your auditory channel through
to your heart. Of course, all this became
at all possible because the foundation had
already been prepared in you. Appreciating
this sublime music and these emotions is
simply not possible for ordinary, less
sensitive men. It becomes possible only
by the action of our propitious mind-force.
As for the present reaction in you, it is
because you do not belong to this milieu.
Anyway, it will soon pass.”

I nodded. I was mollified. I felt relieved
that she ignored my impudence, my
aggressive ignorance.

“But there is another curiosity in me:
we are a people of a strange nature, of
another race, very inferior, our way of life
is altogether different — then how is it that
you are so gracious to us? I am truly
surprised.”

“Everybody here is strongly attracted
by strangers and guests,” she told me, “for

very few beings of the lower plateau can

come here.”

It was my feeling rather than sure

knowledge that by ‘lower plateau’ she
meant — besides the people who live more

to the south and on physically lower
altitudes — those that are not interested in

the higher life.

Howbeit, I succeeded in further drawing
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her out by asking the obvious question,

“Why?”

She revealed: “That is because of their

besetting sin of identifying themselves with

their opaque physical body, their coarse

desires and beastly passions, their rough

and uncounted actions and incurable

attachment to their dense physical, animal

sheath. They have given their hearts away

to material forms and objects. All this

prevents them from coming or staying here.

“Besides this, having been always
dominating over the animal kingdom, men
consider themselves civilized and much
superior to the animals; this pride has gone
to their heads and made them blind. Animal
or physical strength is their main support,
since there is practically no trace of any
spiritual powers in human society. And,
again men do not feel satisfied unless they
get coarse enjoyments. Their connection
with the animals is deep rooted indeed.
They think animal, eat animal, live animal
and have their work done by animals. The
lot of the birds and fishes is no better;
they too are exploited by men. In short,
men have upset the life of all the living
things on earth.

“Many are the tricks man is adept at in
subduing the subhuman species. So many
things are invented to kill the animals, but
finally, and ironically, it is seen that they
are gleefully murdering one another with

these same contrivances. Jealousy,

covetousness and such other rapacious
inclinations — the remnants of man’s beastly
origin — give them joy and excitement.

These evils have become a way of life in

human society. So, in every dealing and
action, man takes the lead from the beasts,

voluntarily or involuntarily. The few who
follow the path of goodness object to this,

but their precepts do not always reach the

ears of his mass, or they are not given due

consideration and importance.”

Devi paused. A far-away look came into

her eyes. Was she musing, or worried, or

sad? May be all the three. A little later she

spoke again.

“What fools these men are! From time

to time they would attempt to climb the

Himalayan or other peaks and count that

as an extraordinary and meritorious deed.

Then they are eager to become materially
all-powerful, even at the cost of all that is
beautiful and good in Nature; for them
manliness or humanness means going all
out against Nature or doing unnatural
things. Blindly, they tread the dreadful path
of self-aggrandisement and exploitation of
the weak.

“In the hoary past Goddess Durga slew
Chanda and Munda hereabouts. At the
time, explaining the need of destroying
them She said that these asuras had become
intolerably savage and egoistic. Their
ruthless barbarism over men and gods was
unbearable. Exactly that kind of despotism
and chaos is in the offing in man’s worlds.
By the oppression of some powerful,
‘civilized’ animals, society is in a state of
turmoil, deprived even of a hope for peace.
Those who aspire after peaceful co-
existence are rewarded only with bitter
experiences.”

I was hanging on her lips with rapt
attention, and now I was overwhelmed with

a profound emotion. How surprising, she

the happy and opulent and enchanting,
communicating mostly through radiant
smiles and soft laughters, became that day

so effusively wordy, being overcome with

sorrow at the sorry plight of cribbed
humanity. I cannot say why I should have
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behaved as I then did, because I do not

know it myself; it was not at all how I had

seen myself behaving on a similar occasion.

A sob tried to break from my tight throat;

but I bit my lip and remained staid.

With delectable warmth she continued,

“This state of the animal — the animal

mentality — beastliness, it is man’s dream,

his ideal, everything. Being puffed up by

their egoism, men are not aware of the

bottomless pit they are driven to. So when

proud mankind boasts, it compares itself
shamelessly with less developed species.”

Devi answered, “The so-called civilized
men compare themselves either with
animals or with those aborigines who are
animals born as human beings for the first
time. That makes these men feel elated.
Thus always mixing with beings or species
of a lower order, using them as instruments
for their own selfish ends and comparing
themselves with these, human society could
not avoid degradation. If there were some
acquaintance with the beings of a higher
plane of consciousness, if men could
compare themselves with them, then they
would be matured enough to understand
their own condition. But men do not even
give due respect to the truly great ones of
their own society, so where is the question

of their raking trouble to contact beings of
a more perfect world?

“There is no unity and cooperation
among human beings. They unscrupulously
criticize one another; this keeps the fire of

conflict burning. And there are many who

restlessly trot about the globe in the hope
of f inding harmony, happiness or

understanding. They never find any of these
anywhere. Then, those who have become

effete, lacking the energy to move about

after having spent a dissipated life, sit idly,

wishing other people’s fall. They have no

healthy consideration for others.”

Moments of silence passed before she

observed, “Seeing this fallen condition of

men, their perversion, a certain sympathy

is evoked in us. As a result we feel an urge

to raise in them subtle sensitivity, through

various means: refined arts (rasas), social

instincts like friendliness, love, affection,

understanding; and thus we seek to

eliminate  their smallness and spur them

to some noble cause. For us, a human being,
whoever he may be, needs and deserves
our kindness. This understanding is there
in everyone here. It is an instinct from
birth, one could say.”

Through the ears her words reached my
heart. Bit by bit the hard truth came home
all right. Alas, compared to the lofty insight
of the inhabitants of this region, in what a
muddy pool man’s mind is wallowing in
our society! The animal has been supposed
to be so inferior to man, but where does
man stand today? Indeed, what an abysmal
misery he has to suffer now for his
obstinate ignorance and hostility towards
all that is good!

I understood that Devi — being saddened
by man’s misfortune — said so many things
for our well-being. Then I remembered
something which I had heard many times:

souls of a higher order or development do

not have such pettiness as passions, and
impulsions like attachments, hatred, sorrow,
etc. Then why — I wondered — are these

Olympians so fond of visitors or human

beings in general?

Devi read what was in my mind. So

looked at me tenderly and said:

“True, we do not have all that. But we

do get attracted — we have feelings of love,

as it is the law of the universe. We like to
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see a man satisfied, it is an innate

propensity in us. And we do it here mainly

through hospitality. We do not like to be

isolated and we are not. Below us our

immediate neighbour is man, and exactly

above is the world of the gods.”

“We hold truck with both of these. But

the connection with man is the greater

because, according to Nature’s scheme it

is but our courtesy that the family of man

develops, progresses and becomes more

and more cultured. Man does not know
that the expressions of the soul’s delightful
existence — dance, music, painting, poetry,
etc. — are usually inspired by us.
Unfortunately few people can retain the
purity of these arts or the inspirations, few
can really achieve siddhi (mastery) in any
of these.”

Being an artist I immediately cognized
this truth in my heart of hearts. Therefore
I was curious to know, “Why does it
happen like that, Devi? Why can’t we
remain faithful to the inspiration, and pure,
even when we wish to?”

 She answered, “Egotism, boastfulness,
jealousy and ambition — these four ‘great
qualities’ are bred in the bone of every
man; they are always clearly perceptible
in all man’s undertakings. Ironically, these
defects have been shamelessly,
conveniently, regarded as special
qualifications. A smart man is ambitious

and can thrust himself forward at the

expense of others’ ease and convenience.
And hardly any artist sincerely desires the
spread of arts and techniques. People

actually have their eyes fixed on gold.

Everybody is mad after it. Based on this
mineral substance runs the history of man’s

crude intelligence, the materialistic mind.
This metal has been the centre round which

has grown up man’s civilization, his

prosperity, trade, business and culture. It

is declared to be the chief food, the most

valuable thing that civilization has to give.

Queer! Gold is the footing of man’s pride

and vanity. The more one has of this metal

the greater is he among men.”

I was quite astonished. “Devi, we live

in society, but we have never looked at

this amazing truth in this way. We boast

of knowledge and artistic skills in public

gatherings…”

She cut in, “In the field of knowledge
man’s smallness and poverty are staggering.
Nobody should become greater than me’
this is the mentality of most human beings.
They balk the advance and spread of arts
and culture by being biased, over-
enthusiastic about one or two persons who
have managed to come into the limelight.
Instead of freely encouraging people to
learn arts of any kind by providing them
with facilities, your society only induces
them to be ambitious and greedy by
rewarding with wealth and honour only a
few select artists. Lust for riches is a
hindrance to the diffusion of all that is
noble and lofty.”

After a moment’s pause she concluded,
“These are the reasons why we attract
sometimes those youths who are receptive,
sincere and possess clean hearts; we relive
them of all that is wry and perverse in

their minds and lives. Making them pure

and blissful we direct and help them on
the higher path of progress. If the subtle
perception and capacity to appreciate the

arts are developed in a man who comes

here, then that becomes a great help to
him and his society.”

9

“Let me always possess this clear and
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luminous understanding that I have gained

today. May the words of the Gandharvi

remain graven in my memory forever” —

uttering this wish I nearly lost all awareness.

Perhaps I remained somewhat unconscious

for a time. When I opened my eyes again

I saw Devi. She came close to me and

caught hold of my elbow in an affectionate

manner. It seemed that she had been waiting

till I got back my awareness. Now she

questioned me

— “What has happened to you?” And then
she had her arms around me; I felt strong
again and secure. She was motherly,
protective.

“Don’t worry, a wave of ananda (bliss)
engulfed you — you could not bear it,” so
saying she became quiet for sometime,
looking me straight in the face — as if a
flash of lightning had lit up for a moment
her countenance. She eased my mind by
asking me the question that I had been
waiting for —“Come, tell me frankly what
you have in your mind.”

I plucked up heart and said. “I shall
dearly love to stay on here. I don’t want to
go back to that God-damned society among
a sodden, perverted group of human beings.
Live again amid reek and squalor, I cannot.
That depression is not troubling me any
more, so there is no problem. And yet there
is no question of my staying here without

your permission. Please be kind, Devi. I
was nothing, here I have got a new birth.”

“Go you must,” she coolly observed.
“You shall have to go back, because you
cannot alter the laws of Nature. All who

come here from outside always have to

leave this land. We don’t like outsiders to
come and die here. They alone need not

return who have the same nature as ours
and therefore get our unreserved approval.

Of course it is for their own good that we

keep them here. Their soul and spirit

belong to this Circle, so they can live here.

They never even have the inclination for

going out again. In fact, as a rule, we keep

here only those who have no attachments

to or ties with their brothers, sisters, parents,

friends or wealth and position. In your case

the strong relation with your family and

the social connections have been there right

from your birth. The effort to keep up the

same family line through centuries, the
same rigid tradition — well, we can’t even
imagine such things. Here we don’t have a
distinct continuous line of the family or
the sense of ‘we’ and ‘they’.” I smartened
up a bit and reminded her, “Why Devi,
here also you have father, mother, brother,
sister, etc!”

“That is true, yes,” she agreed, “in
keeping with the laws of creation. But we
don’t have any passionate, special
attachment to them as in your society
where the birth of the offspring is only an
unavoidable result of uncontrolled, coarse,
sensual pleasure. Back  in your community
the blood relation is of the utmost or primal
importance — the others are strangers,
outsiders, even if they be your neighbours.
Here everyone is a Gandharva, and the
matter ends there. Well, we are beings of
another sort. We live in perfect unity,
harmony and understanding. This union of

hearts is perhaps unthinkable elsewhere in

the world. You can see here only one big
family, the family of Gandharvas; we are
all united with each other by that open

and inherent understanding. There are no

particular cases of special association or
segregation. In addressing each other,

however, we use the universal forms of
brother, sister, father, mother, etc. I believe
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it may not be easy for you to understand,

or perhaps not possible even. ‘These people

are my own, the others are outsiders’ this

kind of thought and feeling has no place

here. The only special association that may

be observed here is when two mature souls

of opposite sexes spontaneously feel like

offering themselves to each other.” She took

breath.

Yet, even after all this exposition of an

unearthly social philosophy, my eagerness

to become a permanent citizen of this
promised land — by securing a passport
from my hostess — by no means
diminished; I yearned desperately to be
havened in the Gandharva Rajya, as who
would not have?

I pleaded, “I absolutely don’t feel  like
returning to the ordinary world. Please have
a heart, do stretch a point in my favour —
save me, O Devi! There, I sacrifice and
surrender myself.”

She was unmoved, great and calm. “I
am afraid you shall have to go. You will go
following the tracts of your own nature
and inclination. Until then you may stay
here without worries as our guests.”

“But why not all my life?” I still had
the  cheek to demand. Without showing
even an iota of annoyance or displeasure

at my shameless audacity, she let me
know— “Due to the natural, categorical
differences your stay cannot be permanent.

If your wish of staying here is not fully

backed by unreserved approval, then, as
soon as you have passed through the
unfamiliar circumstances and started feeling

at home, your old grossness or lower nature

will raise its head and this place will be
disgraced—well, that would be bad for both

you and us. Besides— she suddenly stopped.

I asked helpfully, “ Is there more—?”

“How are you going to cut asunder your

parents’ attachment to you? They cannot

renounce their claim on you. You are their

hope for the future, they expect a lot from

you. This is not just a custom of your

society, it is bred in the bone of every

member of the society. Then there is the

custom of periodically offering food,

accompanied by rites and rituals in the

name of the departed souls, the ancestors.

Just how are you going to tear yourself

apart from the hold of all these time-old
beliefs and practices? You will also have
to beat the trodden path, isn’t that so?
Perhaps you have not already forgotten
about your various ‘indebtedness’ from birth
to your mother (matri- reen), father (pitri-
reen), gods and goddesses (deva-reen), saints
and sages (rishis-reen), and so on?”
Wordless, I stared vacantly. The point came
home all right. If she had given me any
choice, it was no other than Hobson’s. In
no time the pluck and he spirit, with which
I had been flinging the questions one after
another dwindled. All on account of Devi’s
unalterable will I had to give in. I had to
give up my preference, my heart’s choice.
I understood, I recognized the truth that I
was not really prepared for or worthy of
sojourning for long in this holy land. This
valley is by no means a reformatory, but a
happy refuge for the reformed.

10

I passed the afternoon sitting alone,

musing: “It is not like touring in London,
Paris, New York or Chicago. This is not
the kind of land where one can come and

spend a funfilled holiday if one desired and

had sufficient money. I imagine coming in
here or going out does not depend upon a

person’s individual will, not can the power
of riches exert any kind of influence here.
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But there is another consideration. Suppose

by the crotchety will of Nature some of

those well-equipped foreign vagabonds

manage to land in this valley with their

knapsack and all, will the privacy of The

Emerald Kingdom remain intact? Will they

not exploit or ruin the spacious, untouched

atmosphere that is this Kingdom’s pride?

God alone knows whether something like

this could take place. And in this age of

aeroplanes, which spot on earth can remain

undiscovered? Here there is no landing
problems for planes. But from the sky I
think one should be able to see nothing
except monotonous stretches of snowfields.
The natural camouflage is perhaps the only
safeguards at present. What about the
future? Will this land be able to prevent
the glares of foreign eyes or an invasion of
tourists forever?”

However, I stayed for one more day in
this enchanted valley, full of wonders that
no fairy tale had ever told me about or no
dreams revealed. I saw and heard a few
more things into which I need not enter
now, for I should like to conclude my
account by telling the last and the most
important thing that I witnessed thanks to
my rescuer and my hostess. Vasudeva and
Grubi were, respectively, their names, as I
learnt some time before my departure. This
is how it happened.

On the morning of the fourth day Devi
came to me, her eyes riant as always. She
was flanked by Vasudeva on one side and

on the other, that young man who had

taken me, on the second day of my visit
here to the dancing hall. His name was
Makaranda. Leaving me in his hands she

took leave of us and sailed away with

Vasudeva. Soon after, we also began to walk
slowly.

Far away I saw a huge ice-clothed

mountain. In front of me stretched a field

of ice into the far distance — actually a

glacier. It rose gradually to unite with the

foot of that mountain. My companion

addressed me, “Well, my good friend, I

heard from Vasudeva Swami  that you had

come to a place a little towards the south

from here in search of  the source of the

Bhagirathi. There you had lost your way

and also become exhausted; it was then

that you met Arya Vasudeva who brought
you here because he saw something in you.
That is why you could live here for three
full days. Now I am told today to show
you the origin of the Mandakini or the
Bhagirathi and then lead you by a short
and easy way to your destination.”

Throwing his hand forward he said, “See
that mountain — the originof the riveris
there. From near you can see it — the water
falling from the mountain down to chasm
and soon disappearing under a field of ice.
It is exposed again, as you have already
seen, at the so-called Gomukh cave. There
everybody can have the ‘darshan’ of this
holy river. Come let us hurry and see the
waterfall from near.”

The most holy and the most venerated
river on earth, the Ganga has from time
immemorial inspired poetry and religious
awe. It purifies both life and death. It
thrilled me therefore to think that I was

to see the real origin to this great river.

My friend reached out his hand and held

mine so that it became easy for me to

climb the gradually rising terrain. This
reminded me to the ease with which I had
walked when Vasudeva had held my hand

in this manner the first day while taking

me to the emerald valley. We left behind
about one and a half miles before we
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reached the foot of the mountain. This was

the end of the snowfield and also of any

kind of dust. Here was a clean white

mountain. One feels like calling it the

frozen or solidified laughter of Maheswar

the great Lord Shiva.

Climbing the mountain was a rough

game for me — stepping on the small heaps

of snow, turning and twisting and all the

time scared lest a foot should slip. A climber

puts a foot wrong almost at his peril. With

Makranda’s ever-ready help I managed it.
Otherwise, an ordinary man, an outsider,
could not even think of coming here
without a whole team of sherpas, guides,
reporters, photographers and doctors. After
a climb of a further half mile we reached
the shoulder of the mountain on its other
side. I saw the chasm that separated us
from another dizzy mountain. We stood
facing this mountain. Pointing his forefinger
to a particularly impressive snow-heap
clinging to the body of this mountain my
friend joyously uttered, “Look, gratify your
eyes.”

The form of a cow’s head, white,
became clearly visible. It was four times
as big as the head of an average cow and
seemed to be stretched out over aslanted
wall. We were standing at a distance  of
about 20 yards. From the slightly open
mouth of this head escaped two thin milk-
white streams of melted ice each about 4

feet wide and falling along the mountain’s

body down to its foot from a height of
about 22 feet. Soon after falling at the
bottom of the chasm, the water

precipitated under a floor of ice and

disappeared.

Makaranda was contemplating; his

palms were joined. With half-closed
meditative eyes he uttered reverently under

his breath, “This is Go-Mukh! Few are

lucky enough to see it —the earthly birth-

place of heaven’s Mandakini.”

After what seemed to me to be a very

short while he urged, “Come, friend, I

should now lead you to the appointed

place.” His words brought me down to

earth and before I could say anything he

started climbing down, holding my hand.

God knows, I had no heart to make an

about-turn so soon.

My body, my mind, as if no more
belonged to me. More or less like a
drunken man half-consciously, stepped,
with my guide’s help, by his side. At one
place he stopped, thrust something in to
my hand and said, “Here, eat this.” I took
three mouthfuls and started walking again
beside him. When, after having climbed
down the mountain and passed by the
Gongotri glacier, we came to the so-called
Gomukh cave, it was late in the afternoon.
I was then quite myself, conscious— awake.

Makaranda assured me, “ I must leave
you at the Gangotri temple — Devi’s
bidding.”

Nearly in the evening I caught a glimpse
of the steeple of the Ganga temple. “There
we are. Look, friend — we have arrived!” I
said to Makaranda who had been coming
behind me. But where was he? Where

was Makaranda? As I turned to look

behind me I could see no one.

After having reached me to a safe place

he had cleverly — cunningly — vanished
out of sight without my knowing it, leaving
a void in my heart.

Alas, he did not even give me a chance

to speak the last word. The feelings of
my heart the Lord of my heart alone

shared.
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· Istanbul, Turkey is the only city in

the world located on two continents.

· The Kodiak, which is native to Alaska,

is the largest bear and can measure up to

eight feet and weigh as much as 1,700

pounds.

· Mars is the home of Olympus Mons,

the largest known volcano in our solar

system.

· The Great Pyramids used to be as
white as snow because they were encased
in a bright limestone that has worn off
over the years.

· No piece of paper can be folded in
half more than 7 times.

· China has more English speakers than
the United States.

· The shortest war in history was
between Zanzibar and England in 1896.
Zanzibar surrendered after 38 minutes.

· Venus is the only planet that rotates
clockwise.

· Did you know you share your
birthday with at least 9 million people in
the world.

· The USA bought Alaska from Russia
for 2 cents an acre.

· The smallest man ever was Gul

Mohammed (1957-1997) of India, who
measured 1 feet, 10 inches.

· To make one pound of butter, 29
cups of milk are needed.

· The dot that appears over the letter
“i” is called a tittle.

· The Basenji dog is the only dog that
is not able to bark.

· Apples are part of the rose family.

· A leech has 32 brains.

· Leaving the water running while

Believe it or not

brushing your teeth can waste four gallons

of water in a minute.

· The average four year-old child asks

over four hundred questions a day.

· A butterfly can see the colors red,

green, and yellow.

· In Albania, nodding your head means

“no” and shaking your head means “yes.”

· Every drop of seawater contains

approximately 1 billion gold atoms.

· 9 out of 10 people believe Thomas
Edison invented the light bulb.
This isn’t true; Joseph Swan did.

· If you are struck by lightning, your
skin will be heated to 28,000 degrees
Centigrade, hotter than the surface of the
Sun.

· Every time you sneeze your heart
stops a second.

· The “Sixth Sick Sheik’s Sixth Sheep’s
Sick” is the hardest tongue-twister.

· Cockroaches can live 9 days without
their heads before they starve to death.

· If a sole (a type of fish) lays upon a
chessboard it can change the colouring of
its body to match the pattern of the chess
board. The sole takes about 4 minutes to
make the change.

· The strongest muscle in the body is
the tongue.

· An octopus has 3 hearts.

· A left-handed person finds it easier to

open a jar than a right-handed person
because they can supply a stronger
anticlockwise turning force than a right-

handed person. However a right-handed

person will find it easier to tighten the jar
up afterwards.
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Different types of knots : tight
interlacing of two ropes. A knot is also a
unit of speed in aviation and marine
navigation equal to one nautical mile per
hour.

Overhand knot: simple interlacing of

a rope.

Figure of eight knot: interlacing of

ropes used to finish the end of a rope.

Halyard knot: interlacing of ropes

used to attach the halyard to a sail.

Reef knot: interlacing of ropes made

of two half-knots inverse to each other.

Sheet knot: interlacing of ropes used
to attach two ropes together.

Double shell bend: double interlacing
of ropes, used to attach two ropes together.

Bowline: interlacing of ropes with a
loop that can be used as support.

Two round turns and a half-hitch:

interlacing of ropes around an object by

making two turns, then a hal-knot.

Two half-hitches: interlacing of ropes

around an object by making two half-knots,
one after the other.

Different kinds of knots
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Riddles

1. What goes up and down stairs

without moving?

2. Give it food and it will live; give it

water and it will die.

3. What can you catch but not throw?

4. I run, yet I have no legs. What am

I?

5. Take one out and scratch my head,

I am now black but once was red.

6. Remove the outside, cook the inside,
eat the outside, throw away the inside.

7. What goes around the world and
stays in a corner?

8. What gets wetter the more it dries?

9. The more there is, the less you see.

10. They come at night without being
called and are lost in the day without being
stolen.

11. What kind of room has no
windows or doors?

12. I have holes on the top and bottom.
I have holes on my left and on my right.
And I have holes in the middle, yet I still
hold water. What am I?

13. I look at you, you look at me, I
raise my right, you raise your left. What
is this object?

14. It has no top or bottom but it can

hold flesh, bones, and blood all at the

same time. What is this object?

15. The more you take the more you

leave behind.

16. Light as a feather, there is nothing

in it; the strongest man can’t hold it for

much more than a minute.

17. As I walked along the path I saw
something with four fingers and one
thumb, but it was not flesh, fish, bone, or
fowl.

18. What can run but never walks, has
a mouth but never talks, has a head but
never weeps, has a bed but never sleeps?

19. I went into the woods and got it, I
sat down to seek it, I brought it home
with me because I couldn’t find it.

20. What can fill a room but takes up
no space?

21. It is weightless, you can see it, and
if you put it in a barrel it will make the
barrel lighter?

22. No sooner spoken than broken.
What is it?

23. Only two backbones and thousands
of ribs.

Answers- 1. Carpet 2. Fire 3. A cold 4. A nose 5. A match 6. Corn 7. A stamp

 8.Towel 9. Darkness 10. Stars 11.A mushroom 12. A sponge 13. A mirror 14. A ring

15. Footsteps 16. Breath 17. Glove 18. River 19. Splinter 20. Light 21. A hole

22. Silence 23. Railroad.
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Xokyckyksa ds lkFk xkSvksa dks pjkus
tkuk rks Ñ”.k dks lcls fiz; Fkk vkSj xksicky
rks jkst Ñ”.k ds lax dh mrkoyh ls izrh{kk
fd;k djrsA losjsμlosjs ny ck¡/kdj fiz;
fe=k ds lkFk fudyuk] ;equk ds rhj] dnEc
dh Nk¡o esa ck¡lqjh ctkrs gq, Ñ”.k dh ml
vfeV Nfo dks ,dVd fugkjuk] nsorkvksa
dks Hkh nqyZHk ml laxhr esa vkd.B Mwc tkuk

μdkSuμlk euq”; ;k nsork bl LofxZd
lq[k ds fy, ykykf;r u gksrk \ ogk¡ ds
pjkpj  lHkh ds fy, og n`’; us=kksRlo
gksrkA nksigj dks lHkh ds ;gk¡ ls vk;h gqbZ
iksVfy;k¡ [kqyrhμnw/k] ngh] eD[ku] D;kμD;k
ugha gksrk muesaA Ñ”.k dks f[kykdj gh os
Lo;a [kkrsA ysfdu---lquke uked og xksi
Hkkstu ds le; jkst b/kjμm/kj gks tkrkA
vkSjksa dh utjksa ls Hkys og vks>y gks tk;s
ysfdu vUr;kZeh D;k dqN ugha tkursA ml
fnu nksigj dks ^^eSa vHkh vk;k** dgdj
Ñ”.k fctyh dh rjg iy Hkj esa xk;c gks
x;sA dqN gh nwjh ij ued dh Myh ds lkFk
lw[kh jksVh [kkrs gq;s lquke dks tk /kjkA
f’kdk;r ds ygts esa cksysμ^^vjs lquke] dSls
fe=k gks rqe A vkt rd viuh ek¡ ds gkFk dh
cuh jksVh rqeus eq>s p[kk;h rd ugha !** ;g
dgrs u dgrs Ñ”.k mlds gkFk ls jksVh Nhu
;g tk og tk gks fy;s] b/kj lquke] ̂ ^Ñ”.k]
esjs HkkbZ] esjs l[kk] ml lw[kh&cklh jksVh dks
Qsad nks] og rqEgkjs fy, ugha gS] rqe mls

gfxZt er [kkuk]** dgrk&dgrk Ñ”.k ds
ihNs&ihNs Hkkxk] ysfdu rc rd rks Ñ”.k us
cyjke ds ikl igq¡pdj lkjk fdLlk ets
ysdj lquk Hkh MkykA Ñ”.k dh ckr lqudj
cyjke cksy mBsμ^^Ñ”.k] rqe viuh bl
Nhuk&>iVh ls dHkh ckt ugha vkvksxs D;k
\ ;g D;k dj Mkyk rqeusA mldh lw[kh
jksVh Hkh Nhu yk;s] vc og cspkjk lkjs fnu
miokl djsxk D;k \**

^^vjs] ;g rks lpeqp vuFkZ gks x;k nkÅ]
ugha] ugha eS [kqn vius gkFkksa ls vHkh mls
f[kykdj vkrk gw¡** bruk dgdj Ñ”.k mYVs
iSjksa ykSV iM+sA

O;kdqy Ñ”.k lquke ds ikl igq¡ps rks
ns[kk] jksrs&jksrs mldk cqjk gky gks x;k Fkk]
cgqr Lusg ds lkFk vius gkFk ls tc fe=k
dks [kkuk f[kyk;k rks og lq/k&cq/k [kks cSBk]
HkÚ vkSj Hkxoku~ ds izsekyki esa xks/kwfy
osyk vku igq¡phA vpkud lquke dks xkSvksa
dk [;ky vk;kμvkt dgk¡ frrj&fcrj gks
x;ha lc \ xk;sa rks fdlh vkSj dh FkhaA vc
D;k gksxk \ Ñ”.k cksysμ ^^fe=k] fpUrk u
djks eSa mUgsa <w¡<+dj vHkh yk;kA** bruk dgrs
u dgrs os fQj Hkkx [kM+s gq,A lquke fpYykrk
jg x;kμ^^Ñ”.k] Ñ”.k] ykSV vkvks] iy Hkj
esa ?kksj v¡/ksjk Nk tk;sxk] ou esa fgald i’kq
fudyrs gSa] dk¡Vks ls Hkjs taxy esa er tkvks
Ñ”.kA** ysfdu Ñ”.k rks rc rd u tkus
dgk¡ igq¡p x;s FksA lquke vpsr gksdj ogha

rwus vkt eq>s eksy ys fy;krwus vkt eq>s eksy ys fy;krwus vkt eq>s eksy ys fy;krwus vkt eq>s eksy ys fy;krwus vkt eq>s eksy ys fy;k
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tehu ij fxj iM+kA
fdlh ds dksey Li’kZ ls tc lquke dks

gks’k vk;k rks Ñ”.k dh xksn esa mlus vius
vkidks ik;kA jksekfŒr gks mBk og] vius
fiz; l[kk ds iSj lgykrs gq,] ckj&ckj muds
xys ls yxrk gqvk oks jks iM+kμ^^Bhd rks gks
rqe esjs HkkbZ] dgha dksbZ dk¡Vk rks ugha pqHkk
rqEgkjs iSjksa esaA**

mldk ;g foyki ns[kdj vpkud
JhÑ”.k dks vius fojkV~ Lo:i dk Lej.k
gks vk;k] I;kj ls cksysμ^^fe=k ! esjs fy, rqe
csdkj gh nq%[kh gksrs gks] u eq>s dHkh pksV
yxrh  gS] u dHkh vU/kdkj esjk jkLrk gh
jksd ldrk gSA eSa vkuUne; gw¡ vkSj ges’kk
vkuUn esa fuokl djrk gw¡A** bruk dgdj
mUgksaus lquke dks viuk fnO; :i dk n’kZu
djk;kA

   ml fojkV~ :i dks ns[kdj lquke muds
pj.kksa ij fxj iM+kA vius lkekU; :i esa
vkdj JhÑ”.k cksysμ^^fe=k ! esjs fy, foyki
dSlk \**

gkFk tksM+dj lquke cksykμ^^Ñ”.k rqe rks
lpeqp loZO;kih izHkq gksA ijUrq vkt eq>s
,d opu nksA**

^^fuLladksp dgks fe=kA D;k pkgrs gksA**
Ñ”.k us dgkA

^^izfrKk djks fd vkt ds ckn dHkh xkSvksa
dks <¡w<+us ds fy, va/ksjs esa] /kwi esa]

dk¡Vkas esa Hkjs chgM+ ou esa vFkkZr~ fdlh Hkh
[krjukd LFkku ij ugha tkvksxsA Kkfu;ksa ds
fy, Hkys rqe egkizHkq gks ysfdu ge xksikyksa
ds fy, ogh l[kk cudj jgks tks tequk rV
ij] dnEc ds uhps ck¡lqjh ctkrk gqvk
tM&taxe lcdk eu eksg ysrk gSA**

HkÚ ds fu’py izse dh lfjrk esa Hkxoku
vkd.B Mwc x;sA mls vius vkfyaxu esa
Hkjdj cksy mBsμ^^esjs fiz;re fe=k] eSa rqe
lcdk l[kk Fkk] l[kk gw¡ vkSj vkthou ogh
jgw¡xkA vkt rwus eq>s eksy ys fy;k] eS rsjk
_.kh gw¡ fe=k] vkSj blls eS u dHkh m_.k gks
ldrk gw¡ vkSj u dHkh gksuk pkgw¡xkA**
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